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"The history of the Church confirms and illustrates the
teachings of the Bible, that yielding little by little leads to
yielding more and more, until all is in danger; and the tempter

is never satisfied until all is lost. — Matthias Loy, Zhe Story of
My Life

Matthias Loy was a zealous supporter of the Lutheran Confessions, and to
that end founded and edited the Columbus Theological Magazine. Dr. Loy
was Professor of Theology at Capital University (1865-1902), President of
Capital University (1881-90), Editor of the Lutheran Standard (1864-91),
and President of the Ohio Joint Synod (1860-78, 1880-94). Under his
direction, the Ohio Joint Synod grew to have a national influence. In 1881 he
withdrew the Joint Synod from the Synodical Conference in reaction to
Walther’s teaching about predestination.

"There is not an article in our creed that is not an offense to
somebody; there is scarcely an article that is not a stumbling
block to some who still profess to be Christians. It seems but a
small concession that we are asked to make when an article of
our confession is represented as a stumbling block to many
Christians which ought therefore in charity to be removed,
but surrendering that article would only lead to the surrender
of another on the same ground, and that is the beginning of
the end; the authority of the inspired Word of our Lord is
gradually undermined.

The Lutheran Library Publishing Ministry finds, restores and republishes
good, readable books from Lutheran authors and those of other sound
Christian traditions. All titles are available at little to no cost in proofread and
freshly typeset editions. Many free e-books are available at our website
LutheranLibrary.org. Please enjoy this book and let others know about this
completely volunteer service to God’s people. May the Lord bless you and
bring you peace.
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LLUTHERAN UNION.

That divisions among those pursuing the same ends
result in a waste of energies is a dictate as well of reason
as of the Word of God. “In union there is strength” is
one of those proverbial expressions in which the common
sense of mankind has found utterance; “every kingdom
divided against itself is brought to desolation, and every
city or house divided against itself shall not stand,” says
our blessed Lord. We therefore recognize it as one of the
interests of the Lutheran Church to which our MagaziNg
is devoted to promote the union of her members in the
great work to which she is called. Nor is this in any sense
a conviction of but recent growth in our minds. While
others have been imputing to us the most narrow ex-
clusiveness and hostility to all movements looking towards
the union of Lutherans, we have for years and years been
laboring, perhaps more earnestly and persistently than
most of those who brought such railing accusations against
us, to attain the end so much to be desired.

Such union does not necessarily imply the association
of all Lutherans in one external organization under one
general government. That is a question of expediency.
The Scriptural unit is the local congregation, to which all
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church power is committed; what lies beyond that in the
sphere of organization will depend upon the decision of
those possessing such power under the divine charter. A
number of congregations do not become one church in
virtue of their association in a synod, or of synods in a
larger and more general organization, but are one in virtue
of their acceptance and confession of the same faith., “Unto
the true unity of the Church it is sufficient to agree con-
cerning the doctrine of the Gospel and the administration
of the sacraments. Nor is it necessary that human tradi-
tions, rites, or ceremonies instituted by men should be
alike everywhere; as St. Paul says, ‘There is one faith, one
baptism, one God and Father of all” Eph. 4,4.5.” Augsb.
Conf. Art. VIL

But every reader feels that this does not fully meet the
exigencies of the case as it presents itself to the view of
Lutherans in this country. It lays down a principle which
must be accepted as a condition of all church union. Unity
of faith must precede united effort and fraternal co-opera-
tion. But this latter must not on that account be ignored
or treated with indifference. The history of the Lutheran
Church in this widely extended land has been such as to
lead to manifold complications. Some organizations started
well, but gradually deteriorated; some started ill, but
gradually improved. Some individuals and some congrega-
tions became better, some became worse than the organiza-
tions with which they were associated. In extending their
work, some organizations occupied the territory upon which
others were already laboring, sometimes without inquiting
into the character of the churches which they found in the
field, sometimes with the vague notion that any church has
a divine right to organize congregations wherever it can
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gather members, sometimes with the consciousness that
there were such differences as would warrant division, some-
times with a zeal for synodical aggrandizement that wan-
tonly disregarded all church rights. The result has been a
state of things that is not a little perplexing. Instances
occur in which there are as many as four pastors and con-
gregations claiming to be Lutherans, though none recogniz-
ing each other and all working against each other, occupy-
ing a small field which could be amply cultivated by one.
In hundreds of localities there are such rivalries and jeal-
ousies, with all the waste of strength and perpetration of
wrong which this implies, between ¢ Lutherans of different
sorts,” The evil is without controversy great. DBut judi-
cious minds will take into account the circumstances of our
history, and will therefore not be ready, though the wrong
in many instances is crying, to denounce the whole situa-
tion as hopeless and to seek a remedy only in ignoring and
rejecting whatever is faulty and seeking to build up, in
opposition to it, congregations of the right faith and prac-
tice. What can be saved must not be cast away. ‘Destroy
it not, for a blessing is in it.”

We do not mean that every congregation calling itself
Lutheran must be recognized as such, in spite of its plain
confession, by word or deed, that its name is a manifest
misnomer. Nor do we mean that we should refuse to
organize or accept congregations in places where there are
already some that call themselves Lutheran. The name is
so much abused that its application forms but a slight pre-
sumption that what is so named is so in fact. Least of all
do we mean that we should quit the field when others are
occupying it. Our concern for the glory of God and the
salvation of sinners would forbid that, however strongly
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our carnal feelings might urge it.  What we do mean is
that men who sce the wrong should make efforts to right it.
If there is any way to prevent the wasting of energies and
to increase the influence of the Lutheran Chureh by unit-
ing her forces, that way should be sought. We are not
willing to aceept as a foregone conclusion that there are no
Lutherans in any of the organizations with which we have
thus far not been able to unite. Kven in the General
Synod which, notwithstanding the steps which it has taken
in the right direction, is still so far from a sound Lutheran
basis, and in the Missouri Synod, which once ran so well,
but has fallen so sadly, there may be some who would
accept the Lutheran faith and agree to the adoption of the
practice which that necessarily involves. At any rate,
where there is reason to hope that we might come to some
understanding which would diminish our disabilities, as
there certainly is reason to hope with regard to some pas-
tors and congregations and synods, every righteous effort
should be made to accomplish that end. We do not mean,
in short, to advocate a union without regard to the will of
the Master, but would labor zealously to ascertain His will
in this respect as well as in others, and do what lies in our
power towards realizing it in the communion of saints. To
this end our present essay is directed.

I. In the first place, we presume that all who put forth
any reasonable claim to be called Lutherans will admit the
acceptance of the canonical books of the Old and New
Testament as the Word of God, and therefore as absolute
and exclusive authority in the Church, to be a fundamental
conditiop of union. Those who will not unite with us on
that basis may, though they should persist in calling them-
'selves Christians, or even Lutherans, be considered as plac-
ing themselves beyond the scope of our inquiry,
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But whilst this may be regarded as formally accepted
by all contemplated in our theme, there are some implica-
tions which it seems to us necessary to unfold and elucidate.

1. The first point is one which, were it not that the
thoughts of so many, when the question of union is con-
sidered, are governed so largely by natural sentiment and
reason, it might seem superfluous to mention. It is this,
that as the Christian Church is a divine institution and
there is a King in Zion, not the will of man, but the will of
the Lord must determine the conditions under which mem-
bers may be received and congregations and synods may be
recognized as brethren. “Be not ye called Rabbi; for One
is your Master, even Christ, and all ye are brethren., And
call no man your father upon the earth; for One is your
Father, which is in heaven. Neither be ye called masters;
for One is your Master, even Christ.” Matt. 23, 8-10. It is
therefore disloyalty to the Lord of all for any man or any
body of men to arrogate the power of decreeing what shall
entitle a person to membership in the Christian Church.
That is the Lord’s prerogative. He is the King, who alone
lays down laws for the establishment and government of
His kingdom; the citizens are all brethren, who are all
equal, and none of whom is to lord it over God’s heritage.
“Christ is the Head of the Church, and He is the Savior of
the body. Therefore as the Church is subject unto Christ,
so let the wives be to their own husbands in everything.”
Eph. 5, 23. 24. God “hath put all things under His feet,
and gave Him to be Head over all things to the Church,
which is His body, the fullness of Him that filleth all in all.”
Eph. 1, 22. 23.

The will of the Lord is made known in the Holy Script-
ures. All lists of membership must therefore be drawn
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from that inspired xource. “All Seripture is given by inspir-
ation of God, and ix profitable for doctrine, for reproof, for
correction, for instruction in righteousness, that the man of
God may be perfect, thoroughly furnished unto all good
works.” 2 Tim. 3, 16. 17. That contains all that is neces-
sary. It isx the unerring guide of God's people. Beyond
that they need not go. Beyond that they must not go; for
all élse ix human and without authority—all else is fallible
and delusive.  “To the law and to the testimony; if they
speak not according to this word it is because there is no
light in them.” lIsaiah 8 20. Those who are sincere in
their devotion to the Lord will hear His voice, and will not
hear the voice of strange;’s. “If ye continue in my word,”
says the Shepherd and Bishop of our souls, “then are ye my
disciples indeed ; and ye shall know the truth, and the truth
shall make you free.” John 8, 81.32. Therefore the holy
apostle says: “Let the word of Christ dwell in you richly
in all wisdom.” Col. 3, 16.

This principle is always sinned against when congrega-
tions and larger organizations of professing Christians claim
the right to erect any platform that may seem to them ex-
pedient and exclude all from the church who for any reason
are unable to stand upon it. Secular associations may adopt
whatever basis of union seems good in their eyes. Man
may organize societies for any purpose that commends itself
to their judgment, and may adopt any articles of agreement
that in their view will best secure their object. Their own
judgmen? rr.mst in such matters be their guide. But let not
such societies usurp the prerogatives of the Lord and call
themselves churches of the living God. As hum

. an organi-
zations they may, 8

as long as they do not violate the laws of
the land and subvert the civi] government, be tolerated -
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but as soon as they claim to be the kingdom of God, whether
formally by calling themselves a Christian Church, or ma-
terially by claiming to accomplish what the Christian
Church with its Word and Sacrament alone can accomplish,
they should find in every Christian a determined antagonist.
Any denomination that sets up tests of membership which
it admits to transcend the requirements of the Holy Script-
ures, but which it defends as necessary for the attainment
of its peculiar denominational ends, stands confessed a mis-
erable sect, if not a synagogue of Satan. It has set itself
against the King whilst claiming to be a part of His king-
dom. It has declared the Lord’s will and word to be insuf-
ficient for the accomplishment of the purposes for which
His Church was established, and hoists the flag of rebellion
against the King, whom it has blasphemously pronounced
incompetent to govern His kingdom. With such, on their
basis, we can form no union, although so far as charity may
assume that, following the ways of the world, they have
thoughtlessly, without any conscious intent to undermine
the Lord’s authority and the divine foundation of the
Church, fallen into their destructive error, we may treat with
them in the hope of inducing them to abandon their ruin-
ous principle, as long as they do not themselves deprive us
of all reasonable ground for such hope. The inconsistency
of accepting the Word of God as absolute and exclusive au-
thority in the Church,and yet of assuming authority to lay
down conditions of membership which that Word con-
fessedly does not recognize as such is so glaring that it would
be uncharitable to assume all effort to be useless, which
might be put forth with a view of correcting the evil.

2. Our principle implies, in the second place, that all
remnants of Romish views in this regard be abandoned.
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This requires, first, the rejection of all elaims to lord-
ship in the Church by any creature, whether called pope or
otherwise and on whatever plea asserted, and the recogni-
tion of Christ alone as Lord. As the Lutheran Reformation
was characterized by unrelenting war against the papal
Antichrist, it may be presumed that no adherent of popery
would claim the Lutheran name, or desire to be included in
a Lutheran union. But the popish principle has by no
means lost all influence in Protestant minds, and even
among those calling themselves Lutherans, it is possible to
find papal power conceded to some sinful man, though the
man of sin at Rome be renounced. When it is maintained,
for instance, that the laity, being unlearned and incapable
of judging doctrine, are bound to accept as articles of faith
whatever the pastor of the congregation or the highest
official in synod may think it proper to impose as such, a
principle which has been the curse of Romanism is ad-
mitted, and must, although in the beginning the usurped
divine authority may be used with discretion and by some

e.ven with scrupulous fidelity to the Scriptures, in the end
work out the same disastrous results which it exhibits in
Romanism. '

It requires, secondly, the rejection of all apocryphal
Scriptures as authority in matters of faith. Lutherans do
not object to the reading for instruction and edification of
the uninspired books appended to the Old Testament. They
do not object to publishing them in editions of the Bible to
be circulated among the people, These books may even be
appealed to in confirmation of divine truth derived from
the Scriptures which are given by inspiration of God. The
largest liberty may be allowed in this respect. But whin it
is maintained, as is done by Romanists, that they are of
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equal authority with the canonical books of the Bible, and
that therefore articles of faith may be drawn from them as
well as from the inspired Scriptures, our principle is sub-
verted and agreement is impossible. The history of Roman-
ism bas shown what grievous errors may be imposed upon
the people on the authority of these spurious writings, and
even if the assurance were given that the maintenance of
such errors is not the motive for claiming the equal author-
ity of the apocryphal with the canonical books of Holy
Scripture, the claim could not be admitted without breaking
down our safeguards against heresy.

It requires, thirdly, that tradition shall not be accepted
as a source or norm of Christian faith and doctrine. How
traditions have formed a convenient refuge of lies in the
Romish church is well known. In the days of the Reforma-
tion it was remarked how Papists escaped from the conclu-
sive evidence of Scripture by appeals to an alleged Word of
God that was handed down from the earliest ages of the
Church without having been recorded by the holy men of
God who spake as they were moved by the Holy Ghost.
Such theories may not be maintained in their Romish form
by men in our day who choose to call themselves Lutherans.
But the leaven of Romanism has not ceased to work, and our
safety lies only in excluding it. When, for example, appeals
are taken from the plain sense of Scripture to a form of doc-
trine alleged to be historically traceable to the days of the
apostles, or when the refusal to submit to a burden imposed
upon the conscience without scriptural warrant is met by
the claim that the existence of such a custom in the Church
for centuries gives it divine authority, the validity of the
procedure cannot be admitted without undermining the ex-
clusive authority of the Scriptures. People should be taught
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to respeet history and established usages, and to make the
best possible use of them for understanding the Bible and
edifving the Church, but the admission of any other princi-
ple and rule of faith than that of God's Word, given in the
writings of the apostles and prophets, subverts divine au-
thority and undermines human certitude and assurance.

It requires, fourthly, that no divine authority should be
attached to the decrees of councils or resolutions of synods.
The theory in vogue among the Romanists, that the Holy
Ghost is present in the Church in such wise as to reveal the
holy will of God as occasion may require, and that the de-
crees of councils are such revelations, which are therefore of
equal authority with the revelation recorded in Holy Scrip-
ture, is formally rejected by many who nevertheless virtu-
ally accept it. How otherwise could they maintain, for in-
stance, that when a synod agrees to teach any given doctrine
or to engage in any given work, the people are, for that very
reason, bound in conscience to believe the doctrine or exe-
cute the work? That the representatives of churches agree
on any proposition is unquestionably an evidence in its
favor, and when there is no reason in conscience for oppos-
ing what has thus been carefully considered and agreed
upon it should be accepted. But that does not preclude
all question as to its truth and righteousness, Synods may
err as well as the single individuals who constitute them,
and every Christian must retain the right of trying their

decisions by the only rule of faith and life. Never could
Lutherans agree to accept as divinely authoritative, and
therefore as binding for the conscience, whatever synods may
cho.osc to decree, whether such decreeg abide the test of Holy
Scripture or not. God, not man, must decide what is of

divine authority, and that decision is given alone in the
canonical books of the Bible,
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It requires, finally, that the teachings of the Fathers,
whether this mean those of the ancient Church or those of
the Reformation, shall not be decisive for the individual
conscience. It is not our purpose to point out the sophisms
and subterfuges to which Romanists have been driven in
their efforts to uphold the theory, that the common consent
of ancient writers furnishes a ground of faith. We assume
that those who sincerly desire the union of Lutherans are
not consciously in sympathy with Rome in regard to the
fundamental principle under consideration. But when, in-
stead of adhering strictly to the Scriptures and abiding by
its “Thus saith the Lord,” arguments are drawn from the
ancient writers of the Church, or from those palmy days in
which the Gospel was again set forth in its purity by
Luther and his coadjutors, as if the fact that men taught a
certain doctrine in those olden times rendered it divinely
authoritative, a principle is practically accepted which
Lutherans are not willing to accept, and which would only
lead to strife and dissensions, instead of harmony and
union. People should be taught to reverence the fathers,
and their agreement, so far as that can be shown, is doubt-
less a presumptive proof for the correctness of the position
thus confirmed. But whether that, for the establishment of
which the proof is adduced, is really obligatory upon the
conscience, is not decided by the fact of their teaching it,
but simply and solely by the evidence of Holy Scriptures.

8. Our principle implies, in the third place, that those
notions respecting the Word of God which are peculiar to
Reformed parties, as against the Lutherans, be not ad-
mitted.

Among these we reckon, first, the fanatical theories of
a special revelation aside from the Word of God given in
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Holy Scripture.  Whatever form this error may assuimne,
whether that of an illumination by the Holy Spirit in con-
nection with the Word wherever it may please Him to give
it, so that the Scriptures are in themselves a dead letter
which becomes living truth only in special cases, according
to the usual doctrine of Reformed parties, or that of an
illumination in entire independence of the Word, so that
the Scriptures are not necessary for the communication of
the truth, according to the doctrine of the Quakers and
similar enthusiasts, it is one that practically sets aside the
true source and rule of faith, and deprives God’s people of
the only criterion by which they can try the prophets and
be rectified of heavenly truth. Lutherans could never agree
to place human dreams on an equality with divine revela-
tion. “In those things which concern the spoken, outward
Word, we must firmly hold that God grants His Spirit or
grace to no one except through or with the preceding out-
ward Word. Thereby we are protected against enthusiasts,
i. e. the spirits who boast that they have the Spirit without
and before the Word, and accordingly judge' Scripture or
the spoken Word and explain and stretch it at their pleas-
ure, as Muenzer did, and many still do at the present day;
they wish to be acute judges between the Spirit and the
letter, and yet know not what they say or propose. Be-
cause the papacy also is nothing but enthusiasm, by which
the pope boasts that all laws exist in the shrine of his
heart, and whatever he decides and commends in his
churches is spirit and law, even though it be above and
contrary to Scripture and the spoken Word. All this is
the old devil and old serpent, who also converted Adam
and Eve into enthusiasts, and led them from the outward
Word of God to spiritualism and self-conceit, and neverthe-
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less he effected this through other outward words. Just so
our enthusiasts at the present day condemn the outward
Word, and nevertheless they themselves are not silent, but
they fill the world with their preachings and writings, as
though indeed the Spirit were unable to come through the
writings and spoken word of apostles, but he must come
through their writings and words.” Smale. Art. III. Art.
10, 3-6. The acceptance of such a fanatical theory would
be a bar to union, not only because, as Scripture and reason
and history teach, wild whims and vagaries of every sort
would be introduced as articles of faith and ordinances of
God, but the Church would be stripped of all power to
drive them out.

Among errors thus precluded we reckon, secondly, that
of making buman sentiment the test of divine truth. The
kinship of this with the error just mentioned becomes
apparent upon even a slight examination. But the prin-
ciple is often so disguised that men who would reject it in
its naked form are frequently deceived by the delusive
appearance. Experience has taught that many who would
tremble at the thought of pronouncing the Holy Scriptures
superfluous in the Church, or of declaring them at best but
incentives, like human thoughts or divine providences, to
exercise the native powers of the soul and thus to develop
all needful truth and righteousness from its own recesses,
have been led to apply the emotions and desires of their
own hearts as the test of truths clearly revealed in the
Bible. We mention as an instance the confession of a man
whose learning is recognized throughout the church of
which he is a member and whose life and labors are re-
garded as furnishing ample testimony to his sincerity and
devotion. In reply to the question why he refused to
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accept the doctrine that man must be born again of water
and the Holy Spirit, he simply said, *“Because it does not
accord with my feelings.”” His Mcthodist experience left
no room, in his estimation, for the communication of re-
generating power through Baptism. It would be uncharit-
able, it would even be unjust, to allege that such men
would rather formally and expressly renounce the author-
ity of the Scriptures than to dismiss their own erring feel-
ings, which would be simply crucifying the flesh with its
affections and lusts. No doubt, when they reflect upon the
matter and experience the misgivings which will in such
cases inevitably come to sincere minds, they quiet their
consciences by the sophistical reflection that they do not
reject the Word of God, but only a human interpretation of
its meaning. But that is only an evasive attempt to hide
the heresy. When the subject is relieved of its entangle-
ment the meaning of such declarations is, in plain lan-
guage, that the Bible is to be recognized as the divine rule
of faith, but as to what is in the Bible and therefore as to
what is the rule and norm, that is not to be decided by the
words which the Holy Ghost speaks in the Book, but by
the words which the Holy Ghost is assumed to speak'in the
heart. Theoretically the written Scriptures are held in rev-
erence, as supreme authority in the Church, but practically
they are supposed to decide nothing, as there always re-
mains the right of appeal from their inspired words to the
more sure word of prophecy imbedded in the feelings. It
will avail us nothing towards coming to an agreement with
such people that they still refer to the Scriptures, and en-
deavor, by a show of exegetical powers, to justify their
decision. When this decision is dictated by their own
hearts, independently of the texts which they regard it as
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their task, by acts of interpretation, to reduce to harmony
with their foregone conclusion, all efforts looking to unity of
faith with them are vain. There is no common basis on
which it is possible to agree, as there is no agreement in
regard to the criterion of truth.

Among the errors thus rejected we reckon, finally, the
exaltation of reason, whether theoretically or practically,
above the Holy Scriptures. The times are perhaps past in
which Rationalism, bold and outspoken, could command re-
spect in the Christian Church. But the principle is not
dead, and its influence has not ceased. Its efforts are still
but too apparent in the thinking of Christians. While
probably no one, in these times, would think of suggesting
a union among Lutherans of this country on the basis of
agreement in doctrines and practices so far as reason apptoves
them; while perhaps few would even presume that professed
Lutherans could consent to relegate all questions of differ-
ence between them and the Reformed churches to the fosum
of individual opinion,—there are still many who so under-
stand, or act as if they so understand, the right of private
judgment and liberty of conscience, as if they were not
bound to cast down imaginations, and every high thing that
exalteth itself against the knowledge of God, and to bring
into captivity every thought to the obedience of Christ. It
is natural to consult reason, when the Word of God presents
truth unpalatable to the flesh, and the appeal to that false
standard is but too often made and too often allowed. Men
forget that the preaching of Christ crucified was to the
Jews a stumbling-block and to the Greeks foolishness in the
apostles’ days, and that to the Jews and Greeks of our own
time it is a stumbling-block and foolishness still. There
would therefore be little chance for the Gospel in the Church,
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if the foolishness of man's reason were permitted to decide
upon the wisdom of God. Not that the just claims of the
human mind were to be discarded by Christians. In the
highest sense Christianity is reasonable, because it is the
wisdom of God. To present our bodies a living sacrifice,
holy, aceeptable to God, is our reasonable service. It isright
and proper to study the Holy Scriptures, comparing Script-
ure with Scripture, and to embrace the truth of God for the
comfort of our souls. It is right and proper to use our rea-
son in putting together the various teachings of Scripture
upon the same topic and thus to gain a complete view of
the truth as a whole. But it is disastrious to exalt reason
as the source and standard of divine truth instead of assign-
_ing it the place of a humble instrument to apprehend
what God is pleased to reveal through the Word inspired
by the Spirit and written by holy men of God. This is
always done when an appeal is taken from the plain import
of God’s words to the dictates of so-called common sense, by
which phrase but too often is meant common ignorance of
gpiritual things and common conceit of superior wisdom.
That makes the mind of man the ultimate criterion of sav--
ing truth, and subjects the supernatural divine revelation
to the natural hyman judgment, which is incapable of dis-
cerning it. The whole truth of God is thus placed in jeop-
ardy. What one may permit to stand as in accord with
‘human reason another will reject as irreconcilable with its
requirements. All hqpe of agreement must be abandoned
when such a principle is admitted, which substitutes the
mind of man for the mind of God as the source of saving

truth and as the final ‘test and standard by which its claims.
are to be judged.

Our principle implies, in the fourth place, that the
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entire contents of the Holy Scriptures be accepted as the
Word of God, every part having equal divine authority.

It would seem needless to mention this especially were
it not that the distinctions which are properly made in
regard to the contents of Scripture have often been misun-
derstood and misapplied, as if they were designed to dis-
parage or deny the divine obligation of any portion of
those contents or to promote such disparagement or denial.
We recognize the distinction between fundamental and
non-fundamental articles of faith. Nay, for the purposes
which such a distinction is designed to subserve we think
it necessary to go much further. There are many portions
of the Word of God which do not belong to the articles of
faith at all, whether fundamental or non-fundamental.
There is a large proportion which contains law, not gospel,
and which accordingly pertains to works, not faith. There
is another large portion which treats of those subjects of
human history, customs and occupations which are usually
embraced in the general name of archaeology. With a
view to lucid teaching concerning the varied contents of
the Bible it is important to note these distinctions, as it is
practically of moment also in selecting topics for pulpit
presentation. But it is going sadly astray when portions
of the Scripture acknowledged to be of relatively less im-
portance for certain ends are on that account assumed to be
less authoritative. In that regard we can recognize no dis-
tinction in the contents of the Word of God. Every part
has equal divine authority, and the rejection of any part is
virtually the rejection of the whole. As whosoever shall
keep the whole law, and yet offend in one point, is guilty
of all, because He that said, Do not commit adultery, said

also, Do not kill (James 2, 10. 11), so whosoever rejects a
2
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divine statement on one subject is guilty of rejecting all,
because all emanate from the same source and rest upon the
same testimony,  “lHe that believeth not God hath made
Him a liar”” 1 John 5, 10. The relative importance that
is to be attached to the contents of any declaration of
Seripture for faith and life, for teaching and preaching, for
government and discipline, may be a question for consid-
eration, but preliminary to that must be the acceptance of
such declaration, whatever decision may be reached as to
the practical use to be made of it, as resting upon divine
testimony and divinely autboritative and obligatory. With
those who claim the right to set aside any part of the Bible,
on the plea that what is thus cashiered is not essential, it is
impossible for Lutherans to form a union. The point in
question may be non-fundamental and may by all be ad-
mitted to be such, but the principle cannot be admitted
without endangering the whole foundation of our faith.
For, in the first place, the organic foundation is thus un-
dermined by subjecting the authority of Holy Scripture to
the judgment of men, who are to decide in any given case
whether the matter in question is worthy of recognition as
binding; and, in the second place, the dogmatic founda-
tion is undermined by submitting to the varying arbitra-
ment of men what shall be regarded as fundamental and
therefore necessary to be retained. That thus, in the third
place, the personal foundation, which is Christ, must also
eventually be swept away is manifest both from the nature
of th.e case, as the carnal mind is enmity against Him
especially, and from the facts of history, as these show how

the leaven of such a false principle has leavened the whole
lump of many a sect.

If any union of Lutherans that is not to be the idle
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fancy of a day, but the work of God upon which His bless-
ing shall rest and give it permanence and prosperity, is to
be formed in this or any land, it must therefore be based
upon the acceptance of Holy Scripture as the supreme and
exclusive authority in the Church.

We are aware that this does not decide all. We have
not presumed that it does. When we come to apply the
principle thus presented and inquire as to what the Holy
Scriptures, whose divine authority is fully and honestly
recognized and confessed, teach for our learning, we are at
once confronted by facts of past history and present experi-
ence that place difficulties in the way of union even with
many calling themselves Lutherans. The faith once de-
livered to the saints is to be received and confessed by them.
On the authority of the Scriptures we are to receive its con-
tents and be witnesses of them before man. This leads us
to another condition of union among Lutherans, to which
we shall, if God will, devote a second article. L.

THE TWO TESTAMENTS IN THE ONE REVE-
LATION.

The Bible is the Word of God, revealed through the
prophets and apostles as the only true guide to light and
life given to erring and lost mankind. The giving of this
revelation covered a period of several centuries, and this
outward historical process kept steady step with-the internal
growth in clearness and depth. Externally and internally,
the coming of Christ into the flesh divides this revelation
from God into two portions, generally called Testaments or
Covenants. The relation between these two parts in God’s
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Word and the unfolding of God’s plans for the salvation of
man, or the organic connection between the two Testaments
must be clearly understood in order to appreciate in all its
grandeur and glory the plans of God for man’s salvation as
He has established and inaugurated these already in the
Garden of Eden, has been carrying them out in the dispen-
sations of the Old and the New Testaments, and is now yet
carrying them out through the instrumentality of the Chris-
tian Church and her work.

That such a close connection exists between the two
Testaments is clear from the words and works of Christ and
the Apostles. His coming is declared by His forerunner,
John the Baptist, and by the Lord Himeself to be the begin-
ning of a new dispensation based upon the old, the fulfill-
ment of what had gone before. The burden of the first
Christian proclamation was that “the kingdom of God is at
hand,” announcing to the expectant children of God that
the hopes and prayers of former generations were now to be
realized, the prophecies and types of earlier centuries now
to become facts and truths. Christ and Christianity do thus
not only not put themselves in antagonism to the preceding
revelation and the course of God’s kingdom of which this
revelation is the record, but distinctly and emphatically
maintain their close connection with it, supplementing,
complementing and fulfilling what had gone before. The
Savior came in the fullness of time, when the period of pre-
paration, inwardly and outwardly, among the Jews and
among the Gentiles, had been completed. He cal.ne not as
an hlSt:Ol'lC?.l anomaly, least of all in the unfolding of God’s
revelation in word and deed. Both Christ and His work, as
also the whole New Testament dispensation, both ag regards

the great historical facts recorded in the Gospels, as also the
)
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depths of divine instruction that come from the lips of the
Savior and the pen of His disciples, avowedly and repeatedly
claim to be built upon Moses and the Prophets, upon the
revelation of the Old Testament. Not only is such a claim
maintained and proved ¢n thesi by such works as the Gospel
according to St. Matthew and the letter to the Hebrews,
which ex-professo discuss this theme, but in all the other
books of the New Testament this important truth is taught
directly and indirectly, expressly and by implication. With-
out the Old Testament, the New has no foundation either
historically or doctrinally.

It is indeed true that Christ opposes the Jewish theology
of His day ; but He does so because the Jews, and not He, had
departed from the revealed landmarks of faith, The Phara-
saic system, which was the accepted orthodoxy of the con-
temporaries of Christ, had internally broken with all the
revelation and history of God’s people, and for that reason
Christ broke with it. Christ scourges the religious teachers
of His day because they did not represent the faith and life
of the Old Testament religion. Instead of believing with
Abraham, David, the prophets and other typical representa-
tives of the true religion of the Old Testament, that man is
justified before God by faith in His promises and grace, they
had set up the human figment of a self-righteousness and
had perverted the religion of revelation into a system of
human errors. In the centuries after the voice of prophecy
was hushed in Israel and before it was re-awakened in John
the Baptist, a wonderful change had taken place in the be-
lief of the people of God, and out of the band that returned
from the captivity with the lessons of humility and faith
in their heart, had grown a religious sect that claimed to be
able to fulfill the law of God and secure its own righteous-
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ness before the throne of the great Judge. On account
of this error, this greatest of apostacies in the history of the
world, Christ necessarily resisted the system of teaching in
vogue in His day. And this He did simply because His
teachings were 8o firmly rooted in the old dispensation, He
could not go hand in hand with those who had succeeded in
basing Israel’s hope on a false and unhistorical foundation.
Positively and negatively then, both through His own direct
statements as also through His opposition to the false repre-
sentatives of the Old Testament revelation, the Lord’s atti-
tude points to a most intimate and complementary relation-
ship between the two dispensations, of which the two Testa-
ments are the inspired records. There is indeed much that
is new in Christianity and in the revelation of Christianity;
but it is all based upon that which is old in the kingdom of
God on earth.

The attitude of the Lord, and indeed of the whole New
Testament, toward the Old shows how closely the two are
connected, and wherein the relationship consists. *The
kingdom of God is at hand ” preaches John the Baptist and
preaches Christ the Lord, and thus they show that the king-
dom of God is the connecting link between the two Testa-
ments of the one revelation. Both are the records of the es-
tablishment and development of this kingdom of God on
earth, the one indicating the form which this kingdom as-
sumed when in its preparatory stage, within the limits of a
nation and the limitation of a stringent legal code, both of
which were intended, according to the divine plan, to pre-
pare the way for the time when this kingdom could step
out a'nd beyond the limits of nationality and circumscribed
Io'cahty, could.become the common property of all in a
higher and spiritualized sense; the other record showing

/
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how this ideal aim and goal of the earlier dispensation be-
came a history and a fact through Christ and His work.
They both represent the two great historical phases of the
unfolding and growth of the one kingdom of God on earth;
and in this thought they find their central idea and their
connecting link.

It is a totallv false conception of the Hebrew Scriptures
—although it is a view quite popular among the so-called.
advanced critics of the Old Testament—to look upon the
Hebrew Scriptures in the same light in which we regard the
literary remains of other countries. The Old Testament is
not an accidental collection of literary remains of a very
interesting member of the oriental family of peoples, whose
chief aim consists in furnishing an index to the intellectual
and spiritual status of this nation. Even if such a hypo-
thesis is maintained by the learning of men like Kuenen,
Wellhausen and others, the whole wisdom of this stand-
point ix merely a vulgar rationalism. Kuenen himself states
that one of the propositions which he regards as settled and
upon which he builds his whole critical superstructure, is
that the religions of Israel and of Christianity are two of
many religions, differing only in degree but not in kind
from the other religions of the world, and that the revela-
tions upon which these two religions are based are of equal
authority only with the literary sources of the others, such
as the Vedas, the Coran, the works of Zoroaster* We have
no Hebrew literature in the sense in which we have Sans-
krit, Latin and Greek literatures. The Scriptures claim to
be, and are, peculiar writings, just as the religion of which
they bear record is a peculiar religion. They are the an-
nouncement of the plan of God for the salvation of men,

*Cf. Kuenen'’s De Godsdienst van Israel. 1, 58qq.
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and record how this plan gradually through many centuries,
and amid various and diversified surroundings unfolded and
grew, internally and externally, until in Christ and the
Christian Church, is found its consummation and present
shape. This is the all-controlling idea and power not only
in the course of history of which the Old Testament gives
us an account, but also in the composition and selection of
those books which compose the cause of the Old Covenant,
and there is accordingly nothing random or accidental in
this collection of sacred books. Looking at the Old Testa-
ment, and also at the new, from any other standpoint, is
unhistorical and false. They do not claim to be a political
history of Israel, nor a history of the civilization or intel-
lectual development of that nation, and accordingly if ap-
pealed to in order to furnish the material for such sciences,
they prove to be fragmentary and unsatisfactory. But when
appealed to for a complete, succinct, clear and transparent
account of the glorious plans of God for the deliverance of
man from eternal destruction, they are satisfactory and com-

plete. It is within the golden circle then of the develop-

ment of the kingdom of God that the sacred books move,

and by this they are circumscribed and within this they

have their mission and teach their lesson.

In describing the manner in which this kingdom of

(God was established and started on its historical mission,
the Scriptures with one accord start out from the premises
that man has sinned and come short of the glory of God.
The fall of man is, in time and space, the starting point of
this kingdom, although in all eternity the salvation of man
through the atonement of Christ had been decided upon in
the council of mercy at the throne of the triune God.

. Without presupposing the fall of man and the existence of



The two Testaments in the one Revelation. 26

a deep chasm betwecn the Creator and the creature, the
Word of God is absolutely unintelligible, and attempts to
explain the Book of books from a standpoint excluding sin
and the total corruption of man can end only in the wildest
caricatures of the revealed truth. Not only is this funda-
mental truth of all revelation stated explicitly in the open-
ing chapters of Genesis, in the psalmist’s songs and the
prophets’ sermons, but it is presupposed by and lies at the
bottom ot all the books of the Bible. This dire fact stands
at the head of all revelation, and forms the outward occasion
of all of God’s deeds for man, which deeds have all for their
only and sole object, the re-establishment of man and the
restoration of the original relation between the fallen creat-
ure and his God, the redemption of man from the conse-
quences of sin.

When man had rebelled against his Maker and thus
through sin had fallen from his high estate, God, in His
mercy, resolves to save him. While the justice of Jehovah
pronounces condemnation on Adam and Eve and their
whole generation for their sin, the love and mercy of God
at the same time proclaims the Gospel of Grace. In the
protevangelium of Genesis 3 we have the whole doctrine
of salvation in nuce. The seed of the woman shall crush
the serpent’s head: the Child of promise shall undo the
work of transgression. Such was the promise in Paradise,
and of this promise the fulfillment was effected in Christ
Jesus, and all of revelation and God’s wonderful guidance
of the one peculiar people was directed toward this fulfill-
ment when the fullness of time should have arrived. And
that such a fullness of time should arrive, and that salva-
tion should be prepared and ready for man and man be
ready and prepared for salvation, was the whole aim of the
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Old Testament dispensation. For naturally as nan had of
his own free will fallen from God and entered the services
of Satan, so too God could not and would not have forced
him against his will to accept a salvation from the conse-
quence of an act to which he had consented, knowing these
consequences. Accordingly an educational process was nec-
essary; it was necessary that man should learn of his true
condition, should be convinced of the heinousness of sin, of
his merited condemnation, and become convinced that a
restoration to the lost estate was his only hope and that the
fulfillment of this hope depended solely upon his accept-
ance, as a gift of free grace, of this restoration which the
very God, against whom he had so flagrantly sinned, was
willing to grant to all. To effect this educational process
with all of its conditions and consequences, in the hearts of
men, and make it a lesson of history was the aim of the
dealings of God with His people under the Old Covenant.

The form in which God decided to work out this educa-
tional process was that of a covenant between Himself and
mankind. He established a covenant or special relation
between Himself and the creature, according to which He
would be a God and Father to them and they should stand
in a relation of contiding obedience to Him, following im-
plicitly His guidance and providential leading. But men
would not long submit to such a covenant, and would not
yield faith and obedicnce to the Lord who hated sin. Ac-
cordingly it was not long before the sons of Adam were,
with a comparatively few ¢xceptions, again arrayed against
their God. The deluge followed as a punishment of this
disobedience, and God again establishes a covenant upon
the same basis with the family of Noah. The same story
of rebellion was repeated, and soon sin again ruled supreme.
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God had promised not again to destroy mankind on account
of their sins, and he accordingly selects one man out of the
many to become the bearer of a new covenant. That man
was Abraham. In order to make effective the terms of this
covenant, God removes Abraham from the midst of the
idolatrous temptations of his kinsmen, and takes him to
the Land of Promise. The covenant with Abraham is based
upon faith. Its terms are that he shall have implicit faith
and confidence in God’s words and guidance, and in return
the Lord would bless him and in him bless all the nations
of the earth, Cf. Gen. 15, 6. Gal. 3, 6. Rom. 4, 3.

As long as the covenant remained within the family it
was possible to awaken the necessary conditions of this
covenant in the hearts of the participants through direct
communication with God. And in this way the Lord did
really guide the destinies of Abraham’s family, communi-
cated with him in various manners according to his needs
of the covenant relation and thus cause the principles and
truths of this covenant to grow and ever to take firmer
root in the hearts of the patriarchs. When however this
family grew into a nation, then too the covenant assumed a
national form. In the nature of things it was not possible
that God should continue the educational process with each
and every individual of this chosen people through im-
mediate intercourse which He had maintained with their
fathers. In order that they too, as the individuals had
done, might learn the lesson of their own sin and the con-
vietion that the only means of righteousness and acceptance
before the Lord was faith and the obedience of faith, he
gives to Israel the Sinaitic law. The covenant of Mount
Sinai is not a new covenant, but the Abrahamic covenant
adapted to the new and enlarged conditions. The purpose
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of the law is merely to effect within Israel as a nation what
the direct word of communication from God had effected in
the hearts of the patriarchs. The purpose of the law was
in no wise to form a norm according to which Israel should
walk and worship in order to prove acceptable before God,
for the purpose of regaining what had been lost through
sin; but rather its object was, by showing Israel what the
just and lawful claims of the Lord of the covenant were,
how little they could comply with these demands, and how
much they needed a dependence and a faith in the pardon-
ing grace of their God. The law represented to the people
the sum of the just rights of the Lord of the covenant over
against the people who had entered into the covenant rela-
tion with the Lord in order to secure the blessings this
covenant would bring with itself. This legal code governed
the whole conduct of the people both as a political body
and as a religious communion, as God had determined to
work out the conditions of the covenant within the bounds
of our nationality and our country. Accordingly there was
no distinction or difference between a moral and a cere-
monial law as far as those were concerned who lived under
the theocratic rule. The laws represented the duties owing
to the Lord, and a violation of any of them was a sin, no
matter whether this violation was against the strictly re-
ligious or the political ordinances, The difference between
the moral and the ceremonial law is not a formal distinc-
tion made by the Old Testament, but a material distinction
made by the historical course of God’s kingdom on earth.
B‘ut the law as a whole represented the duties of man in
his covenant relation, and that g performance of such duties
Wwas an impossibility is recognized even by the law itself.
For in connection with the legal enactments are also estab-
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lished the various sacrifices and atonements for the restora
tion of him who had not complied with the demands of
this covenant. Had the law-giver or the law really from
the beginning contemplated the possibility on man’s part
of fulfilling these conditions of the covenant, no such ordi-
nances making atonement for their violations would have
been given in the same breath with the announcement of
the law and the penalty of its transgression. The aim and
purpose of the law was to teach man his inability to be a
true child of the covenant, his inability to live without
constantly sinning, and hence the need and necessity of
some one who should do the work which he was not able
to do. In other words the law was to be a schoolmaster
unto Christ, as Paul says Gal. 3,24, That the law did really
subserve such a purpose and drive those living under it to
a knowledge of their sins and to the pardoning grace of
Jehovah, who had promised to receive and accept all who
would come in repentance, is apparent from the lives of
those who can fairly be regarded as typical representatives
of 0ld Testament faith. We never hear of a Samuel, David,
an Elijah appealing to their own obedience to God’s com-
mands as a ground for righteousness. No one is more ready
to acknowledge his sins than is the great psalm-singer in
Israel, and his and others experience shows how thor-
oughly the legitimate lesson of the law had been learned.

But the covenant had another side. It was not all com-
mands, not all threats, nor were its lessons learned when
merely the conviction of transgression and unworthiness
had been awakened in the souls of those who lived under it.
In the psalms of David we hear not only the wail of woe
over his innumeral sins, but also the voice of gladness over
the assurance that the Lord would in mercy pardon him
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who confessed his sin. And this was the positive side of the
covenant relation between God and Israel. For side by side
with the law and its negative purpose of awakening in man
the need of and desire for divine pardon and for a redeemer,
we find prophecy proclaiming the advent, at the proper
time, of Him who alone would in His life and death offer a
sufficient guarantee to God’s justice for all the shortcomings
of man and his disobedience to the law. Prophecy an-
nounced to the people the grace of God and that this grace
would have its objective ground in the One who would ap-
pear as the chosen Messenger of God. It is a mistaken idea
to think that the prophets were mere foretellers of the future,
that they spoke chiefly or primarily for future generations;
they were in the first instance the preachers of God’s grace
to their own people and hearers. And throughout the whole
course of the Old Testament dispensation, from the prot-
evangelium to the Evangelistic flights of Tsaiah 53, there is
a golden chain of divine promises concerning the coming of
a Savior, steadily these increase in light, transparancy and
clearness, until at times, as in the servant of Jehovah in the
second part of Isaiah, they seem not to be prophecies of the
future but rather a history of the past. The law and the
Messianic prophecies are the two leading features of the Old
Testament covenant, mutually complementary, working out
in Israel as individuals and as a nation, and working out
also as a problem and fact of history, the great principles of
sin and condemnation on the part of man, pardon and free
grace on the part of God, as the fonndation of the true rela-
tion between God and man in order to restore to the exalted
estate the man who had wilfully transgressed. This was the
('Qucational process through which Israel, in the providence
of God, passed. The joint mission of these two leading



The two Testaments in the one Revelation. 31

features of the covenant was a propaedeutic one. The one
ended with the question for a Deliverer, and in types and
symbols endeavored to get a foretaste of the mercies he
would bring to those who through their disobedience so
sadly stood in nced of them ; the other declared that such a
Savior would, at the proper time, make his appearance, sent
by Jehoval.. The legal features of the old dispensation
pointed to the need of a Savior ; the prophets proclaimed
His advent ; the psalmists and other Old Testament writers
show how the pious grew in this faith, and how their relig-
fous life and belief were developed under such a covenant.
All these books and facts however continue to portray the
course of the development of the kingdom of God on earth
in its preparatory stage, within the limits of a nation and
the hedge of 5 legal code.

The completion of all this preparation we find in the
New Testament. The promised Messiah has come; the
types, symbols and prophecies have been fulfilled, the in-
ability of man to make himself righteous before God has
become the lesson of centuries of bitter experience; and at
the same time, the history of the Gentile people whom God
had permitted to wander after their own heart, emphasized
the lesson taught by Israel’s history, namely that man is
Sinful and when left to himself can bring forth only the
Prints of sin, The kingdom of God on earth can now
throw off its limits of nationality, and with this also that
burden of the law, both political and in reference to worship,
upon which this naﬁonal feature was based and by which
it was prescribed, and in a more spiritualized form can re-
ceive and bless all who will hear the words of grace and
Pardon. The difference then between the two Testaments
is one of degree merely and not of kind. In principle both
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are the same, hasing upon faith all righteousness and the
restoration to the lost estate.  Both point to a Redeemer, to
a Savior, to the Christ, as the only foundation of hope.  They
differ in this, that the Old represents the preparatory stage
of this kingdom, the growth of God’s plans for man’s re-
demption in a particularistic form within the national limits
of one people and country, and under the national hedge of
a vigorous law; the New announces that the promises of the
Old have become glorious facts through the coming of Christ
into the flesh, removes the national barrier, and calls into
the kingdom all the nations of the world, and at the same
time spiritualizes the kingdom by the removal of the cere-
monial features of the law, and makes the obedience of faith
the work of an acceptable life.

The Old and the New are indeed two Testaments and
two dispensations, but they are the Testaments and dispensa-
tions of the one kingdom of God, of the one revelation.

G. H. S.

PAPER RESOLUTIONS.

“ Resolved, That we do herewith solemnly pledge our-
selves individually and collectively to put forth our very
best efforts in order to,” and so forth, and so forth. Then
follow the usual wise deliberation and pleasurable debate ;
finally the ayes and the nays are demanded ; then there is
the decision, it may be of unanimous approval; then a
flutter of self-satisfaction runs through the august assembly,
and there are mutual congratulations by nodding of heads
and smiling of smiles; and then, like hens cackling over a
fresh-laid egg, they noise abroad the thing to be done, and
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men cverywhere marvel at the wisdom, the life, the activ-
ity, the sclf-sacrifice of the body sitting in Hatchtown; and
then—well, that is the end of the whole business! The
hen’s deposit once more turns out to be an addle-egg.

Paper resolutions proceedings of this kind are called;
whether with feelings of regret or of derision, or with a
mixture of both, depends on the mood of the speaker.
Duties openly recognized or obligations freely assumed but
soon forgotten and never fulfilled, great moral evils, down-
right nuisances, that is what they are. Be their merit
great or small, in either case, broken promises and aban-
doned contracts are very discreditable things to everybody;
for there is dereliction somewhere, be it in the making or
in the breaking of them.

It is a deplorable state of affairs that church-bodies
have fallen into this bad way; and, what is worse, that
Christian men are not more sensible of its wrong, its hurt-
fulness and its dishonor, than is the case. When it is ob-
served that the clergical element preponderates in such
bodies and that, as a rule, the lay-delegates are from among
the most intelligent and active members of the congrega-
tions represented, it becomes questionable whether a gen-
eral spiritual lethargy will alone account for the evil;
whether there be not some loose principle, or principles
misunderstood, at the bottom of it. The root of the disease
can best direct the choice of the remedy; and if the sin of
paper resolutions is rather the fruit of some error in the
doctrine than a manifestation of weakness in the life of the
Church, then must the doctrine be corrected before a more
healthy and vigorous practice can be looked for.

The Church’s rules and determinations are something
distinct from the commandments of God, and in no way

3
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dare be opposed to them. Now the very fact that they are
the ordinances and decisions of men and not of God mis-
leads some people to draw conclusions not at all warranted.
They think it a very small thing when they pay no atten-
tion to such enactments. They scem to be of the opinion
that moral transgression is impossible here. And this no
doubt is one of the crrors which account for paper resolu-
tions. Being an error it may indeed explain the bad habit
but, of course, in no way justify it. To combat such views
it will be nceessary to clucidate somewhat the nature and
purpose, the necessity and importance, and the binding
character of churchly regulations in general.

Demanded of the Pharisees when the kingdom of God
should come, the Lord answered them and said: “The king-
dom of God cometh not with observation: neither shall
they say, Lo here! or, Lo there! for behold, the kingdom of
God is within you.” Luke 17,20. 21. When here the spir-
itual nature of God’s kingdom or Church is set forth, this is
done over against all such carnal notions as the Jews enter-
tained concerning it, and not in opposition to, or in deroga-
tion of, the Church as it may manifest itself in external
organization. It is just as much a divine institution in
this its latter aspect as it is with respect to the inner side of
its existence; for the Church visible and the Church invis-
ible are in their ultimate reality not two churches, but they
are one and the same Church, only considered from different
points of view. Now look upon the Church external, if
you will, as being nothing more than the scaffolding erected
in order. to the building up of the real edifice, to-wit, the
Clnfrch internal, yet is the scaffolding for the time being
inc.hspensable to the workmen and in so far a necessary
adjunct to the edifice itself. Asa matter of fact, however,
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the relation is a much closer one than this. Churches are
the product of the Chureh, so that the life of the latter dif-
fusex itsclf through the former and becomes manifestly
active in them, and this in reaction upon itself. Church-
dom, as the aggregate of Christian congregations and these
considered apart from everything strange attaching itself to
them, may be said to be the Church become incarnate.
And thix as a matter of necessity; for the Church is not a
body of spirits but a body of human beings, and though it
ix not of this world yet is it in the world.

There is indecd nowhere in the Scripture an express
command enjoining Christians to enter into a formal union
among themselves; but the reason of this is no doubt found
in the entire naturalness ax also in the necessity and advan-
tages of such a union. Then too is the lack of an explicit
word of institution more than made good by the many im-
plicit evidences furnished to the same effect. Not only is it
recorded that Christian congregations everywhere sprang up
under the influence of the Gospel, but the entire word of
God is written on the very presumption that the Church of
God constitute itself asit did then and has continued to do
at all times. Accordingly the Scriptures in many places
address the believers as members not only of the Church
but of Churches, that is, as individuals who are in a cor-
porate capacity separate from the world and bound together
among themselves. Videe.g. Matt. 18 17; Acts 2, 47; 20,
28; 1 Cor. 14, 28-34; 1 Tim. 3, 5; etc.

As citizens of the same kingdom, as children of the
same house, as branches of the same vine, yes, as members
of the same body, Christians are brought into a very close
relation to one another. They being many, yet “are all one
ip Christ Jesus.” Gal. 3, 27. “Now ye are the body of
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Christ, and members in particular.”” 1 Cor. 12,27. (Sce the
entire chapter). But since members of the same body, they
are fellow members among themselves. From this it fol-
lows that he, who is at all conscious of the organic nature of
the relation into which he has been introduced, will in all
his actions have respect to the weal and woe of the whole
body and of each member in particular. Asdo the mem-
bers of the human body, so will the members of the body of
Christ live and labor together, each one in the place allotted
to him, for the good of the common body. In fact, there
can be nothing more foreign to the nature of the Church and
nothing more detrimental to its mission, than are divisions
among its members and a lack of co-operation among them.
“Now I beseech you brethren, by the name of our Lord
Jesus Christ, that ye all speak the same thing, and that
there be no divisions among you; but that ye be perfectly
joined together in the same mind, and in the same judg-
ment.” 1 Cor. i, 10. True, *joined together in mind,” that
is, internally; but this unity is to result in an outward
union and harmony of action also; for in no way must the
form be allowed to belie the spirit. Christians are called
not only to believe in Christ but also to confess Him, to love
Him not only but also to serve Him ; and as there is to be
unity in the true faith and love of Him, so is there to be
union on the ground and strength of that unity in their
confession and service of Christ before the world.

Since then the churches are a necessary and natural
product of the divine lifc and an agency indispensable to the
building up of the kingdom of God within the hearts of
men, it follows that they must be invested with such
authority of action as is needed to secure the ‘integrity of
their righteous existence and the successful discharge of
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their divine mission. And as this double object furnishes
us the ground for it, likewise may it serve us to determine
the limits of such authority, and be used as a criterion for
its right exercise. Constitutions and by-laws, rules and
regulations, counsels and resolutions, to be truly churchly
in their character, dare not only in nothing militate against
the letter and spirit of the divine word, but they must also
positively promote or tend to promote the legitimate ends
of churchly organization and activity.

That Christian churches, viewed also as they are con-
stituted on earth and with respect to it, possess the power of
self-government subject to the word of God, it may here suf-
fice to cite Acts 15, both in evidence of it and at the same
time as showing its scope. Sentence is there given by the
men and brethren of the churches from among the Jews that
they of the Gentiles who are turned to God be enjoined to
‘“abstain from pollutions of idols, and from fornication, and
from things strangled, and from blood.” Here the Gentile
Christians were required to abstain from such things not
only as are in themselves unlawful before God, but also from
such as are indeed lawful in themselves but doing which
gave offence to the Jewish Christians. And that in this
matter the brethren assembled at Jerusalem were not assum-
ing powers which did not belong to them, of that they were
thoroughly convinced. “For it seemed good to the Holy
Ghost and to us,” they wrote; and on that ground they
based their conclusions.

It will be found however that generally the Word of
God enounces only the principles and not the forms of order
and deportment. It tells us that “God is not the author of
confusion, but of peace, as in all churches of the saints;”
and it commands that “all things be done decently, and in
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order.” 1 Cor. 14, 33 and 40: and “ Let all vour things be
done in charity,” 1 Cor. 16, 14; “submitting yourselves one
to another in the fear of God.” Eph. 5. 21. As to the par-
ticular forms of the Christian’s work and walk—as to the
many questions of when and where and how—the Word of
God is often silent, so that these are things to be determined
largely by Christians and by the Christian churches them-
selves, subject to and directed by the divine Word as far as
that may be available. Here then it is where the human
element enters and must enter into the ordering of the
affairs pertaining to the Church. Howbeit, it is the human
element enlightened and sanctified, employed in God’s ser-
vice and intent on doing His will, strengthened by His
grace, supported by His approval, and to be crowned with
His blessing. “ It seemeth good to the Holy Ghost, and to
us:” such is the faith if not the form in which every true
Christian church will come before its people with each and
every resolution of its framing.

In view then of the Christian life pervading it, of the
holy and happy end to be attained through it, and of the
divine sanction with which it is impressed, no measure of
the Church bearing such characteristics can be slighted
without offence to God as well as to men. All the greater
of course is the transgression when the delinquent himself
was a party to the passing of the measure, since to the wrong
in general he adds the sins of deception and of a breach of
faith with all their consequent evils,

To be sure, Church-bodies also are liable to make mis-
takes; and their determinations may at times be unwise,
or unnecessarily grievous, or partial, or even iniquitous.
But such resolutions are not contemplated in the subject
under discussion. When measures of that sort become 2
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dead letter, there is cause not for complaint but for con-
gratulation. All human enactments should be thoroughly
examined as to their lawfulness, equity and expediency,
both when proposed and before they are executed. *Let
every man be fully persuaded in his own mind” before he
act or be required to act, in order that nothing be done in
doubt. The fact is that lack of knowledge is a second and
very potent cause of paper resolutions. In his endeavor to
enlist his congregation for the work of the Church, a pastor
is frequently defeated simply because he fails to impart the
necessary information. The reason of this neglect is not
always the same. In their judgment of their people some
pastors are entirely too optimistic: they think that they
need but say the word and all will eagerly rally to do the pleas-
ure of the Church. Such enthusiasm generally expends
itself in a very short time,—mnot finding an object quite
worthy of itself—, but it may do a great deal of mischief
while it lasts. Others fall into the opposite extreme: they
are entirely too pessimistic; with them it is a foregone con-
clusion that their people “will give, will do nothing any-
how; and so their is no use of talking to them.” Then
again there are those whose presumption on the knowledge
of their people is too strong and whose confidence in their
good will is too weak. The one is a mistake, the other is a
wrong. Unless convinced of the contrary, charity requires
the pastor to assume that his people are ready to do the
Lord’s will in all things and to build up his kingdom as best
they can. But they may need to be taught what the will
of the Lord is. They must be made to see that the particu-
lar work in which they are asked to engage is beyond all
doubt God’s work, that God wants them to do it, and that
the ways and means proposed for its doing are adequate and
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necessary to its execution. And in order to this, the in-
struction imparted must be thoroughly supported by divine
authority, be plain, pointed and persistent. Persistent; for,
if nothing worse, ignorance, prejudices and excuses of all
sorts may have to be overcome. When in the opinion of
the pastor a matter is made never so plain, there may be
still many who fail to understand it. Not having had
his training, it cannot be expected that the people be as
quick to comprehend as is the theologian. When therefore
the pastor and member of synod comes short of doing his
duty in this particular, then too does he violate the promise
set out in the resolution, to-wit, “that we put forth our very
best efforts.”

No, nothing whatever promulgated by men and as of
men—and were these the most wise and holy of our race—
is co-ordinate with the commmandments of God; but before
anyone rejects a human requirement addressed to himself,
let him be fully persuaded that there be nothing divine
about it, lest by his refusal to do the will of man he oppose
the will of God. Neither are Christians in any way what-
ever to be deprived of that liberty wherewith Christ has
made them free and thus be made again, contrary to the
Scriptures, the servants of men. This to such as are, not
without good cause, righteously jealous of their liberty,
knowing the price wherewith they are bought. At the same
time it is quite possible to have and to hold one’s liberty,
“for an occasion to the flesh,” Gal. 5, 13, “for a cloak of
maliciousness,” 1 Pet. 2, 16 and as “a stumbling block to
them that are weak,” 1 Cor. 8 9. That confused notions
about liberty and its ready liability to every manner of abuse
do much to hinder the work of the Church from becoming
effective, there is no doubt. Pressed for an answer why this
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or that resolution is not carried out, not a few will tell you
plainly that they can do as they please about it; and with
this retort insist that the subject be dismissed and them-
selves be left free to go their way in peace.

There are occasions when the Christian may, nay,
when he must assert his liberty; and that is, when he is
tempted in any way and to any extent either to surrender
or to abuse it. Such is the case when, for example, others
would set themselves up as above him by divine right, and
80 destroy that parity into which God has lifted up His
children before Himself. Then also, when the command-
ments of men are given out for commandments of God.
And again, when any work whatever is required of him on
the plea that his justification and salvation can be merited
by its doing. These heresies, and others of a kind much
the same, are taught and practiced in Popedom; but there
is cause for men in Christendom everywhere to be on their
guard against them. “Stand fast therefore in the liberty
wherewith Christ hath made us free, and be not entangled
again with the yoke of bondage.” Gal. 5, 1. It is against
these papistic abominations especially, that Protestantism
directs its solemn and emphatic assertion of the truth of
God and of that truth’s supremacy. However, not every-
thing that would be called so is Protestantism; above all,
not that which looks upon and uses some of its best prin-
ciples as though they were letters-patent to all sorts of
liberties and excesses.

The liberty of the Christian which Christ secures to
him, of which the Gospel is the magna charta and for
which pure Protestantism contends, so far as it comes
under consideration here, to wit, the liberty of the Chris-
tian life, is not an exemption from any good work nor a
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permit to any evil work. “As free,” says the apostle, “and
not using your liberty as a cloak of maliciousness, but as
the servants of God.” *“As free” and “‘us the scrvants of
God” he puts in apposition. But how: the servants, yes,
the bond-servants of God, and yet as the free? Yes, and
yet there is no contradiction here, unless frcedom be falsely
conctrued and taken to mean absolute independency of
action, a something to which in its bold iniquity the
human heart has time and again aspired, but never at-
tained. Nor shall it; for the only independent One is
God Himself. The Christian, however, who has at all a
proper conception of freedom will know, strange and para-
doxical as it may seem, that the more thoroughly a man is
become the servant of God, all the more thoroughly is he
made free. Free, because a servant of God is he whose will
is so renewed and disposed by the divine grace and truth
that, by virtue of this its new nature, it freely and gladly
concurs in the will of God in all things. “If the Son
therefore shall make you free, ye shall be free indeed.”
John 8, 36. O blessed freedom! for the will of God, and
not the will of man until it has become one with it, is
man’s salvation.*

But now, what the grace and truth of God by Christ
Jesus does for the mind and heart of one child and servant
of God, the same it does for all. The wills of Christians are
all brought into accord with the one will of God, and thus
also into accord with one another: they are of like mind ;

* On this important subject see Luther'’s noted letter to Jerome
Muehiphort, of 15620, “On the Liberty of a Christian;” and in which
he discusses the two propositions, first: that the Christian is free, a lord
over all things and subject to nobody; second, that the Christian is not Jree
a servant of all things and subject to everybody. Erl. Ed. vol. 27.
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for they have all received the Spirit of Christ.  Further-
more, as by reason of this coalescence of their wills with
the onc will of Giod they are all made free with respeet to
God, so are they at the same time made frec with respect to
one another, so that there is an inward spiritual freedom all
around. In God they all will the same thing, and hence
among them all no one is either the master or the slave of
the other. The only Master in their housebold is the God
over all, blessed for ever, and He their Father. That the
reality does not come up to the ideal of the blessed relation
as here set forth, is true; and this will be the case always as
long as the Church is the Church militant. But to make
for this perfection, according to the grace given them, are
God’s children called; and to this end should they pray and
labor, and, if need be, fight and suffer.

Now what a strange and gross perversion of holy truth
when men, Christian men, having failed to labor together
in the work of the Lord with their fellow Christian, plead
in excuse of it their Christian liberty, be it to quiet them-
selves or to satisfy others. The good God has set them free
to serve Him according to the strength, the means and the
opportunity given them; and they? they interpret this to
mean the liberty to do or not to do. just as they please!
Heaven’s charter of liberty is in their hands become a license
to sins of omission, if to nothing worse. ‘““As free!” always
and in every thing “as free!” But the words which follow,
“not using your liberty as a cloak of maliciousness, but as
the servants of God,” they do not care to heed; they know
not whereof they boast. They are as blind to what a free
child of God is as were the angry and lying Pharisees which,
when Jesus upbraided them for their self-conceit, said, “ We
be Abraham’s seed, and were never in bondage to any man:
how sayest thou, Ye shall he free?”  John 8, 33; et seq.
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Wherever Christian liberty is properly understood, and
in its purity is become a living principle in the heart, there
it will not be put forward in excuse for neglect of the
church’s work. Unless there be something morally object-
ionable in the substance and purpose of a resolution or in
the motive and manner of its presentation, the free child of
God is ever ready to carry it out as best he can. With these
modifications and with the one other, to-wit, that the work
proposed in them be not entirely adiaphorous either in itself
or in its immediate bearings, paper resolutions, if at all its
product, are the product of Christian liberty betrayed and
traduced, and therefore its illegitimate children. As to
measures of an adiaphorous import, the member of the
Church may be free to give or to withhold his assent, assist
or not assist in their execution. May be free, and yet again
he may not be free to do just as he pleases: for also in such
things he may please unto sin. He is right, for example,
when he thinks a cross a much more appropriate emblem to
point a Church-spire with, than a weather-cock is. Never-
theless, should the predilection of his fellow members for
the cock be so strong that the alternative of a church with
it or no church at all is placed before him, then should he
vote and work for its building despite the bird that is to
top it. He should consider the importance of the work
proposed as a whole, and do nothing to frustrate it simply
on account of a distasteful feature in connection with it.
Acting contrariwise, he hinders the work of the Lord, and
therefore sins. If it be objected that the majority must not
want to rule the minority, it may be answered: neither
must the minority want to rule the majority. In cases of
this nature the liberty of submission to others, even to the
froward, is to be exercised, and that charity which, as the
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good Book says, suffercth long and is kind, envieth not,
vaunteth not itself and is not puffed up, does not behave
itself unsccmly, seeketh not her own, is not easily pro-
voked, thinketh no evil, rejoiceth not in iniquity but re-
joiceth in the truth, beareth all things, hopeth all things,
endureth all things. 1 Cor. 18.

As taught by the proceedings of the Christians asscrubled
at Jerusalem, the Church may also at times ask its members
to use their liberty by not using it, as when its enjoyment
would give offence to the weak in the faith. Now that no
Christian sees any wrong in it, the injunction to abstain
from blood has lost both its ground and force, and is with-
out injury to any body become a dead letter, except that it
serves the Church as a precedent for action under similar
circumstances. Exemplary and worthy of imitation at all
times was the way in which the Christians at Antioch re-
ceived the epistle addressed to them, “which when they had
read, they rejoiced for the consolation.” Acts 15, 31.

View the subject from any point whatsoever, no valid
excuse is found for the evil of paper resolutions. An aber-
ration from the truth of some kind is at the bottom of it,
be it in the principle or in the life of those concerned, or in
both. If in the life only, then must the great wrong and
injury of it be all the more impressed, as also the supreme
importance of united and harmonious action in the work of
the Church be urged with all the force of quickening love.

The harm done to the Church generally and to souls in
particular is greater than may be imagined. The waste of
precious time and of large amounts of money incurred by
the passage of such resolutions, is the first thing to be de-
plored; and this alone is an item of sufficient moment to
put a stop to the evil. To see men come together from many
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parts of the States at great expense to themsclves and others,
and then laboriously resolve on work never to be executed,
is a sad spectacle, and one which, while it injures the con-
sciences of those who are a party to it, afflicts the hearts of
all good men.

Worse than this waste of means is the deception prac-
ticed on others. The import of many resolutions is of such
a nature that its execution depends entirely on the joint
action of all concerned; and it is a shameful imposition to
have others put their shoulders to a burden, which alone
they can never bear, all the while thinking that their breth-
ren, as agreed, are doing likewise when in reality these are
deceiving them. They labor on the strength of confidence;
but of a confidence misplaced, and hence they labor if not
in vain, yet without effect as regards the good work to be
accomplished. Great offence is thus given; bitter disap-
pointment is felt; and that mutual confidence, which is so
very necessary to the Lord’s workman, is frivolously weak-
ened. Ah, how sadly is the coming of the kingdom to the
souls of men hindered by thoughtlessness, neglect, deceit
and treachery of this kind, be it intended or not! Then
too, on account of the close connection between objective
Christianity and Christianity become subjective, people will
reason from the latter to the former; and so, unreasonable
though it is, many poor souls having their faith in Chris-
tians repeatedly put to shame loose their faith in Christ
Himself. They perish from the effects of paper resolutions.

Brethren, quit you like men !

C. H. L. 8.
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THE TREATMENT OF THE OATH IN THE SER-
MON, IN CATECHISATION AND IN PRIVATE
PASTORAL.MINISTRATIONS.

BY A. ALTHAUS.,

Translated from the German by A. P.

Nore.—The following article was written by a resident of Ger-
many, and has reference, therefore, to circumstances prevailing in
that country. It is, however, also applicable to our own surround-
ings, and therefore we do not deem it out of place to give it to our
readers in an English dress.

If, in order to obtain the proper standpoint for our
theme, we first of all inquire after the causes of the preva-
lent profanation of the oath, we will find that the chief of
them can be none other than the growing lack of piety in
the hearts and life of the people. If faith in the living
God departs from man, if he no longer stands in awe of the
omniscient and holy God who can destroy both soul and
body in hell, then he also no longer shrinks from the worst,
the world is then his God to win which he sets everything
into motion, according to his wants. To such an internally
intractable and ruined person the oath is nothing more
than a ceremony behind which no one stands but the judge
whom one can deceive. The manner in which a people de-
ports itself with reference to swearing and keeping the
oath, is therefore a correct instrument with which to meas-
ure the degree of its religious standing. According to that,
however, the latter must among us now and then have sunk
far below zero.

Nor is this to be wondered at. For belief in God, the
fear of God, is closely connected with faith in the revelation
of God in Scripture. If the latter is erroneous, if it gives
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way, then the former is also expelled, and Satan tears all
down, the building has lost its foundation. But already
too long, too systematically has the effort been put forth,
and is yet put forth with all possible means, to make void
the word of the Bible as a parable, to smile at it as a fable,
to cast suspicion upon it as a deception and as fiction, to
stigmatize faith in it as stupidity and as remaining behind
the age, that it can not be otherwise but that the hurricane
from the deserts, which is ever being stirred up anew, must
have made a far-reaching and all-destroying shipwreck of
the faith of many. And because the Living God is with
us in and with His Word only, the soul also loses its God in
losing His Word ; without God it lives in the world. Then
obedience to God, the fear of Him, ceases. Of what is the
soul then not capable?

In this connection we do not need nor desire to close
our eyes to that in our present legislation and court-prac-
tice which can aid in profaning the taking of the oath, or
at least does not appear favorable to making the oath
sacred. . . . In the Consistorial Proclamation of the 23rd of
November, 1863, we read: “The State might well consider
whether, perhaps, a still greater decreasing of the govern-
mental oaths might not take place by doing away with all
those which are perchance not indispensable or are especi-
ally subject to abuse; further, whether any more instruc-
tions should be issued respecting the form and manner
which are to be observed on the part of the officials in
administering oaths in the interest of their seriousness and
dignity; and finally, whether more assistance and oppor-
tunity should be given for spiritual instruction and admo-
nition, by means of a more methodical, more frequent, but
especially—in particular cases—a more timely calling in of
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the clergy in order sufficiently to prepare the persons per-
mitted by the courts to take the oath.” With this we fully
agree. Only let us not forget: legislation, court-practice
nowhere fall from the skies, are never something purely
theoretical, but always more or less the product of an
already established condition within the hearts of the
people, against which, in case it is a defective and menac-
ing one, the State stands on the defensive, and against
which it must protect itself with its legislation, in order to
make sure its existence and, in spite of the existing defect,
to be able to attain its ends. If the State has found itself
compelled to demand the more frequent taking of the oath,
in such a way that statements and testimonies in respect
even to the most trivial matters, are scarcely accepted by
the courts any more, unless they are confirmed by an oath,
it must already have had some sad experience with refer-
ence to the spirit of falsehood which has gained room and
strength -far and wide among its adherents, and against
which it does not, in its sphere, know how to protect itself
otherwise than by multiplying the oath.” The spirit of
falsehood, however, having grown strong, points to the lack
of piety, and the case presents itself thus: the present legis-
lation and court-practice have not given birth, nor helped
to give birth, to the prevalent evil of profaning the oath;
but this legislation is itself a symptom of an existing
deadly disease which has its roots where all death has its
roots—in the vanished or vanishing fear of God.

Let us therefore leave the State with its legislation out
of the account. Least of all do we make it responsible.
We cannot even give it correct advice. For the only de-
cisive means which is able against the profanation of the
oath to awaken piety, is the Word of God. But the foster-

4
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ing of this has not been intrusted to the State, therefore it is
also not to operate with it. Only this can and will we say:
As certainly as it must be of the highest interest to the
State on account of its own existence that the oath be held
sacred by its subjects and that the abuse of it be thoroughly
hindered, so certainly must it take the greatest interest in
this that the Word of God be rightly used and richly fos-
tered by the people. It is to give itself as a nurse and a
mother to the Church, to which by the grace of God the
ministry of the Word has been intrusted ; it is to afford all
possible assistance to the devout proclamation of the Word
which alone is penetrating; it is to hinder in the most
earnest manner the making of the Divine Word void, and
to give the Church every opportunity freely to develop her
strength on the basis of the Word. The State that sets
itself against the Church and her faith, that nourishes and
promotes the spirit of unbelief, yea, that just wants to be
indifferent, without religion, is laboring at its own ruin, on
this account indeed, because it thereby hinders piety which
alone can help it to make sacred the oath, on the sacredness
of which its existence depends.

Accordingly if the Church, as intrusted with the min-
istry of the Word, is to care for the sanctification of the
oath, the question arises, how must she on this account de-
velop her activity, and that in the threefold manner in
which she is everywhere to unfold her action; in the ser-
mon, the catechisation and in the private pastoral ministra-
tions? The object at which she must aim, however, dare
not be this only that unintelligent, frivolous swearing and
false swearing be prevented, but also that swearing be done
rightly and well. But in order to treat of this in preach-
ing, catechisation and private pastoral ministrations, we
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must ourselves first become and be masters of the subject.
All wavering in this matter, whether in regard to the
essence of the oath or in regard to God’s being satisfied
with swearing, must here cripple our activity and make it
fruitless. Not even the existing circumstance that swear-
ing is performed, can we at once accept as one desired by
God, especially since its scripturalness is contested.

We must therefore in the first place consider the ques-
tion: What do the Scriptures and the doctrine of the
Church say of the oath and of swearing?

1. Throughout the entire Old Testament God is re-
vealed as swearing and the saints as building upon the
oath of God. To Abraham God confirmed His promises
with an oath. Remember Abraham, Isaac, and Israel Thy
servants,—prays Moses, Ex. 32, 15,—to whom Thou swear-
est by Thine own self, and saidst unto them, I will multi-
ply your seed as the stars of heaven, and all this land that
I have spoken of will I give unto your seed, and they shall
inherit it forever. Compare Gen. 22, 16. When the people,
on hearing the report of the spies, murmured against God
and His servants, and said, were it not better for us to
return into Egypt? the Lord said, surely they shall not
see the land which I swore unto their fathers. . Numbers
14, 23. David sings, Ps. 110, 4: The Lord hath sworn, and
will not repent, Thou art a priest forever after the order of
Melchizedek. To this should be added all the sworn state-
ments in which it is said, As I live, saith the Lord. Should
any one say, That is done by the Lord, is the creature
thereby permitted to do it? he would be asking an idle

question. For in the first place the oaths of the holy men
of God are found throughout the entire Old Testament, but
there is not a trace to show that God was dissatisfied with
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such swearing. On the contrary, He threatens to punish
false swearing only. This He does, of course, with the
greatest ardor of His wrath, in the well known passages:
Levit. 19, 12, Ye shall not swear by my name falsely,
neither shalt thou profane the name of thy God: T am the
Lord; Ezek. 17, 19, Thus saith the Lord God: As I live,
surely mine oath that he hath despised, and my covenant
that he hath broken, even it will I recompense upon his
own head; Mal. 3,5, I will be a swift witness against false
swearers; Ex. 20, 6, For the Lord will not hold him guilt-
less that taketh His name in vain. Would not God have
forbidden all swearing, if it were displeasing to Him, as
He forbade false swearing? But, on the contrary, God Him-
self commanded swearing, but so that it be done by Him,
the Living God, and not by false gods or by the creature.
“Thou shalt,” so He commands, Deut. 6, 13, “thou shalt
fear the Lord thy God, and serve Him, and shalt swear by
His name.” As certainly therefore as it is the duty of
God’s servants to fear and serve Him, so certainly is it
their duty also to swear by His name. As certainly as it is
a divinely ordered confession of His honor to walk in the
fear and in the service of God, so certainly also is His
honor to be confessed by swearing by His name. But be-
cause, for all that, the Lord had to hear so many oaths
among the holy people which were not a hallowing of the
name of the Living God (Jer. 5, 7), He promised, Isaiah 65,
16, and comforted His saints therewith, that this also would
belong to the glory of the Messianic period.

2. If we now glance into the New Testament, every-
thing appears in the same relation, except that it has
reached the stage of fulfillment. The saints praise God
that He has remembered His holy covenant, and the oath
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which He swore to our Father Abraham, that He would
grant unto us, Luke 1, 73; that He, willing more abun-
dantly to show unto the heirs of promise the immutability
of His counsel, confirmed it by an oath; that by two im-
mutable things, in which it was impossible for God to lie,
we might have a strong consolation, Heb. 6, 17. 18; that
He also did not make the Heir a priest without an oath, in
order that He might make Him a surety of a better testa-
ment than the old one was, Heb. 7, 21. So then here also
God’s swearing manifests itself as a confessing of us in
grace on the part of God. The Heir Himself, however, justi-
fies Himself before His people with an oath, Matt. 26; and
as He thereby as the everlasting Son confesses His Father,
so He also thereby confesses us, and that He is the Son of
Man and that the Messianic period has appeared in Him.
And even if all the testimonies of the Lord which begin,
“Verily, verily, I say unto you,” are not properly speaking
oaths, they still indisputably bave the feature of the oath.
So far now as human swearing is concerned, what Har-
less says must, in a general way, be granted: What the
Lord, the Giver of the Law, has commanded in the Old
Covenant, namely that we are to swear in His name, can-
not be forbidden in the New Covenant by the Lord, the
Fulfiller of the Law, without destroying the Law instead of
fulfilling it. But His fulfilling it, as regards tbe command
concerning swearing, consists in this that He gives what
the Law could not give, and yet belongs to such’ swearing
as is right and well-pleasing unto God, namely that the
Law be placed into the heart and be written in the under-
standing, and that thus the oath become and be the confes-

sion of the heart that is converted unto God and stands in

the covenant relation of faith in Him. From which it,
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then, follows that only in the New Covenant the right kind
of swearing can and must begin and continue. Apart from
this, however, human swearing for human purposes is ex-
pressly sanctioned in Heb. 6, where it at the same time
appears as the lower analogy of a higher divine relation.
“For men verily swear by the greater, and an oath for con-
firmation is to them an end of all strife. Wherein God,
willing more abundantly to show unto the heirs of promise
the immutability of His counsel, confirmed it by an oath.
Heb. 6, 16. 17. Accordingly the swearing of the holy men
of God is found to enter deeply into the whole New Testa-
ment; even the heavenly messengers swearing enter with
exultation of soul into the earthly congregation, Rev. 10, 6:
And the angel swore by Him that liveth forever and ever,
who created heaven . ... that there should be time no
longer.

Over against this summary view of the other portions
of the Scriptures, as well as over against the import of
swearing at which to be sure we have thus far only hinted,
it must in the very outset appear impossible that the Lord
(Matt. 5, 33-37, which passage is repeated in James 5, 12),
whether absolutely or relatively, should nevertheless have,
at all events, forbidden His people to swear. The misap-
prehension of this passage, however, is very old and at
home not only among the sects, but has, both in the most
ancient as in the most recent times, its advocates within
the Church, of whom some may otherwise pass for authori-
ties.

If Justin, Irenaeus, Basil, Chrysostom, Jerome, Theo-
doret, Epiphanius, are opposed to the oath; if Clement of
Alexandria, Gregory of Nazianzen, and Augustine, regard
it as permissible at a low stage only of Christian perfection,
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the reason why they do so lies as well in the misapprehen-
sion of the passage under consideration, as in the wrong
understanding of the import of the oath, not less mean-
while in the dread of doing before the heathen government
the same thing that the heathen did. Later on the Church,
however, unconditionally sanctioned the oath, and we shall
presently see that the Church of the Reformation has also
done 50, and has rightly understood, in its essential features,
the statement of the Lord in the Sermon on the Mount.
Only in the most recent times is another explanation of
the passage obtaining a foothold in the sphere of exegesis.
The words p3 duésur Giwe, says Meyer, forbid all swearing,
not only that which is in conflict with the fear of God.
Christianity as it should be according to the ethics of
Christ, must not know any oath at all. Swearing by God
is indeed not expressly mentioned in the following verses,
but the prohibition of it is the basis and presupposition of
all the points referred to. Yea, in verse 37 he explains the
words éx toh mevype’ dotes as equivalent to: it is sinful. So
von Gerlach: all swearing is forbidden; and by no means is
the prohibition confined by the words, Neither by heaven,
‘etc., to swearing by creatures; rather, You must not swear
at all, not only not by God, but also not by heaven, which
Christ adds for the reason that such oaths were not regarded
as oaths in the full sense of the word, and therefore also did
not apparently come under the command forbidding swear- -
ing. Nevertheless, he says immediately afterwards, the oath
per se can be nothing wrong. Schmid says in his Ethics:
The New Testament statement, Matt. 5 and James 5, abso-
lntely forbid the oath. The words 7 dpdout Giws are not
exhausted by the examples which follow, but only eluci-
dated, and the prohibition is made because the oaths men-
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tioned are also oaths before God. Jesus, therefore, on prin-
ciple declares them to be inadmissible. But to be sure in
such a mixed condition as we now are in, the oath is often
a less evil than the production of mutual distrust. The
oath is therefore not to be condemned under all circum-
stances. Still it remains nothing but a necessary evil. All
the more certainly is it the duty of Christians to labor to
bring about a state of affairs in which all swearing is dis-
pensable. '

We would be in a sad plight, if this explanation were
the correct one. For apart from the faét that then the
Scriptures would both command and forbid the same thing,
also apart from the fact that this prohibition would be only
a phantom in the air, and therefore useless, for ideal condi-
tions we have not, nor can we hope for them'in this world:
what Christian could then have a good conscience—and
only with such can we labor successfully—in aiding a thing
which is forbidden by the Lord, and is in itself sinful, &z ed
rouypod, which is indeed a necessary evil, but still an evil.

But the misunderstanding of the Lord’s statement soon
manifests itself, if we consider the contradiction between the
explanation referred to and the connection of the whole
passage. The Lord turns from the mere outward conception
of the Law to the spiritual, whereby the import of the com-
mand is necessarily lightened. As accordingly the Law is
not fulfilled by not killing, not committing adultery, so also
not by not swearing falsely, not even by performing the
oath unto God. But citizens of the kingdom can satisfy the
command in no other way than by entirely abstaining from
all swearing by which the command, “Thou shalt perform
unto the Lord thine oaths,” is violated or transgressed.
Now as the Lord in connection with the other command-
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ments mentions those things in which the commandment
is especially transgressed, as in the case of the V. by being
angry and that of the VI. by lusting after the wife of
another,—so He also does in regard to the command : Thou
shalt swear by the name of the Lord Thy God, which, like
the others, continues to stand unshaken. Thisis proved by
the different oath-formulas cited in the passage, which all
and singular do not bear the character of a confession, that
is, of a calling upon the living God. Concerning these the
Lord says: M7 dudoat Giws, do not swear according to them
at all. Whoever uses such trivial oath-formulas, breaks the
commandment and displays an ungodly disposition, over
against which among the citizens of the kingdom the simple
Yea and Nay must serve as an expression of sincere truth-
fulness. The same is true of the passage in the Epistle of
St. James, which in a general way is only a repetition of
the passage in Matthew.*

Hence this word of the Lord in Matthew is not only in
harmony with the remainder of the Scriptures, but also be-
longs in an eminent degree to the fulfillment of the Law.
The command, Thou shalt swear by His name is thereby
established. Bengel’s words are to the point: This in gen-
eral refers to both false and true swearing, but it does not
- forbid the true oath altogether. . . . Certainly a thing is not
prohibited when the abuse, having become wide spread, is
removed, and the right use is restored.

3. The doctrine of the Church is also in harmony with
the teaching of the Scriptures. Article 16 of the Augustana
says “that Christians may lawfully take an oath when the
magistrates require it.” This is repeated word for word in

#Thus far we have been translating literally. The remainder of
the article is a very free translation.
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the Apology. The Larger Catechism says: “It is com-
manded (in the second commandment) to use the name of
God in behalf of the truth and of everything good, as
namely when one swears correctly, if it is necessary and is
required.” “From this view it is easy to solve the ques-
tion, with which many teachers have perplexed themselves:
Why is it forbidden in the Gospel to swear, when at the
same time Christ, St. Paul, and other saints have frequently
sworn? This is briefly the meaning: No one should swear
to wicked things, that is, to falsehoods, and in cases in which
it is unnecessary ; but in allowable cases and for the benefit
of our neighbors we should make oath; for it is really a
good deed, through which God is praised, truth and justice
established, falsehood suppressed, the parties reconciled,
obedience exhibited, and contentions settled. For here God
Himself interposes, and discriminates between justice and
injustice, good and evil. But if one party swear falsely,
they have their sentence, that they shall not escape punish-
ment.” Book of Concord, N. M. Ed., p 447. And the
Formula of Concord counts among the false doctrines of the
Anabaptists the fact that they teach that a Christian cannot,
with a good conscience, take an oath, nor promise fealty to
his prince or sovereign with an oath.

If now we look at the passages of Scripture as a whole,
in order to determine the essence of the oath and of swear-
ing, the same manifests itself as an act of holy confession.
The person swearing confesses his faith in the God who has
revealed Himself in the Bible, in the omniscient Judge and
Savior of the world, so that every oath taken appears as a
response to the oath with which God has confirmed His prom-
ises to us and on which our salvation is dependent. But to
this general meaning must be added the special one, through



The Treatment of the Oath, etc. 59

which the oath is distinguished from asseveration and from
Christian confession in general, that the person swearing,
according to the demand made upon him, makes God, the
highest Judge, a witness of his veracity, and expressly and
solemnly renounces all claim on the grace of God, in case he
swears falsely or fails to fulfill his own words. According to
this swearing ?s primarily and chiefly an act of spiritual
life, which God demands among men to the glorification of
His name and to His honor, and from which man must not
flee, but perform it with a fervent and joyous spirit, if he is
called upon to do so, and if he can recognize such summons
as coming from God. With respect to this side of the ques-
tion the import of the oath is of the greatest possible in-
tensity. The man who is called before the face ot the
almighty and all-knowing God to testify as it were to his
heart’s faith in the face of God, binds himself most inti-
mately to God through his oath, and this binding of himself
becomes and remains to him a tie out of which either
streams of blessings trickle down to him—for whoever con-
fesses the Lord with a sincere heart, him the Lord will also
confess—or else it will prepare him for the crushing curse
that will fall upon his head from the insulted majesty of
God. Spiritually considered, God could not give man a
means by which to bring in a more mlghty manner the
faith, begotten of the Word, to brllhantcordorhts, and in a
holier manner to bind the conscience ta, the b and fidelity
and to secure it against lying, but also towd tig upon him in
a swifter manner the judgment of the faith offered by the
Word, if rejected by him, than this is done by the oath.

This spiritual import remains the prevailing one, even
if the oath is, for the most part, used for human, that is,
civil purposes. The right so to use it we have given to us
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in Heb. 6, 16; and this justifies itself in the fact, as Sar-
torius says, that “fidelity, faith, and conscientiousness have
no other firm foundation among men, than their faith-
fidelity which is the inmost bond of all their relations.
The thought therefore at once suggests itself to men con-
firming faith in their word who doubted by means of their
faith in God’s true Word, or to verify theirs word through
their faith, that is to swear. As certainly therefore as God
Himself demands a sworn corroboration of human state-
ments, and as certainly as there are human bearers of
divine power and order upon earth, just so certainly are
these, namely the judge and all government, also author-
ized and in duty bound, for the ends for which they are
appointed, in God’s stead and in His name, to summon
man before the highest, omniscient Witness and Judge of
the intents and thoughts of the heart, there, as in the pres-
ence of God, to demand the testimony of the faith of the
heart, in order thus to obtain the greatest possible assur-
ance that nothing hut the pure truth and the real thoughts
of the heart are stated and promised. Thus, then, through
the oath there will be an end of all strife. Therefore the
oath has a civil as well as a spiritual import. This consists
in the fact that our general obligation toward our neighbor
to keep the truth and faith plighted to him, is lifted to the
greatest heigh;r}h’i‘gough this that the person speaking and
promising, co,,pifdly and consciously placed before the
eyes of God, g;i,~ his neighbor, the Omniscient Himself
witnessing the trafnsaction, a pledge of his faithfulness and
truthfulness, than which none can be higher, holier or more
binding. As therefore according to this side of the subject
the correctly sworn oath serves to bind men together in a
most sacred manner, so, on the other hand, nothing can
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more radically and hopelessly separate men from one an-
other, than the profanation of the oath.

If we, for the present, confine this profanation to per-
jury in the strict sense, we must regard it as a breach of a
sworn, God-pleasing promise, or as a lie under a sworn
asseveration of the truth. As regards its guilt we must take
into consideration the two relations which the oath sustains
to God and to one’s neighbor, the spiritual and the civil
guilt, sin and crime. Since the person swearing is placed
in the presence of God whom he makes the witness and
judge of his statement and vow, and before whom he lays
down as a pledge of his fidelity the gracious communion
established between himself and the Lord, perjury accord-
ingly appears as a dastardly offense against the person of
God Himself, as the extreme rupture of the fear of God and
as the most wanton despising of the gracious communion
with Him, which one nevertheless hypocritically confesses
—a specifically terrible sin, to which the Holy One, who
will not suffer Himself to be mocked, cannot otherwise
respond than with an all-crushing curse upon the head of
the perjurer, which must, even if it be by a slow process,
devour his joints and marrow, his heart and all his senses.
And as the person swearing by his sworn statement lays
down before his neighbor the highest pledge of his right-
eousness, fidelity and truth, perjury is accordingly the utter
destruction of all bonds of communion, the most fatal an-
nihilation of all righteousness, fidelity and truth. The per-
jurer does not murder men so much as he murders right-
eousness, fidelity and truth themselves, and becomes the
most horrible foe of the whole human family whom the
latter has the greatest right to avoid and to punish with

bonds and exile, as one guilty of the most heinous crimes
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against its most sacred possessions, as one worse than pesti-
lence.

If now we inquire further how the Church.is to labor
to bring about the right kind of swearing, and to prevent
ignorant, careless and false swearing, that must be looked at
as in general serving this purpose because preparing the
way for it, which is concerned about removing everything
that has been and is still exerting a crippling, destructive
influence, especially at present, on piety, obedience to God
and the confession of God. In this connection it must not
be forgotten that our present conditions did not grow up
suddenly as in a night, but have fallen from the worm-
eaten tree as slowly ripened and well nurtured fruits. I am
thinking chiefly of the Church in so far as it is gathered
from among men and is served by men, and I do not hesi-
tate to throw the blame chiefly, almost exclusively, upon it
for our present condition in reference also to the profana-
tion of the oath. In the rationalistic doctrine which has
been so long furnished, nourished and favored by the
Church, and through which the word of Holy Scripture is
degraded to the level of a common human production; in
the doctrinal works, the catechisms, which have been given
into the hands of the people by the Church, and which
have been and are yet permeated by the poison of eude-
monism, according to which only that is evil and forbidden
which injures and troubles men, whilst that is good and
therefere commanded by God which is useful to men them-
selves:—in these things lie chief sources of our present con-
ditions and of our sad inheritance which is ever sinking
deeper and deeper into satanic depths. Out of them have
grown the mistrust, the despising of Holy Writ, and the
utter rejection of it as the Word of God; the belittling of
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sin and the denial of its course, if only it brings no injury
before the human judge, and finally the denial of a judg-
ment to come and of eternal retribution—all things which,
as they destroy the entire man, make true swearing impos-
sible, and false swearing easy. Against these things, that
is, against the attacks on the divinity of the Scriptures, the
denial of the true nature of sin, and the setting aside of
judgment to come and of eternal retribution, the Church,
both by tearing down and by building up, must direct its
most indefatigable, considerate and earnest efforts, as against
as many hindrances and destroyers of piety and of obedi-
ence to God, as ruiners of the true confession of God.

The entire activity of the ministers of the Word must
therefore at present be chiefly apologetic. The time during
which a mere explanation of the Word was sufficient, in
‘which men received the Word of God, in simplicity of
faith, as the Word of God, in which men yielded when the
Word had spoken,—that time is long since past, simplicity
itself is excommunicated. This apologetic feature we must,
if possible, put into every sermon, we must at the same
time consider the objections of skepticism and the attacks
of enemies, state them plainly, and thoroughly, and clearly
refute them. To this end we must study—study earnestly
—to learn the art of true apologetics. At all times, also in
occasional conversations, we must be ready to marshal a
powerful force of arguments against well pointed objec-
tions; apologetics must, as it were, have permeated our
flesh and blood. Whoever has received the gift of stating
his thoughts in writing, must use it—put it on interest—
with the full intention of winning the field from the foe
with holy zeal. With open visor the enemy is standing
upon the conquered field, and claims to have a right in the



64 Columbus Theological Magazine.

house of God; with open visor we must proceed against
him, but in the love of the shepherd who seeks the lost
with gentleness, reverence and a good conscience, as persons
who know that there is here a breach for the Church to re-
pair which the Church itself has made. We must do this
to the end that faith in God’s Word may be reinstated, and
that the menaced and erring souls may again be reached
with the Word. Piety must grow and obedience to God
must increase, if the Word of God is again to occupy the
place which it deserves in the souls of the people. So also
must the doctrine concerning the Word of God be taught,
with great emphasis and diligence, in the catechetical in-
structions; in connection therewith fervent prayers are to
be offered up. The examinations of the catechumens must
make accurate and thorough inquiries about this doctrine,
so that the skillful testimony, given in the time of youth,
may be indelibly impressed upon the heart and conscience.
(To be concluded in mext No.)
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THE GENESIS OF FAITH.
I

Before entering into the discussion of our subject proper
we deem it advisable to call attention to a few matters pre-
liminary to it. These having a direct bearing ou the sub-
stance of our theme, a brief notice of them here cannot fail
to he of service to us farther on. We have reference, first,
to the ground in which the Christian faith is produced and
brought to fruition ; and, secondly, to the means of its pro-
duction and propagation. To the observer who would at all
intelligently notc the planting of faith and follow up
through its several stages the advances it makes toward
maturity, some knowledge of the spiritual man, that is, of
the man within us, is indispensable. It is necessary that
he be equipped with correct views concerning the created
or organic constitution of the inner man, and that he
rightly understand also his present moral condition as it is
by nature. In addition to this the investigator needs a
proper insight into the nature, the power, and the mode
of operation of those means which the great Author and
Finisher of faith employs to carry out His gracious work.
Such knowledge, to be at all certain, must in most of its

parts be derived from the Word of God, and with this what-
6
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ever is from other sourees must be in gtriet keeping.  More-
over, such knowledge is neither acquired nor can it be ap-
plicd to any degree of correctness, except by way of personal
experience.

The living spiritual organism into which the faith-
producing power is introduced, and wherein it is made to
operate, is

THE HEART;

for, as St. Paul says: with the heart man believeth unto
rightcousness. Rom. 10, 10. To the heart the Scriptures
ascribe thought and understanding, grief and joy, desire
and wish, intent and purpose, accusation and approbation,
in short, every affect and effect of which the human soul is
capable, the mysterious activities of conscience not excluded.
(See e. g. 1 John 3, 19-24; etc.) From this it would appear
that in the sense of Scripture language the heart is the sum-
total of all those faculties of which the human mind is the
undivided and indivisible entity ; or that heart is the syn-
onym of mind, so that these words are employed inter-
changeably to denote the same thing with this slight differ-
ence in some passages, it may be, that the former points
rather to the cognitive and the latter to the motive powers.
The heart is therefore the center of life and motion, the vis
viva, as it were, of the inner man through which he is moved
and moves, the seat of all his capabilities passive and active,
and hence the source whence all his words and works pro-
ceed. éccor(?ing] v, a:n action with the heart, a hearty action,
is one u? ».vluch the intellect, the sensibility and the will do
all participate; and PfirtiCiPate each one in such measure
and proportion as by right belong to it, considered both in.

trinsically and with reference to the character o

to which the mind’ f the object

8 activity is at the time directed.
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The statement, then, that with the heart man believeth
unto righteousness, calls attention to the fact that the faith
unto righteousness is the joint action of all our mental facul-
ties; and it moreover strongly suggests the other, to-wit,
that in this faith-action the mind is to put forth each and
every one of its powers with all the energy it can command.
With the heart, with the whole heart, a man can be said to
believe unto righteousness only then when he knows that
righteousness with all his power of knowing, is sensible of
it with all his power of feeling and wills it with all his
power of volition. A man is certainly not to believe in
God with an energy and force of soul less fervent and full
than that wherewith he is required to love his God. Now
as by the Law he is to love Him, so by the Gospel is he to
believe in his God with all the heart, and with all the soul,
and with all the mind, and with all his strength. This to
do the grace of God invites him and the holiness of God
commands him; whence Luther also interprets the first
commandment to say that we should fear and love not only
but also to trust God above all things. Besides, in the gos-
pel of faith is the law of love to be satisfied.

When in John 2, 3, the Savior says: “This is life eter-
nal, that they might know Thee the only true God, and
Jesus Christ whom Thou hast sent,” it would appear as
though Christianity were wholly a matter of the intellect.
Then when in Matt. 5, 6, He declares that * Blessed are they
which do hunger and thirst for righteousness, for they shall
be filled,” it seems to be an affair principally of the feeling.
But just as much does he make it an object for the will
when in Matt. 11, 12, He says: “The kingdom of God suf-
fereth violence, and the violent take it by force.” To do
justice to all these utterances, the only conclusion possible
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is this, that subjective Christianity is a matter which calls
for the full exercise of all the powers of the soul. This
truth, and it is one of the utmost practical importance, the
unbiased Christian perceives almost intuitively and accepts
as self-evident. That it has ever and again been questioned
and frequently denied, is entirely due to a false metaphysics
which at different times has found a favorable hearing
within the Church; and the latter, beguiled by ite subtle
charms, has in consequence suffered an amount of evil be-
yond all computation. Whether the lessons, which bitter
experience has repeatedly taught, as history attests, are also
everywhere taken to heart, is more than doubtful.

It stands to reason that if in the complex action of
faith one or the other of the mental factors entering into its
composition be estimated “either too high or too low, a false
cism of some sort is sure to creep in together with all its
corrupting, schismatising and soul-destroying consequences.
Thus, for example, can the correctness of the faith be
secured to man only through the avenues of his intellect;
but when the intellect on that or some other account is ex-
alted to the disparagement of the other powers, then a
dead orthodoxy is unavoidable; and from this to a vulgar
rationalism and thence to infidelity there are but a few
short steps. It is the special office of the feeling to receive
Jinto itself and then to diffuse throughout the chambers of
the sou% the life of the faith, that is, the quickening and
comforting powe‘r czf ?,aving and sanctifying grace; but
YVhen the man within is treated ag though he were all feel-
ek s 4t v i
pantheism while in practice it (?frt);nml agt to run o.ut into
religious insanity. Without a d . .B.to ‘#’Sp alr or to

ue participation in it of
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the will, no action of the mind can be said to have any
moral worth and stability; but whenever the will is al-
lowed too much sway, then an intolerant and intolerable
dogmatism is the inevitable result, and one in which there
is likely to be as little of truth as of reason. If a well
balanced mind is of paramount importance in the common
affairs of this life, much more is it in those which pertain
to God and things eternal, that is, in matters of the Chris-
tian faith. To secure it the mind must, among other things,
see to it that it preserve its true balance also when it makes
itself the object of its own speculation.

With the heart man believeth unto righteousness‘; but
the man and the heart of which the Apostle so affirms are
not the natural man and heart. The natural man, as we
have seen and may infer from the excellent powers with
which he has been endowed, is a very life-full and active
being; and with respect to the things of earth he has the
power to believe materially as well as formally. Not so as
to the things of heaven. With regard to these he has only
the power to act according to the latter mode, and if at all
according to the former it is wholly negative. When he
does believe in the things of God, his faith is indeed his
own heart’s action; but it is no action to which the heart
by any device or power of its own can set iteelf in motion.
By virtue of his creation as a moral being he received, and
there still remains to him, the mental organism necessary
to faith-action; but this, by the introduction of sin into it,
has been rendered worse than useless for the higher pur-
poses of its bestowal. Of himself and by any of his own
powers the natural man can not even know the true God,
much less believe in Him and worship Him in holy love.
He is born an unbeliever, and he is an enemy to everything
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godly. His heart is utterly averse to every holy motion,
and it resists cvery effort made from without to awaken
such motions. “The natural man receiveth not the things
of the Spirit of God; for they are foolishness unto him:
neither can he know them, because they are spiritually dis-
cerned.” 1 Cor. 2, 14. He is flesh born of flesh, and the
flesh lusteth against the Spirit. In a word: the faith is
nothing innate to the heart, neither is it a spontaneous
growth there, nor the product of some natural power from
any source or of any sort whatsoever. It is a growth that
springs up from seed divine, by God’s own planting, and to
which He, as the good Husbandman, gives all the increase.

Than the doctrine, that the Christian faith is entirely
the work and gift of God, no other is more clearly and un-
mistakably set forth in the Scriptures. “For it is God that
worketh in you both to will and to do of His good pleas-
ure.” Phil. 2, 13. “And by grace are ye saved, through
faith; and that not of yourselves, it is the gift of God.”
Eph. 2, 8. “Being born again, not of corruptible seed, but
of incorruptible, by the Word of God, which liveth and
abideth forever.” 1 Pet. 1,23. Passages such as these and
of the same import might be multiplied to a considerable
number. “So then faith cometh by hearing, and hearing
by the Word of God. Rom. 10, 17. Here

THE WORD

is designated as the divine meang of its crea
stowal. It is the Word in the fullest sense
that is, including the Law and the Gospel, the

and audible. “For by the law is the knowled
Rom. 3, 20 and chap. 7—ang it «

tion and be-
of the term,
Word visible
ge of gin,”—
was our schoolmaster to
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bring us unto Christ, that we might be justified by faith.”
Gal. 3, 24. But unto Christ we come not until we hear the
Word of truth, even the Gospel of our salvation—Eph. 1, 13
—or unless we are engrafted into Him by the washing of
water with the Word in holy Baptism. See Col. 2, 12;
John 8, 5; and Tit. 3, 5.

Now this Word is in every way sufficient to accomplish
the purposes of Him who gives it, and who is the Author
and Finisher of our faith. It is the truth and the power of
God, the bearer of the riches of His grace, and the means of
His personal self-communication. “ Sanctify them through
Thy truth: Thy Word is truth,” says the Son to the Father
when making intercession for His disciples. John 17, 17.

And to these He says: “the words that I speak unto you,
they are spirit and they are life;” and they answer: “ Lord,

to whom shall we go? Thou hast the words of eternal life.”
John 6, 63 and 68. To the Christians at Rome St. Paul
writes: “I am not ashamed of the Gospel of Christ; for it
is the power of God unto salvation to everyone that be-
lieveth.” Cap. 1, 16. Again: “I am sure that when I
come unto you, I shall come in the fulness of the blessing
of the Gospel of Christ.” Cap. 15,29. And St.John writes
in his first Epistle: “That which we have seen and heard
declare we unto you, that you also may have fellowship
with us: and truly our fellowship is with the Father and
with His Son Jesus Christ.” Cap. 1, 3. Comp. John 14, 23,

In order the better to understand how faith and every-
thing that is antecedent and consequent to it can be wrought
in the hearts of men by the instrumentality of this Word,
we will do well to look more closely at the several properties
here predicated of it. The first and chief among them is
its divinity. “I am thy Lord thy God”: such is the ulti-
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mate ground, and is the leading principle of all its utter-
ances. And there is in these few and simple words a
majesty of power and a power of majesty which far sur-
passes anything we ean understand, or could in its fulness
endure. This their transcendent weight of glory they de-
rive from the fact that He who utters them is a living per-
sonal reality, is the Lord God by the bLreath of whose voice
things spring into being and pass away according to His
pleasure. A man may laugh with safety at the menaces of
a weakling foe, and he can derive little support from the
hands of a helpless friend: but let friend and foe to him be
men of superior strength. and he will take courage at the
smile of the one and quail beneath the frown of the other.
Because in His hands are life and death, because He is able
to lift up into heaven and to cast down into hell, therefore
are the words of the Lord so quick and powerful, and on
that account are His gracious promises to be implicitly
trusted and are the threats of His righteous displeasure
dreadful above all things.

And His Word is truth. Truth, not as there is truth
also in empty forms and lifeless figures, or in the laws of
thought and in the hollow abstractions of reason; for were
it nothing better than this, then might it bring information
and work conviction, but it were information and convic-
tion only of ideas which lack all reality and of shadows to
which there is no substance. Then too were it powerless to
give life or to take it, to acquit or to accuse, to enrich or to
impoverish, to gladden or to grieve, or in any such way
materlall‘y to aﬁ:ect the souls of men. But no, it is the
truth as it pertains to God and to men, and to events and

things such as are of vital interest to humanity both for this

life and for the life to come. Tt is truth the most real and
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substantial; and this all the more because it is freighted
with much wherof it makes proclamation. Never were
threats and promises more real and certain of execution
than are the threats made and the promises given in the
divine Word. The things eternal of which it speaks are in
it, and through it they are placed before us, so that by ac-
cepting or rejecting the Word, we accept or reject the sub-
stance of it, that is, God Himself and the good things of
God.

Such in the general outline of its most prominent feat-
ures is the Word, God’s faith-producing instrument. To
reason merely from its many excellent qualities one might
suppose that for man to belicve it were but necessary to
hear it, so very great is it in might and rich in blessing.
The conclusion is a very reasonable one, and that it is not
always verified in life is due to factors and facts not taken
into consideration in the reasoning. But everything con-
sidered, even then does it remain a dread mystery why
every hearer of the Word is not made a believer to it. We
are informed that our good Lord Himself marveled at the
unbelief of some who heard His words and witnessed His
miracles.

It will be found that to every truth of God’s Word the
devil has in readiness a whole list of lies to oppose its light
and life-giving influence. Now while the truth with supe-
rior might solicits the inner man unto belief, lie and lies
with the power of many victories both in and behind them
entice him not to yield to the truth. That the truth should
be such as to necessitate him to believe, is wholly out of the
question since faith is essentially also an action of the will;
and hence, being ethical in its nature, it can not and dare
not be forced. From these observations it is evident that



74 Columbus Theological Magazine.

the process witnessed in the genesis of faith is in its nature-
a struggle, the prize being the possession of the soul. En-
gaged in it on the one hand is the soul’s Creator and Re-
deemer, the Giver of light and life; and on the other, the
prince of darkness and death, her enemy and whose cap-
tive she is. What part the soul herself takes in the con-
flict, how much active and how much passive, remains to:
be seen. Here it may suffice to state that where faith is
brought about, she is led from the most unnatural sympathy
with her captor to z state of safety and satisfaction on the-
side of her Deliverer.

Before we direct our attention to the main point of in-
quiry, as it now presents itself, an explanation which we
deem necessary may find a place here. We firmly believe
not only that by Holy Baptism faith is bestowed on infants,
but also that the faith given them and the faith produced
in the adult by conversion are in the essence of their origin,
nature and effect one and the same thing. However, since
faith is awakened in the infant at a time of life preceding
intelligent consciousness and reflection, it is impossible for
us to know anything particular and definite of the mode in
which its soul is moved and moves when the infant is made
a believer. The little we can know of the mode of this
change is by reasoning a posteriors, and the conclusions then
arrived at are anything but certain. Now the questiori in-
volved in our theme is preeminently one of life and whose
so.lution is therefore derived to a great extent from a con-
SCIO{IS‘ persohnal ixpelrience and not from speculation. This
explains why the i i ; .
ﬁnl()i but litti; consli)dzlrle:l;i olfef-alth'p? infant baptlst ean
the investigation is necessaril ti }, oraonal subject of
the Word.b—That p ¥ the adult man and hearer of

y8 may suffice to produce faith, and
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again that years may pass away before the work is accom-
plished, it is hardly necessary to state.

The different and successive stages through which the
heart is made to pass as it is led forth from unbelief to faith
are, first and mainly by the Law. a right knowledge of God
and His holy will, and with it a knowledge of self and of
its own moral condition, thence a conviction of the truth
acquired and a sense of guilt, then fear and pain and sor
row, and upon these a longing for deliverance and an
anxious inquiry after it; secondly, and chiefly by the Gospel:
an inner knowledge of Christ and His work, then an ex-
plicit belief in the truthfulness of the work and Word of
grace, and lastly the appropriation to itself in confidence of
Christ and His salvation. The question how such actions
and changes are effected in the heart, shall now engage our
attention. To this end we must first examine into that part
of the work which takes place in

THE HEART UNDER THE LAW,

the law which it is to itself, (Rom. 2, 14,) and the law that
is given to it in the Decalogue.

We have seen in our brief survey of the inner man how
thoroughly the Creator has endowed him with all the or-
ganic powers necessary to perform such functions as enter
into faith. But besides that did we remind ourselves of the
dire fact that with respect to spiritual things all these
faculties have, by the poison of sin, become utterly corrupt.
With regard to the things of God and as for them, the eyes
of the mind are closed, the feelers of the heart’s sensory are
blunted and the muscular fibers of the will are completely
shattered. Such being the case it is an intricate problem to
understand how the mind can be at all affected by things to
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receive and favor which it has become so thoroughly inert
and to which it is cven bitterly opposed. By faith man is
indecd to hecome a new creature; but a new creature with
the old organism retained and intact. Some light is thrown
on this mystery when we remember the fact that to the
sinner even in his worst condition there remains, as all
history testifics, a certain innate and irradicable conscious-
ness of something which he calls God. Indefinite and feeble
though this is, sleep as it may for days and years, still it is
there; and this is of the very greatest importance. It is the
hinge, so to speak, into which the finger of the Holy Ghost
may link itself in order to draw the sinner back to his God.

The spirit of man is descended from God in a way more
immediate and direct by far than that by which any other
creature of earth is come forth from Him. Then too has
his Creator placed him into a relation much closer to Him-
self, so that he is not only wholly dependent on but also for-
ever accountable to his Maker. His spirit besides is so con-
stituted that it can have no rest and be satisfied with no joy
unless it rest and joy in Him who gaveit. (See Gen. 2,7
and 1, 26-28.) Ungodly though man is become, the im-
press of the divine hand that formed him is not entirely
wiped out. Far though he may have and has strayed
from his Father’s house, a vague sense of his estrange-
ment and lost condition does make itself felt now and
then. Do what he will, he can add nothing to his stat-
ure or his life beyond what is allotted to him; and he

knows it and often regrets it though he ma

be unwilli
acknowledge it. y willing to

He may feed his soul with the best things
of ?arth, an.d there remains a void that nothing can fill and
which at times becomes painful beyond endurance. Let

him do what he knows to be wrong—he hag such knowledge
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—,and in the deep of his heart he feels the worse for it; but
all the better for doing what he thinks to be right; and this,
because by every wrong-doing he is led away and by every
well-doing he is brought nearer to his God, be it by a step
never so small. Account for the mysteries of it as best we
can, such is the undeniable experience of all mankind; and
this establishes beyond all reasonable dispute that fallen
man is somewhat conscious of the existence of a being higher
than himself and the world around him, and on whom he
and his kind are dependent and to whom they are responsible
for their life’s doings. With his lips the one or the other
may deny it, as many very many do, and so harden him-
self to its reality; but the truth remains, and all personal
sense of it as a truth most’real no man can shake off, do
what he will, Neither is his notion of such a being ever
entirely formal or wholly an ideal one. It is true that
upon the whole the substance of his conceptions is for the
most part imaginary and delusive, but the chief element,
the belief in a supreme being of some kind, is never en-
tirely destroyed or expelled from it—and this does duty as a
surrogate for the true God until He Himself shall come to
take its place.

When now to the inner man with eyes obscured almost
to blindness, but yet they are eyes, the divine Majesty
appears, and when into his ears strongly impaired as they
are the Holy One of heaven cries with a voice as of thun-
der: Iam the Lord thy God! how can even he, blear-eyed
and deaf though he is, fail to see in somewhat a vision of
such transcendent brightness, and to hear a truth so loud
and clear, and not know who speaks nor what is spoken?
How can he fail so to see and hear, as he should, when by
the vision and voice present to him there are awakened in
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the depth of his soul the slumbering reminiscences that,
at a time he knows not when and at a place he knows not
where, he has beheld and heard something of the kind be-
fore, the one perhaps its shadow, and the other its echo, it
may be! And then, when the voice continues,—Thou shalt
have no other gods before me: thou shalt love the Lord thy
God with all thy heart and with all thy soul and with all
thy mind; and thou shalt love thy neighbor as thyself!
then how can he do otherwise but say within himgelf:
Even so should I do, O Lord, but neither do nor have T the
will to do? Did it seem to us a while ago impossible that -
man could ever believe—now it would seem impossible that
he could do otherwise than believe.

The Word of God, in so far as it is intended to produce
ethical results, is not an irresistible power; but in some of
its functions beyond and preparatory to such results it cer-
tainly exercises a power overwhelmingly great. That some-
thing in some way be learned and felt as of God by the
mind that really hears the Word, is inevitable. So the
hearer, especially of the Law, receives in some degree at
least a knowledge of God and of self; and he is, besides,
more or less impressed with a sense of God’s holiness and
of his own guilt. But this knowledge and sensation have
in themselves as yet no moral worth ; for this latter depends
entirely on the attitude which the will assumes, or is moved
to assume, toward the knowledge acquired and the feelings
produced. What action the will is likely to take it is not
hard to foretell so long as we conceive it to act on impulses

due to man’s corrupt nature ; for to this the truth learned is
a most bitter and mortifying one,

will reject the information so thoro
himself, and do his best to rid himself

Naturally then man
ughly repugnant to
of feelings so strange



The Qenesis of Faith. 79

-and offensive to his flesh. Should he persist in his opposi-

tion to the ho]y voice that has come to him, he will surely
come to grief, yea, perish in it; for “the letter killeth;”
whereas if he yields then may he live, for “the Spirit
quickeneth.” Many however persist in their resistance;
with such we have nothing further to do; they are lost.

As to him, however, whom we expect to see restored,
what is there that could induce him to act against himself
as he is and likes to be, and to act for himself as he should
be and should want to be—what is there that shall induce
him to die the death from which are the issues of life ever-
lasting? Certainly there is nothing in the bitterness of the
words that have been addressed to him, neither is there
anything in himself or in the world and the devil, his evil
abettors, that can move him to give himself up to the truth.
Nay more than that, the revelations of the Law in so far as
they denounce him and his ways, are in a manner calculated
to enrage him, and all the more the more boldly he faces
them ; even as St. Paul says: “But sin, taking occasion by
the commandment, wrought in me all manner of concupis-
cence; for without the Law sin was dead.” Rom. 7, 8 et seq.
So very desperately wicked and deceitful above all things is
the human heart, that the strife soon were ended were it not
for Him who has brought it on and who is fully equal to
His underaking. Will the man of sin not yield ? neither
will the Holy One against whom he arrays himself.

Having opened to some extent the eyes of his adversary
.and unstopped his ears, the Lord God is determined to
prosecute the advantages thus far secured. To do it with
strong prospect of success, He is well equipped. *Is not
my Word like as a fire, saith the Lord, and like a hammer
that breaketh the rock to pieces? Gen. 24,29. To this, one
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who has tested its efliciency, makes answer: * The Word of
the Lord is quick, and powerful, and sharper than any two-
edged sword, piereing even to the dividing asunder of soul
and spirit, and of the joints and marrow, and is a discerner
of the thoughts and intents of the heart.” Heb. 4, 12.
Then let the sinner in the blindness and perversity of his
heart do what he can to assure himself; let him say to him-
self a thousand times and a thousand times more cry it out
to others, * There is no God that I could offend Him; and
there is no death and no hell that I should fear them ”—all
in vain! That no perfect security and rest are found in
that direction, of that He will take care, who now has come
upon him. As man is unable by any reason and power of
his own to arrive at a full certainty that God is an avenger
of sin, no more can he by any efforts of his own, much
though he would like to, become fully assured that God is
not, and that eternal death and woe are not; and least of all
is this possible when once he hears the voice and feels the
displeasure of God whose very being he endeavors to deny.
In reason atheism has no foundation whatever; it hag noth-
ing to support it except the lusts of the flesh and the
arbitrary and obstinate determination of a godless will.

The heart therefore, placed under the Word of God as we
now contemplate it, that will not be convinced of what it
hea,rs' ?}nd can not be assured to the contrary, is in a terrible
condition. The hammer of God bears down on it, His
hands have kindled a fire within that is not of t
and from without it is pierced by the sword of His Spirit
What will the effect be—what will the unhappy heart think.

of it and say of it, not as moved by anything that is its o
but as moved by powers from God? "

his earth,

The very fact that the heart hearing the Law s troubled
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at the sound of it, is an evidence that with the knowledge a
state of doubt if not of conviction has set in. Things pleas-
ant or painful can in no way affect our minds unless known
to us; and when made known, they can neither please nor
pain us so long as we hold the information to be utterly
false. But just as soon as doubts arise, and these are the
first steps to conviction pro or con, that soon are we moved
to fear or hope, pain or pleasure. And thus we have every
reason to believe that the obstinate sinner, all his loud talk
to the contrary notwithstanding, is not in a state of settled
conviction but of unsettled doubt with regard to the things
proclaimed by the Law. Felix the adulterer trembled as
Paul reasoned of righteousness, temperance, and judgment
to come. Why did the mighty heathen tremble ? because
he had led astray the wife of another? No, because to the
doers of such things there was a judgment to come, and
because he could not withstand the truth of its announce-
ment. Such truth and force of truth there is in all God’s
Words; and it will create and foster doubts and convictions
of some sort in all who give ear to it, do what they will.
But such a conviction as this is, and which forces itself on
the mind as the one that two and two are four, is not the
conviction purposed by the Law of God. It is not the con-
viction of a broken and a contrite heart such as God is
pleased with, To be that, the heart must willingly assent
to the divine truth presented to it.

To learn, as best we can, how the will may be shaken in
his arrogant, would-be-God disposition, be brought down
and be made to look up to heaven and say: “ My Lord and
my God!”—how against his own wicked nature and despite
his self-conceit he can be led to acknowledge that the Lord
is holy, right and just in all His demands, and thus con-

6
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demn himself—to understand this, we must look at a feature
of the Law not yet taken notice of. For to say, in answer
to the question how by the Word repentance is wrought?
that that Word is the light and power of God, is perfectly
correct; but it explains nothing, and hence the question is
not fairly met.

There is a side to the Law which to the sinner may at
first appear as a sort of gospel. Many professed Christians
even view it in that light; however, were they but to make
an earnest endeavor to avail themselves of it, they would
ere long see that they are badly mistaken.

The part of the Law referred to is summed up in the
words found in Exodus 20, 5-6, and are familiar to us all.
There God says: “I the Lord thy God am a jealous God,
visiting the iniquity of the fathers upon the children unto
the third and fourth generation of them that hate me; and
showing mercy unto thousands of them that love me and
keep my commandments.” A fearful threat and a pleasing
promise are here given: the one, fearful to him who hates
his God; the other pleasing to him who can love his God
and loves Him. Here then we have something that is
adapted not only to stir up the feelings of the soul but to
urge on the will and (as it would seem) to draw it at the
same time in a God-ward direction—the fear of punishment
to impel it, the hope of favors to attract: fear and hope, of
all moral forces perhaps among the strongest, though not
always the most pure.

In the heart of the convicted sinner as he is now before

us these motives are far from pure; for that, or anything

near to it, he is as yet altogether too blind and sinful
Nevertheless they are awakened b ‘

) ] y divine age
it be in unclean chambers; and th gency, though

ey can be of some service
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to him, as mostly they are. If he be thereby moved, as he
can be, to-acknowledge his God and God’s justice, confess
himself a sinner, desire to appease the wrath he has in-
curred and to seek the divine favor, some advance is made.
That by all this he is not as far along as no doubt he him-
self will think, that he has even strayed into ways that will
lead him away from God and from which he must some day
retrace his steps, is very true. Still there is progress to be
noted; and the very mistakes made, if he be led to find
them out and to profit by them, shall serve to push him
forward.

From dread of God’s displeasure and in fear of His
mighty arm he now deplores his sinful condition; his rea-
sons to do so are not the best, but they are better than none.
He is selfishly sorry for wrong-doing; selfishly, still he sor-
rows. He tries to serve God for hire; yet let no one con-
demn him for making God a taskmaster, as long as he
knows no better. In one way his heart is now broken. If
neither the heart nor the pieces are much the better for it,
yet is the gain to be recorded that a heart hardened by
wickedness is broken and that some wickedness was de-
stroyed by the breaking. We observe farther that now in a
certain sense and to some extent the resistance of the will
to God is overcome; but we must not fail to notice that the
sinner has ceased to resist more for his own sake than for
God’s. He has surrendered, but by impulses and with a
grace and for a purpose not very commendable. It is a
surrender a good deal like that of the judge in the parable.
He feared not God nor regarded men; still he said to him-
self: because this widow troubleth me I will avenge her,
lest by her continual coming she worry me. (Luke 18.)
Then to whom shall we ascribe this action, such as it is?
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To God? For that it is too bad. To the sinner? For that
it is too good. To impulses coming from both is the only
answer left us. Sinful man ceases resistance to God under
pressure partly from himself and partly from God; and we
are safe in saying that all the good in it is from above, and
all the bad from below.
In this connection it may be observed, though it be
a digression to do so, that the progress which a man
makes on his way from sinner to saint finds its analogy
not so much in the building up of an edifice as it does
in the growth of a plant. In the former the fundamental
part is always completed before the superstructure to it
is taken in hand; while in the latter, in growth, we have
a continued process of secretion and accretion throughout
the whole of the plant, so that we can pluck a peach or
a pear, for example, before the trunk of the tree is half
grown. And so it is in the growth of faith. The order of
its genesis is in the main, and as conditioned by the laws of
the mind: knowledge, assent and confidence. But never is
knowledge made perfect before assent sets in, nor assent be-
fore confidence is given. In short, the growth is a constant
one and takes place in all the minutiae that may enter into
it in the root and trunk of it as well as in its branch and
leaf. The man who has been led up all the way from unbe-
lief through the. eredere Deum, Deo and in Dewm, and who is
become strong in the faith is never wholly done with the
Z:d:’:s lzz::;e;ﬂ.‘.'z}:ztv e::,:y‘:':.:,l; the un'belief from which
) ) unbelief and grow into
and in the faith he must at all times,
By the assent of the will to the revela
f,he latter may be said to have secured for
into the heart. And now for

tions of the Law
itself an entrance
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THE LAW IN THE HEART,

but as yet not the law of the heart, a most important and
arduous piece of work remains to be done. The state of
conviction and of quasi contrition, in which we left the sin-
ner a moment ago, is a most precarious one; and this not
so much for the imperfections of his advances thus far as
on account of the delusion under which he labors. As we
have seen, he has set out to make his peace with God by his
own efforts, that is, by personal endeavors to meet the de-
mands of divine justice. He has thus entered a way that
might lead him to God and heaven—past transgressions not
considered—were he able to walk it. And he thinks him-
self able, and is rather confident of success. We know that
every such effort is wholly in vain, and that the man who
persists in it is sure to perish. How shall his eyes be
opened, his mind be changed and his feet be led back from
a way of such dreadful issue? Above all, might not this
fatal misconception of the Law and of its intents and pur-
poses have been prevented? To judge merely from theory,
this might appear to be an easy matter to do; but experi-
ence teaches that it is not. The old and destructive leaven
of righteousness by the Law is purged out with great diffi-
culty and the hearts of most people are not made clean of
it entirely until the angels of the kingdom are sent to sweep
it out. However, a beginning must be made in this life,
otherwise the soul is lost; but how? and of what service
can the Law be toward it?

When a certain lawyer inquired of Christ what he must
do to inherit eternal life, the Master pointed him to the
Law, asking him to repeat it; which when he had done,
Jesus said: Thou hast answered right: this do, and thou shalt
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live. (Luke 10, 25 et seq.) Here, as Luther would say, the
Savior is doing Moses’ work and performing offices foreign
to Himself; and short and thorough work He makes of it.
Do that, and thou shalt live! No better answer can be given
to those who, like the lawyer, are willing to justify them-
selves. To say to our subject in his present condition “that
what things soever the Law saith, it saith to them that are
under the Law, that every mouth may be stopped and all
the world may become guilty before God; therefore by the
deeds of the Law shall no flesh be justified in His sight”
(Rom. 3, 19-20.) would be preaching to an ear too dull for
intelligent and acquiescent hearing. If atall effective, such
words will arouse forces which are as yet not put down;
and put down to stay they must be. To tell the unregener-
ate man that he is a sinner and deserving of punishment is
to him a truth most humiliating and obnoxious; but to t‘ell
him that he can do nothing, nothing whatever, to redeem
himself, that is more than he can endure and ninety and
nine times out of an hundred he will spurn it as an intoler-
able lie. Still, lie though he think it, he must be taught to
accept it as the truth which surely it is. Heavy beyond
endurance, as in foolish pride he may esteem it, he must
bear the burden of its shame. Howbeit, just at this point
his entire behavior shows how very superficial up to the
present is his understanding of the Law, and hence how
deficient his knowledge of God and holiness, of sin and self:
and thus, that his heart is as yet not so broken and contrite
that the work of its restoration can be begun.

The old man of sin is now to be assailed in parts where
he is most vulnerable, but at the same time most strongly
fortificd also. In what way can the sword of the Spirit be
made to reach him, and how by the arrows of the Lord is
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the heart of him to be pierced and riven, and that unto
death if possible? The Master, in doing battle for Moses,
has told us. Entice the foe to fall on the sword of the Spirit,
to expose himself to the arrows directed at him, and victory
is almost sure to fall on the side of the Lord. That is, in
effect, what Jesus did to the tempting and self-righteous
lawyer. “This do, and thou shalt live!” Here is a feat of
strategy unequaled anywhere, and withal it is entirely truth-
ful and benevolent. Tell the sinner who persists that he can
justify himself to go on and do it (See also Luke 19, 16-22);
and the more thoroughly he goes to work about it with the
Law to direct him, the harder will he find his undertaking,
and the sooner will he learn that by the deeds of the Law is
no flesh justified. Following this conviction, and neither
before it nor without it, is the sinful heart broken and con-
trite as far as by the Law it can be.

In his vain endeavors to justify himself the sinner has
tried to know and to do what the will of the Lord is. He
knows that sometimes he has failed, he thinks that in some
things he has succeeded ; but even in these he found that no
real and abiding peace came to his soul. He has no satisfy-
ing assurance that the holy anger of God is removed from
him. He is in a state of restlessness that makes life a bur-
den, while the thought of death and of judgment strikes
his soul with terrors that are maddening. Will he, now that
he despairs of self-redemption, despair at once of being re-
deemed at all and in any way whatsoever. Hardly. Even
should he know nothing of this other way,—which is not
probable since he is in possession of the W ord—he sees
others about him who tell of salvation and who are happy;
and before he gives himself up to utter despair he will cry
out to the right and left: What can be done that T may be
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saved? And so the Lord now has him in hand a sinner
ready to be saved, anxious for and inquiring after salvation.

The work of illumination, as it is by the Law, is made
full in all its parts, though the parts themselves lack much
to make them perfect. The heart is penitent, it sorrows on
account of its sins; and it is a sorrow which, in some meas-
ure and proportion, God has brought about; and yet it is a
sorrow with which He is not pleased. Then too, the will
may be said to have been brought into submission in so far
that no longer attempts are made at a righteousness that
were entirely the work of man; but then, this is a submis- .
sion rather from exhaustion than from anything pleasureable.
When therefore we speak here of such things as illumination,
penitence, sorrow for sins and of submission to a certain
truth of God’s Word, let us not for 2 moment forget the
agency by which they are wrought and the motives from
which they spring, lest we misconceive their nature and
overestimate their worth. Unless some Gospel truth have
been introduced and been at work—which is contrary to our
supposition—all the knowledge, emotions and volitions thus
far spoken of have been derived from the Law, and hence
they are legal in their nature. The sinner has now a more
than natural knowledge of God and His will, and thence of
self and of his own condition ; but, note well, he can take
no 'plcasu.re in anything he has learned, for it is wholly
against hnn.as far as he can see—it is a sentence of death
and d:lml.w.tloll to l.mim. Again, he is sorrowful, not because
he has sm.nud 'agamst his God, as it might seem; O no, he
only l)(—)f\‘alls his sins because of the sting that is in them
e e i Lt be kot
out aid and to sécure l‘l Y fo redeem himself with-

peace to his soul by anything he him-
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gelf is able to render; but to this subjection of his will to
the truth that by the deeds of the Law no flesh can be justi-
fied, he is brought more by the force of the fact than by the
love of the truth; so that, though he is abased yet does he
not humble himself,

In the meantime, while there is no real and positive
good to speak of at this stage of his progress, let us not over-
look the negative gain that has been secured. The school-
master for Christ has had him in charge, has labored with,
yes, and thoroughly be labored him, two; he has wearied him
and rendered him susceptible to higher influences. The
gain to he recorded is: the pupil can be advanced and placed
in charge of a more gracious Master; the sinner is made
ready for grace, his heart for Christ, his ear for the Gospel !

C. H. L. S

LUTHERAN UNION.
SECOND ARTICLE.

As long as men do not reflect upon the subject there is
much plausibility in the cry, that the Bible only is the
creed of Christians and that consequently nothing more is
needed as a basis of union. If the Holy Scriptures alone
are the source and rule of all spiritual truth, it unquestion-
ably seems sufficient for church-fellowship that these are
cordially accepted. And so itis. But that does not limit
our creed to the one article that the Bible is the Word of
God. The Bible contains other matter than that which
Pertains to its own divine origin and authority. A cordial
acceptance of the Scriptures embraces their contents, not
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only the authority of the Book, irrespective of those con-
tents. The Lutheran Church acknowledges and maintains
the right principle when she declares: “ Unto the true unity
of the Church it is sufficient to agree concerning the doc-
trine of the Gospel and the administration of the sacra-
ments.” Augsb. Conf. Art. VII. The Bible is the only
authority which Christians can rightly recognize in the
domain of faith. But this principle is grossly misunder-
stood when it is supposed to mean that Christians need no
creed, or that the Bible can be itself their creed. Even
those who, in most cases no doubt thoughtlessly, claim that.
the Scriptures are their creed and that Christians need no
other, nevertheless set up a creed, narrow and shriveled in-
deed, but still a creed, when they ask every applicant for
membership to confess as their faith that the Bible contains
the truth to which they assent and by which they are gov-
erned. Such a confession must itself rest upon the authori-
ty of the Scriptures to which it pertains, and can be de-
manded of Christians as a condition of fellowship only upon
such authority. But if we #fe bound to believe and confess
that the Bible is divinely inspired and therefore divinely
authoritative in the Church, thoughtful people will cer-
tainly be led to inquire whether that is all that this same
Bible requires them to believe and confess. Is the truth in
Jesus, and the precious Savior who is thus brought to our
k.no.\vledge and to our hearts, not to be received upon the
divine testimony borne in the Bible, or their reception not
to be made a condition of fraternal fellowship in the
Church? A closer examination thug evinces that the cry
of no creed but the Bible, in any such sense as would ex-

or the impartation of which that
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Bible was given by inspiration of God, is sheer nonsense.
That what the Scriptures say is true, is indeed an essential
confession, without which men could not recognize each
other as Christians, and could not therefore think of uniting
as subjects under the one Lord who governs His kingdom
by that truth. Therefore we have endeavored, in our former
article, to set out this fundamental principle and lay stress
upon it as the primary condition of union. But manifestly
we would not make practical account of the principle thus
enunciated, if we stopped there and assumed that nothing
else is requisite. The Lord’s Word must not only be theo-
retically recognized as supreme authority, but is to be em-
braced and confessed and insisted upon as such among His
people. “ Whosoever transgresseth and abideth not in the
doctrine of Christ, hath not God. He that abideth in the
doctrine of Christ, he hath both the Father and the Son.
If there come any unto you, and bring not this doctrine,
receive him not into your house, neither bid him God speed.
For he that biddeth him God speed is partaker of his evil
deeds.” 2 John 9, 11. Such words of the King are not to
be set aside by the magisterial dictum of ill-informed or

thoughtless or indifferentistic men claiming to be His sub-
jects.

As it is necessary not only to accept the authority of
Holy Scripture, but also the truth which rests upon that
authority and which makes us free, it is evident that a
union acceptable to God and profitable to man can be formed
only on the basis of this revealed truth. So much we
should expect all intelligent Christians, if they would but
Bive the subject a moiety of the attention which the.y are
Willing to give important interests of temporal business,
readily to admit, So much at least all intelligent Luther-
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ans who have been thinking of the importance of union
among those of their name, will cordially wdmit. But that
in itself does not indicate the doctrines upon which an
agreement is necessary as a permanent bond of union. We
cannot here enter into an extended enumeration of the ar-
ticles of faith included in “the doctrine of the Gospel” to
which our Confession refers, and of course not into a presen-
tation of the grounds upon which each of these doctrines
claims a place in the list. Nor do we deem this necessary
for our purpose. We are speaking of union among those
who claim to be Lutherans, and such a claim certainly must
be presumed to imply the acceptance of at least the prin-
cipal part, if not of the whole of these articles. Our ques-
tion now is: What is necessary, besides the sincere recogni-
tion of the supremacy of Holy Scripture, for the union of
those who desire to be classed among those Christians who
are called Evangelical Lutherans? We are aware that to
this not all will give the same answer. If they did, this
article would not have been written. Our reply is presented
in what we must insist upon as

II. The second fundamental condition of union; to

wit, the cordial and unqualified acceptance of the Lutheran
Confession as their own,

1. For this, in the first place, it will be needful to give
a reason,

We hold this to be necessary, first, because there can be
no honest and legitimate appropriation of the Lutheran
name without a sincere acceptance of the thing which that
name designates. Even the world agrees in condemning it
as wrong when men pretend to be what they are not, and
stigmatizes the proceeding by the hateful name of hypoc-
risy. Even the world agrees too in pronouncing it such a
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wrong when a name is assumed, while the thing for which
the name stands is not accepted. A man has no right to
call himself a Christian while he openly rejects the Chris-
tian faith, as a man has no right to call himself a dealer in
gold and diamonds when he is a peddler of pinchbeck and
paste. In either case he is a deceiver. Now, the name Lu-
theran means something. The Lutheran Church has a
distinctive name because it has a distinctive existence. As
a particular organ.ization it has its well-marked and well-
known characteristics. These are not to be found in any
peculiar forms or ceremonies. In such matters she is so
free and liberal that she could much less be identified by
them than any other church. Romanists or Baptists, for
instance, might be recognized by their peculiar rites. But
that is because they are sects, whose sectarian distinctions
lie outside of the Gospel. From the beginning Lutherans
have declared it to be their principle, that unto the true
unity of the Church it is “not necessary that human tradi-
tions, rites, or ceremonies instituted by men, should be
alike everywhere.” No error could be more in conflict with
the spirit and genius of the Reformation than that of sup-
posing that true Lutheranism is represented wherever the
beautiful service which Lutherans loved in the olden time
is introduced in public worship. The Lutheran Church
has existed and can still exist without such adornments.
Her beautiful robe is not herself. But she cannot exist
without the doctrine of the Gospel. That is her life. Un-
to the true unity of the Church it is sufficient to agree con-
cerning the doctrine of the Gospel and the administration
of the sacraments.” That is all she demands, but of that
demand she can abate nothing. Nor has she left it all in
doubt what she understands by the doctrine of the Gospel.
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She gathered up the results of her wars and her victories in
this regard, and presented them as her faith in her noble
confession. By that she is distinguished from all other
churches and parties claiming to be churches. What is
Lutheran is thus historically well-defined. Whoever ac-
cepted the doctrine of the Gospel which the Lutherans set
forth in their confession was recognized as a Lutheran, and
no others could be or were acknowledged as such. Those
who receive the Lutheran faith, as the Lutheran Church
has herself defined it, are entitled to the Lutheran name,
and those who refuse to accept it should, for the sake of
common honesty, not lay claim to a name which would
only misrepresent them before the world and mislead the
world in regard to them, and should not be recognized if,
regardless of all the demands of righteousness, they insisted
on claiming it. There have been evil days in the history of
the Church when men departed from the precious Lutheran
faith and still dishonored the Lutheran Church by assum-
ing her honored name. We need but refer to the dreary
times of the reign of Rationalism. How much our dear
Church has suffered from this source need not here be re-
cited. But the warnings of history should not be disre-
garded. In this free country our hands are not tied, and
we should see to it that our name be not, by recognizing
those as Lutherans who refuse to accept the Lutheran Con-
fession, tarnished by our own connivance. There are even
now some outspoken Rationalists who call themselves Lu-
therans, as there are others who, in regard to the distinctive
doctrines of the Lutheran Church, are in open sympathy

with Reformed parties, though for some reason they would

rather be called Lutherans. Such persons cannot be in-

cluded in a Lutheran union, because they lack that which
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‘the Lutheran name imports and which is distinctive of the
Lutheran Church.

The acceptance of the Lutheran Confession is necessary
a8 a condition of Lutheran union, secondly, because the
-doctrine thus confessed is “necessary unto the true unity of
the Church.” Not only must those who would join together
-as Lutherans accept that which distinguishes Lutherans
because it is thus distinctive, but we must insist on its
acceptance because it is scriptural, whatever may be thought
.of the historical and proper signification of the name. In
other words, we must insist on an acceptance of the truth
-as confessed in the Lutheran symbols not only because the
assumption of the name implies, in common honesty, the
acceptance of the thing which is thus denominated, but
also because the thing thus denominated is in itself binding
upon us by divine authority. For the true unity of the
‘Church it is necessary to agree concerning the doctrine of
the Gospel. If that which our Confessions set forth is not
the pure truth of God’s Word, it is not obligatory upon our
consciences. In that case we should refuse to accept it as
our faith, because it is dangerous to substitute the doctrines
of ‘men for the doctrines of God. But in that case it is
manifest that we should also renounce the Lutheran name,
‘the assumption of which is a participation in the crime of
such displacement of God’s truth by human impositions.
‘On the other hand, if that which our Confessions teach
is the very truth of the Gospel, it is obligatory upon
-our -consdiences altogether aside from the fact that Luther-
-ans confess it. Our faith rests on God’s Word, not on man’s
-sanction of the truth which it teaches. The Lutheran
«Church confesses her doctrines because the Lord has revealed
them .as ‘His own eternal truth, which His disciples are
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bound to accept and which they are glad to receive and con

fess. The claims of the Lutheran Church are entirely mis-
understood when it is imagined that she arrogates to herself
theright to set up any conditions of membership that a body
of men assuming the Lutheran name may have originally
agreed upon as a bond of union. She recognizes no human
right to establish articles of faith or bind ordinances upon
men’s consciences. She simply confesses her faith, which
means that she accepts the truth which is given by inspira-
tion of God in the Holy Scriptures, and speaks because she
believes. She does not ask that a single proposition in her
symbols be accepted on her authority. She accepts every
article on the authority of her Lord, who speaks to her and
to all men in His Word, and asks every man to accept it on
the same authority. She therefore cannot admit that there
is a single statement of doctrine in her creed which not all
men are equally bound to accept. She has no Gospel for

Lutherans only. Her Gospel is the good tidings of great
joy which shall be unto all people. Certainly those are
especially bound who have accepted these doctrines and
given their pledge to abide by them and to maintain and
defend them. But they have given such pledge simply be-
cause the voice of their Lord has been heard and heeded,
and because they have believed and are now incited to
confess the precious truth in Jesus which He has spoken.
Her doctrine is the doctrine of the Gospel, and all men
should receive and confess it. To this her distinctive doc-
trines form no exception. She would be one of the most
miserable of sects if she admitted that what is peculiar to
herself is not divine. In that case the best thing she could
do would be to repent of the sin of schism and bring forth
fruits meet for repentance by disbanding. She maintains
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ber separate existence solely because fidelity to her Lord and
His Word requires her to maintain, at any cost and at every
hazard, the Gospel truth which she confesses. Agreement
in this doctrine is necessary unto the true unity of the
Church. It is the doctrine not of a sect, but of the Gospel,
which is obligatory upon the whole Church of Christ. It is
the Christian doctrine, and therefore forms the true basis for
the union of Christians. Evangelical Luth:rans, as their
name implies, are people who embrace this doctrine on the
authority of God’s Word, and will form a union on no other
basis, because they can acknowledge no other to be divine.
Hence there can be no receding from the position that a
Lutheran union can be formed only on the condition that
all agree concerning the doctrine of the Gospel as the Lu-
theran Church confesses it in her symbolical books.

2. When we lay down the acceptance of the Lutheran
Confession as a condition of Lutheran union it seems to us
needful, in the second place, to make an explanation in re-
gard to the nature of the requirement made, in order to set
out more conspicuously what has already been implied.

It must be noted, first, that we do not ask any one to
accept our Confessions for any such reason as that they, as
regards the form, are divinely inspired, and are thus of equal
authority with the Holy Scriptures, or that the Lord has
given such authority to the Church which promulgates them
as to render them obligatory in a sense similar to that which
attaches to the obligatoriness of laws imposed by the civil
government. They are certainly not so inspired, and can
therefore have no just claim to our acceptance on such
ground. Their human origin is. historically well known,
and they themselves do not pretend to be anything more
than witnesses of the truth drawn from Holy Scripture.

7
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“The other symbols and writings cited,” says the Formula
of Concord, “are not judges, as are the Holy Scriptures, but
only a witness and declaration of the faith, as to how at any
time the Holy Scriptures have been understood and ex-
plained in the articles in controversy in the Church of God
by those who then lived, and how the opposite dogma was
rejected and condemned.” Epit. Intr. 8. Neither has the
Church any powers in spiritual matters such as the State
has in secular. In matters subject to reason and pertaining
to external order in the rclations of men to each other in
the community, God has delegated authority to man, and
we are commanded to be “subject unto the higher powers.”
But the church does not deal with such things, and in regard
to the things of the soul and its eternal salvation, with
which she does deal, God has delegated His authority to no
man. His Word, not man’s reason, is the rule and standard
in this domain, and for everything which the Church re-
quires to be believed she must bring her “thus saith the
Lord,” before it can have any force in the court of conscience.
The rule of the Lutheran Church is “that the Word of God
should frame articles of faith ; otherwise no one, not even an
angel.” Smale. Art, I1. 2, 156. Therefore she never required
any one to accept any of her doctrines merely because she
taught them. Sherequired their acceptance, and requires it
now, only because they are taught in the Word of God. The
symbols have no authority aside from the Gospel whence
their doctrines are drawn, and which makes doctrines bind-
ing because they are divine.

It must therefore be noted, secondly, that no one is
asked or expected to accept these Confessions as long as their
contents have not been recognized as the doctrine of the
Gospel. They are a confession of faith, and their acceptance
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presupposes the acceptance, or divine authority, of the truth
which they confess. The source of that truth is the Bible,
and by that the confession as well as other writings must be
tested. “We believe, teach, and confess that the only rule
and standard according to which at once all dogmas and
teachers should be esteemed and judged are nothing else
than the prophetic and apostolic Scriptures of the Old and
New Testament, as it is written (Ps. 119, 105): ‘Thy Word
is a lamp unto my feet and a light unto my faith.” And St.
Paul (Gal. 1, 8): ‘Though an angel from heaven preach any
other Gospel unto you, let him be accursed.”” Form. Cone. I.
Intr. 1. Hence, if any one on the testimony of Holy Scrip-
tures believes these doctrines, he is simply asked to confess
them with us, as the Scriptures require and as his own
believing heart will prompt. If any one does not on such
authority receive them, he is not asked to confess them
and as an honest man could not confess them with us. But
of course in the latter case he could not be recognized as
agreeing with us, concerning the doctrine of the Gospel and
could not be embraced in a union on the basis of such agree-
ment, Our principle means only this, in short, that as a
condition of union all agree to accept and hold fast the faith
which was once delivered to the saints.

3. It may be regarded as needful, in the third place,
to say a few words also in regard to the reach and scope of
the condition under consideration.

We remark, first, that while every member embraced in
the organization is to accept the faith of the Church con-
fessed in her symbols, without any qualifications or reserva-
tions or provisos, a difference must be made in regard to the
degree of knowledge to be required of different individuals.
No reasonable person would make the same demands upon
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an unlearned layman, whose occupation is such as to pre-
clude much acquaintance with books or much devotion to
study, as upon a minister of the Gospel, whose calling it is
to instruct the people in the truth of God and teach them
the way of salvation, Of course we do not mean that the
former need not believe and confess the truth of the Gospel
with other Christians, or that the minister is alone to in-
herit our Lord’s promise, “ Ye shall know the truth, and
the truth shall make you free.”” No one is to be received
into the Church and numbered among her communicants
who has not learned the doctrine which the Church teaches.
All must be instructed, and the Lutheran Church has made
ample provision for this in her system of catechization.
She requires all to confess the faith which is set forth in the
Catechism, and would confirm none and admit none to com-
munion who denied or even declined to confess any part of
that faith. But whilst acquaintance with the contents of
the Catechism and acceptance of the doctrine there set forth
must be demanded of all, and although that will in many
cages: suffice, because that really embraces a summary of
Christian doctrine, more than this must be required of
teachers. The laboring man may be a good Lutheran with-
out much knowledge of the Apology of the Augsburg Con-
fession or the Formula of Concord, but it would be a burn-
ing shame for a man who professes to be a Lutheran min-
ister to confess that he never read them. He must read
them and accept them before Lutherans could with safety
.receive him as a teacher of the Church,

We remark, secondly, that the cordial acceptance of the
Lutheran Confession requires the exercise of doctrinal dis-
cipline in congregations and synods. If Christians cannot
fellowship a man who openly violates a divine command-
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ment and impenitently continues in his sin, much less can
they fellowship a man who openly denies a doctrine which
the Lord of the Church expressly teaches, and who impeni-
tently persists in such denial. Even the uneducated among
our laity have learned this much, that “he that teaches and
lives otherwise than God’s Word teaches, profanes the name
of God among us,” for their Catechism has taught them
that. If a person cannot be received into a congregation
because he does not accept the truth of God, he cannot be
retained in the congregation when it becomes known that
he has ceased to accept the truth of God, or that he has
only pretended to accept it. To continue in fellowship with
such a person would render all concerned partakers of his
sin. With a congregation that thus harbors and fosters an
offense against the honor of the Lord, other congregations
that sincerely pray and labor for the hallowing of His name
can therefore not form a union. The same holds with re-
gard to synods, which are associations of congregations con-
fessing the same faith. A synod that tolerates doctrines in
conflict with those confessed in our symbols, becomes par-
taker of the sin, and its lip confession of adherance to the
Lutheran symbols, while it fellowships those who openly
deny, or at least decline to accept them, or any part of the
doctrine of the Gospel set forth in them, goes for nothing.
An honest and sincere acceptance of the Lutheran Confes-
sion as the pure faith of God’s Word will not silently sanc-
tion any contrary doctrine by open fellowship with those
who teach and confess it, but will earnestly contend for the
faith which was once delivered to the saints. A Lutheran
union cannot be formed with those who, whatever their
professions may be, unite with others refusing to accept the
Lutheran Confession. They form a union on other grounds
than those which are indispensable to Lutheran unions.
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4. As to the question respecting what lies beyond the
explicit contents of the symbols, a few suggestions may
suffice for our purpose.

First, it must be observed that no doctrine becomes
binding upon the conscience of Christians simply because
of its being contained in the Lutheran Confession. This
has become manifest from considerations presented in a
former part of this article. Lutherans have no more right
to dictate articles of faith than Christians of any other
name. What cannot be proved from Holy Scripture has
no authority in the Church of God, and no human decree
can give it authority. Lutherans claim that their Confes-
sions contain the pure doctrine derived from God’s Word,
and by that criterion they are willing to have them tested.
We ask no one to accept them on any other ground. In
matters of indifference brethren are expected, out of charity,
for the sake of peace and order, to submit to resolutions and
regulations which do not commend themselves to their
judgment as the best under the circumstances; but this has
no application to the case in hand. For, in the first place,
the doctrine of the Gospel is not a matter of indifference
and is not subject to the decisions of man’s judgment or
the inclinations of man’s feeling; and, in the second place,
men must first recognize each other as brethren in the faith
before an appeal can reasonably be made to their charity
for the preservation of peace and harmony in the brother-
hood. The very appeal to charity in a question of faith,
because it sets aside the supremacy of God’s Word and at-
tempts to subject the Master’s teaching to the disciple’s
pleasure, is ungodly. In this domain nothing but the
Lord’s Word is decisive, and by that all Church Confessions
as well as all other human writings must stand or fall. To



Lutheran Union. 103

this the symbols of the Ev. Lutheran Church can in no
sense or manner form an exception. If they speak not ac-
cording to the Word of God, Christians are not only free,
but are bound to reject them.

Secondly, as the Holy Scriptures, being the Word of
God, are the only source whence the knowledge of heav-
enly truth is derived and are the original authority in all
matters pertaining to it, and as the Confessions, although
they present a summary of that heavenly truth, do not con-
tain, and were not designed to contain, everything taught
in the Scriptures, there are many things binding upon the
Christian conscience which are not explicitly stated in the
Confessions. It would be preposterous to allege that Lu-
therans, in view of their acceptance of the symbols, are
dispensed from the divine obligation of everything not con-
tained in them, and that therefore any truth not so con-
tained which may be found in the Scriptures is indeed
binding upon other Christians, but not upon Lutherans.
Of such absurdities Lutheran Christians are not guilty.
Their own Confession, when it declares that the Holy Scrip-
tures alone are the rule and standard according to which all
doctrines and teachers are to be judged, condemns them.
Whatever these Scriptures teach is divinely obligatory,
whether the Lutheran or any other Church includes it in
its Confession or not, and is of course just as much obliga-
tory upon Lutherans as upon anybody else. A Lutheran is
a Christian who reverently sits at the Savior’s feet and
learns of Him, glad to receive the words of eternal life as
He gives them through the Scriptures, and never dreaming
that they must have the sanction of the Church’s Confes-
sion before he may enjoy their instruction and comfort.
The truth thus learned is not made more dizine by being
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embraced in the symbols, nor less by being omitted. In
either case he believes it and maintains it simply and solely
because the Lord’s Word communicates it.

But, thirdly, there is, as has been pointed out, a special
obligation voluntarily assumed when the Confession of the
Lutheran Church has been accepted by an individual as his
own. Such acceptance implies that he has searched the
Scriptures and become convinced that the association of
Christians known by the name of Lutheran holds and con-
fesses the truth which the Gospel teaches. He thus enters
into fellowship with others of the same faith as indicated
by the same confession. That confession is the basis of
agreement and contains the articles of association. So far
as the association is concerned, it does therefore make a
difference whether any doctrine alleged to be taught in
Holy Scripture, is contained in the Confession or not. Such
doctrine is binding upon every Christian if it can be shown
to be taught by our Lord, and every Lutheran, in virtue of
his confessional acceptance of the Bible as the only rule of
faith, has pledged himself to accept it as soon as it is shown
that the Bible teaches it. But this must be shown, and
that makes the difference. All who have united with the
Lutheran Church have declared that what she confesses is
the truth contained in Holy Scripture. On this they have
agreed. They have not agreed that everything that any
teacher in the Church may set forth as the teaching of
Scripture shall be regarded as part of their creed, though
their Confession says nothing about it. By implication it
may be shown to be so, and that in two ways: first, by proof
from the Scripture, which all have agreed to accept as de-
cisive authority ; secondly, by evincing that it is implied in
that body of doctrine which has been explicitly set forth in
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the Confession. But it cannot be regarded as the estab-
lished doctrine of the Church merely because some promi-
nent man alleges it to be so. He must prove it, and if
some are slow to perceive the proof, he cannot insist that
they must be expelled from the Church as errorists or here-
tics. They can properly appeal to the fact that the doctrine
in question was not among the articles of agreement on
which Lutherans originally united and on which he entered
the Church, and to the injustice of expelling him from a
body with which, as to its original basis, and, so far as he
knows, as to the belief of the great mass of its members in
regard to the point of difficulty, he has been and still is in
hearty accord. What lies beyond the declarations of the
Confession must therefore be a matter of examination and
discussion among the brethren, and can be a matter of dis-
cipline only when it becomes apparent that an individual
ceases to recognize the supremacy of Holy Scripture, and
claims the right to hold opinions contrary to God’s Word
because the symbols have not explicitly pronounced them
erroneous. When the latter position is taken the first con-
dition of union, namely the acceptance of Holy Secripture
as supreme authority, is rejected, and fellowship must
cease.

We have ardently wished that those who are what the
Lutheran name imports could present a united front against
the hosts of error and of sin for the maintenance of truth
and righteousness. We have endeavored to contribute some-
thing to this end in the present essay, although we are
aware that some will find in it only the old exclusiveness.
But come, let us reason together. If we ask too much when
we regard it as an indispensable condition of such Lutheran
union that the Word of God be sincerely accepted as ex-
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clusive authority in the Church, and that the old Confes-
sion of the Lutheran Church, with which she came into
being, and on which her very right to exist in the world
depends, should, because it sets forth the pure doctrine of
the Gospel, be preserved and maintained, let it be shown
wherein we have asked too much. L.

THE TREATMENT OF THE OATH IN THE SER-
MON, IN CATECHISATION AND IN PRIVATE
PASTORAL MINISTRATIONS.

BY A. ALTHAUS,
Translated from the German by A. P.
CONCLUDED.

In like manner must the Law be treated of chiefly, at
the present time, in the sermon and in the instruction of
the children. I do not mean indeed that we Evangelicals
are to become legalists ; especially do I not mean that, since
true swearing can come only of standing by the principles
of the Gospel. But what we are considering is the restora-
tion of the fear of God, and that is sustained mostly by
preaching and a knowledge of the Law, if this is appre-
hended as a gift of the personal and holy God, and spirit-
ually explained as the mirror of sin and of God’s curse upon
it. That the human will is in all earnestness to submit to
the personal will of God; that this will of the Living God
is really given in the revealed Law; that man actually has
to deal with God and with His honor and glory, so far as
the Law is concerned ; that the transgression of the Law is
really a wrong against God and is so regarded and judged
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by Him; that obedience to the Law is also really a service
done to the person of God, but that man by the transgres-
sion of the Law falls into the hands of the Living God, and
enters into an inimical relation to Him, to which He
responds with His righteous curse; that this curse of God,
as well as His will, is powerful, and will be carried out by
Him, even to the destruction of the person resisting Him ;
in a word, that obedience is the highest duty and true honor,
disobedience the most inconceivable, the most terrible
wretchedness:—all this has on the whole so far vanished
from the present generation, and become so problematical,
where it has not entirely become foolishness (for the ration-
alistic doctrine has known how to place its God so far into
the dense nebula of the heaven of heavens, that He does
not concern Himself—knows nothing—about the petty
affairs of men) that against this deluge of delusion and of
blindness all mere human remonstrance can accomplish
nothing. Men and the material in all its forms have become
the gods. These are feared; their favor is sought. It is
enough if one can shine before them, conceal oneself from
them, or deceive them. If one is convicted or caught by
them, if one falls under their condemnation, that is a real
calamity, that is bewailed. The shame and punishment of
crime have usurped for themselves the sole power of sitting
in judgment on morals, and have overthrown the true judg-
ment seat, the misery and curse of sin. If this is to become
otherwise and better, if the hearts and eyes of the people
are again to learn to look primarily and alone to God and
His will in all they do and omit; if in their judgment sin
is to take the place in which at present crime alone is taken
into account ;—then the preaching and teaching of the Law
must occupy a prominent position, and out of it must sin
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and its curse be set forth, so that this hammer may again
break the rocks of their hearts in pieces. It alone can do it,
because in the conscience it has a voice whose witness agrees
with its own.

No less prominent a position must the testimony con-
cerning judgment to come and eternal retribution occupy
in the teaching and preaching of the present, because this
part of Christian doctrine has also thoroughly departed from
the consciousness of the generation now living. The correct
and impressive persecution of this doctrine is in itself a dif-
ficult matter, but for this purpose in our time, double in-
dustry, twofold care, and the greatest earnestness are to be
applied. I am inclined to say that our every word in regard
to this matter must be illuminated by the light of eternity,
interwoven with the shudder of the judgment, and sup-
ported by the mightiest, most incontrovertible and most con-
vincing arguments, so that it may kindle, reprove, elevate
and convict. But apart from this let there be no side of life,
no department of exhortation, of warning and of comfort,
which does not direct the attention to the hereafter, over
which the brightness of these words: they will enter into
life eternal, or the terror of the words treating of the eternal
suffering of the wicked, is not shed abroad.

We now ask, how, in the midst of this work by which
in general the way is prepared, the oath is to be treated, first,
in the sermon. We answer: Let the oath and swearing
generally be referred to, and that repeatedly during the year,
in serinons, lectures and expositions of the Bible. Nothing
should pass unnoticed in order to bring in this subject.
The fact that true swearing is pleasing unto God and glorious
should be set forth by means of the explanation of the im-
port of the oath itself as already shown—whoever confesses
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me before men, him will I also confess before my heavenly
Father—as well as of the nature, essence and curse of per-
jury as the most terrible sin of which the tongue can be
guilty. Everywhere let the cardinal point be rightly empha-
sized, that the one who swears is dealing with the Living
God to whom account must be given even for every idle
word. Most expressly and clearly should there be a proper
distinction made between sinning and crime, yea let the
former be exclusively considered, showing that God cannot
by any means permit it to go unpunished. To this end
should be used pericopes, freely chosen texts, and hints in
casual texts, as well as suitable occasions offered in the con-
gregation. In doing this one should always go to work di-
rectly on one’s subject, saying nothing mysteriously, noth-
ing figuratively, or that is pointless. Let there be no oc-
casional taunting remarks, no anger and scolding; but let
everything be done in the spirit of that pastoral love which
warns the flock and seeks the lost, and which makes one
feel that it is capable of laying down its life for the sheep.

Secondly : How is the work to be done in the catechet-
ical class? Here the task is comparatively easier. One has
to deal with receptive youthful minds; one has time, and
the doctrines are presented in connection. Here then is the
place to bear witness to the love of the truth and to its con-
fession, as well as to the hallowing of God’s name in one’s
daily walk, to impress it deeply, and most earnestly to in-
sist upon the statements of the truth; here is the place in-
exorably to resist all lying and the abuse of the divine
name, and to instill the deepest horror of such abuse and
lying; here is the place prayerfully to be engaged with the
children in the hallowing of the name of God; this is the
place in connection with catechetical instruction in the
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Church to work upon the parents and other listeners im-
pressively, warning and admonishing them to consider all
this as concerning them in the highest degree. Luther
says: “For this reason I say and admonish, as before, that
children should, in due time, be trained up, by admonition
and warning, by restraint and chastisement, to avoid false-
hood, and especially the use of God’s name to confirm it.
For if they are allowed to indulge this practice, nothing
good will result from it; as it is now evident that the world
is worse than it formerly was, and that there is no govern-
ment, obedience, fidelity, or faith existing, but an audacious,
ungovernable race, with whom neither instruction nor pun-
ishment avails anything. All which is an exhibition of
the displeasure of God, on account of such wilful contempt
of this commandment.

“They should, moreover, be urged and induced, on the
other hand, to venerate the name of God, and continually to
have it in their lips in all that may occur and present itself
before their eyes; for this is the true honor of the divine
name, to expect all consolation of Him, and to call upon
Him for the same, so that the heart (as we have already
stated) first gives God His honor, through faith, afterwards
the lips, through confession.

“This is a salutary and useful custom, and very effect-
ual against the devil, who is continually around us, and
lurking about for an opportunity to bring us into sin and
shame, into difficulty and misery, but very reluctantly
hears, and cannot long abide if the name of God is men-
tioned and implored from the heart; and many terrible and
calamitous disasters would befall us, if God, through the

“invocation of His name, did not protect us. I have felt
and truly experienced myself, that frequently sudden and



The Treatment of the Oath, etc. 111

grievous misfortunes have been averted and removed, dur-
ing such supplication. To conquer the devil, I say, we
should continually have this sacred name in our lips, so
that he may not be able to injure us as he desires.

“Tt also conduces to this effect in all casual dangers and
distresses, if we cultivate the habit of committing ourselves
unto God daily, with soul and body, wife and children,
domestics and all that we have. From this custom the re-
cital of benedictions, short prayers, and other morning and
evening blessings, has originated and continues to exist.
Again, children should be exercised in uttering a prayer
when anything terrific or horrible is seen or heard, saying:
Lord God protect us!—Help, beloved Lord Jesus. So again,
on the other hand, when anything good occurs unexpected-
ly, no matter how insignificant it is, we should say : God be
praised and thanked,—This He has conferred on us,—just
as the children were accustomed in former times to fast,
and pray to St. Nicholas and other saints.” Book of Con-
cord, N. M. Ed. pp. 447 and 448.

Without considering it necessary that every advice here
given by Luther be carried out, one still sees that in his view
also the true foundation for the keeping of the Second Com-
mandment is to be laid in the motion of the love of the
truth, and in leading to a true confession, especially to a
prayerful habit, which is a chief part of our task respecting
the youth. Especially in our time is this exceedingly neces-
sary. We are not only to instruct our youth in regard to
truth, confession and swearing, but also to train them up as
lovers of the truth, true confessors of it, and soldiers of the
Lord. We are to accustom them to regard all their action,
speaking, failing, and stumbling, in relation alone to the
omniscientand holy God. We are not to conceal from them
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their position in this world and its many temptations, to-
gether with the objections of unbelief and of godlessness.
We are to set before them, in the plainest and most earnest
manner, the reasons why they are to believe. We have to
refer them to the fact that they may soon be called upon to
take an oath, and especially on this account will we not only
have to teach the children in reference to this doctrine, but
also to train them to practice it. This, of course, must at first
be done by means of the right form given to the instruction.
Only on such a foundation can the doctrine concerning the
oath be successfully built up. Let this instruction first of
all be given acroamatically, let it have nothing of the so-
called Socratic method about it. Let it proceed with the
greatest earnestness, the greatest thoroughness, coupled with
the maturest deliberation and with humble piety, moved by
the presence of the Living God. Let the most striking Scrip-
ture passages be cited and explained, especially the one found
in the Epistle of St. James. Let the children be placed in the
position of self-acting confessors, expressing themselves con-
siderately. Let everything be permeated with fervent prayer
and holy admonition, and let it in this way make an indel-
lible impression in the souls of the hearers. Let it be ex-
pressly emphasized that all true swearing is an inward
strengthening of one’s confessional standing ; that a perjurer
may indeed also repent, and that an accursed perjurer may
become a child of grace again; but that he wantonly permits
the power of Satan to bind him so firmly, that it will be
very difficult for him to repent, that, in fact, there is immi-
nent danger of his becoming incurably obdurate. Besides,
one should in further following the doctrines of salvation,
wherever the opportunity is given, come back expressly to
the doctrine concerning the oath, as can be done at the close
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of the Law, in conncetion with the doctrine of the Judg-
ment, the first and (ifth petitions of the Lord’s Prayer; fur-
ther in conneetion with the doctrine coneerning new obedi-
ence, concerning living after the spirit or after the flech,
Yes, earnest care in this respect should extend far beyond
the time of catechisation through the urgent advice to the
young always first to seek the counscl of their minister or
of some other experienced Christian, in case they are called
upon to take an oath. Can such laboring for the promotion
of the true hallowing of the oath and for the prevention of
its profanation remain unblessed in the hearts of the youth?
This seems to me to be impossible.

Thirdly, How is the work to be done in private pastoral
ministrations ?—Confessedly we are here standing before the
most difficult task of our office, difficult at all times, how
much more so in our time, when the office, if it seeks to be-
come personal, is scarcely tolerated, and when the admin-
istration and defense of it in the fewest instances are
regarded as more than the word of man. The circum-
stances are rather favorable yet, if any one, who is to take
an oath, voluntarily seeks pastoral advice, so that his heart
in a confiding manner is open in advance to pastoral coun-
gel. It is then comparatively easy to teach the inexperi-
enced, to strengthen the weak, to make firm the wavering,
to prevent evils which threaten. The matter becomes more
difficult when our office has to seek, in this particular case,
an opportunity to exercise pastoral care; it becomes the
most difficult when it is forced upon us by a party or by
command of the court. What mountains of mistrust, of
ill-humor, of partizan wrath, and of deception must then
first be scaled, before one can get at the point itself. In the
meantime, the difficulty also lies in us, since it is well

8
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known that no two cases are exactly alike, and since caring
for souls (Seelsorge) is a gift which few really possess, and
for which all manner of things must often be used, consist-
ing ‘of something gained or acquired, in a word, of some-
thing manufactured, which in every case must be manu-
factured anew, and yet is no gift. Be this, however, as it
may, whether we are talented or not talented, those with
whom, on account of the oath, we have to deal as pastors,
at all events have souls and in these a conscience, and upon
this we must mostly operate. In order that we may operate
we have the Word of God which remains a two-edged
sword, even if it is considered insignificant, and this Word
alone are we to use in this work. Then, too, finally we
have the door of prayer through which the true Master
enters our hearts and those of the persous entrusted to our
care; and without prayer we have no right to attend to any
pastoral work, least of all such a one as concerns the taking
of an oath.

Otherwise only general directions can here be given.
First of all one should obtain an accurate insight into the
case in which the swearing is to be done; one should ascer-
tain, as far as possible, whether those who are to swear also
understand the nature and import of an oath and of per-
jury; one should use the Holy Scriptures only, and by
means of repetitions and thorough explanations impress
the more striking passages upon the memory and the con-
science; one should pray with those entrusted to one’s care.
If the conviction can be formed that the oath may be
taken, one should work to the end that the swearing may
be done well and that the taking of the oath be in reality a
holy confession. If the conviction cannot be obtained that
the swearing will be done correctly, if one is tempted to in-
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fer that there will be false swearing done, then one should
again set forth the import of the oath and what is to be
sworn to; one should emphasize the fact that the swearing
is not to be done to the judge, but to the Living God; one
should read appropriate passages from the Scriptures, and
point’ to the account which must be given hereafter; one
should repeat one’s efforts at different times, and may God
have mercy and help that the Word may not, as in most
instances, be dispensed unto condemnation.

PARADISE FOUND AT LAST.

That is what Dr. William F. Warren, President of
Boston University, claims. And he himself has found it,
that is to say, the locality where is was. And this-locality
is—the North Pole. Dr. Warren is well aware that this
announcement is too apt to call forth a broad smile on the
face of every one who hears it for the first time. The North
Pole, and Paradise! Who ever thought of connecting these
two? Can any sane person seriously harbor such a thought
for any length of time? Dr. W. therefore begins the Preface
to the book in which he tries to substantiate his claim with
the words: “This book is not the work of a dreamer.
Neither has it proceeded from a love of learned paradox.
Nor yet is it a cunningly devised fable aimed at peculiar
tendencies in current science, philosophy or religion. It is
a thoroughly serious and sincere attempt to present what is
to the author's mind the true and final solution of one of
the greatest and most fascinating of all prohlems connected
with the history of mankind.”—Yes, Dr. W. is in earnest
about it; and whatever we may think of the validity of the
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proof that he offers for his proposition we cannot but say
that his book is a very interesting one. At least it has been
so to the present writer. The whole title is: Paradise
Found. The Cradle of the Human Race at the North Pole.
A Study of the Prehistoric World. By William F. Warren,
8.T.D.,, L.L.D., etc. With original illustrations. Fifth
Edition. Boston: Houghton, Mifflin & Co. 1885.—XXIV
and 505 pages 8vo. Price about $2.50.

Interesting, indeed, it is to human curiosity to find out
where the cradle of the human race stood. And we for our
part do not think that it is in any way improper or beyond
the range of human investigation to try to answer this
interesting question, though we do not expect to have it
answered definitely and without the possibility of gainsay-
ing or doubt. The earth has been given to man to inhabit
and to cultivate it, yed, to subdue it and to have dominion
over it, Gen. 1, 28. This clearly presupposes and includes
that he is to try to become acquainted with the earth and
every part of it. And as he knows from Holy Writ that in
the beginning man lived in Paradise, that this is the original
home of the human race and every member of it: why
should it not be natural and proper for him in his wander-
ings over the earth and his study of the same also to look
around whether he cannot find a locality of which it could
be affirmed with reasonable certainty that Paradise must, or
at least can, have been there? Or do we think it improper
or even wrong for a man to do all he can do, without neg-
lecting other or more pressing and binding duties, to find
out his ancestry and the place of their abode? Surely not.
Why, then, should it be considered out of place for man to
endeavor to find the original home of himself and all his
fellow-men, if by doing so he neglect not nearer and holier
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obligations? To be sure, the Bible tells us that man on
account of his fall was driven out of Paradise, and that God
“placed at the cast of the garden of Eden the Cherubim,
and the flame of a sword which turned every way, to keep
the tree of life,” Gen. 3, 24. We know also from that Holy
Book that the waters of the Flood that God had to send
because of the extreme wickedness of almost the whole
human race “prevailed exceedingly upon the earth; and
all the high mountains that were under the whole heaven
were covered,” Gen. 7, 19; and we can, even aside from
geological investigations, gather from this that by tﬁis
flood, whose “ waters prevailed upon the earth an hundred
and fifty days” (Gen. 7, 24,) the surface of the earth must
have undex:gone somewhat, if not very much, of a change,
But all this does not prove a prior: that it is impossible to
point out a part of our globe of which it could be said with
a good deal of assurance and certainty that Paradise or the
cradle of mankind may, or even must, have stood there,
The exact spot, we feel sure, will never be found, if for no
other reason, because of the changes wrought by the Flood.

Whether a posteriori, that is, after every part of the earth

has been explored and looked at with regard to the qualifi-

cations required for the site of Paradise, it will not finally

have to be admitted that no locality can be shown meeting

the requirements in the case, is, of course, an entirely differ-

ent question.

The interest and curiosity as to the locality of Paradise
has not been confined to our own age of inquisitive investi-
gation, invention, discovery, and exploration. Already the
fathers and theologians of the early Church had and ex-
pressed their speculations about it; and many and curious
these speculations were. “Gome, following the allegorizing
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method of Philo, interpreted the whole narrative in Genesis
as a parable setting forth spiritual things. Eden was nnt a
place, but & state of spiritual blessedness. The four rivers
were not rivers, but the four cardinal virtues, etc. The
majority, however, held to the historic character of the nar-
rative, and to the strictly geographical reality of Eden. To
the question of its location, numberless were the answers.
Often it was in the far East, beyond all lands inhabited by
men. Sometimes it was thought of as perhaps within, or
under, the earth, in the regions of the dead. Sometimes it
was neither on nor below the earth, but high above it, in
the third heaven, or some way associated with the lunar
orbit, Again, it would be stated that there are two para-
dises, a celestial and a terrestrial one,—the one in heaven,
the other on earth. Tertullian, conceiving of the torrid zone
as the flaming sword, which turned every way to keep the
way of the tree of life (Gen. 3, 24), placed Eden beyond it,
in the southern hemisphere. Now it was at the bottom of
the sea; or again it held a position midway between earth
and heaven. Anon, it was on the summit of a miraculous
mountain, which rose to the height of the moon. Of this
mountain only the base was washed, when by the waters of
the Deluge all other mountains were covered. It was con-
ceived of as rising in three gigantic stages to its stupendous
height. All kinds of marvelous plants and precious metals
and gems adorned it, but its supreme adornment was a
divine river, which, starting from the throne of God in the
highest heavens, descended to the holy garden on the
mountain’s head, and thence parting into four, after water-
ing and beautifying the whole mountain in its descent,
gradually lost more and more of its celestial taste and vivi-
fying virtues, and became the water system of the habitable
globe. Sometimes the location of this mountain was de-
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scribed as in some distant portion of the earth, ‘where the
sea, or earth, and the sky mect.””

“Luther rejected all attempts to locate the primeval
garden, declaring that the Deluge had so changed the face
of the earth and the course of its original rivers that all
search was fruitless.,” This opinion Luther very forcibly
expresses in his Commentary to Genesis, where he com-
ments on ch. 2, v. &, (Walch’s edition I, pp. 157 sqq.) But
that he only means to deny that we will ever be able to
point out the exact spot, we see from the same Commentary,
when further on, in his remarks on ch. 18, v. 7, he claims
that the descendants of Ham by getting Arabia Felix as a
portion of their abode “gained what was left of Paradise ”
(pp. 1006 5q.) ; and even, on ch. 13, v. 10, he does not hesi-
tate to say that the Plain of the Jordan, where Sodom and
Gomorrah were situated, was the region where Paradise had
been (pp. 1283 sq.); and on ch. 22, v. 1. 2 he remarks that
Noriah and- Jerusalem in general was the place around
which country Paradise was.,” (pp. 2239 sq.)

«(Qalvin confidently affirmed that the writer of the
Genesis narrative must be understood as locating the gar-
den of Eden near the mouths of the Euphrates.”

With regard to the opinions and theories now in vogue
Dr. Warren aptly remarks: “At the present time the state
of theological teaching respecting Eden is, if possible, a
worse Babel than in any preceding age. For a partial illus-
tration of the confusion one has only to turn to the most
recent and authoritative biblical, theological, and religious

In McClintock & Strong’s, the writer on

encyclopezdias.
In Smith's ‘Bible

Eden inclines to locate it in Armenia.
Dictionary’ the problem is abandoned as probably insoluble.

In the great German encyclopedia of Herzog it is declared
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necessary to deny to the story of Eden a strictly historical
character; it is ‘a bit of mythical geography.” In the sup-
plement, however,” (viz. to the first edition) * Pressel makes
an elaborate argument of many pages in favor of the loca-
tion at the junction of the Tigris and Euphrates. Dill-
mann, in Schenkel’s ¢ Bible-Lexicon,’ places it in the Hima-
layas, north of India. In the chief Roman Catholic cyclo-
pxdia, Wetzel & Welte’'s ‘Kirchen-Lexicon,” the writer
vacillates between Eastern Asia, taken in a vague and un-
defined sense, and an equally undefined North. Prof.
Brown, of New York, in the new work edited by Dr. Schaff,
on the basis of Herzog, enumerates a variety of opinions
advocated by others, but refrains from expressing any
opinions of his own.”—Dr. C. F. Keil, the justly renowned
and most Lutheran commentator on the Old Testament in
our time, holds that the table-land of Armenia, near Mount
Ararat, where the sources of the Euphrates and Tigris as
also of the Araxes and Kur, that empty into.the Caspian
Sea, are to be found not far apart, is the locality of Paradise.
Dr. Franz Delitzsch, in his Commentary on Genesis, thinks
it incontrovertible that according to Scripture we must look
upon the platean of Armenia as the cradle of mankind, but
adopts the expression of another, that “in regard to the
other two rivers ™ (besides Euphrates and Tigris) “ we have
now no means of determining with certainty, and vague
conjecture, in such a case, is useless.” His son, the cele-
brated Assyriologist, Dr. Friedrich Delitzsch, contends that
the site of Paradise is on the Euphrates, between Bagdad
and Babylon. The four rivers according to his view are
“the great canal west of the Euphrates, called by the
Greeks the Pallacopas, the Shat-en-Nil, and the lower Tigris
and Buphrates.” Lately, a Frenchman, M. Beauvois, has
revived the hypothesis of a few others, namely that Eden is
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to be looked for in America; whilst an Englishman, G. Mas-
sey, in a bulky work sets about to prove that ¢if there be
an earthly original for the heavenly Eden, it will be found
in Equatorial Africa, the land of seething, swarming, mul-
titudinous, and colossal life, where the mother nature grew
great with her latest race; the lair in which the lusty
breeder brought forth her black barbarian brood, and put
forth for them such a warm, welling bosom as cannot be
paralleled elsewhere on earth.”

“The answers which recent biologists, naturalists and
ethnologists have given to this problem are hardly less
numerous or less conflicting than are the solutions proposed
by theologians. Of these answers Professor Zoeckler, in a
late work, enumerates ten, each having the support of emi-
nent scientific names. In latitude they range from Green-
land to Central Africa, and in longitude from America to
Central Asia. Of the whole number, the two which seem
to command the widest and weightiest support are, first,
the hypothesis that ¢ Lemuria’—a wholly imaginary, now
gsubmerged prehistoric continent under the northern por-
tion of the Indian Ocean—was the ‘mother-region’ of the
race; and; gecondly, that it was in the heart of Central
Asia.”

And now Dr. Warren enters the arena of these conflict-
ing hypotheses leading in a new one that in his confident
estimation is destined to conquer them all. His book has
been written “to bring forward and seriously to test the
proposition that the cradle of the human race, the Eden of
primitive tradition, was situated at the North Pole, in a' co-.untry
submerged at the time of the Deluge.” This hy pothes1s‘ Is by
him “scientifically tested and confirmed” by the testiony
of T. scientific geogony, L. sstronomical geography, L.
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physiographical geology, IV. prehistoric climatology, V.
paleontological botany, VI. paleontological zoology, VII.
paleontological anthropology and ethnology; as also by that
of ethnic tradition, viz, of the Japanese, Chinese, East
Aryan or Hindu, Iranian or Old-Persian, Akkadian, As-
syrian and Babylonian, Egyptian, Greek. Then are given
“further verifications of the hypothesis based upon a study
of the peculiarities of a polar Paradise.” Furthermore,
“the significance of our results” is stated, namely their
bearing upon the study of biology and terrestrial physics,
on the study of ancient literature, on the problem of the
origin and earliest form of religion, and on the philosophy
of history and on the theory of the development of civiliza-
tion. The last 60 pages contain 8 appendices treating of as
many points connected with the main question and in-
teresting in themselves, f. e. Homer’s abode of the dead.

As is seen even from this necessarily brief summary of
the contents of Dr. Warren’s book, he gives an almost over-
whelming mass of material in support of his hypothesis.
And we cannot but admire the range, the breadth and the
depth of his knowledge, study and investigation. In Ger-
man and in French just as well as in English he seems to
have almost ransacked the literature in any way bearing
upon his theme. We must confess to having read his book
not only with interest, but also with profit in more than
one respect. And pleasing above all is the truly Christian
spirit that pervades the whole book from beginning to end.
But the main question, of course, is, Has Dr. Warren really
proved his hypothesis? Or has he only added a new one to
the already perplexing multitude ?

We are sorry to say that in our honest opinion the lat-
ter, and not the former, question must be answered in the
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affirmative; and we are sure that our judgment is at least
that of an unbiased and impartial seeker after truth. To
be sure, in one respect we are biased and partial and preju-
diced, or whatever you may please to call it; and that is
this, we hold that wherever the Holy Scriptures claim to
give history and historical facts, their words must be taken
just as they read; and we cannot welcome any theory or
hypothesis, however pleasing and captivating in other re-
gards, that militates in any way, directly or indirectly,
against this hermeneutical rule. Dr. Warren offers in proof
of his hppothesis a good many points that the present
writer has neither the means nor the ability of examining
or verifying. In fact, as far as we can judge, all the testi-
mony he adduces seems to tend in the direction of his
theory; and we would not hesitate to regard it as the most
probable, if there were not several points connected with it
that we cannot reconcile with the statements of the Bible.

In the first place Dr. Warren’s whole theory is based on
the hypothesis that our earth was at first a hot globe, <o hot
that neither men, nor animals, nor plants could exist upon
it; that gradually it cooled and became habitable, and this
first at the Poles. His own words are as follows: *“That
the earth is a slowly cooling body is a doctrine now all but
universally accepted. In saying this we say nothing for or
against the so-called nebular hypothesis of the origin of the
world, for both friends and foes of this unproven hypothesis
believe in what is termed the secular cooling or refrigera-
tion of the earth. All authorities in this field hold and
teach that the time was when the slowly solidify‘ing planet
was too hot to support any form of life, and that only at

i i i i there a
some particular time 1n the cooling process was

temperature reached which was adapted to the necessities
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of living things. On what portion of the earth’s surface,
now, would this temperature first be reached? Or would it
everywhere be reached at the same time? These are most
interesting questions, and the writer has often marveled
that in scientific treatises on the cooling globe he could no-
where find them formally discussed. Granting, however, a
uniform interior heat and a uniform loss of it in the mode
of superficial radiation in all directions into space, it is cer-
tain if these were the only factors in the problem the cool-
ing process would affect every part of the surface in a
uniform manner, and we might confidently infer that the
temperature compatible with organic life was reached at
the same time at all points of the earth’s surface. But the
factors named are not the only ones of the problem. In
those far-off geological ages the heat received from the great
central furnace of our system, the sun, cannot have been
less than at the present time. Some astronomers and geol-
ogists claim that it was greater. In any case, therefore, as
early as the time when the earth’s atmosphere became
penetrable by the rays of the sun, local differences of tem-
perature must have been produced at the base of the atmos-
phere, whether the body of the globe was as yet crusted
over or not. Then as now, viewed apart from air and water
currents, every particular spot on the surface of the globe
must have had a temperature determined, first by the fixed
and uniform inherent heat of the earth-mass, and secondly
by the varying quantity of heat received from the sun.
But the difference between the solar heat received at a
point under the equator and that received at the pole can-
not have been less in those ages than at the present time;
and this incessant increment of the equatorial heat of the
earth by the direct rays of the sun suggests at once the por-
tions of the globe which first became cool enough to sustain
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organic life. Then as now the polar regions must have
been cooler than the equatorial, and hence, as far as the
teachings of theoretical geogony can be trusted, the conclu-
sion is inevitable that there, to wit, in the polar region, life
first became possible.—The bearing of this result upon our
central thesis is at once obvious. We asked the geologist
this question: ‘Is the hypothesis of a primeval polar Eden
admissible ?” Looking at the slowly cooling earth alone, he
replies, ‘Eden conditions have probably at one time or an-
other been found everywhere upon the surface of the earth.
Paradise may have been anywhere.” Looking at the cosmic
environment, however, he adds, ‘But while Paradise may
have been anywhere, the first portions of the earth’s surface
sufficiently cool to present the conditions of Eden life were
assuredly at the Poles.”” (P. 57-59.)

So this is the “central thesis” of Dr. Warren’s theory,
that thesis with which his whole theory either stands or
falls. As he states it, and we doubt not that he is accurate
and right, modern geologists almost without an exception
admit that this “central thesis” is all right, because it is
their own invention. But is it therefore anything else but
a hypothesis ? ‘Has anybody as yet proved that only on the
basis of this hypothesis the present condition of our globe
can be explained, and that therefore it must be regarded as
real and incontrovertible truth? And what does the Bible
say to it? That it does not furnish any proofs for it, even
Dr. Warren tacitly admits by not as much as making an at-
tempt to draw a proof from it. But we must go further.and
say that we cannot reconcile the statements of the Bible,
especially its account of Creation, with Dr. Warren’s hypo-
We do not intend to show this here at length. We

thesis.
andid reader to get his Bible, to read at-

will only ask the ¢
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tentively and devoutly the first two chapters of it, and then
answer the question, Does this inspired and therefore trust-
worthy and reliable account of the creation and the develop-
ment of our globe up to the time when the first man was
put on it, does it presuppose, suggest or even allow such a
development as Dr. Warren’s “central thesis” postulates?
We are sure the answer of all our readers will be an em-
phatical No. Well then, as long as it is not proved beyond
the possibility of the least doubt that Dr. Warren’s “central
thesis” cannot but be correct, that what it says, is no more
a mere hypothesis, but must be accepted by every rational
and reasonable man as uncontrovertible truth: so long we
will also hold to that interpretation of the Biblical account
of the creation and the development of the earth that its
sentences and words bear on their very face and necessarily
suggest to every unprejudiced reader.

In the second place Dr. Warren maintains that the pe-
culiar condition of the polar regions with regard to change
of day and night, or light and darkness, is strongly in favor
of the theory that Paradise must have been there. That
condition he describes, by citing the words of another, in
the following way: “Under the Poles, where the darkness
of night would continue six months without intermission
if there were no refraction, total darkness does not prevail
one half of this period. When the sun sets at the North
Pole, about the 23d of September, the inhabitants (if any)
enjoy a perpetual aurora till he has descended 18 degrees
below the horizon. In his course through the ecliptic, the
sun is two months before he can reach this point, during
which time there is a perpetual twilight. In two months
more he arrives again at the same point, namely, 18 degrees
below the horizon, when a new twilight commences, which
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is continually increasing in brilliancy for other two months,
at the end of which the body of this luminary is seen rising
in all its glory. So that in this region the light of day is
enjoyed in a greater or less degree for ten months, without
interruption, by the effects of atmospheric refraction; and
during the two months when the influence of the solar light
is entirely withdrawn, the moon is shining above the horizon
for two half months without intermission ; and thus it hap-
pens that no more than two separate fortnights are passed
in total darkness, and this darkness is alleviated by the light
of the stars and the frequent coruscations of the Aurora
Borealis., Hence it appears that there are no portions of our
Globe which enjoy throughout the year so large a portion of
the solar light as these northern regions.” (pp. 61 sq.) All
which, if it rcally be so, is, certainly. very grand and nice.
And we can understand that a man with any poetical lean-
ings, especially if he be an adherent of Dr. Warren’s hypo-
thesis, can get very enthusiastic about it, as the latter really
does. But, nevertheless, we cannot subscribe to the conclu-
sion he draws, namely: “ Whoever seeks as a probable loca-
tion for Paradise the heavenliest spot on earth with respect
to light and darkness, and with respect to celestial scenery,
must be content to seek it at the Arctic Pole. Iere is the
true City of the Ina. Here is the one and only spot on
earth respecting which it would seem as if the Creator had
said, as of His own heavenly residence, ‘There shall be
no night there’” And our simple reason is that primeval
Paradise, the first abode of Adam and Eve, is not at all de-
seribed in our Bible as being a place where there was no
night alternating with day in the same way as is the case
with us. The very reverse is true. Must not a man who
comes to the Bible free from bias and reads its first and
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second chapters in connection inevitably come to the con-
clusion that the regular change between day and night
whereof chapter one speaks did also take place in Paradise ?
And what should the “cool of the day,” Gen. 3, 8 mean if
not the time of evening? And when could this have been
according to Dr. Warren’s North Pole theory ?

In the third place Dr. Warren’s opinion regarding the
rivers mentioned Gen. 2, 10-14 as flowing in Eden cannot,
in our estimation, be made to agree with the account of the
Bible. He says: “In our interpretation the original river
is from the sky; the division takes place on the hights at
the Pole, and the four resulting rivers are the chief streams
of the circumpolar continent as they descend in different
directions to the surrounding sea” (pp. 2560 sq.) And if you
ask him how he regards the historical names mentioned
Gen. 3 in connection with these rivers, he makes his own
the “firm belief of various learned writers” expressed in
those words: “All peoples coming into a new country love
to name their new rivers and towns after the loved and
sacred ones they have left in the elder home. The Thames
of New England perpetuates the memory of the Thames of
Old England. ‘It is very seldom indeed,’ says a late writer,
‘that a river has no namesakes. Very possibly, the Phrat”
(Euphrates) “of Mesopotamia may have been named for
some elder river of the antediluvian world.” (p. 29.) This
does not satisfy us at all, and we shall not believe it unless
we must, compelled by irrefutable arguments.

And thus, we are sorry to say, we cannot conclude as we

have begun. “Paradise found at last” must be changed to.
“ Paradise not found yet.” Srt.
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THE GIFT OF TONGUES.

In No. 4 of the XI. Volume of “Unter dem Kreuze,’
edited by Past. L. Grote, of Basle, we read in an account by
a witness * whose philological attainments enabled him to
judge intelligently also concerning the linguistic character
of the speaking with tongues” of the mysterious phenom-
ena of the gift of tongues alleged to have descended upon
the so-called Irvingians of Scotland. The facts as reported
by our source are taken from the “Morning Watch,” Vol. 11,
p. 859. A few extracts will suffice to present the salient
features of the occurrence and also the claims advanced,
that this sect is possessed of the original miraculous gift of
tongues, of which we find mention made in the first epistle
to the Corinthians, chapters 12 and 14. The “eyve-witness”
writes: “ We observed the speaking with tongues especially
in nine persons. We found that in different persons the
character of the tongues could clearly be distinguished;
moreover, that the same individual occasionally spoke in
different tongues. Thus in the case of the elder MacDonald,
we could after a time easily determine whether he was
speaking in one or the other tongue. At one time he spoke
with such energy and expression, that I was enabled to
make various observations in regard to his words. The

language in which he spoke was full and harmonious. It
9
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contained many words reminding one of Latin and Gireck
roots, and possessing an inflection similar to the Greek.
Several times I noticed, that he used the same root with
varying inflections, but never two words occurred in sucees-
sion, which as to root and inflectional terminations could
be ascribed to any language of which I had knowledge.”
After some cursory remarks on the laws of language he con-
tinues: “The sounds which we heard from these persons
speaking in tongues were, the longer we listened, the more
we were convinced, clearly in syntactical connection with
one another, many words had inflectional endings and a
resultant cadence, the whole speech was well formed and
uttered in characteristic harmony with the changing re-
ligious mood—in short, a real language.” Dwelling upon
the excellent character of these people, their humility and
simplicity and freedom from all fanaticism and false cn-
thusiasm, our authority concludes: Finally these cffects
of the Spirit became apparent not only in the beginning of
the Irvingian movement, but they continue to this day,
both in men and in women, and the Irvingians can indeed
“boast,” that among them the true (apostolic) gifts of the
Spirit, and especially the most precious of these, the gift of
prophecy, have again found an abiding place. Whoever
denies this must assume, that all those miraculous phenom-

ena, of which we have spoken, are not of God, but of the
devil.”

One even slightly acGuainted with the theological liter-
ature of the last century the fact cannot have escaped, that
the attempts to solve the alleged difficulties in the scriptur-

al accounts of the gift of tongues have culminated in a

great variety of theories and vague speculation, which, as a
rule, must be characterized eit :

her as proof of the desire to
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eliminate the element of the miraculous and to overturn
the fundamental principles of scriptural truth; or as the
abortive fruits of a rationalistic and shiftless exegesis, the
latter resulting either in contradictions to well established
historical facts or in enthusiastic and fanciful notions.
Without regarding in this paper the “solution of the prob-
lem” by changing the character of the miracle in such a
manner, that it is made to lie in the hearers rather than in
the disciples speaking, whose words, although uttered in
their native language, were heard by the strangers in their
own tongue; or discussing the probability of a theory, as
advanced by Hermann Cremer, Biblisch-Theol. Weerterbuch,
1872: “Speaking in a form of language wrought by the
Holy Spirit, which reduces the various languages of man-
kind to one collective expression;”’ “The comprehension
of various, respectively of all human languages” pp. 163
and 164; and discarding at once the “critical” efforts of
men like Bleck and Herder, whose results can be summed
up as negating any and all miraculous effects and impugn-
ing the veracity of Luke as a narrator