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"The history of the Church confirms and illustrates the teachings of the Bible, that
yielding little by little leads to yielding more and more, until all is in danger; and the
tempter is never satisfied until all is lost. — Matthias Loy, The Story of My Life

Matthias Loy was a zealous supporter of the Lutheran Confessions, and to that end founded and
edited the Columbus Theological Magazine. Dr. Loy was Professor of Theology at Capital
University (1865-1902), President of Capital University (1881-90), Editor of the Lutheran
Standard (1864-91), and President of the Ohio Joint Synod (1860-78, 1880-94). Under his
direction, the Ohio Joint Synod grew to have a national influence. In 1881 he withdrew the Joint
Synod from the Synodical Conference in reaction to Walther’s teaching about predestination.

"There is not an article in our creed that is not an offense to somebody; there is
scarcely an article that is not a stumbling block to some who still profess to be
Christians. It seems but a small concession that we are asked to make when an article
of our confession is represented as a stumbling block to many Christians which
ought therefore in charity to be removed, but surrendering that article would only
lead to the surrender of another on the same ground, and that is the beginning of the
end; the authority of the inspired Word of our Lord is gradually undermined.

The Lutheran Library Publishing Ministry finds, restores and republishes good, readable books
from Lutheran authors and those of other sound Christian traditions. All titles are available at little
to no cost in proofread and freshly typeset editions. Many free e-books are available at our website
Lutheran[ibrary.org. Please enjoy this book and let others know about this completely volunteer
service to God’s people. May the Lord bless you and bring you peace.
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THEOLOGICAL MAGAZINE.

VoL XL FEBRUARY, 1891. No. 1.

INTRODUCTORY.

It has been the object of this periodical from the begin-
ning to serve Christ and the Church by inculcating fidelity
to His Word as revealed in the Holy Scriptures. Because
of this it is devoted to the interests of the Ev. Lutheran
Church, which confesses the truth as that Word teaches it.
“We believe, teach, and confess that the only rule and
standard according to which at once all dogmas and teachers
should be esteemed and judged are nothing else than the
prophetic and apostolic Scriptures of the Old and of the New
Testament, as it is written (Ps. 119, 105): ‘Thy Word is a
lamp unto my feet and a light unto my path. And St.
Paul (Gal. 1, 8): ‘Though an angel from heaven preach
any other Gospel unto you, let him ‘be accursed.”” There-
fore every attempt to mutilate these Scriptures, to undermine
the faith of God’s people in their plenary inspiration and
their absolute authority, to supplant them by admitting ap-
‘peals in spiritual things to human reason and feeling or by
binding on Christian consciences the decrees and ordinances
of men, and to explain away the meaning of plain words
which God graciously gave us for our enlightenment and
guidance, has met and shall continue to meet our determined
opposition. “For I testify unto. every man that heareth
the words of the prophecy of this book, If any man shall

Vol. XI.—1
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add unto these things, God shall add unto him the plagues
that are written in this book ; and if any man shall take away
from the words of the book of the prophecy God shall take
away his part out of the book of life, and out of the holy
city, and from the things which are written in this book.”
Rev. 22, 18.19. On the other hand it has been and shall
continue to be our endeavor, according to the ability given
us, to be helpful in leading men to reverence the Word of
their God and to understand His Law with its righteous
curse and His Gospel with its gracious blessing, that the
word of Christ may dwell in us richly in all wisdom and we
may know the truth with its saving power.

Our controversy with the manifold evils of our day is
not based on differences of opinion in regard to policy.
Thinking men generally form opinions on such subjects,
and they have a right to express them. Indifference is not
a virtue even in regard to things which, because they are
not decided in the Word of God, are subject to human
reason. Only in regard to spiritual matters are they in-
different. A dollar is preferable to a dime, though neither
dollars nor dimes can give us peace with God. But because
those things are indifferent in the Church, and one man
has an equal right with another to hold and maintain his
opinions, no one has a right to condemn the other or cause
divisions rather than let the opinions of others prevail. If
the subject in question be really a matter of indifference,
that is, a subject upon which God has given us no revelation
in His Word, the prevalence of our opinion will not save a
soul, though in the light of reason it be the better, and the
prevalence of another’s will not destroy a soul, though in
the light of reason it be the worse opinion ; why then make
any, trouble in the Church about it? What is necessary
God reveals in His Word, and what is thus written is de-
cided by His authority. That is forever settled, whatever
men may think about it: whether in their humble reliance
npon divine wisdom they accept it, or whether in their



Introductory. 3

jgnorance and presumption they reject it. And as to that
which is not thus settled, who shall decide which opinion is
really most in accord with reason? Only when men have a
fond conceit of themselves and think of themselves more
highly than they ought to think, can they insist upon their
individual opinion as alone rational, and proceed to con-
.demn all who will not submit to their supercilious dictation.
No, our controversy is with that which God’s Word con-
demns. Not our opinion and our authority, but the truth
.and the right as God declares it in Holy Scripture, do we
.advocate and maintain, and therefore in this domain we
have nothing to do with compromises and truces and decla-
rations of peace. It is simply a question whether God’s
Word shall stand, or whether through the wiles of the devil
-we shall suffer it to be trodden under foot.

When doctrines are taught which God’s Word does not
teach and laws are laid upon the conseiences of Christians
which God’s Word does not promulgate, the practice may
vary in its effects, but the principle is always fundamentally
evil. “In vain they do worship me,” says our Lord, “teach-
ing for doctrines the commandments of men.” Matt. 15, 9.
‘The doctrine or law thus imposed upon God’s people as
necessary to be believed or obeyed may be of small import
in itself, but the question is not of small import whether
‘God alone shall rule and His Word alone shall have authority
in the Church, or whether men shall arrogate to themselves
divine power and be permitted to lord it over God’s heritage.
‘Such arrogance, as it is glaringly illustrated in the papacy, is
the work of Antichrist, * who opposeth and exalteth himself
above all that is called God, or that is worshiped, so that he
a8 God sitteth in the temple of God, showing himself that
he is God.” 2 Thess.2,8. Subjection to such usurpers, who
claim the prerogatives of God to reign over His people and
who make obedience to their decrees the condition of salva-
tion, is not a matter of indifference, but sheer idolatry, in
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which the honor that belongs to God is given to another,
When man’s word is suffered to take the place of God’s
Word, the way of salvation is rendered obscure and uncer-
tain and the souls that were freed by the blood of Jesus are
again reduced toslavery. St.Paul says with regard to certain
“false brethren unawares brought in, who came in privily
to spy out our liberty which we have in Christ Jesus that
they might bring us into bondage,” that submission to them
would have been a rejection of the Gospel: ‘ to whom,” he
says, “ we gave place by subjection, no, not for an hour, that’
the truth of the Gospel might continue with you.” Gal. 2,
4.5, When men turn away from the law and the testimony
which God has given and subject themselves to the ordi-
nances of men, the human is substituted for the divine, the
Gospel is lost, and with it, because the human substitute
has no power to save, the soul is lost. The honor of God
and the salvation of souls equally admonish us to adhere
strictly to the Scriptures in all their integrity, that the
authority of God may be maintained and not be supplanted
by human usurpations. Therefore it is written: “Beloved,
when I gave all diligence to write unto you of the common
salvation, it was needful for me to write unto you and exhort
you, that ye should earnestly contend for the faith which was
once delivered unto the saints.” Jude 3. And therefore it
is also written: “I beseech you, brethren, mark them which
cause divisions and offences contrary to the doctrine which
ye have learned, and avoid them.” Rom. 16,17. For “there
were false prophets also among the people, even as there shall
be false teachers among you, who privily shall bring in dam-
nable heresies, even denying the Lord that bought them, and
bring upon themselves swift destruction. And many shall
follow their pernicious ways; by reason of whom the way of
truth shall be evil spoken of.” 2 Pet.2,1.2, The same ap-
preciation of God’s Word, as the sole authority in the Church
and the sole power by which sinful souls can be saved, which
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-prompts the believing heart to confess it and publish it
abroad unto the glory of God and the salvation of many
prompts also to shun all false prophets and condemns and
warns against all false doctrines, because, just in proportion
as these deviate from the Word of God and are therefore
false they dishonor God and endanger souls by endeavoring
to foist in the foolishness and impotency of man as a substi-
tute for the wisdom and power of God. “ Wherefore rebuke
them sharply, that they may be sound in the faith, not giv-
ing heed to Jewish fables and commandments of men that
turn from the faith.” Tit.1,13.14. He that loves the truth
that saves hates the lies that destroy.

Perhaps there is nothing that more clearly manifests the
flabby and fluffy character and the unevangelical and unholy
tendencies of our time than the attitude assumeéd in regard
to this matter of rebuking departures from the Word of God
both as respects doctrine and life. Not only has the com-
mand of the Lord, “If thy brother shall trespass against
thee, go and tell him his fault between thee and him alone”
(Matt. 18, 15), and that of the apostle, “ Them that sin rebuke
before all, that others also may fear” (1 Tim. 5, 20), fallen
into disuse and even into disfavor among the laity, but even
ministers are swept along with the popular current and think
themselves justified, in view of the prevailing opinions in
this age of enlightenment, when they prefer not to risk giv-
ing offense by meddling with the beliefs and doings of the
people. The Word of God does indeed say: * These things
-speak and exhort, and rebuke with all authority.” Tit. 2,
15. Nay, it even gives the solemn warning: “O son of man,
I have set thee a watchman unto the house of Israel; there-
fore thou shalt hear the word at my mouth, and warn them
from me. When I say unto the wicked, O wicked man,
thou shalt surely die: if thou dost not speak to warn the
wicked from his way, that wicked man shall die in his
iniquity, but his blood will I require at thy hand. Never-
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theless, if thou warn the wicked of his way to turn from it,
if he do not turn from his way he shall die in his iniquity,
but thou hast delivered thy soul.” Ezek. 33, 7-9, These and
many similar words are before us in the Scriptures and he
that has eyes may read them. They are written for our
learning. And Christians still profess to believe that God
hath spoken them. But who hears and who cares? Even
among Christian ministers the answer is practically given
that these things were suited to another age, but are anti-
quated now, when the spread of. intelligence has created
other wants and the refinement of the age has produced a
more profound respect for the rights of individual opinion
and sentiment and a more tender treatment of differences in
judgment and taste. Facts that are patent to every observer
must awaken the fear in sincere and devout Christians that
notwithstanding all the busy activity of our times in all
manner of Christian works, including missions and the cir-
culation of the Bible, the Word of ‘God is losing its hold
upon the conscience. The one thing needful above all the
hustle and bustle of our fast age is to hold fast that which
we have, that no man take our crown. What is the use of
all our hurry to save souls when we have lost that by
which alone souls can be saved? What will it profit if, by
sentimental softness in dealing with errorists and evil-doers,
we gather them into our congregations and keep them in
external fellowship with God’s people, while they perish in
their sin and, because their blood is required at our hands,
we perish with them ?

Even the arguments that are adduced to defend the evil
show how deep-seated it has become and how pressing is the
need. for a remedy. The readers of our MAGAZINE are not
people who need to be told, that those who advocate the right
of every man to think what he pleases, and to do as he
pleases, notwithstanding anything in the Bible to the con-
trary and notwithstanding the inconsistency of his thoughts
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and deeds with the thoughts and will of God, are not Chris-
tians, and cannot be recognized as such without disloyalty
to the Lord. Nor need they be told that those who, while
they still have some traditional respect for the Scriptures,
maintain that these are not inspired, though portions of them
may be regarded as God’s Word and, so far as these
portions can be ascertained, may so far be considered author-
jtative, are not men, whether they are Christians or not, with
whom it is possible for those who reverence the Bible as
God’s Word to come to any agreement, because when the
divine authority of every passage that is adduced as proof
may be denied, there is no common ground upon which to
stand and from which to reason. But it may be necessary to
remind some of them and it certainly is necessary to teach
Christians generally, that God’s Word has the same suprem-
acy in every age, and that the reason and sentiment of an
enlightened period in the world’s history has no more right
and authority, as against God and His Word, than the reason
and sentiment of an unenlightened period. That enlighten-
ment that leads men to imagine that they are gods, and that
they can subject the Almighty Maker of heaven and earth to
their imaginary greatness and power, is nothing but dark-
ness. And this it is needful to say with emphasis and to
keep before the minds of believers, that conceding the in-
sufficiency of Scripture to teach what is truth and righteous-
ness, and admitting the necessity of some human authority
to decide, or some human standard by which to decide, what
is truth and righteousness; or that such a decision cannot
be reached at all, and every person must be allowed to have
his own opinion,—is undermining the foundation and sur-
rendering to the enemy. That is not the way of faith and
hope and charity, but the way of despair, however much a
maudlin sentimentalism that is altogether of the flesh may
prate about the sweet charity that would hurt no man’s
feeling by rebuking the false teaching and unholy living
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which dishonor God and destroy souls, The Word of God
shall stand when all human fabrics shall have passed
away, and by that Word men shall be judged on the last
day, though they may have thought it most couducive to
union and harmony and comfort and general good feeling
not to insist on its requirements while the day of probation
lasted. And that Word is so plain that whosoever will may
know the truth, and is given by God that it may in all time
and under all circumstances be a sufficient guide to lead us
through the gloom of earth to the glory of heaven. “Thy
Word is a lamp unto my feet and a light unto my path.”
Ps. 119, 105. “We have also a more sure word of prophecy,
whereunto ye do well that ye take heed, as unto a light that
shineth in a dark place, until the day dawn and the day star
arise in your hearts.” 2 Pet. 1, 19. Against all the
doubting cries of men about the difficulty of finding the
truth and the impossibility of ascertaining it when doctors
disagree, we must insist on the words of our Lord: “If ye
continue in my word, then are ye my disciples indeed ; and
ye shall know the truth, and the truth shall make you free.”
John 8, 31. 32. The only sure and only safe ground is aban-
doned when the consent of men, Christians or others, is
adopted as the test of truth, and only that is accepted which
has their approval. What the Lord says is authoritative,
whether there be many or few or none that sanction it, and
only that is binding and salutary, though multitudes preach
another Law and another Gospel. “To the law and to the
testimony ; if they speak not aecording to this word, it is
because there is no light in them.” Isa. 8, 20. Blessed are
they that hear the Word of God and keep it.” Luke 11, 28.

The disregard of Holy Scripture as the only source and
criterion of saving truth has been bearing bitter fruit in the
churches. The laxity and liberalism that has been teach-
ing and practicing union, notwithstanding pronounced dif-
ferences in creed, has found no defense for its course save in

%
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the assumption that in the nature of the human mind vari-
ous men will have various opinions, and that in consequence
of this the Church of Christ cannot be successful without
permitting such differences within her pale. But this im-
plies that man’s opinions and God’s Word have the same
right in our creeds and churches; and every attempt to
limit this, when the principle is once admitted, has proved
a failure, and in the nature of things must prove a failure,
because one man claims and has reason to claim the same
right as another to determine what portion of the Scriptures
ghall not be enforced and what human judgments shall be
admitted in their stead. The logical result is that the
Word of God and the word of man are placed upon the
same level, and practically the Bible is laid aside, though it
be in many cases still with professions of reverence for it,
and human reason with its manifold opinions rules and
reigns. This accounts for the undeniable and deplorable
fact, that much of the preaching in sectarian pulpits is
mere opinion, and is not regarded as anything else; the
hearers criticise it, and sometimes agree and sometimes dis-
agree with it, and nobody cares. They do not dream that
Christ’s word, *“ He that heareth you, heareth me,” has any
application in these days of free thought, and preacher and
hearer alike appeal only to human judgment. And the in-
difference in regard to what the Lord says.in His Word is
not confined to the Gospel, but extends also to the Law.
Every man does what seems right in his own eyes, and no
one is presumed to have any authority to molest him. Rea-
son and feeling, not the Word, are the standard of faith and
morals. Obviously when people have lost reverence for the
Word in its gospel truth unto salvation they will not rever-
ence it in its legal precepts unto holiness. . All that can be
expected of so-called Christianity in that form is that a
certain civil righteousness, such as commends itself to the
natural mind, will be maintained, and no intelligent Chris-
tian will wonder if, in such circumstances, consciences will
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be bound where God does not bind them and freed where
God does not free them. Human rule in things spiritual
means enslavement and ultimately death,

It is a sad and seemingly pessimistic conclusion, that
we must go back to first principles, if we would be helpful
to Christians in these latter days that are full of unrest and
evil. But we would not be faithful if we closed our eyes to
the facts that stare us in the face. What is most needful
now is to restore in the consciousness of Christians the fun-
damental truth that God reigns in His Church and rules by
His Word, and to arouse their consciences to hear and to
heed that Word as the divine standard by which the world
shall be judged. That seems to us a necessity also for the
Lutheran Church in this land. Not that in her confession
she has ever for a moment faltered in her reverent accept--
ance of the supremacy of that Word. But in the practice
of her people there is many a weakness and many a fault:
in this respect. The influence of the sects surrounding
them has been great in various ways. Practically the Chris-
tianity of our country is largely of the purely traditional
sort. Doctrines are received and duties are performed merely
because this is a time-honored custom, without enquiring
whether God or man has imposed them. Hence the con-
sensus of the denominations of Christians has come to be a
sort of standard of truth and duty, and what runs counter
to that is therefore regarded as not essential, which usually
means that it is not obligatory. Whether God’s Word re-
quires it or not, is not a question that arises or elicits atten-
tion. With all the enlightenment of the age and with all
the circulation and so-called study of the Bible, there is
among the people an ignorance of its contents that is
astounding and, because it gives Satan the desired oppor-
tunity to lead souls away from the revealed truth which
alone can save, that is alarming. The state of the Church
in our land is a powerful argument in favor of the old ways
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of the Lutheran Church and an earnest admonition to those
who have drifted away to return to them. We want schools
to teach children, first and foremost, what is the will of the
Lord. We want preachers who study the Bible and plainly
get forth its doctrines and its precepts with all authority as
the Word of God, from which there is no appeal and against
which no opinions have any rights in the Church. We
want this Word of God in daily use in the homes, that the
people may grow in the knowledge of the Lord’s ways and
have grace to walk in them. We want men of faith who
dare maintair. the truth of God, whether other men will
hear or forbear. ‘“Search the Scriptures:” that is what is
emphatically needed in this enlightened age that so little
heeds the light of life. “Thus saith the Lord, The heaven
is my throne, and the earth is my foot-stool; where is the
house that ye build unto me? And where is the place of
my rest? For all those things hath mine hand made, and
all those things have been, saith the Lord: but to this than
will I look, even to him that is poor and of a contrite spirit,

and trembleth at my word.” Isa. 66, 1. 2.
M. Lov.

SOME ELEMENTS OF SYNODICAL DISINTEGRATION.

The ultimate end of Christian synods is the glory of God
by the advancement of His kingdom among men to the sal-
vation of their souls. Toachieve thisend, their chief concern
must be to preserve and foster the unity of the Spirit from
which they spring; and then, in the strength thus acquired,.
to co-operate in such work as they are expressly organized
for. More particularly, a synod which has at all a true con-
ception of its real business and is in earnest about it, first of
all endeavors to care for the inner life of its members, that
is, of the congregations constituting it, so that these may be
found pure and strong in the faith ; and, in the second place,
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it sets about to direct this faith-life in some joint outward
activity, by which activity it again aims to further, both in-
tensively and extensively, that same Christian faith-life,

A pure and vigorous faith, as it is the immediate object,
so is it the fundamental and indispensable condition of syn-
odical organization and of co-operative success. From this

it follows that
DOCTRINAL DEFECTION

on the part of its members, whether such defection is at-
tributable to a difference of mind or to an indifference of
heart, or to both, is always an element of weakness in a
synod’s composition. Of all the disorders this one is the
most deeply seated and the most radical in its dire effects;
for it may at any time become an element of sure destruc-
tion, if not to the body as such, then at least to its good
name and real usefulness. True, there have been and there
are synods of a shocking loogeness as to the faith. They do
not hesitate to proclaim doctrinal indifference to be a virtue ;
and, to their own shame, they glory in the doctrinal differ-
ences that obtain among them. They display an astounding
activity, seem to accomplish great things; and as it now ap-
pears, they will most likely maintain themselves for a long
time to come, Yet it requires no gift of prophecy to foresee
that, unless there be a change of spirit and that change for
the better, they are sure sooner or later to forfeit soon their
general Christian character. A premeditated suirender of
divine truths held to be of secondary importance, and the
frivolity with which these ‘““minor truths” are relegated
to the domain of “personal opinion” and of “ personal re-
sponsibility,” are wrongs too great to escape avengement.
They stultify the truth-loving spirit beyond endurance ; and
must either flee from or perish under the insolent treatment.
Synods that suffer such violence to be done to the truths
of God, bear within their own membership the germs of cer-
tain death and dissolution.
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A pure and strong and full faith is the one vital requi-
gite to a synod’s integrity as a true Christian body; and on
that faith more than on anything else its usefulness depends.
For this reason, much more might and perhaps should be
gaid here on the disastrous consequences to a synod of any
and every defect in its doctrine and in its faith ; however, at-
tention is called to this so often and in so many ways, that
I pass on to evils not so often treated.

Besides unity in the pure faith, there are other things
and of a different order, without which a synod cannot ex-
pect to maintain itself and prosper. I have in view here,
first of all, those conditions of corporate existence, and those
elements of a healthy co-operative activity which either be-
long within or lie next to the province of church polity.
As compared to the substance of Christian faith these are
mostly small and, considered by themselves, quite indiffer-
ent things; but when brought into use they begin to play a
part either for good or evil with a force they may not have
been suspected of. It may be well, before considering fin
particular the disturbing influences coming from this direc-
tion, to point out a few general facts and principles concern-
ing these things.

The builders of the kingdom of God are still in the
flesh, and the kingdom itself is founded in the midst of
this world ; and whilst building itself up it employs all sorts
of earthly materials, forces and forms. The Church, whilst
it is charged to keep itself unspotted from this world, is at
the same time necessitated to use the things of this world
and to use them for its own good. Not belonging to the
sphere of revealed truth and of divine substances, these
earthly auxiliaries for the attainment of heavenly ends have
in themselves no spiritual weight and worth, Their estima-
tion and use being largely subject to human reason, differ-
ences of views and wishes with regard to them may not
only be expected but must be allowed to be held as by right.
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Now oun the ground and in the measure that they are sub
jected, not to infallible revelation but to fallible réason, on
the same ground and in the same measure are men permit-
ted to yield their own opinion and will with regard to them
to the opinion and will of others. To man is given the
dominion over this earth, and with it the liberty and au-
thority to use it as he thinks best; howbeit, in the exercise
of that dominion, he ever is and remains the steward of
God, and in this he finds the limitation and responsibility
of his action.

In so far as man’s thought and earth’s substance are
necessary and helpful to it, union and united efforts in the
work of the Lord are not possible without an agreement on
the part of the workmen with respect to the application of
those auxiliary factors and materials. It is plain, then, that
unity in the faith alone cannot suffice: that added to this,
and partly produced by it, there must be unity of opinion
concerning things human and earthly. Given a number
of persons having the same faith who desire to erect a
church-home for themselves: it is evident that so long
as they are not agreed on the indispensable details, the
church eannot be built. What divides them may indeed be
a trifling matter in itself—the one party may want to build,
say, on the south-east corner, the other on the north-west
corner of the same cross-road; and yet this quarrel about
nothing is enough to frustrate the undertaking planned—
that is, prevent the building of a church, to the lasting in-
jury of precious souls!

In the work of synods, questions of a like nature—they
may not be of such little import nor so easy of adjustment,
yet, I say, of a like nature—spring up all along; and along
with them, differences of opinions and desires become mani-
fest. And thus,
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OBSTINACY IN OPINION AND SELF-WILL

can readily become, as often it does, a rock on which much
good work is wrecked, yea, on which a whole synod may be
broken up. The thing directly in question may be the
small yet necessary means to a great end; at any rate, if
the end shall be accomplished, harmony is imperative.
What can be done to overcome such senseless divisions and
such obdurate wrangling—disgraceful as they are to brethren
engaging in them, and disastrous to the Master’s work—it
is more easy to state than to make effective. There can be
no doubt that the obstinate are, among other things, ren-
dered more obstinate by a false dread of

UNGENEROUS AND VAINGLORIOUS APPLAUSE

on the part of the victors—another thing that is bound to
work much mischief in synods where it is allowed. Every
sensible person knows that they who yield, that is, yield
when the proper time has come, are the wiser party, and
are worthy of praise. But praiseworthy as it is, this is a
wisdom that does not shine, is seldom recognized, and of a
kind men do not much care for. The party which has its
way is but too apt to treat a magnanimous opponent who
yields as a party conquered; and then celebrates what is in
reality an inglorious victory. A feeling of discomfiture is
thus made to creep over the hearts of those who, for the
sake of peace and in loyalty to a good cause, have graciously
-submitted their own will to the will of others by giving to
the latter the benefit of doubt in the differences of opinion.
This grace of submission we poor mortals find hard to ac-
quire; and it would seem that the grace of accepting such
submission in the way it deserves is gotten hold of even
with greater difficulty, Nevertheless, both of these graces
of the Divine Spirit members of synod are called on to



16 Columbus Theological Magazine.

exercise every time discussion is had and votes are taken on
affairs wherein the majority is entitled to rule. Now where-
a8 a majority vote seems to bring as much pleasure to some
as it gives pain to others, it is well to inquire what such a
vote really signifies and does not signify, and thus ascertain
whether it really is such a pleasurable or painful thing as it
is felt to be; for it must be obvious to everybody that if a
victory by vote is not necessarily a reproach to the losers
and a praise to the winners, the good feeling so indispensa-
ble to combined labor will not be disturbed by it. Now-in
point of fact there can be no doubt, and the sequences of
experience have shown repeatedly, that the better wisdom
and the greater moral strength have been-very often on the
side of the minority. Really, all that a vote can do, is to
make manifest which of the combatants have the greater
following and on that account shall have their way. As to
the merits of this way, the vote proves little or nothing.

There are few things which so try and strain the very
soul of good fellowship and of associated endeavor, as do an
unyielding contention for one’s own ways by some, and the
loud crowing of others when these have carried their point.
The one is just as unreasonable ag the other; and both exert
a most demoralizing influence on the body thus afflicted.

As to those who expose themselves to the charge of self-
conceit and of a morbid desire for lordship, a word or two
remain to be said, - There are questions, even with reference
to externals, on which no one can yield his position, when
right, with a good conscience; —a downright waste, for
example, of “men and means” is a sin, and one of which
no person dare make himself a knowing partaker—; but
cases in which a clear and positive wrong-doing is involved,
seldom occur; if they do, it cannot be a difficult task for a
Christian in a Christian assembly to keep his conscience
clear, and to preserve his good name as well. The great
mass of propositions that engage the attention of synod and
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are settled by vote, appertains primarily not to matters of
right and wrong or of truth and falsehood, but to those of
expediency. At least, what is here under consideration, is
wholly of that nature; and respecting it, it behooves every
member to make sure of his cause before he arrays himself
in hopeless opposition to his fellow workmen, and before he
appeals to-his conscience and everything sacred for taking
the stand he has planted himself on.

On the other hand, vociferous and gestic demonstra-
tions of joy—especially when this is mixed with malice—
on scoring a victory, are wholly out of place in a Christian
assembly; and so are the less open but none the less mali-
cious cries of “Didn’t we do them up, though! Don’t they
feel cheap?’ and others of a like vulgar sort. Party poli-
ticians may be indulged in extravagances of this kind, but
not the members of a Christian synod. Those who, regard-
less of the shame of it, offend in this particular, do worse
than make fools of themselves: to the sting of defeat they
add indignity; and the pain they thus wantonly give to a
part is sure to do harm to the whole of the body, and more-
over render fruitless that very meagsure on which the victory
has been obtained. It is well said that people must not be
over-sensitive, but be submissive and do their duties any
way; but it is not well done, in view of what people ought
to be and do, to disregard their weakness and to arouse and
defy them with derision. A Christian synod, like every
other voluntary association of men, is for its strength and
successful operation largely dependent on the mutual good
will and feeling of its membership; and therefore, whilst it
is not in place for it to humor anybody, it must insist that
no one be in any way offended.

If now we return from the synod as it. meets and acts
by its representatives in convention, and come again to the
synod as it exists in its membership of congregations at

Vol. XI1.—2
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home, other evils that impair the health of the body meet
us. The most hurtful of these, in my estimation, I shall
now point out. They all have their root in what I hold to
be a misplaced or misapplied congregational independence.
One, and perhaps the worst, form in which this manifests
itself is

PERSISTENT OPPOSITION TO SYNODICAL VISITATION.

True, a synod can and does first of all assure itself with ref-
erence to the doctrine, the life and the practice of its congre-
gations by an examination of their constitutions, as also by
a bona fide subscription to its own constitution on the part
of every congregation it admits to membership. At the
same time, everybody knows that constitutions can be and
are violated ; and that for this reason subscription to a con-
stitution, be it that of synod or that of the.congregation, is
not a full and sufficient guaranty that correctness in doc-
trine, life and practice is adhered to. And when this is not
done, when a congregation suffers false doctrines or unholy
and unchurchly practices in its midst, the sin and shame
and injury of its bad faith are all passively shared by the
synod of which it is a member. ‘“And whether one member
suffer, all the members suffer with it; or one member be
honored, all the members rejoice with it.” 1 Cor. 12, 26.
From this it follows that when a body is thus wounded in
one of its parts, it must have the right and duty of institu-
ting such inquiries and applying such remedies as are neces-
sary both to protect itself and to save the member. A Chris-
tian synod’s solicitude for the welfare of each and every con-
gregation of which it is made up, should prompt it to hold
vigitations; its own doctrinal and spiritual integrity as a
body simply demands it to hold them.

Taking things and people as they are and at their best,
I for my part cannot conceive how any synod can escape
making itself the responsible partakers of its members’ sins,
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unless the right of visitation is accorded it; and to say that
this is an infringement on the God-given rights of a congre-
gation would, if true, in my estimation completely do away
with all churchly organizations outside of congregations.
To this conclusion every one must come, unless the absurd
notion is held that such combinations can be effected or en-
tered into without the assumption and exchange of any
rights and responsibilities whatever. The fact is, however,
that people who think that they surrender their Christian
rights by submitting tosynodical visitations have not learned,
either what their rights are or how to exercise them with
profit to themselves. For membership in synod they are
unfit; if admitted nevertheless and tolerated, they may at
any time cause the most serious trouble and bring grief to
the body that has borne with them. Any congregation,
therefore, which denies to synod the right of inquiry, and
does 50 on principle, ought not to ask for, and should not be
received to membership. And on the other hand, any synod
that abandons its right to visitation, thei‘eby opens the door
to its own sad degeneration.

One reason why Christians enter into association with
one another, is, that they may have the benefit of the watch
and care by others over their own souls; thus each one be-
coming his brother’s keeper in the best sense of the term.
What is thus trueof congregations is likewise true of synods.
Intelligent congregations will therefore not only suffer but
they will demand that their sister congregations in the same
synod give to them the benefit of warning, of counsel, of re-
proof, of intercession, in short, of everything that is helpful
and edifying. From this point of view, how pitiably blind
to their own interests are a pastor and people when they lock
and double-lock their church-doors to all such offices from
without! Should however, notwithstanding the bars so put
up, and perhaps in consequence of it, some fatal discase
break out behind them and the stench of it begin to offend
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outside, then, I think, the time has more than come when a
synod must say: Dear brethren, either submit to brotherly
discipline or do us the kindness to withdraw from us.

When with this false spirit of liberty and independence
there is mingled the ambition in some way to push forward
the Lord’s work, it becomes troublesome and dangerous in
another direction ; for it then is apt to lead to an arbitrary

DIVISION AND DISORDER OF FORCES,

Asa fourth “reason’ for its own organization, the prole-
gomena to the constitution of our synod mentions, *“ The
common extension of the kingdom of God (missions) and
the establishment and maintenance of special churchly en-
terprises (educational institutions, the spread of the Bible
and the Book of Concord, the publication of orthodox litur-
gies, hymn books, school books and other books, as well as’
periodicals,” etc.)

The assumption which underlies this paragraph is,
that some of the church’s work is of such magnitude that
individual congregations either have not the means to under-
take it all, or that if they do, they will not be able to carry
it out successfully ; moreover, that inasmuch as the work
belongs to the whole church, and every congregation is
therefore under obligation to do the best it can to have the
work accomplished, association and the combination of
means and forces is the only conceivable method by which
they can enable themselves to discharge their duties. Ac-
cordingly, one of the main objects of synodical union is to
join the heads, the hearts and the hands of the many for
wisdom, for strength and for wealth to do in common a
common Master’s work. The foolish are thus made wise,
the faint at heart become strong, courage and zeal are in-
spired, and pennies are multiplied into pounds. The result
is, that what neither one would ever have ventured to under-
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take is, by the union of the many, done efficiently and with
ease.

Efficiently and with ease—in theory always, not so in
practice; and this discrepancy is readily accounted for.
The trouble with synod—as with many other bodies—is,
that the membership held in it by many congregations is
more a nominal than a real and active one. Not only is
the burden that should be borne by all thus loaded on the
few, but these lose heart and health when time and again
they feel themselves left in the lurch.  To this must be
added the division ard disorder carried into the rank and
file by those well-meaning but inconsiderate workers who,
in detriment to the common enterprises already under way,
exhaust themselves on some project of their own. Of this,
I am happy to say, there has not been much in our own
synod; and yet enough to justify a word or two of warning
at this present time.

I take it that when a pastor and his people join a
synod they do so, or at least ought to do so, with the dis-
tinct understanding that thereby they become the equal
partners with others already belonging, in the entire work
of that synod. This implies, on the one hand, that they
assume what in reason and justice may be their share of
the work; and on the other hand, that they will not apart
from synod and without its consent engage in such enter-
prises as that synod has set out to prosecute as a body. To
disregard this last and negative term of agreement all syn-
odical organization and membership are based on, is a
breach of contract, and works injury in two ways. In the
first place it creates an opposition of interests, which is fac-
tional; and in the second place it destroys confidence, and
thus prevents the undertaking of some and hinders the
successful execution of much otber good work. Opposition-
institutions of learning, for example, rival church papers
and the like, are things which no synod can tolerate that



22 Columbus Theological Magazine.

means to live and labor to some purpose. Neither can it
allow its members to divert their energies and means, such
ag it has a right to reckon on, and spend them on some
favorite church work either of their own or of some foreign
establishment. To speak plainly, yet kindly withal: for
members and clans and cliques of members.that prefer to
labor aside from and outside of synod, the latter can have
no abiding place.

By opposing interests, here, I mean more than what the
term may seem to imply. When we speak of opposition
churches, we generally mean churches that hamper and
hinder one another on the ground of some inner differences.
But suppose a certain settlement of people is barely able
adequately to support one congregation, would not the
establishment of a second congregation in the same locality
have all the dire effects of opposition, even if both churches
adhered throughout to the same faith and practice? Even
so it is with certain works of synod. One school, for ex-
ample, may prey on the life of another; and that too all
the more, the more they are alike.in character .and pursue
the same end. The reason of this lies on the surface, and is
plain to the view of all: for their support they both dépend
on the same constituency; and hence, what goes to the one
the other must do without. From this, of course, it does
not follow that there dare be no more than one school; but
what does follow is, that the multiplication and establish-
ment of such schools is the business proper only of synod.
Both, to preserve and prosper what already it may have
and have in operation, and to put on a safe footing what-
ever may be thought desirable in the direction of extension
or of increase, a synod is bound to insist on its jurisdiction
in such matters and to have that jurisdiction respected. If
within the sphere of work specifically belonging to the
whole synod, everybody and every faction of the whole
body be allowed to set up shop for themselves whenever
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inclined to do so, then is the fundamental idea of synodical
organization surrendered and the organization—if such it
can be called—might as well disband. On the other hand,
parties who in utter disregard of the principle of union and
the obligation it imposes on them, who wantonly put asun-
der what God has joined and thus sow the seed of discord
and disorder, who withdraw from and thus put in jeopardy
the common enterprises of the church—all, in order to pur-
sue some pet scheme of their own, it matters not how laud-
able this may be—such parties, I say it deliberately, are at
heart schismatic, and, whether aware of it or not, they are
and evince themselves as a most deceitful element in a
synod’s composition and in its reckonings as well.

Whatever work of any magnitude and of any consider-
able cost as to men and means a synod would engage in, it
too must rely, next to God, on the forces it finds collected
within its ranks. And by virtue of the terms of their en-
listment it has a right to count on all its members taking a
hand. But how can it do so if, by theory and by practice
despite is done to the articles of agreement, and everybody
can serve or not serve just as he pleases? In common
equity: a hundred men unanimously resolve on doing a
work requiring the combined force of the whole hundred to
carry it to completion; the work once fairly under way,
numbers of them begin, mir nid)ts dir nidts, that is, with a
mere “why not” to drop out, say by tens and twenties
even; tell me, what judgment would not a Christian but
a common street Arab pronounce on persons like these?
Would he not say, and say truly, “Those fellows are a
fraud!”? Once more, and in the same court: given that a
like number of men agree to raise, as surely they can do if
all work together, the sum of ten thousand dollars; there-
upon, and with entire trust in the good faith of everybody
concerned, a contract is let, say for some new building; the
building is put up, and the contractor wants pay; but be-



24 Columbus Theological Magazine.

hold you, instead of ten only five or six thousand dollars
have come in. And why? Some of the loud and lusty
voters have “simply neglected” or “entirely forgotten” to
do their duty, or they “had to (?) raise so much money for
some other purpose.” Is it necessary again to call in the
Arab, who perhaps never was. inside of a Christian school-
room or church, and get him to deliver an opinion for us on
this other question of “sure truth and honor”? I am well
aware that there are many “ifs” and “buts” attaching to
voluntary work; but they who mean to be found blameless
before the Lord will make sure that such contingencies as
really do interfere with their Master’s work, are in no case
those of their own making and seeking.

One of the stumbling blocks to the common work—and
one which some of our pastors unwillingly help to set up—
I find to lie in

THE SELFISH PRIDE OF SOME CONGREGATIONS;

and as I consider this another source from which harm may
come to a synod, I will here briefly point out its wrong, and
likewise its evil effects at large. To begin, let me speak in
a parable; and then by another.

A certain people lived in a little world all by them-
gselves. So rich and grateful withal were the land and the
sea thereof, that no man lacked anything. To the posses-
sions of this man and that, there seemed to be no bounds,
so great were they. And of his neighbor as of his neigh-
bor’s neighbor the same could be said. And so it came to
pass that at great cost to himself every man in that country
had built for himself and his own a mansion, such as a king
might wish to live in. And he, and all they of his house-
hold put on fine apparel; and they did eat and drink and
make glad their hearts on the bounty provided, each one as
seemed good for him to do. Thus did every man in the
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land that was given unto him. And lo, to taste and see
that the Lord God is good, as they did, was no sin unto
them.

And now hear another parable, one from .the great Mas-
ter’s lips and about a world and people that we all know of.
“There was a certain rich man, which was clothed in pur-
ple and fine linen, and fared sumptuously every day: And
there was a certain beggar named Lazarus, which was laid
at his gate, full of sores, and desiring to be fed with the
crumbs which fell from the rich man’s table: moreover the
dogs came and licked his sores. And it came to pass that
the beggar died, and was carried by the angels into Abra-
ham’s bosom: the rich man also died and was buried. And
in hell be lifted up his eyes, being in torments. . . .” Yes,
dear reader, in hell and in torments! But why? Because
he was rich? No! Because he enjoyed his riches? Again,
no! It may bave been in part, because he lived to excess,
having been vainglorious, a drunkard and a glutton; but of
this we are not certain. What we do know is, that he
mercilessly neglected the poor man at his gate. He knew
no love, except the love. of self; neither cared he in any
way for the God of love. And so when after death he
lifted up his eyes, it was amid the flames of hell.

Far be it from me, when now I introduce a comparison
between the selfish rich man on the one hand and selfish
congregations on the other, to say that the latter are without
grace in this world and without hope for the next, as was the
former. Noj; but what I do wish tosay is.that they do make
themselves guilty, in a way, of the same sin. Yes, what
congregation of Christians would not be glad to honor the
Lord with cathedrals in place of the humble buildings they
do in most part put up with; and who would not rejoice to
see their church-homes furnished with fine wood artfully
carved and fitly framed, and the present brass and pew-
ter of their sanctuaries replaced by all solid gold or silver?
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Wishes of this kind are pious wishes; and if Christian peo-
ple lived in the Happy-land of Plenty I have spoken of,
where no man lacked anything and no poor man could be
found at anybody’s gate, then might all these wishes be
gratified; and it might be a sin not to do so. But in the
world we do live in, and,wherein at every man’s gate and
before every church’s door—so to speak—poor souls and
destitute congregations are found, it behooves every man and
every church to husband their strength and to manage eco-
nomically their substance for purposes of help and relief.

No doubt it is an easy matter, and a tempting one be-
sides because to Christians a pleasurable one, for a congrega-
tion so to exhaust all its resources on itself and on second-
ary externals, that neither time nor money are left for it to
do anything for the church at large. But is that right? I
say,no. I hold it to be a wrong akin to the one condemned
in the parable of the rich man. And perhaps it is a greater;
for by this the crumbs of the bread of life are withheld from
starving souls,

By its missionary work our synod endeavors to save
souls, to follow up the straying and scattered sheep of our
household and to gather them into congregations, to provide
them with pastors and churches in so far as they lack the
means to do this of themselves. It is the Lord’s work; and
we all are called to take a hand in it, each one according to
the grace given him. Let us think, and let our congrega-
tions think of what we owe, also in this regard, to our synod
before we withhold from its treasury any money that we
wish to spend on ourselves, either as individuals or as con-
gregations. If one of the latter is about to purchase, say, a
chime of bells or a new pipe-organ, or rugs and carpets and
chandeliers; or if it contemplate the razing of an old and
the erection of a new church-tower or of a new church even:
let it consider well in what measure the things it has set out
to procure or to do are really church-luxuries, and therefore
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-may be dispensed with. In view of the sad fact that at the
‘present time there are thousands of the Lord’s poor that
lack bread, and tens of thousands more that hunger for the
bread of life where there is no one to break it to them ; which,
-think you, would be the more acceptable service, to feed God’s
poor or to beautify His temple? I think the former; how-
beit, so richly does the Lord prosper us that we can do both
if we but use the right judgment in the distribution and ap-
portionment of our offerings; then, too, if only we were not
so—penurious in giving.

The Jews gave tithes, as Moses had commanded them;
but she, whom the Lord commanded, cast into His treasury
two mites, that is, cast in of her penury ¢ all the living that
she had.” She did, what men would call an act of the most
reckless improvidence ; but He whose name has been called
the Everlasting Father, speaks of it approvingly. To win
His commendation, let Christian congregations make full,
with willing and cheerful hearts, their churches’ treasuries;
‘then, when it comes to the act of distribution, let them cast
the benefit of their doubts in the direction rather of congre-
gational improvidence than of congregational selfishness.

In writing this article, I have held in view not what are
the most important, but what seemed to me the most timely
items for discussion in the Prolegomena to our Synod’s Con-
stitution. So well is it the basis on which we are joined to-
gether and do co-operate as a synod there laid down, that I
think it in place to subjoin these fundamental “Reasons” in
full; and I bespeak for them a prayerful consideration,

The reasons which induce Christians to organize syn-
-odical bodies are as follows:

1). The will of God that the “manifestation of the
Spirit may be given to every man, to profit withal.”. 1 Cor.
12, 4-31.
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2). The example of the Apostolic Church. Acts 15,
1-31.

3). The preservation and promotion of unity in the
pure faith (Eph. 4,3-6; 1 Cor. 1, 10.), and a united warfare
against everything opposed to this faith. Rom. 16, 17,

4)., The common extension of the kingdom of God
(missions) and the establishment and maintenance of special
churchly enterprises (educational institutions, the spread of
the Bible and the Book of Concord, the publication of or-
thodox liturgies, hymn books, school books and other books,.
as well as periodicals, etc.

5). The protection and maintenance of the rights and
duties of pastors and congregations.

6). The promotion of the greatest uniformity attain-
able in the government of the church.

C. H. L. S.CHUETTE.

NEW LIGHT FROM THE EAST.

In a most surprising manner the lands of history and
of ancient civilizations have in recent years been giving up
their dead. Earlier generations have often lamented that
of the great empires that in the early records of mankind
shaped their destinies, little more than ruins and remnants
were left. - Yet modern investigation has in these found
new sources of information for the thought and life of an-
tiquity, particularly for the nations prominent in Old Testa-
ment records, which can, in completeness and value, compare
favorably with the written literature of the pre-Christian
era. Pick and spade have in our day and date become most:
important aids for Biblical and historical research. Through-
out the valleys of the Euphrates and the Tigris and the Nile;
in scores of historic sites in Asia Minor, along the routes of



New Light from the East. 29

‘Paul’s missionary tours; in Rome, Italy,and Northern Africa;
in Palestine, the sacred soil of the three great monotheistic
religions of the world, Judaism, Mohammedanism, and
Christianity, the explorer and investigator has deen discov-
ering rich treasures of new facts and data which give the
history and the antiquities of the ancient world an entirely
new appearance. The plains of Mesopotamia have partic-
ularly proved to be a paradise for the historian and Bible
student. Less than a generation ago the literature of that
historic land was practically represented by a blank. Now
there has been unearthed in the ruins of Babylon, Nineveh,
and other sites, engraven on bricks, prisms, cylinders, marble
and alabaster slabs, on statues, obelisks, and colossal bulls,
on tablets of every shape, a literature which far exceeds in
compass the whole of the Old Testament, and in variety of
contents and for real worth as helps in historical investiga-
tion, can even rival the classical tongues. There is scarcely
a branch of literature, sacred or profane, imaginable, which
is not found represented in these vast storehouses of letters.
As a result we have full information even of the minutest
details of the public and private life of the Babylonians and
the Assyrians. The revelations from these sources within
the past decade or two are simply a marvel in our eyes.
From the days of Abraham and Jacob, and especially in the
later period of the kings, Israel came into constant contact
with the peoples of the “two rivers,” with whom they were
related by ties of common descent, language and customs.
In Assyria and Babylonia the chosen people found their
exile from which only a few thousand returned. The litera-
ture that has been unearthed in this historic land covers not
only a large number of events of which we have also a record
in the Old Testament, but supplies also some new data which
throw a wonderful light, not only on the chronology of the
Old Testament, but also supply some historical links not
found in the sacred records. This same literature aids also
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as nothing else to understand the Semitic type of mind and
thought, of which the Jews were such representative exam-
ples, and the understanding of which helps us materially to
appreciate the Old Testament manner and method of ex--
pressing the eternal truths of Revelation. For the Bible is-
distinctively an Oriental and Jewish book, in this sense, that
‘the forms and shapes of thought, the way and method in
which prophets and seers reproduce the thoughts given them
by the Holy Spirit, are such as only a Semitic type of mind
would adopt. Hence, too, the close connection between
“The Land” and “The Book;” and Renan very properly
calls Palestine “The Fifth Gospel.” Naturally what the
mythology of the Assyro-Babylonian literature furnishes in
the line of psalms, hymns, accounts of creation, the deluge,
and the like, can only illustrate the great chasm between
revealed truth and human invention, or revealed truth as
corrupted by later thoughts and ideas of men.

Egypt was a thankful field for the historian long before
the-claims of the Mesopotamian *Peningula,” as the Arabs
call the Tigris-Euphrates country, were recognized and ap-
preciated. And indeed, the exceedingly rich harvest in the
latter had for a time crowded somewhat into the background
the land of the Pharaohs, for centuries the great rival of the
Assyro-Babylonian Empire for the world supremacy—the
ideal of ancient statecraft. But just within recent years
Egypt has become doubly prominent by new discoveries,
Chiefly under the management of the Egypt Exploration
Fund, founded in 1883, the progress and results of the exca-
vations have been remarkable. The diggings have been so
far almost entirely confined to the Delta. Each year has
been fruitful in discoveries. Already in 1883 Pithom-Succoth,
one of the “store-cities,” built by the forced labor of Hebrew
colonists in the time of the oppression, was discovered by
M. Naville. In 1883 San, the Tanis of the Septuagint and
the Greek historians, the Zoan of the Bible, was unearthed
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by Mr. Petrie. One year later Naukratis was discovered by
the same explorer in the Western Delta, as were also some
other historic sites in what was Goshen in ancient times.
In 1886 the Biblical Tahpanhes, the Daphnae of the classical
writers, was excavated; and in the following year the famous
city of Bubastis, where a magnificent red granite temple was
found, was laid bare. The excavations of the temple are
even yet not altogether completed.

Doubtless the most important finds from an historical
point of view, are the thousands of correspondence tablets
unearthed in Tel-el-Amarna scarcely twelve months ago.
From these it appears that as early as the fourteenth pre-
Christian century the Pharaohs of Egypt carried on an ex-
tensive exchange of letters and official writings with scores
of cities and kingdoms in Western Asia, reaching as far east
as the Euphrates valley. A most noteworthy feature of this
correspondence, which generally includes both letter and
reply, is that these documents are written in cuneiform
character, which at that time must have constituted the
official language of diplomacy, as did the French for a
long time in Northern Europe. Historically the existence
of these tablets are valuable in showing at what a remark-
ably early period letters and literature were current in West-
ern Asia and in Egypt.

The bearing of these facts on some of the vexing and
perplexing problems of Old Testament records is apparent
at a glance. A good deal of the neological criticism of the
day, particularly in reference to the Pentateuchal Problem,
is baged upon the supposition that the authorship of so large
a work at so early a date is an historical impossibility., Now
we have the evidence before us, in a form “ more enduring
than brass,” to use an expression of Horace, that long before
the era of Moses literature flourished throughout Egypt and
the whole of Southeastern Asia; that all the nations that
surrounded the Israelites of that period possessed and used
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letters, and that consequently the most natural thing in the
world is, not that Israel had no literature, but that she should
have an extensive literature. The composition of the Pen-
tateuch by Moses accordingly stands in the best possible
connection with the historical background of these books.

The testimony to this effect has received a remarkable
confirmation from an entirely independent source. Dr. Ed-
ward Glaser has only a few months ago found in Southern
Arabia over one thousand inscriptions dating back to fifteen
hundred years before Christ and earlier, which not only con-
firm the fact of the existence of a Sabaean kingdom there
at so early a date and make the visit of the Queen of Sheba
to Solomon a most natural and possible thing in the world,
but also make it certain that at that period the peoples of
Western Asia were anything but uncivilized and unlettered
nations.

A singular confirmation of the historical character of.
the story of Joseph has been discovered lately in an inscrip-
tion on a stone found by an American traveller, Wilbour,
at Luxor. In this mention is made of seven years of want
and of the attempt of a sorcerer Chithet to banish the
calamity, Broysh-Bey, who has carefully examined the
matter declares that “notwithstanding the mythical char-
acter of the contentg, the stone of Luxor is for all time a
valuable extra-Biblical evidence of the existence of the
seven years of famine in the days of Joseph.”

It has been a cruelty of fate in the shape of a tyran-
nical Turkish government which has prevented Christian
scholars from making excavations in the soil of Palestine.
Although the English Palestine Exploration Fund has been
able to celebrate its twenty-fifth anniversary recently, it
having been founded in 1865, yet its investigations, as well as
those of the German and the American Societies, have been
confined to surface work, being restricted to archeology,
topography, geology and physical geography, manners and
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customs in Bible lands, and the like. It is true that also in
these fields rich results have been attained, sufficiently so
to justify the dictum of Renan that Palestine is a “fifth
gospel.” Only within the last months has the Sultan given
a firman permitting excavations to be made in the Holy
Land also. Almost with the first spade full of earth a sur-
prising find was made. Mr. Petrie began in Southern
Judah, and in a few days’ work discovered the ruins of the
ancient city of Lachish, which was overthrown by Joshua
(Josh. 10, 32). Professor Sayce of Oxford, an authority in
this department, is of the conviction, that buried in Pales-
tine lie literary treasures that will astonish the world. In
the Sepher Kirjaim of the Scriptures (which words signify
City of Books) he expects to find collections of writings such
as were hidden for so many centuries in Tei-el-Amarna. In
Palestine explorations only a beginning has been made, but
this beginning augurs well for fruitful results. In an alto-
gether new sense the historical and classical “ex orientes
lux” is proving to be correct. In reality little but a begin-
ning has been made in the investigation of Bible and
Oriental lands. Even of the material already gathered,
only a portion has been carefully examined. Thus of the
tens of thousands of Assyrian and Babylonian tablets and
cylinders in the British Museum only about one-third have
been transcribed and translated. Dozens of historic sites,
especially in Palestine itself, have not been touched by the
pick and spade, and not one word has yet been told of the
story which they may have to tell. A great interest and
enthusiasm has been aroused on the subject throughout
Christendom and nearly all of the expeditions for research
are made by societies aiming to advance Bible study.

It is not scholastic zeal in the abstract, but zeal for the
study of the eternal Word that as a rule is the motive
power in this agitation. And certainly no science, not
even history in general, can gain more from further re-

Vol. X1.—3
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searches in this department, than can and will the science
of the Scriptures. What has been discovered has only
whetted the appetites of Christian scholars for new finds
and new discoveries. And although it cannot be expected
that anything will be found that will materially add to our
understanding of any cardinal doctrine.of faith, yet the
Scriptures are all the Word of God and the elucidation of
even the minutest historical or other external detail is a
genuine advance of Bible knowledge. The future is exceed-
ingly promising in this regard. Let the good work go on.

And indeed it is going on with good results almost
every day. Only within the last few weeks those who have
been investigating the Tel-el-Amarna finds report that they
have found in the tablets reference to Jerusalem at a period
preceding the Exodus, which shows that at that time already
it existed as a mighty city. Professor Sayce, who has been
making a specialty of these investigations, published these’
new results, According to some dispatches recently deci-
phered it appears that at this early day such messages were
gent from Jerusalem to Egypt. The Governor of Jerusalem
in this century, before the Exodus, was Addidhaba, or, as it
would be written in Hebrew, Hadad-tob. He was not an
Egyptian official but a tributary vassal, and claims to have
been made ruler of Jerusalem by a divine oracle. * Behold,”
he says, ‘“as regards this territory of the city of Jerusalem,
my father and my mother have not given it to me, but the
oracle of the Mighty King has bestowed it on me.” Another
letter reads: “Behold, my father and my mother have not
established me in this post, but the oracle of the Mighty
King has caused me to enter the house of my fathers.” This
#Mighty King” is the god of Jerusalem, as is explained in
another passage where the oracle of the “Mighty King” is
mentioned, who says that “as long as a ship crosses the sea
the conquest shall remain of Nahrima and the Kassi.” These
Kassi are the Babylonians, while Nahrima is the Aram-na-
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haraim of the Bible. The name of the god called the
«Mighty King” is found in another tablet in which Hadad-
tob speaks of Jerusalem as “the city of the temple of the
god Uras whose name is Marru.” We learn from this pas-
sage that the god whose temple stood on the mountain of
Jerusalem was called Marru and so identified with the
Babylonian god Uras, the eastern sun. We find then, that
long before the days when the temple of Jehovah was built
by Solomon, a sanctuary stood on Mount Moriah with the
famous oracle attached to it where the deity worshiped was
Marru, the sun god, and that the governor of Jerusalem
received his authority from the god, not from the Egyptian
monarch, and was consequently a priest of the “Mighty
King.” His office was also not hereditary and had not
descended from his father or mother. This affords, says
Professor Sayce, a curious illustration of the history of
Melchizedek, King of Salem and “priest of the Most High
God.” Hadad-tob like Melchizedek had neither “father nor
mother” to inherit from. He was a priest king. It is also
interesting to remember that Manetho the Egyptian his-
torian, says, that when the Shepherd Kings were expelled
from Egypt, they built Jerusalem as a protection against the
Assyrians. This now seems quite probable, Manetho’s
“Assyrians” being the Babylonians. It is also interesting
to compgré what we are told in Judges that, immediately
after the death of Joshua, the Israelites were oppressed for
eight years by Chusan-rishathaim, King of Aram-naharaim,
from whom they were delivered by Othniel. This account
in Judges stood alone, but we now have the testimony of a
contemporaneous document to assure us that the conquests
of that country were known and dreaded at Jerusalem long
before the age of Othniel.

While, of course, all these new data deal only with the
externalia of Scripture, the history, chronology, antiquities,
&c. &c. yet we must remember that it is here where the
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most plausible attacks are made upon the Bible as the Word
of revealed truth. If the Bible can be proven to be false in
these outside matters, what credence does it deserve in mat-
ters over which the mind and investigations of men have
no control and which affect the soul? The constant corro-
boration of Bible truths from altogether unexpected sources
is a matter of congratulation ; for it among other things also
shows that the Scriptures even as literary documents can
stand the test of any fair and honest criticism. The Bible
need not fear the most scrutinizing examination—this, if
anything, is the lesson of recent discoveries in the historic
lands of the East. Now yet as always it is true: Magna est
veritas et praevalebit ! G. H. ScHODDE,

PARALLELS BETWEEN ST. PAUL AND LUTHER.
I1I.

In a former article it was shown that many parallel.
traits or features are discernible in the characters, the lives,
the actions and the labors of the great Apostle and the bold
Reformer. It shall now be our purpose to exhibit the
striking similarity of these two heroic spirits of the Church
of Christ with respect to two fundamental principles of our
holy religion, namely, the doctrine of justification by faith
alone, and the doctrine of evangelical liberty.

St. Paul was in a pre-eminent degree the great teacher
and defender of the articulus stamtis vel cadentis eoclesiae—the
article of the standing or falling Church, as it is justly
called. That man is justified by faith alone (sola fide jus-
tificari hominem), is to St. Paul the very heart, soul, and
life of the Christian religion, as shown especially in his
epistles to the Romans and Galatians. After having described
in glowing colors in the first two chapters of the former
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epistle the monstrous and indescribable sins of the Gentile
world, the wanton violations of the Divine Law by the J ews,
the total depravity of the whole human race, the damnable-
ness of sin, the just and holy wrath of God, “revealed from
heaven against all ungodliness and unrighteousness of men”
(chap. 1. 18), the utter impossibility of being justified in the
gight of God by the deeds of the law, and the necessary
coming of a Redeemer, “ whom God hath set forth to be a
propitiation through faith in His blood” (chap. 8, 25), thus
setting aside all human merit, the Apostle comes to the in-

evitable conclusion: ‘Therefore we conclude that a man is
justified by faith without the deeds of the law.” (Chap.
3, 28)

Having fully and forever renounced all his former Phari-
gaic self-righteousness, the Apostle counted all things but
loss for the excellency of the knowledge of Christ Jesus.
He no longer desired to be found in his own righteousness,
which was of the law, but in the righteousness which is of
God by faith. (Phil. 3, 8. 9.) ‘He threw aside the polluted
robe of his own righteousness and put on the spotless robe
of Christ’s righteousness, the true wedding-garment, the gar-
ment of salvation.

To the Apostle the expression, fo justify, meant *to
reckon for righteousness,” ‘“to impute” righteousness to
him that believes (see Rom. 4, 21-24), The idea of im-
puting righteousness to the believer is clearly -expressed in
Gen. 15, 6: “He (Abraham) believed in the Lord: and he
counted it unto him for righteousness.” This is not an
innate righteousness on the part of man, not inherent in
him; he has no righteousness that can justify him before
God. Justifying righteousness is the righteousness of One
outside of man, namely, Christ; it is imputed, reckoned,
ascribed unto man. .

St. Paul calls this righteousness, the righteousness of God.
(Rom. 1, 17; 8,21, 22.) But it is not God’s essential right-
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eousness. It is an imputed righteousness (Rom. 4,5), the
righteousness of faith., It is the righteousness of Christ, by
whom “the free gift came upon all men unto justification of
life.” (Rom. 5, 18, 19.) The Apostle was very careful not
to blend or mingle justifieation and sanctification—a very
common error in all ages. Justifying righteousness, that
which avails with God, is not the righteousness of the
believer’s life, conduct "and conversation. An imputed
rigteousness which God attributes or ascribes unto man
cannot be the righteousness of his own life. - Abraham sim-
ply believed God and it was accounted unto him for right-
eousness; he was declared righteous in the sight of God.
He had in fact no works to boast of, no merit, and yet he
was justified before God. The same truth holds good with
every believer, “But to him that worketh not, but believeth
on Him that justifieth the ungodly, his faith is counted for
righteousness.” (See Rom. 4, 1-5.) God’s righteousness is
given unto man, freely bestowed upon him; it is a gift of
grace. Man is declared, pronounced righteous and accounted
just in God’s sight for Christ’ssake. The righteousness which
avails before God cannot be the righteousness of the believ-
er’s life, for this pertains to his sanctification and in no sense
to his justification.

This righteousness of God is the righteousness of faith. In
the Gospel of Christ, which is ‘“the power of God unto sal-
vation to every one that believeth,” the righteousness of God
is “revealed from faith to faith,” (by faith unto faith, Rev.
Version); that is, the Gospel not only declares or proclaims,
but actually gives or imparts to man that true righteous-
ness which Christ acquired and which faith embraces, and
this righteousness as a gift of free, unmerited grace is given
only to them that believe. Thus the rightecusness of God
is revealed “from faith to faith,” so that faith is the begin-
ning, the middle and the end of righteousness. That this
is actually so is evident from the words of the prophet
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(Hab. 2, 4): “The just shall live by faith” (see Rom. 1,
17). The righteousness of Christ is given unto the believer
through faith and in this faith he is countinually established.
He lives a life of faith and says with the Apostle: “I am
crucified with Christ: nevertheless I live; yet not I, but
Christ liveth in me: and the life which I now live in the
flesh I live by the faith of the Son of God, (I live in faith,
the faith which is in the Son of God, Rev. Version), who
loved me and gave Himself for me.” (Gal. 3, 20).

The expressions “from faith” or “by faith” do not at
all imply that faith is the meritorious cause of the sinner’s
justification. Salvation is by grace—free unmerited grace.
Were faith meritorious it could not be said that we are saved
by grace. But we are saved by grace through faith. Justifica-
tion has its ground in God’s grace or favor, but its cause lies
in Christ and His merits. And even 4s righteousness was
imputed to Abraham, without any merit of his, simply
through his faith in God, so shall righteousness be imputed
unto us, without any merit on our. part, simply through our
faith in Christ. (See Rom. 4, 20-25). Thus the meritorious
cause of justification lies solely in Christ, whilst faith is its
means or instrumentality.

Faith however is not a barren idea, a mere abstraction
without actual existence, in the eyes of the Apostle, but a
living principle, a reality. It is true that when he contem-'
plates the lost and condemned sinner’s acceptance with God
and his justification, he very properly considers the latter
as a judicial process, a forensic act, declaring that the con-
demned sinner stands absolved, that he is now just in the
sight of God, as though he had never transgressed God’s law.
God is just and cannot suffer His law to be transgressed with
impunity. Yet God is “the justifier of him which believeth
in Jesus.” (Rom. 3, 26). “It is God that justifieth.” (Rom.
8, 33). The conception of sanctification cannot possibly
enter here. Sanctification implies a life of holiness, con-
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formity to the law, good works, and the like. But “by
the deeds of the law there shall no flesh be justified in His
sight.” (Rom. 3,20, Gal. 2,16). Justification is a judicial
act or process which must necessarily take place, not in
man, but exterior to him. But faith which is the work, the
product of God by the means of grace, lays hold of the
righteousness of Christ. So far from faith being an empty,
lifeless abstraction, it is a living, real principle, the essence
of ‘which is humble trust or confidence in Christ and His
redemption. Neither is faith destitute of the righteousness
of life, the work of sanctification, but is itself the power
producing and sustaining this work. St. Paul was just as
far removed from Antinomianism as from the Pharisaic self-
righteousness which seeks to be justified by. the works of
the law.

We have attempted to give in brief the conceptions and
teachings of St. Paul concerning justification by faith, but
are aware of our imperfections in trying to delineate the
most salient points of this doctrine, as set forth in the Epis-
tles to the Romans and Galatians. We must now briefly
mention the conflicts between the great Apostle and the
perverters and corruptors of this fundamental doctrine of
our holy religion. St. Paul’s chief purpose in writing his
Epistle to the Galatians was to defend this great central
truth against the pharisaical and judaizing teachers, who
crept into the churches of Galatia for the purpose of entan-
gling the Christians from among the Gentiles into the nets
and toils of a defunct Jewish ceremonialism, and keeping
the Jewish Christians in bondage to the lifeless forms of the
levitical law.

Over against the judaizing teachers, who sought to
undermine his work and influence wherever he went, the
Apostle found it necessary to vindicate his apostolic author-
ity with much earnestness and vigor. In the opening of his
epistle to the Galatians he calls himself “an apostle (not of
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men, neither by man, but by Jesus Christ, and God the
Father, who raised Him from the dead.”) In the sec-
ond chapter he relates how certain “false brethren” came
into Galatia, in order to bring the Christians there into sub-
jection to the levitical law, how Barnabas and Peter them-
gelves submitted to these judaizers, and how he resisted
Peter “to the face, because he was to be blamed.” In the
third chapter he earnestly reproves the Galatian Christians
for suffering themselves to be led into the bondage of Jewish
ceremonialism and shows them that in Christ they are God’s
children and “heirs according to the promise.” In the
fourth chapter he shows how under the dispensation of the
law the Israelites were held under tutelage or guardianship
“until the time appointed of the Father.” He deplores
that the Galatians have turned again to “the weak and
beggarly. elements,” and ‘“observe days, and months, and
times, and years,” being afraid that he has bestowed “labor
in vain” on them. When he shows in a similitude that
believers are not under the law, but under grace, “not chil-
dren of the bond-woman, but of the free.” In the fifth
chapter he admonishes the Galatians to “stand fast in the
liberty wherewith Christ hath made us free.” He shows
that by returning to the bondage of the law the Galatians
lose Christ. ““Christ is become of no effect unto you, who-
soever of you are justified by the law; ye are fallen from
grace.” Of the false apostles and judaizing teachers he
says: “I would they were even cut off which trouble you.”
At the close of this chapter and through the entire sixth
chapter he admonishes the Galatians to “ walk in the Spirit.”
In the 12th and 13th verses of the sixth chapter he shows
the inconsistency, inconstancy and hypocrisy of the judaiz-
ing teachers, who constrained the Galatians to be circum-
cised in order that they might boast of their influence and
power and escape persecution from the Jews for preaching
Christ, whilst at the same time these false apostles them-
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selves did not keep or observe the law, And thus St. Paul
was not only the wise, the able and efficient teacher of the-
fundamental doctrine of justification by faith, but also its.
brave, fearless and undaunted defender.

It shall now be shown that Luther, the true spiritual.
son of the great Apostle, was -also able and efficient in
teaching, expounding and defending the fundawental doc-
trine of justification by faith.

The very life of evangelical Christianity hinges upon
this doctrine. It is the distinguishing principle of true
Protestantism over against Romanism. Self-righteousness,
the righteousness of works, is the corrupt leaven, the deadly
error of Rome. There is no other doctrine that is as heartily-
hated, abhorred, detested by the Roman hierarchy as the
teaching that affirms the sinner’s justification in the sight
of God by faith alone without the deeds of the law. And
we need not wonder, since self-righteousness is the element
in which Romanism lives and moves and has its being.

The corruption of the doctrine of justification began at
an early age in the Church by the confounding of justifica-
tion with sanctification. Even some of the better Fathers of
the Church in their writings did not indicate as clearly as
they should have done, the fact, that “to justify ” is to declare
righteous. Even the great Augustine himself set up a false
norm respecting justification when he said, “ God justifies the:
ungodly, not only by remitting the evil which he has done,
but also by imparting love, which rejects the evil and does
the good.”

During the middle ages the confusion with reference to
the doctrine of justification and sanctification increased
among the scholastics and mystics, until the Romish system
of the meritoriousness of works was fully developed. But
when by the grace of God Martin Luther was called to
restore purity of doctrine he made a clear and sharp distinec-
tion between the two doctrines which had been so sadly
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confounded. He defined justification as a simple act of
Divine grace, a forensic or judicial procedure, by which the
sinner is declared righteous before God, through faith in
Christ, whose righteousness is imputed or ascribed unto the
ginner. In this judicial act of God man remains entirely
passive; he receives, but does not give or do anything to
merit forgiveness of sins and justifying righteousness.

Upon the other hand the theology of Rome regards faith
as fides formata. According to this view faith is generated or
produced by love, which is said to be an act of free-will.
Love is in reality that whereby the sinner is justified in the
sight of God. By exercising love man makes himself worthy
of receiving the forgiveness of sin and the grace of sanctifi-
cation. This is the false teaching of Romanism concerning
justification. “The fundamental error of the Roman Cath-
olic Church does not consist merely in teaching and practic-
ing plain and palpable abuses and superstitions, but much
rather in adhering so tenaciously to the God-dishonoring,
unscriptural and unevangelical doctrine of self-righteousness,
or the supposed meritoriousness of human works, as the
necessary condition of righteousness in the sight of God.
This error is the corrupt leaven of Romanism which perme-
ates, vitiates, and infects almost every doctrine. Before the
Reformation the pure evangelical doctrine of justification by
faith alone was buried, as it were, under a huge mass of rub-
bish, composed of Pharisaic self-righteousness and shallow
legalism. All the other errors of Romanism were simply
the natural results of the fatal corruption of the doc-
trine of justification by faith. The disease had affected
the very vitals of the Church long before the Reforma-
tion, and hence it was necessary that the remedy, in order
to effect a permanent cure, should be one that would reach
the seat of the disease.” History of the Ref. by P. A Peter,
pp. 22, 23.
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Luther’s doctrine of justification took its root from hig
true scriptural conception -of sin as guilt in the sight of God
and bhence of the damnableness of sin. The Holy Spirit-
operates upon the heart and conscience of the sinner
through the preaching of the Law and shows him his guilt
and condemnation as opposed to the holiness and purity of
God. Thus the Law is the paidagagos, the servant to bring
us to Christ, that we might be justified by faith in Him,
The heart is put in a proper condition for the reception of
grace, and by the ministration of the Gospel true justifying
faith'is produced, “ which proceeds from knowledgeimplanted
by the Holy Spirit (Notitia), and passes on to assent (assen-
sus) and trust (fiducia).” (Kling). True love to God and
man now follows, and the work of sanctification begins and
continues to progress. In the act of justification man may
be compared to an empty vessel which is to be filled with
the precious gifts of grace. In justification all the benefits
are ours, but to God belongs all the glory.

Martin Luther was indeed a true spiritual son of St.
Paul, proving to be such in teaching, expounding and
defending the great article of justification. This doctrine
was to him “the kernel of the nut, and the marrow of the
bones,” (nucleum nucis, medullam ossium.) Faith is the ele-§
ment in which Luther lived and moved and he could well
say, “Lord Jesus! Thou art my righteousness, but I am
Thy sin.” Concerning the preaching of the Gospel whereby
grace is offered unto us, Luther says in his little book “On
the Freedom of a Christian”:

“But if you ask: What, then, is that Word which gives
such exceeding grace, and how am I to use it? Answer: It
is nothing else but what is preached concerning Christ, as
contained in the Gospel, and which consists in this, that
you hear your God speak to you, how all your life and your
works are nothing before God, and that you, with all that is
in you must perish forever. Which, if you sincerely believe,
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ag it is your duty to do, then you must despair of yourself,
and-acknowledge the declaration of Hosea: ‘O, Israel, thou
hast destroyed thyself, but in me is thy help.” But that you
may be delivered from yourself, that is, from your destruc-
tion, He places before you His dear Son, Jesus Christ, and in
His life-giving, consolatory Word directs you with a firm
faith to surrender yourself to Him, and without any hesita-
tion to confide in Him. Then shall your sins, because of
that same faith, all be forgiven you, all your destruction
shall be overcome, and you be righteous, true, contented and
pious: all the commandments being fulfilled, and you being
‘free from all things, as St. Paul says: ‘The just shall live by
taith, Rom. 1, 17. And: ‘For Christ is the end of the law
for righteousness to~every one that believeth.’ Rom. 10, 4.
Therefore this should properly be the only work and exer-
cise of all Christians, thoroughly to learn the Word and
Christ, continually to exercise and to strengthen such faith,
for no other work can constitute any one a Christian, as
Christ says, John 6, 29, “This is the work of God, that ye
believe on Him whom He hath sent;” whom alone, also,
God the Father has ordained for this purpose. Therefore
true faith in Christ is an incalculable treasure, for it brings
with it all salvation and removes all wretchedness.” (M.
Meurer’s Life of M. Luther, pp. 160. 161,)

Again: “For that which is impossible to you with all
the works of the commandments, of which there are many,
but without saving power, is easily and speedily obtained
by you, through faith. For I have briefly comprised all
things in faith, so that he who has it, shall have all things;
be that has it not, shall have nothing. Thus the promises
of God give what the commandments require, and fulfill
what the commandments enjoin, that all may belong to
God, both commandment and fulfillment. He alone enjoins,
He alone, too, fulfills. Therefore the promises are God’s
Word of the New Testament, and properly belong to the
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New Testament. Now these and all words of God are holy,
true, righteous, peaceful, free and full of all grace. There-
fore the soul of him who with true faith cleaves to
them is united with it so wholly and so truly, that all
the virtue of the Word is imparted to the soul, and thus
through faith, the soul is by the Word of God made holy,
righteous, true, peaceful, free and fall of all grace, a true
child of God, as John 1,12 says: ‘But as many as received
Him, to them gave He power to become the sons of God,
-even to them that believe on His name.”” In the Smalcald
Articles Luther thus defines “the chief article”: “That Jesus
«Christ, our God and our Lord, died for our sins, and was
raised again for our justification. Rom. 4, 25. And He
.alone is the Lamb of God, who bears the sins of the world,
John 1, 29, And God has laid upon Him the sins of us all,
Isa. 53. 6. Again, all have sinned, and are justified without
works or merits of their own by His grace, through the
redemption of Jesus Christ, in His blood, etc. Rom. 8, 23.
24 “Whatever may happen, though heaven and earth
should fall, nothingin this article can be yielded or rescinded.”
N. M. Ed. Smalcald Articles.

No teacher before Martin Luther followed so closely in
the footsteps of St. Paul in teaching and defending the true
scriptural doctrine of justification by faith, Both St. Paul
and Luther had once labored under the awful delusion that,
they must seek to obtain the righteousness that avails before
God by the deeds of the law. Both had once labored and
struggled and agonized in fruitless efforts to merit justifica-
tion by their works. Both were obliged to despair of them-
selves and their own abilities in trying to win the prize.
Both found peace, and joy, and rest, and hope, and salva-
tion, by simply believing or tirusting in Christ. -Both
devoted their lives, their powers, gifts and talents to teach-
ing, preaching, expounding, inculcating, upholding and
defending the great fundamental idea of Christianity, justi-
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“fication by faith alone. Both were willing to endure all
things and to suffer all things and even to die for this truth.
St. Paul defended this doctrine against false brethren, the
‘judaizing teachers, who said to the converted Gentiles,
¢“Except ye be circumcised after the manner of Moses, ye
cannot be saved.” Luther defended the same doctrine
.against the Romanists and other errorists, with great zeal
.and wisdom. Both these immortal heroes in the army of
the Lord fought under that glorious banner which has
inscribed upon its ample folds, in letters of living light,
‘those words of eternal truth: “The just shall live by faith.”

The parallels belween the great Apostle and the valiant
Reformer, the points of comparison between them with ref-
.erence to teaching the doctrine of justification, are so plain
and evident, that we cannot fail to see the harmony and
agreement between the Epistles of St. Paul and the writings
.of Luther on this doctrine. P. A. PETER.

MISSIONARY DEPARTMENT.

IN CHARGE OF REV. E. PFEIFFER, A, M. OF FREMONT, 0,
THE SOURCE OF OUR STRENGTH.

The minister of Christ, above all men, needs to be a
strong man, The faithful performance of his manifold and
arduous duties tax him physically, and so he needs a robust
bodily frame and ought to pay proper attention to the main-
tenance of bodily health. But far greater are the tension
and claims upon him morally and spiritually, and conse-
quently the need of physical vitality and vigor is small
compared with the necessity of staunch moral character and
strong spiritual life. The latter is absolutely indispensable
‘to an adequate fulfilment of the tasks that devolve upon one
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who essays to stand before the present generation as an am-
bassador for Christ. The ideal doubtless is that expressed
in the well known adage: Sana mens in sana corpore. But
we know that wonderful things have been accomplished in
the kingdom of God through men who were physically weak.
We have never heard or read of really great achievements
for Christ having been rendered by those who were mentally
infirm, or moral and spiritual weaklings. And whilst God
has certainly called into His service in the ministry many
men who were and are seriously deficient in bodily hedlth,‘
as He has unquestionably and most signally blessed the
labors of not a few of whom it might be said as it was said
of St. Paul, “his bodily presence is weak,” we question the
qualifications of those who lack the fundamental elements
of moral vigor and healthy spiritual life.

Only men who are morally and spiritually strong can
guccessfully cope with the problems, the conflicts, the ene-
mies, the evils, the burdens and tasks which confront and
surround every one who is called to be a watchman on the
walls of Zion. We are living in a time of intense activity
in every department of work and every line of human en-
deavor. It were strange indeed if this universal stir and
enthusiasm did not in some degree at least affect churchly |
enterprises. And so it is. Whether the growth is healthy
or unhealthy, whether the movement is scriptural or un-
geriptural, whether the progress is orderly or disorderly;
things are moving in nearly all churchly circles. We are
carried and pushed forward into mission fields by the irre-
gistible tide of events. Our Synod finds herself under the
necessity of extending her work, making larger appropria-
tions, erecting new buildings and institutions, in spite of
grave apprehension as to consequences. In the face of
Christian faith and courage the dark question will loom up:
Has Synod overreached herself? Have we not undertaken
too mueh? It will not do to point out our 325 pastors, 489
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congregations, and 66,480 communicants, and answer de-
cidedly, if not indignantly, No/ It seems to me that the
composition and temper of this army are one of the prime
factors in the problem and must be carefully weighed.
There is nothing to be gained and much to be lost by ignor-
ing the difficulties in our way and failing to take full account
of the infirmities by which we are beset. Let us look the
gituation full and fairly in the face, and then shape our
movements accordingly.

For myself I have no hesitancy in expressing the fear
that worldliness is on the increase and spirituality on the
decrease in nearly all our churches. The spirit of material-
ism is keeping pace with the growth in material wealth.
The worship of Mammon is wide-spread, insidious and de-
ceptive. It threatens to undermine the work and subvert
the worship of the living God. Secret societies, with which
some of us are having a life and death struggle, and which
are a standing menace and powerful foe to all spiritual life,
are but a single manifestation of the prevalent, aggressive
and growing spirit of materialism and idolatry. Before the
vision of an earnest and conscientious pastor the practical
difficulties and palpable dangers and potent drawbacks rise
like veritable Alps, and he wonders how the Lord’s army is
to go forward.

If left to his own resources, his discouragement would
doubtless culminate in despair. But the moment he turns
to the true source of his strength, discouragement subsides
and, re-assured, he goes forward step by step. “ The Lord is
my light and my salvation; whom shall I fear? The Lord
is the strength of my life; of whom shall I be afraid?” Ps.
27, 1. Let me continually bear in mind that the cause in
which I am engaged is not mine but His. Bravely and
boldly let me throw on Him the responsibility, as I humbly
and wholly accord to Him the authority and the glory, the
beginning and the end. The fact that we are human and

faulty and naturally weak should make us humble indeed,
Vol. XI.—4
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but not fearful and despondent; for * when I am weak, then
am I strong,” so long as I in faith approprlate the Lord’s
promise that was not meant for St. Paul alone: “My grace
is sufficient for thee, for my strength is made perfect in weak-
ness.” Whilst laboring with devotion and assiduity, let
us remember that “neither is he that planteth any thing,
neither he that watereth; but God that giveth the increase.”
1 Cor. 3, 7. Let this sublime truth become the central prin-
ciple not. only in the theory, but in the practice of every
pastor, not only in the exercise of the functions of his office,
but also in his personal life,—in his worship, as well as in his
work. Let him study to make this principle practically and
intensely real. Let him dwell on it, and pore over it, and pray
over it, until his heart is aglow with the grand conception of
the source of his strength :—divine power not only accessible
to man, but operating through man, this frail creature raised
by the Lord's grace to such a position of honor and power
as to become a worker together with God, this finite soul, so
full of infirmity, yet backed and sustained and surrounded
by the infinite resources of omnipotence.

This conception of the source of our strength—not fan-
ciful and visionary and delusive, but real and sober and relia-
ble, because grounded in God’s everlasting truth—must have®
a wonderful effect on the pastor who has fully grasped it, and
in whom it is become a practical reality. It will give him
such dignity, independence, fearlessness and détermination,
and such composure and humble assurance withal, as would
otherwise be sheer presumption and vain infatuation. But
another effect will be still more marked. It will cause him
to avail himself of the divinely ordained privilege expressed
in the apostolic injunction : “Continuing instant in prayer.”
This is the highway that connects man’s impotence with
God’s omnipotence, and he who expects to have part in the
latter must be treading this highway incessantly.

- A momentous question thus presents itself which o
pastor may set aside without earnest reflection, namely :
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Have I apprehended the vast significance and do I practically wutil-
ize the enormous power of believing prayer? Let us-ponder this
question for the present only with reference to the work of
missions, Take our Lord’s command in regard to the supply
of workmen: “The harvest truly is plenteous, but the labor-
ers are few; pray ye therefore the Lord of the harvest, that
He will send forth laborers into His harvest.” Matt. 9, 37.
38. It is not for us to inquire why the Lord, who alone ean
raise up, equip and send forth fitting laborers into His har-
vest, should be pleased to make their upply after all contin-
gent upon the prayers of His disciples. Only His omnisci-
ence and infinite wisdom can fathom as His almighty power
sustains this mystery, before which it is meet that we *“be
still and know that He is God.” But whilst the Lord’s
design is hidden in mystery and His condescension fills us
with awe and wonder, the import of His injunction is
nnmistakably plain. It lays in our hands a power, the
faithful exercise of which is attended by momentous and
blessed results in the kingdom of God. What a grave
responsibility the bestowal of this divine privilege entails
upon us! How shall we ever answer for its neglect? It
depends upon our prayers whether laborers are sent forth
into the great mission field of the world or not. We rightly
conclude that the neglect of this sacred function is more
potent than any other cause in retarding the extension of
the Lord’s kingdom. And the prayers of His people are
thus linked not only with the supply of laborers, but with
every other phase and factor of His work on earth.

In the last issue of the MAGAZINE the remark is made
(p- 358), “It is to be feared that some of our pastors fail to
present the whole counsel of God,”—specially with reference
to money and giving. Whether this fear is well founded or
not, is it not even more to be feared that a stringent test
would find many of us radically and fatally wanting in the
spirit and practice of bhelieving and persevering prayer? Is
not the latter deficiency the principal cause of the former?
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We have no reason to believe that our Church and
Synod, and specially we pastors of the same, are singular in
this respect. The same lack is apparent among the pastors
and people of other denominations. And it is occasionally
pointed out and emphasized with candor and force. This is
done, for example, in an editorial article on “The Prayer for
Laborers” in a late number of the Missionary Review of the
World. We add a few extracts from this excellent paper.
Starting out with the passage above cited, “Pray ye there-
fore,” etc. Dr. Pierson proceeds: “How long shall it take us
to learn that the grand inspiration to all missions, the world
over, and to all missionary spirit and sacrifice in the Church,
is Prayer? not appeal to men, but appeal to God. This is
but.one of those injunctions and promises which fix our
eyes upon prayer as the great motor in the kingdom of God.
Again we affirm it: Prager has turned every great crisis in the
kingdom. It can bring men, it can furnish money, it can
supply .all the means and material of war. Yet, we sadly
but seriously affirm that this, the grandest of all the springs
of missionary activity, is that on which the least practical
dependence is placed in our missionary machinery.” * * *

“The subject will bear indefinite expansion; but our
object is only to sound once again the grand key-note of all
missions: Believing Prayer. The field is wide—world wide.
The harvest is great, but the laborers are few. How are
they to be supplied? There is but one way authorized in
Scripture: “Pray ye therefore the Lord of the harvest that
He would send forth laborers into His harvest.” Nothing
else can fill these vacant fields with an adequate supply of
workmen. Education cannot do it. A great deal of our
education is leading young men and women away from mis-
sion fields. ‘The spectacles of the intellect,’ says Dr, David
Brown, ‘are binocular.’ There is a tendency in all intellect-
ual-culture, as in the gathering of earthly riches, to make us
practically Godless. Men become purse-proud by accumu-
lating wealth, and brain-proud by accumulating learning.



4

Missionary Department. 53

If God does not hear prayer and give learning and culture
s divine direction, a heavenly ‘anointing, our colleges will
only raise up a generation of sceptics. Our appeals and
arguments will not give the Church missionaries; unless
the demonstration of the Spirit is added to the demonstra-
tion of logic, no conviction will result that leads to conse-
cration—that higher logic of life.” * * *

“We have no thought of using invidious comparisons;
but we are compelled to ask whether we have not, in our
missionary work, fallen into the snare of worldly care—
whether missions do not stand in our thoughts too much
as an enterprise of the Church, and too little as the work of
God, of which the Church is the commissioned agent. We
feel conscious, like all others that have passed their meridian
hour, that our day of labor slants toward its western horizon
and its setting hour. We desire to make every utterance of
tongue or pen as serious, solemn, candid and conscientious
as though it were, as it may be, the last. And, with full
consciousness that no other ‘Editorial’ may ever issue from the
pen and hand which write these lines, we here record the
profound conviction that, back of all other causes of the
present perplexity in our mission work; behind all the
apathy of individuals and the inactivity of churches; be-
hind all the lack of enthusiasm and the lack of funds;
behind all the deficiency of men and of means, of intelli-
gence and of consecration, of readiness to send and alacrity
in going, there lies one lack deeper and more radical and
more fundamental—viz.: THE LACK OF BELIEVING PRAYER.
Until that lack is supplied the doors now opened will not be
entered, and the doors now shut will not be opened ; laborers
of the right sort will not be forthcoming, nor the money
forthcoming to put them at work and sustain them in it;
until that lack is supplied the churches in the mission field
will not be largely blessed with conversions, nor the churches
in the homefield largely blessed with outpourings and anoint-
ings of zeal for God and passion for souls.
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“The first necessity for the Church and the world is also
the first central petition of the Lord’s Prayer: Thy Kingdom
come! of which the hallowing of God’s name is the prepara-
tion, and the doing of God’s will is the consequence. And
that kingdom comes only in answer to expectant prayer.
We ‘need, first of all, a revival of the praying spirit which
moved Jonathan Edwards to publish his appeal in 1747, and
led William Carey and John Sutcliffe to republish it in 1787,
Modern missions had their birth in prayer; all their progress
is due to prayer. A few souls that have close access to the
Mercy Seat, like Moses, Samuel, Elijah, Daniel, have kept
up the apostolic succession of prayer. And because of this,
and of this alone, doors have been opened, workmen thrust
forth into the open fields, and money has been provided.
But suppose the whole Church would get down before God!
What if, where one now prays, a hundred were bowed on
the face like Elijah on Carmel! What, if in place of the
naturalism that is eating at the vitals of spiritual life there
might be a revival of faith in the supernatural, a new and
universal awakening to the fact that God is a present, living,
faithful, prayer-hearing God; that the closet is His ante-
room, nay, His audience-chamber, where, to the suppliant
soul, He extends His sceptre and says: ‘Ask what thou wilt
in Jesus’ name, and it shall be given unto thee!’

“The late Mr, Neeshima, of Japan, said to his fellow-
countrymen when planning an evangelistic tour,—‘Advance
on your knees!” To work without praying is practical athe-
ism; to pray without working is idle presumption. But to
pray and work together, to baptize all work with prayer and
to follow all prayer with work—that is an ideal life. Of
such a life we may reverently say, laborare est orare—work is
worship and worship is work.

“In the vision of Isaiah (VI) the seraphim have six
wings, and four of them are used in the office of humble and
reverent worship, while only two are reserved for flying. As
Dr. Gordon beautifully says, ‘Let us learn a lesson on the
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proportion to be observed between supplication and service.’
Better twice as much devout preparation as work, than a
hurried and superficial communion with God, and an
unprepared and hasty dash and rush into activity. Let us
linger before God until we get power, and then life becomes
grand. It shines with the glory of His face, and it moves
with the might of His omnipotence.”

This is no new doctrine, indeed, but it needs to be
repeated and emphasized until it becomes the mainspring of
our life, and. the pastor, above all men, needs to study it
until it becomes a part of his very being. Luther carried
his familiar motto: ‘Fleiszig gebetet ist ueber die Helfte
studiert,” beyond the study, out into the battle field and har-
vest fleld of life. My brethren, let us follow his example,
and the example of many other men of prayer, through
whom God has wrought so mightily, as Harms, Francke,
Gossner, George Mueller, Brainerd, and learn to “advance on
our knees.” In this critical hour when, in His Word and
Providence the Lord bids us, “Go forward!” whilst yet we
see ourselves hemmed in on every side, with mighty and
treacherous foes at work within and without to hinder our
progress and defeat our purposes, let us turn our faces toward
the heavens bright with stars and pray, as did Allen Gar-
diner, dying alone on the coast of Patagonia: “My soul,
wait thou only upon God; for my expectation is from Him.
He only is my rock and my salvation: He is my defense; I
shall not be moved. In God is my salvation and my glory:
the rock of my strength and my refuge is in God.” Ps. 62,
5-7..

LITERATURE.

ForeiGN Missions. Their Place in the Pastorate, in Prayer,
in Conferences. Ten Lectures by Augustus C. Thompson. Chas.
Scribner’s Sons. 1889. Octavo 469 pages. $1.76.

The author introduces this volume with the following
“Note”: “The Foreign Missionary Lectureship in the Hart-
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ford Theological Seminary requires an annual series of lec-
tures, not less than ten nor more than fifteen in number,
The topics here treated and the miethod of treatment are
only in part what they would have been before an audience
less professional and in a place more public. The following
form one of the courses delivered to Senior Classes in that
institution.

As regards the advantages of standard lectureships it
may be entirely unfair to bring our comparatively poorly
equipped and scantily supported seminaries into comparison
with other, larger institutions, whose efficiency is enhanced
by liberal endowments and other appliances that enable
them to offer advantages which we cannot hope to enjoy.
Yet we cannot but regard as singularly fortunate and highly
favored those students who have access to such privileges as’
are represented by the lectures before us. We are thankful
to have the latter in printed forni. The reading of this book
has been refreshing, instructive and stimulating. We can
only wish that we might induce every student who has the
ministry in view, as well as every professor and pastor to
secure a copy of it, and that we had at our disposal the
wherewithal of supplying those who, from lack’ of means,
are unable to supply themselves.

Not that we, with our faces set against all unionistic
and syncretistic methods in the work of missions as in
every other branch of church work, are ready to agree with
every opinion expressed or subscribe to every statement
made, For exawmple, speaking of the late London Mission-
ary Conference, the author fails to appreciate and manifests
a lack of proper regard for the conscientious scruples of those
“High Church institutions, such as the Leipzig and Her-
mannsburg Societies, the English Society for Propagating
the Gospel, the Society for Promoting Christian Knowledge,
with some smaller dependencies or affiliations in ritualistic
narrowness”, who declined representation at the Conference.
But the objectionable features are few indeed compared:
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with the positive Christian faith, the wide and consecrated
scholarship, the humble piety, and the profound spirit of
prayer, withal, that constitute and permeate these lectures.
One is not compelled to peruse the volume in order to glean
only a few nuggets of truth. Every lecture is replete with
solid information, sound logic, and effective appeals that no
student of theology or busy pastor can read without satis-
faction and profit,

In the first lecture, entitled: “The Minister’s Sphere,”
the author gives us a delightful view of our exalted mission
by developing the idea that every minister is a missionary.
“None but He who made the world,” says John Newton,
“can make a minister of the Gospel. It may be added, He
never made a minister for any sphere less than the world.”
These initial sentences indicate the line of thought in this
lecture. Not only are they missionaries who go abroad in
response to the standing order of our Lord, “Go ye,” but
“whoever in the sacred office remains at home is on this
account none the less held to service in the general cause.”
* -x “Dull indeed is he if this lesson has not been so
learned as never to be out of mind, that God was in Christ
reconciling the world, the world unto Himself, and has com-
mitted unto us the Word of reconciliation. Alas for him if
he knows not the blessedness of sowing beside all waters,
by prayer at least, and by training others as laborers.” In
this lecture the author notes the benefits that accrue to one’s
congregation from a pastor’s interest in this great cause, as
well as the reaction upon the pastor himself, and closes with
a grand flight on the important subject of “evangelistic
enthusiasm.” “Would that a well-balanced enthusiasm
might influence the Christian ministry and its candidates,
an heroic passion for evangelistic conquests throughout the
world, -such. a sustained sentiment as springs from vital
union with our Lord Jesus Christ! * * Can any man see
very far if not risen with Him who has ascended to His
Father and our Father, and from that eminence is looking
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abroad upon this whole planet? * * The man who shows
no interest in having that reign (of Christ) extend from sea,
to sea can show no heaven-derived commission to preach
the Gospel at home. He needs to study the first principles
of fellowship with Christ in His sufferings for all, and of
Christ’s supremacy as having respect to the uttermost parts
of the earth.”

The subject of lecture II. and III. is, “ Missionary Obli-
gation.” Its tenor and tendency may be inferred from the
introductory paragraph. “That the Church on earth is a
militant host, that her very existence foretokens conquests
for our Lord, is most obvious. While an evangelistic duty
rests npon all members, it rests pre-eminently upon those
set apart to the sacred office. What is an army without
officers? An inefficient crowd. Timothy was bidden to
acquit himself as a good soldier of Jesus Christ, and all true
ministers are equally enrolled and marshalled under the
great King. The ministry is not merely an incidental de-
mand of Christianity, but was established by the Head of
the Church as a positive institution and for all time.
Preachers are commissioned officers. Great’as are their re-
sponsibilities in any place—so great that angels might well
shrink from them-—yet, as appeared in the former lecture,
no parish in Christendom represents the whole of those
responsibilities. The parish is not for the preacher, but he
for the parish, and both for the world. The authority under
which every home pastor acts is, Go, disciple all nations.”
The person and office, the claim and reign of our Lord Jesus
Christ are next set forth with Scriptural plainness and
power as the fundamental basis of our missionary obliga-
tion. The obligatory character of Christ’s last command is
contrasted with the lower considerations, such as temporal
advantages to the heathen resulting from evangelization,
reacting benefits upon home churches, etc., and the superior
character and claim of the former are tully and forcibly
displayed. “Commiseration, for instance, is appropriate.
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The degredation, the cruelties practiced, the sufferings en-
dured in pagan lands, may well stir the heart of Christen-
dom. Compassion for the heathen is an urgent motive to
missionary zeal. But something deeper than sympathy is
required. In this matter neither our Lord nor the apostles
appealed to pity. There is a must in the case; conscience
has an interest. A more Scriptural motive is holy grief in
view of God’s offended majesty. Evangelistic duty should
be presented from pulpit and platform, not simply as a
question of humanitarian or philanthropic interest, but as
an urgency of our holy religion. Here stands a command;
‘not advice, not a suggestion of prudence or of expediency,
but a clear order. It comes with military precision and
peremptoriness — ‘Go ye.” It demands an obedience
prompt and implicit. “Go or send is the only option.
Here am I; send me—to the first man I meet, or to the
remotest heathen —is the appropriate response of every
Christian. Whether others take hold or not, with or with-
out co-operation, it is my business to obey my Lord at once
in purpose and preparation, and to find or make a way of
reaching the unevangelized. Responsibility is individual,
untransferable, urgent.” * * * “Ah, yes; for the famish-
ing multitudes, in companies of five thousand, or five hun-
dred thousand, or five millions, providing bread enough
and to spare, He bids His disciples distribute. But they
hesitate; they set about laying in stores for. themselves.
They so multiply home luxuries, they feed themselves so
plentifully as to grow heavy and forget the command to
distribute. Their costly tabernacles and other appoint-
ments help to shut off the starving crowd from view. If
any heart in Christendom shovld be touched by the wants,
and woes, and upbraidings of the heathen world, is it not
the minister's heart? If any soul should glow with an all-
embracing benevolence, is it not the pastor’s? If in the
kingdom of grace there is one who appreciates the claims
and scope of the reign of grace, one who has measured the
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length and breadth of loyalty due to the dying, risen, ador-
able Redeemer, should it not be His ordained ambassador?”

In the third lecture, after pointing out. the defective
presentation of the claims of missions in text-books on
Christian Ethics, writings on casuistry, and edificatory
writings, the author bears glowing testimony of his faith in
the verbal inspiration of the Holy Scriptures and urges
upon student and pastor the importance and necessity of
studying them. “The philosophy and history of missions
must be studied in a Bible class on the way to Emmaus.
That is the true peripatetic school whence all disciples have
need to graduate; but most needful is it for one who stands
forth in any land as a herald of the great King. He, of all
men, should be assured that this book of statutes is no less
direct from heaven than if the divine hand were now visibly
tracing its lines, and that therein iz the Magna Charta of
Christian missions, Emphatically it is demanded of the
preacher that he be familiar with every syllable the Master
utters, feeding upon its minuter as well as ampler portions.
Manna is none the less from heaven because in the form of
coriander seed. The preacher in the pulpit, the secretary at
the missionary rooms, the missionary in the field abroad,
may each, with Augustine, say: Nec ego te, nec tu me, sed
ambo audiomus Christum,

Lecture IV, “Ministerial Prayer and Missions,” is a
most devout, profound and inspiring presentation of this
most important and, it is to be feared, sadly neglected min-
isterial function. This single lecture, we take it, is worth
the price of the book several times over. The particular
subject treated is the place which the wide advancement of
Christ’s kingdom should have in every minister’s devotional
exercises, public and private. The author insists that the
preacher above all men should be thoroughly convinced of
the efficacy of prayer. “ A pitiable object is that minister
who has not settled it among his deepest convictions that
prayer avails to bring down blessings.” He urges the pastor
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to fortify himself impregnably regarding this glorious truth.
“The great adversary will specially assail him in order to
darken and contract his sphere of faith. A great victory
will it be if the powers of darkness can induce a leader of
the people to go down into Egypt instead of going up to
heaven for help. More malignant skill will be put forth to
arrest intercession than in any other line of satanic strategy.”
After referring to the fact that great devotional responsibilities
devolve upon the pastoral office, the lecturer goes on to show
that both the professional training and the literature of
prayer are largely defective in this particular regard. “If
one should preach as a dying man to dying men, should he
-not pray as a dying man to the living God? And is it not
singular that it has so small a place, and sometimes no place
at all, in the ex cathedra treatment of pastoral and pulpit
duties?” ‘“ Am I right,” says President Humphrey, “in
thinking that this branch of education for the ministry is
less attended to than its importance demands? I confess
that it appears that many of our young ministers preach
much better than they pray.” Individual ministerial sup-
plication, large requests appropriate, ministerial earnestness
in supplication, come next under consideration and are
treated in a masterly manner. In conclusion, the proper
relation between prayer and effort is pointed out, and several
illustrious examples of mighty men of prayer are cited,
among them Father Gossner, of whom it was said without
exaggeration: “He prayed up the walls of a hospital, and
the hearts of the nurses; he prayed mission stations into
being, and missionaries into faith ; he prayed open the hearts
of the rich, and gold from the most distant lands.” And the
lecture closes with the following soul-stirring appeal :

“Such a spirit and habit of prayer for missions as has
now been described, which shall impel those in the sacred
office to a compass of supplication and to an earnestness
corresponding. to their high responsibilities—for Zion’s sake
will I not hold my peace, and for Jerusalem’s sake will I not
rest, until the righteousness thereof go forth as brightness
and the salvation thereof as a lamp that burneth—such a
spirit would be more auspicious than any possible array of
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learning or pulpit eloquence, or any number of munificent
bequests from the rich, To fail in this momentous branch
of official requirements; to lend but half an ear to what the
Lord is saying—I have set watchmen upon thy walls, O
Jerusalem, which shall never hold their peace day nor mght
ye that make mention of the Lord, keep not silence, and
give Him no rest till He sestablish, and till He make J eru-
salem a praise in the earth—-what is it but negatively be-
seeching Him: ‘Let not Thy kingdom come; stop Thou the
Macedonian cry; close Thou the doors of access to ‘the
heathen; let its millions go on down to death?’ The sum.
mons of the shipmaster who sailed out of Joppa twenty-
seven centuries ago should ring in the ear of every slumber-
ing prophet: What meanest thou, O sleeper? Arise, call
upon thy God, if so be that God will think upon us, that
we perish not.”

Three lectures are devoted to the elucidation and dis-
cussion of “Missionary Concerts of Prayer.” The meetings
here described have essentially the same character and pur-
pose as those which we are accustomed to call missionary
services. Only, as the name implies, it is intended that
prayer should hold a more conspicuous and prominent place
in those assemblages than is usually the case among us.
The author remarks: “I have attended concerts of prayer,
so called, at which only one prayer was offered. Could
there be a more humiliating misnomer?” We are not sur-
prised to find the sectarian idea of a “prayer meeting” here
developed and set forth as though it were a matter of course.
But surely this ‘“method ”—of permitting and encouraging
laymen to offer prayers in public—is not essential to the
main question. So much is clear and unquestioned, that
prayer—humble, believing, intelligent and devout—must be
relied on as a vital factor essential to the efficiency and suc-
cess of any missionary service. And whilst we dissent from
the author’s views in certain particulars, the principal and
essential point is set forth and illustrated with such ability
and earnestness as to both call forth reflection and afford
healthful stimulation. After showing the value of united
prayer he enters upon a somewhat extended historical sketch
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of the genesis and growth of the movement that culminated
in the monthly concert of prayer or missionary service.
During the first.seventeen centuries of our era both the prose
literature and the lyric poetry of the Church are distin-
guished by a remarkable silence on the subject of united
prayer for the spread of the Gospel among unevangelized
peoples. “The earliest instance of spontaneous, stated sup-
plication, such as is now in mind, appears to have been at
Herrnhut, Silesia, the central home of the Unitas Fratrum,”
During the second quarter of the last century there was, fol-
lowing an era of spiritual deadness, in Europe and America,
an awakening of the spirit of prayer which naturally led to
a revived interest in missionary enterprise.

In the sixth lecture the historical inquiry is continued,
and instruction is given and suggestions made in regard to
methods of constructing services in the interest of missions.
The seventh lecture is introduced by a detailed reference to
the “ primitive concert of prayer” —the gathering of disciples
in an upper room in Jerusalem, the assemblage of one hun-
dred and twenty devout souls waiting for the promise of the
Father. This is followed by a most interesting and valuable
presentation of the appropriate features of prayer, namely,
1. humiliation; 2. persevering earnestness; 3. particularity
of petition; 4. enlarged desires; 5. covenants of supplication,
the last based on Matt. 18, 19.20. As the author is evidently
a devout beliéver in the divine promises, so he has implicit
confidence in the prevailing power and efficacy of prayer,
“HEvery theological seminary is to be regarded as a West
Point Academy, where officers are in training to lead Christ’s
consecrated army to intercessional conquests. An immeasur-
ably higher achievement is it to have power with God at the
mercy-seat than to be the greatest orator that ever entered a
pulpit.”

The eighth lecture, on “Prayer for Missions Answered,”
will richly repay a careful perusal. Itaims to show that the
Bible authorizes a more assured expectation of answers to
prayer than is common among Christians. Remarkable
deliverances, mighty awakenings, singular conversions, and
.other incidents in mission fields are cited as well authenti-
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cated illustrations of direct answer to special prayer. “If a
man stands greatly in need of such illustrations, and builds
his belief in prayer upon them, his faith is feeble indeed,
It should be enough for any one that there are promises ex-
ceeding great and precious, and that faithful is He who hath
promised. It is not, however, amiss for us to take encour-
agement from recorded proofs of divine faithfulness.”

The ninth and tenth lectures discuss ““Missionary Con-
ferences.” Here come under view conferences in mission
fields, from 1819 down to the present; conferences in Chris-
tian lands, especially the first ““ecumenical conference” held
at London in 1878 The last lecture is devoted to an
extended review of the London Conference of 1888. We
will close with its concluding paragraph.

“That fortnight at Exeter Hall was a condensed univer-
sity course. It was a school of comity. It was a challenge
to hopefulness, to gratitude, to courageous advance. The
proportions of the existing foreign work loomed up in an
animating magnitude. Though sadly small compared with
what they ought to be, they are colossal compared with what
they were at the opening of the nineteenth century. There
are more good men and women living at this hour than ever
before since the world stood. More nearly now than ever
before is the Gospel being preached to all nations; and
greater progress is now taking place than at any period since
that of the apostles. Some hundreds if not thousands of
Christian men and women were enriched; they received a
mighty and abiding impulse. On their part there will be a
more systematic. and vigorous training of others; a more
systematic and ample giving ; a more systematic and earnest
praying. The conviction has been deepened that for spir-
itual work spiritual men are needed; that every disciple
should in some sense and in some way be a missionary ;
that the minister not willing, under divine guidance, to go
anywhere, is fit to preach nowhere; that Christ in the mis-
sionary is mightier than the mightiest opponent; that pres-
ent obligation is most imperative and opportunities most
marvelous.”



COLUMBUS

THEOLOGICAL MAGAZINE.

Vot. Xl.

APRIL, 1891, No. 2.

THE INSPIRATION OF HOLY SCRIPTURE.

Modern theologians have been making so many conces-
sions to the demands of critics and assailants of the Bible,
who have sought out many inventions and who grow bolder
in parading them as the concessions increase, that the old
doctrine of divine inspiration has become unfashionable.
Even leading scholars of the Lutheran Church in Germany
have yielded to the enemies of revealed truth many a point
that in the minds of our fathers belong to the treasures
included in the Lord’s words, “Hold that fast which thou
hast, that no man take thy crown.” Has the ground of the
ancient Church in regard to the doctrine of inspiration
really been found untenable? Did the Church of the
Reformation in that regard build its splendid structure on
sand? Or is it not rather in this respect as in so many
others, that while one speculation after another is driven
from the field, and one vagary after another has its day and
dies, the old truth stands unshaken amid all the storm and
shock? Candid and reverent minds, upon examination,
will no doubt come to the conclusion that, after all, “the
old is better” every way.

Let us endeavor to understand what the old doctrine of
our Church is, what the grounds are upon which it is held,

Vol. XI.—b
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and how the difficulties which it is supposed or found to
involve are met.

I. In the days of the great Reformation the question
-‘whether the Holy Scriptures are the Word of God was not
-debated nor deemed debatable. What was maintained by
the party against whom Luther waged war was that Chris-
tians are subject to other authority than that of the Word
of God written in Holy Scripture. Souls were enslaved by
being held under subjection to the pope’s word and human
traditions, and against this the children of God who had
been led to a knowledge of the truth and an appreciation of
the liberty which it gives, earnestly protested. Some doubts
were entertained as to whether certain books rightfully
occupied a place in the canon, and therefore whether their
contents really belonged to that divine revelation to which
all souls must unconditionally bow as to the supreme
authority of God. The Romanists were determined to add
to the canon certain writings which Protestants were not
willing to accept as authoritative, because they were not
proved to belong to those Scriptures which were given by
inspiration. But that these Scriptures were inspired, and
therefore presented the very words of the Holy Ghost, was
not a mooted question. -That was a settled matter in the
Church from the beginning. Luther and his coadjutors
appealed to these Scriptures so decisive, and never dreamed
that any question settled by their authority could yet be
dubious to Christians.

Hence in Luther’s writings the inspiration of Hely
Scripture is treated rather as a universally accepted fact
than as a doctrine needing explanation and proof. He
speaks of it with great frequency, but always assumes it as
beyond question. We quote a few passages of the thousands
in his works bearing on this topic. For example he writes:
“Therefore we demand of the Papists that they first bring
their doctrine into harmony with the Scriptures. If they
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succeed in this, we will accept it. But this they can not do
unless the Holy Spirit becomes a liar. Therefore we say
again, we do not reprove human doctrine because men teach
it, but because it is lies and blasphemies against the Scrip-
tures, which, although they are written by men, are not of
men, but of God.” Erl. 28, 343. In another place he says:
“I have often said that whoever would study the Holy
Scriptures must always be careful to abide by the simple
words as much as possible, and never to depart from them
unless an article of faith compels him to understand the
words otherwise than the latter indicates. For we must be
assured that there is no plainer language on earth than that
which God has spoken. Therefore when Moses writes that
in six days God made heaven and earth and all that is in
them, let it stand that it is six days, and make no gloss that
would represent six days to be one day. If you cannot
understand how it could be six days, give the Holy Spirit
the honor to believe that he is more learned than you. For
you must in dealing with Scripture always keep in mind
that it is God who speaks,” "Erl. 383, 24. This is his uni-
form manner of referring to the Bible. What is there
written are God’s words, inspired by the Holy Ghost, and
therefore infallibly true. As God cannot err, there can be
no mistakes in the Bible, which is the Word that He has
spoken.

In the same way the subject was treated in the Confes-
sions of the Ev, Lutheran Church. There is no article in
our symbols directly teaching the inspiration of the Scrip-
tures. That is always assumed as the foundation of all
articles, But the faith of the Church in this regard is not
therefore left in doubt. Perhaps the fundamental import of
the subject stands out all the more clearly on that account.
The appeal is made to the Bible, whose authority is supreme
and final, and all doctrine is represented as derived from
that, and is to be tested by that rule and standard. In the
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preface of the Augsburg Confession, that grandest and most
glorious of all the confessions made by Christians before all
people, our Fathers say to the emperor: “In order that we
may do homage to the will of your Imperial Majesty, we
now offer in the matter of religion the Confession of our
preachers and of ourselves, the doctrine of which derived
from the Holy Scriptures and pure Word of God they have
to this time set forth in our lands, dukedoms, domains, and
cities, and have taught in the churches.” They had derived
their doctrines from the Holy Scriptures, the Word of God :
who should presume to question their right to do that, or to
maintain the truth thus derived -against all gainsayers?
The refusal to accept that as authoritative and decisive
would have been fatal to the claims of any party professing
to be Christians. Therefore the appeal to the Bible is always
made in the confidence that it is recognized asg God’s Word,
which settles the matter. Men are to be admonished, the
Augsburg Confession says, “that human traditions, insti-
tuted to propitiate God, to merit grace and make satisfaction
for sins, are opposed to the Gospel and the doctrine of faith.”
Art. 15, That is regarded as sufficient to convince any
Christian. What is opposed to the Gospel is against God
and must be rejected. “If bishops have authority to bur-
den the churches with innumerable traditions, and to snare
men’s consciences, why doth the Scripture so often forbid
to make and to listen to traditions? Why doth it call
them the doctrine of devils? 1 Tim. 4,1, Hath the Holy
Ghost warned us of them to no purpose?” Art. 28 49. In
the Apology itds said: “It is wonderful that the adversaries
are in no way moved by so many passages of Scripture
which clearly ascribe justification to faith, and likewise
deny it to works. Do they think that the same is repeated
so -often for no purpose? Do .they think that these words
fell inconsiderately from the Holy Ghost?” Art. 4, 107.
The Smalcald Articles declare: ‘It is of no consequence
that articles of faith are framed from the works or words of
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the holy Fathers; otherwise their mode of life, style of gar-
ments, of house, &c. would become an article of faith, just
ag they have trifled with the relics of the saints. We have,
however, another rule, viz. that the Word of God should
frame articles of faith, otherwise no one, not even an angel.”
Part II. Art. 2) 15. What is implied in the constant prac-
tice of the Church is expressly stated in the Formula of
Concord, where it is declared: “We believe, teach, and con-
fess that the only rule and standard according.to which at
once all dogmas and teachers should be esteemed and judged
are nothing else than the prophetic and apostolic Scriptures
of the Old and New Testament, as it is written (Ps. 119, 105),
‘Thy Word is a lamp unto my feet, and a light unto my
path’; and St. Paul (Gal. 1, 8), ‘Though an angel from
heaven preach any other Gospel unto you, let him be
accursed.” Other writings, of ancient or modern teachers,
whatever reputation they may have, should not be regarded
as of equal authority with the Holy Scriptures, but should
altogether be subordinated to them.” Part I. Intr. 1.
While there is no explicit statement of the doctrine of
inspiration in the Confessions, the Holy Scriptures are
throughout accepted, in theory and practice, as the Word
of God which has supreme and exclusive authority in the
Church.

What was thus from the beginning assumed and acted
upon by the Church of the Reformation was fully unfolded
by her-eminent teachers, as it became needful to attain dog-
matical clearness in opposition to the traditionalism of
Rome and the laxity of Rationalistic and Spiritualistic ten-
dencies that manifested their presence and power. They
set forth anew the old doctrine as it had been confessed in
the ancient Church and developed it in all its important
bearings. This was done especially by the renowned Chem-
nitz in his masterly Examination of the Decrees of Trent,
which is to this day the richest treasury of facts and argu-
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ments against the baseless pretensions and-shameless assump-
tions of Rome. But we prefer to present some citations from
Gerhard, that prince of dogmaticians, whose purpose and
course is less polemical and who will therefore furnish in
more direct form what we need.

The first Locus of Gerhard’s voluminous work on Dog-
matic Theology treats of the Holy Scriptures. The Word of
God, he says, which had at first been orally delivered, was
reduced to writing at His own command. He Himself
made the beginning, when He wrote His law on tables of
stone. ‘“And the tables were the work of God, and the writ-
ing was the writing of God, graven on the tables.” Ex. 32,
16. “The Scriptures are called holy because they are thus
named in Rom. 1, 2. and 2 Tim. 3, 15 and for the following
reasons:” 1. From the principal efficient cause, from the
highest author, who is God, the Holy One, indeed holiness
itself, Isa. 6, 3; Dan. 11, 24. 2. From the instrumental
cause, who are the holy men of God, 2 Pet. 1, 21; namely,
the prophets and apostles moved by the Holy Spirit. Theo-
doret in Ps. Tom, 1, p. 29, and Gregory in Praef. Jobi c. 1.
teach, that the hands of the holy writers were the pens of
the Holy Spirit, which He used in writing the Holy Books,
3. From the matter, for they contain holy and divine mys-
teries, holy precepts of life, Ps. 105, 42, holy histories, ete.
4, From the end and effect, because the holy Spirit sanctifies
men through the reading and contemplation of Holy Scrip-
tures, John 17, 17. Clemens of Alexandria in Par. and Gen.
p. 29 says, ‘They are truly holy Scriptures, because they
make holy people and deify (deificant).” 6. From their ad-
junct, because they are distinguished not only from all pro-
fane, but also from all ecclesiastical writings, and are exalted
to the lofty throne of canonical authority, to which every
faithful and pious intellect is subject.” In the seventh sec-
tion of this first chapter he then says: “Between the Word
of God and the Holy Scripture, materially considered, there
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i in reality no difference. This is proved 1. From the
contents of Scripture. What the prophets and apostles
wrote was the same which, taught by divine inspiration,
they had first orally preached. 1 Cor. 15,1; 2 Cor. 1, 13;
Phil. 3, 1; 2 Thess.2,15; 1 John 1,3.” “2. From the equal
force of the words. The Old Testament prophecies are some-
times cited with the words, ‘That it might be fulfilled which
was spoken by the prophets.’” Matt. 1, 22; 2, 15: 4, 14 etc.;
sometimes with the words, ‘That it might be fulfilled which
is written, what saith the Scripture,” ‘It is written in the
prophets” Matt. 4, 4. 7.10; Mark 15, 28; John 19, 36; Rom.
4,3; 10, 11; 11,2 ete. Therefore what the prophets said or
predicted is the same with that which they wrote. So to
read and to hear the Word of God mean the same thing.
Luke 16, 29; Acts 13, 27; 15,21.” “3. From the logical
rule that the accident does not change the essence. Tt is
accidental to the Word whether it is spoken or reduced to
writing. It is one and the same Word of God, whether it
is communicated to us in the mode of preaching or in that
of writing, since the principal efficient cause, the contents
the internal form, and the object, remain the same, and only
the mode of making it known is different.”

In the second chapter, which treats of the efficient cause
of Holy Scripture, Gerhard distinguishes between the prin-
cipal and instrumental cause, then continues as follows:
“The principal cause is the true God, one in essence, three
in persons, the Father, Son, and Holy Spirit. This is proved
1. From the contents of Scripture. Materially considered
the Scriptures are nothing else than the Word of God. But
God is the author of His Word, in which sense it is also
called God’s Word. Therefore He is also the author of
Scripture. The Scriptures are nothing else than divine reve-
lation given in holy writings. For the revealed Word of
God and the Holy Scriptures do not really differ, since the
holy men of God set forth these divine revelations them-

-
-
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selves in the Scriptures. It is God alone who came forth
from the secret throne of His majesty and revealed Himself,
not only by the work of creation, but also by express words
to our first parents before the fall, and also after the fall to
them and to the patriarchs and prophets in the Old Testa-
ment; that is, He revealed the doctrine concerning His be-
ing and will, wherefore the prophets so often repeat the
word, ‘The Lord said’ ‘The word of Jehovah,’ ‘The word of
the Lord came,” ‘The mouth of the Lord spoke,’ ¢ Hear the
word of God, etc., and in the New Testament, ‘God hath.
spoken to us by His Son,” Heb. 1, 1. He sent His apostles
into all the world, concerning whom He says, ‘He that
heareth you, heareth me, Luke 10, 16; and His will was
that they and the Evangelists should write down the neces-
sary parts of this divine revelation. Therefore God is the
author of Holy Scripture; or, which is the same thing, He
is the author of the divine revelation given in the Holy
Scriptures.” That God is the principal cause, or the author
of Holy Scripture is evident also “2. From His command
to write. God not only revealed Himself to men through
His word, but also willed that this His word, first spoken
orally by the prophets, should afterwards be reduced to writ-
ing by Moses and the prophets in the Old Testament and by
the evangelists and apostles in the New Testament. For
when God had during 2454 years, from the creation down to
the time of Moses, propagated and preserved the heavenly
doctrine by the living voice, without giving it in writing,
He at last called Moses, on whom by many and signal mijr-
acles, and especially by marvelously leading the children of
Israel out of Egypt, He conferred the highest authority, and
through him had arecord made of the history of the creation
and of the fall, of the first announcement of the Gospel, of
the subsequently repeated promises of the Messiah, and of
the solemn repetition of the divine law. Ex. 17, 14; Isa 8,
1; Jer. 86, 2; Ps. 45,2.” “3, From the internal impulse
to write. As the holy men of God spake as they were in-
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gpired and moved by the Holy Ghost, so they also wrote by
the same impulse and inspiration. 2 Pet. 1,21. The reason
is that not only in preaching the heavenly doctrine, but also
in writing it they were instruments of God, wherefore they
also in the beginning of their books call themselves servants
of God. But especially it is to be observed that the Holy
Scriptures are said to be inspired. 2 Tim. 3, 16. But this
high distinction could not be given them if they had not
been written by divine inspiration and God had not been
their principal author.”

“The instrumental cause of Holy Scripture were the
holy men of God, 2 Pet. 1,21; that is, men especially and
immediately called and chosen of God to write down the
divine revelations. Such were the prophets in the Old
Testament and the evangelists and apostles in the New,
who are therefore rightly called the amanuenses of God, the
hands of Christ, and the notaries or secretaries of the Holy
Spirit; for they did not speak or write of their own will,
but ‘as they were moved by the Holy Ghost’—actuated, led,
impelled, inspired and governed by the Holy Spirit. They
wrote not as men, but as men of God, that is, as servants of
God and peculiar instruments of the Holy Spirit. When
therefore any canonical book is said to be a book of Moses,
the Psalms of David, the epistle of Paul, etc., this refers
only to the instrument used, not to the original authorship.”

Hence Gerhard rightly insists on the absolute divine
authority of Holy Scripture, to which all are bound, and
from which there can be no appeal. “The Holy Scriptures
are the Word of God reduced to writing, according to His
will, by the prophets, evangelists, and apostles, perfectly
and perspicuously setting forth the doctrine of the nature
and will of God, that men may thereby be brought to eter-
nal life.” What is contained in Scripture is God’s own
statement, and unerringly true, whatever may be the mat-
ter involved, and the words there recorded are God’s own
words.
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So the Scriptures are reverently treated in our Confes-
sions, and so the doctrine is set forth by our principal
writers. Our old theologiane never for a moment consented
to the theory that in a general way the Bible contains the
revelation of God for man’s salvation, but that some por-
tions of it do not pertain to our salvation and therefore do
not belong to divine revelation, and that what is divine
was 8o conveyed to the minds of the holy writers as to leave
the form of statement, the wording of the truth, to their
taste and judgment. They earnestly insisted that the
Scriptures are the very words of God in all their parts, and
that the words as well as the matter are given by inspira-
tion of God. Hollaz refers to the fact that there are con-
tained in Scripture historical, astronomical, political, and
other similar matters which may be known from natural
sources, then reasons as follows: “If only the mysteries of
the faith which are contained in Holy Scripture depend
upon divine inspiration, and all the rest, which may be
known by the light of nature, depends merely upon the
divine direction, then not the whole of Scripture is divinely
inspired. But Paul declares that the whole of Scripture is
given by inspiration of God. Therefore not only the mys-
teries of the faith, but also the truths capable of being
known by the light of nature which are contained in Scrip-
ture are divinely suggested and inspired.” Prol. IIIL 16.
“The words, all and singular,” he says, “which are found in
the sacred codex, are given by inspiration to the prophets
and apostles and dictated to their pens.” “You say that
the divine inspiration of words known from the common
usage of language seems not to have been necessary, but
rather superfluous. I reply that it was necessary for the
proper expression of the mind of the Holy Spirit. For the
prophets and apostles were not at liberty to clothe the
divine meaning in those words which they might of their
own accord select; but it was their calling to'adhere to and
depend upon the oral dictation of the Holy Spirit, so that
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they might commit the Sacred Scriptures to writing in the
order and connection so graciously and excellently given,
and in which they would appear in accordance with the
mind of the Holy Spirit.” Ib, 17. Our theologians were
sure that the Lord of all the earth, our God and our Savior,
had made & gracious revelation to men for their salvation,
and that this gracious revelation is given us in Holy Scrip-
ture, that we might have the full assurance of faith and be
blest in our.unshaken confidence in God’s Word, which is
written there for our learning, that we through the patience
and comfort of Scripture might have hope. Having such a
reverent, humble, trustful spirit, they could not be satisfied
with a doctrine of inspiration that left room for doubt and
uncertainty, as would evidently be the case if they assumed,
and that without warrant, that the inspiration of the Holy
Spirit referred to the matter revealed, but not to the words
in which that matter was communicated for our faith and
obedience. They taught, and we teach with them, that, as
Baier expresses it, divine inspiration is that agency by
which God supernaturally communicated to those who
wrote not only the correct conception of all that was to be
written, but also the conception of the words themselves
and of everything by which they were to be expressed, and
by which also He instigated their will to the act of writing.”
Prol. II. § 4. God in His infinite mercy gave us in our
darkness the truth unto salvation, had that truth written
in Holy Scripture for our enlightenment and comfort, and
inspired the words in which it is communicated, that our
faith might stand on ground that is solid and firm.

II. But is the evidence such as to justify this assur-
ance and comfort? That is a fair question, and challenges
devout consideration. We hope to make it apparent that
our Fathers knew what they were doing when they declared
their faith in regard to the inspiration of Holy Scripture,
and that they had ample reason for the hope which was in
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them in this regard and which is also in us, whose all ig
staked upon the infallible truth of the Bible.

That this evidence must be drawn from the Scriptures
themselves is plain to Christian readers, though to those
who deny the authority of those sacred books it may seem
an illogical proceeding. Nothing but the testimony of the
Holy Spirit Himself can convince the soul of the truth of
that to which He testifies. “If we receive the witness of
man, the witness of God is greater; for thisis the witness
of God which He hath testified of His Son. He that be-
lieveth on the Son of God hath the witness in Himself; he
that believeth not God hath made Him a liar, because he
believeth not the record that God gave of His Son.,” 1John
5,9.10. “It is the Spirit that beareth witness, because the
Spirit is truth.” Ib. v.6. There is no power to make us
sure that God is speaking but the power of God exerted in
the words which He speaks. Therefore “said Jesus to those
Jews which believed on Him, If ye continue in my words,
then are ye my disciples indeed; and ye shall know the
truth, and the truth shall make you free.” John 8, 31, 32.
The Spirit Himself bears witness to the heavenly truth,
which we have no means of knowing save by that testi-
mony, and of which we become sure by the enlightening
and converting power which it contains and convéys. Our
Church was therefore right in treating the authority and
inspiration of Holy Scripture rather as the underlying
ground of all Christian faith and doctrine, than as a special
article to be set forth in the Confession. If some can see no
convincing force in the proof for the divine inspiration of
Scripture drawn from that organic foundation itself, they
have no right or reason to take offense at the simple state-
ment of the obvious fact which furnishes the explanation;
namely, that they have not faith, and thus reject the wit-
ness which God gives of things to which He alone can fur-
nish competent and valid testimony. We do not mean to
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imply that there is besides the witness of the Holy Spirit
no sufficient evidence to convince unbiased minds of the
authenticity and credibility of the Holy Scriptures. There
are ample proofs, external and internal, to satisfy minds
that are willing to give them the calm and earnest examina-
tion - which the importance of the subject demands. But
this is after all only human conviction, which may be
shaken by subtle reasonings and troublous experiences. It
is the Holy Spirit speaking in the inspired Word itself that
works the faith which drives all doubt away—the faith
which is “ the substance of things hoped for, the evidence of
things not seen.” Heb. 11,1, To the Scriptures therefore
we appeal in proof of their real and verbal inspiration.

When God called Moses, He said, “Go, and I will be
with thy mouth, and teach thee what thou shalt say.” Ex.
4, 12. He Himself made the ten commandments which
were a summary of the law., “The tables were the work of
God, and the writing was the writing of God graven upon
the tables.” Ex. 32, 16. All the laws which were delivered
by Moses were given by God. ¢The Lord'said unto Moses,
Thus shalt thou say unto the children of Israel: Ye have
seen that I have talked with you from heaven.” “Now
these are the judgments which thou shalt set before them.”
20, 22; 21, 1. “And Moses came and told the people all the
words of the Lord and all the judgments; and all the peo-
ple answered - with one voice and said, All the words which
the Lord hath said will we do. And Moses wrote all the
words of the Lord.” “And he took the book of the covenant
and read in the audience of the people; and they said, All
that the Lord hath said will we do, and be obedient.” 24,
3.4.7. “And Moses wrote this law and. delivered it unto
the priests, the sons of Levi, which bare the ark of the cove-
nant of the Lord, and unto all the elders of Israel. And
Moses commanded them, saying, At the end of every seven
years, in the solemnity of the year of release, in the feast of
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the tabernacles, when all Israel is come to appear before the
Lord thy God in the place which He shall choose, thou shalt
read this law before all Israel in their hearing.” Deut. 31,
9-11. “And it came to pass, when Moses had made an end
of writing the words of this law in a book, until they were
finished, that Moses commanded the Levites, which bare the
ark of the covenant of the Lord, saying, Take this book of
the law, and put it in the side of the ark of the covenant of
the Lord your God, that it may be there for a witness
against thee.,” Deut. 31,24-26. This book of the law, the
books of Moses, was composed of the very words which God
had spoken, and the children of Israel were to stand in awe
of it as God’s own word. It was to be their guide as the
Lord’s chosen people. Hence it was commanded, “ Gather
the people together, men and women and children, and the
stranger that is within thy- gates, that they may hear and
that they may learn, and fear the Lord your God, and ob-
serve to do all the words of thislaw.” Deut.-31,12. And
the people of the Lord learned the law and taught it to their
children, and were blessed ; as the psalmist says: ¢ Blessed
is the man that walketh not in the counsel of the ungodly,
nor standeth in the way of sinners, nor sitteth in the seat of
the scornful; but his delight is in the law of the Lord, and
in His law doth he meditate day and night.” Ps. 1, 1.2,
Pious hearts in Israel heard in these books not Moses speak-
ing about God, but God Himself speaking to them through
His servant Moses. All Scripture was given by inspiration
of God, and they so regarded it and reverenced it and profited
by it.

What is thus unmistakably manifest in regard to the
pentateuch is equally certain respecting the other books of
the Old Testament. The prophets with one accord declare
that they speak not only in the name and by the authority
of God, but that God speaks through them and what they-
speak are God’s own words. “Hear, O heavens, and give
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ear, O earth,” says Isaiah, “for the Lord hath spoken.”
« Hear the word of the Lord, ye rulers of Sodom.” “There-
fore saith the Lord, the Lord of hosts, the mighty One of
Israel.”” “In mine ears said the Lord of hosts.” ¢“More-
over, the Lord said unto me.” Isa. 1, 2.10,24; 5,9; § 1.
“The words of Jeremiah,” says that prophet, ‘““the son of
Hilkiah, of the priests that were in Anathath in the land
of Benjamin, to whom the word of the Lord came in the
days of Josiah.” “And the Lord said unto me, Behold, I
have put my words in thy mouth.” ‘Moreover, the word
of the Lord came unto me, raying, Go and cry in the ears
of Jerusalem, saying, Thus saith the Lord.,” Jer. 1,1.2.9;
2.1.2. “The word of the Lord came expressly unto Ezekiel
the priest, the son of Buzi, in the land of the Chaldeans by
the river Chebar, and the hand of the Lord was there upon
him.” “And He said unto me, Son of man, stand upon thy
feet, and I will speak unto thee. And the Spirit entered
into me when He spake unto me, and set e upon my feet,
that I heard Him that spake unto me. And He said unto
me, Son of man, I send thee unto the children of Israel, to
a rebellious nation.,” “And thou shalt speak my words
unto them, whether they will hear or whether they will for-
bear; for they are a rebellious house.” “And He said unto
me, Son of man, go, get thee unto the house of Israel, and
speak with my words unto them.” Hzek.1,3; 2,1.2.7; 8,
4. Such expressions occur again and again in the prophets,
who had a message of the Lord to deliver, and Israel should
recognize it as the word of their God. “I have spoken by
the prophets,” saith the Lord, “and I have multiplied vis-
jons and used similitudes by the ministry of the prophets.”
Hos. 12, 10. “Surely the Lord God will do nothing but He
revealeth His secret unto His servants the prophets.” Amos
3,7. “David the son of Jesse said, and the man who was
raised up on high, the anointed of the God of Jacob and the
sweet psalmist of Israel said, The Spirit of the Lord spake
by me, and His word was in my tongue.” 2 Sam. 23, 1. 2,
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These words which they delivered to the people they also
recorded in their books as the word of the Lord for the
learning of all people, as Isaiah says: “Seek ye out of the
book of the Lord and read: no one of these shall fail, none
shall want her mate; for my mouth, it hath commanded,
and His Spirit, it hath gathered them.” Isa, 34, 16, The
Lord Jehovah gave His commands that those things He
had spoken should be written. For instance, “this word
came unto Jeremiah from the Lord, saying, Take thee a roll
of a book, and write therein all the words that I have
spoken unto thee against Israel,” &c. Jer. 36, 1. 2. These
books containing the words of the Lord were under the old
dispensation the joy of all who waited for the consolation of
Israel, because here God spoke.

These books of the Old Testament are therefore con-
stantly referred to by our Lord and the apostles as the very
word of God. When the tempter came to Christ he was
repulsed by the word of the Old Testament Scriptures, whose
supremacy and authority was recognized and proclaimed by
the declaration, “It is written.” Matt. 4, 4-10, His foes
were rebuked by the question, “Did ye never read in the
Scriptures, The stone which the builders rejected, the same
is become the head of the corner?” and by the declaration,
“Ye do err, not knowing the Scriptures nor the power of
God.” Matt. 21, 42; 22, 29. He commands the faithful
use of them as needful for the soul’s salvation: ‘Search the
Scriptures; for in them ye think ye have eternal life: and
they are they which testify of me.” John 5,39, The Jews
were utterly at fault; for they professed to accept the
Scriptures as the way to eternal life, but refused to accept
the Savior of whom they testify., Therefore He says:
“There is one that accuseth you, even Moses, in whowm ye
trust. For had you believed Moses, ye would have believed
me; for he wrote of me. But if ye believe not his writings,
how shall ye believe my words?” John 5, 45-47, Repeat-
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edly does He refer to these sacred writings to dispel doubt,
and rebuke unbelief, and set them forth as the words of
God which He does not set aside, but to which He appeals
in proof of His mission. “Think not that I am come to
destroy the law or the prophets: I am not come to destroy,
pbut to fulfill. For verily I say unto you, Till heaven and
earth pass, one jot or one tittle shall in no wise pass from
the law till all be fulfilled.” Matt. 5,17, 18, “The Scrip-
ture cannot be broken,” He tells us. John 10, 35. In per-
fect coincidence with this is the testimony of the evangelists
and apostles. Again and again are events said to have
occurred “that it might be fulfilled which was spoken of the
Lord by the prophet.” Matt, 2, 15, 17. 23 &c. ‘ Whatsoever
things were written aforetime were written for our learning,
that we through patience and comfort of the Scriptures
might have hope.,” “I delivered unto you first of all,” says
St. Paul, “that which I also received, how that Christ died
for our sins according to the Scriptures; and that He was
buried, and that He rose again the third day, according to
the Scriptures.” 1 Cor. 15,3. What the Scriptures say was
decisive for all who claimed to be people of God, and no one
thought of disputing their divine authority; for it was God
who spoke in them, “God, who at sundry times and in
divers manners spake in time past unto the fathers by the
prophets, hath in these last days spoken unto us by His
Son.” Heb. 1, 1. 2.

That the New Testament puts forth equal claims to
divine origin and authority is unquestionable. “God hath
in these last times spoken to us by His Son”; and of those
whom He commissioned to preach He said: “He that hear-
eth you heareth me; and he that despiseth you despiseth
me; and He that despiseth me despiseth Him that sent me.”
Luke 10, 16, The command was given them to make Chris-
tians of all nations, “teaching them to observe all things
whatsoever I have commanded you: and lo, I am with you

Vol. XI.—6
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alway, even unto the end of the world.,” Matt. 28 20.
They were to proclaim what the Lord commanded, that
those who heard might hear the invisibly present Lord,
whose power should be exerted in the words which they
spake. And that same Gospel, which is the power of God
unto salvation to all them that believe, is written for the
learning of men throughout all time. “These are written,”
says St. John, “that ye might believe that Jesus is the
Christ, the Son of God, and that believing ye might have
life through His name.” John 20, 31. “That which was
from the beginning, which we have heard, which we have
geen with our eyes, which we have looked upon, and our
hands have handled, of the Word of life; (for the life was
manifested, and we have seen it and bear witness, and show
unto you that eternal life, which was with the Father and
was manifested unto us); that which we have seen and
heard declare we unto you, that ye also may have fellowship
with us: and truly our fellowship is with the Father and
with His Son Jesus Christ. And these things write we unto
you, that your joy may be full,” 1John I1,1-4, St. Luke
says: “It seemed good to me also, having had perfect under-
standing of all things from the very first, to write unto
thee in order, most excellent Theophilus, that thou mightest
know the certainty of those things wherein thou hast been
instructed.” Luke 1, 3. 4. The truth unto salvation was
given in writing that it might be preserved to the latest
generations and all might know the certainty of the things
on which we rest our hopes of glory, being “built upon the
foundation of the apostles and prophets, Jesus Christ Him-
self being the chief corner stone.” Hph. 2, 20,

What was written by those holy men was the word of
God. Not only had the Lord, whose witnesses they were,
taught them the words of life, but the promise was given
and fulfilled: “The Comforter, which is the Holy Ghost,
whom the Father will send in my name, He shall teach you
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all things, and bring all things to your remembrance, what-
soever I have said unto you.” John 14,26. It was not their
thoughts and words that they should preach in all the world,
but the will and word of God, and for this they were quali-
fied by the teaching of Christ and the subsequent teaching
of the Holy Spirit. Hence the apostle writes: “For this
cause also thank we God without ceasing, because when ye
recéived the word of God which ye heard of us, ye received
it not as the word of men, but as it is in truth, the word of
God, which effectually worketh also in you that believe.,” 1
Thess. 2, 13. Such divine certainty had they that the truth
which they preached was delivered to them of God for man’s
salvation, that St. Paul says: ‘“Though we, or an angel
from heaven, preach any other gospel unto you than that
which we have preached unto you, let him be accursed.”
Gal. 1, 8, As the ground for this he writes: “I certify you.
brethren, that the gospel which was preached of me is not
after man; for I neither received it of man, neither was I
taught it but by the revelation of Jesus Christ.” Gal. 1, 11,
12. Therefore too he says in another place: “I, brethren,
when I came to you, came not with excellency of speech or
of wisdom, declaring unto you the testimony of God.” “My
gpeech and my preaching was not with enticing words of
man’s wisdom, but in demonstration of the Spirit and of
power; that your faith should not stand in the wisdom of
men, but in the power of God.” “For what man knoweth
the things of a man, save the spirit of man which is in
him? Even so the things of God knoweth no man, but the
Spirit of God. Now we have received, not the spirit of the
world, but the spirit which is of God; that we might know
the things that are freely given to us of God. *Which things
also we speak, not in the words which man’s wisdom teach-
eth, but which the Holy Ghost teacheth.” 1 Cor. 2, 1. 4. 5.
11-13. That which was preached was the saving truth in
the very words of the Spirit who revealed it. And that
which was written by these holy men, as we have seen, is
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the same truth set forth for the same purpose, that we
through patience and comfort of the Scriptures might have
hope.

These Scriptures are the Word of God and have supreme
authority because, though they are written through holy
men whom God chose for the purpose, God is their author.
These writers were inspired by the Holy Spirit, who moved
them to write and gave them the truth, clothed in appro-
priate words, which they wrote. They spoke and wrote
“not in the words which man’s wisdom teacheth, but which
the Holy Ghost teachetb.” St. Paul admonishes Timothy
to continue in the things which he had learned and was
assured of, knowing of whom he had learned them, “and
that from a child- thou hast known the Holy Scriptures,
which are able to make thee wise unto salvation through
faith which is in Christ Jesus,” Then he expressly says:
“All Scripture is given by inspiration of God, and is profit-
able for doctrine, for reproof, for correction, for instruction in
righteousness, that the man of God may be perfect, thor-
oughly furnished unto all good works.,” 2 Tim. 3, 14-17.
It is not some books of Holy Scripture, or some parts of
books, or some things in these books or in some of these
books, but all Secripture, mdca ypagy. That no further
account of the mode and process of this inspiration is given
us, and that it is therefore not in our power to define it with
precision, does not in the least detract from the clearness
and certainty of the fact. The Scriptures were given
through men by inspiration of God, and are therefore to
be “received not as the word of man, but as it is in truth,
the Word of God, which effectually worketh also in you
that believe.” 1 Thess. 2,12. If men choose to regard this
ag representing the holy men to be mere machines, who
knew nothing or understood nothing of what they wrote,
and then to disparage the doctrine by calling it a mechan-
ical theory, that is their fault. The Bible does say that
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it is the Word of God and that the writers used the “ words
which the Holy Ghost speaketh,” so that they were the
organs or instruments, the notaries or amanuenses of the
Holy Spirit; but it does not say that they were unintelli-
gent penmén whose -hands were divinely guided while their
minds were dormant, or otherwise occupied. They know
whereof they affirmed. How the inspiration of the Holy
Ghost is to be conceived in its relation to the intellect-of
the holy men, and what their consciousness was of His
working in their souls, we do not know, and do not need to
know in order to have the assurance of faith, whatever
interest may attach to the question as a theological problem.
They were inspired, and what they wrote was the word of
the Holy Spirit: that is the essential point, and that is
certain. What St. Paul teaches is also declared by St. Peter
in words that serve to illustrate the subject. .**We have
also,” he writes, ‘“a more sure word of prophecy, whereunto
ye do well that ye take heed, as unto a light that shineth in
a dark place, until the day dawn and the day-star arise in
your hearts; knowing this first, that no prophecy of the
Scripture is of any private interpretation. For the prophecy
came not in old time by the will of man, but holy men of
God spake as they were moved by the Holy Ghost.” 2 Pet.
1,19.21. The assurance is given “that we have not followed
cunningly devised fables, when we made known unto you
the power and-coming of our Lord Jesus Christ, but were
eye-witnesses of His majesty. For He received from God
the Father honor and glory, when there came such a voice
to him from the excellent glory, This is my beloved Son, in
whom I am well pleased.. And this voice which came from
heaven we heard when we were with Him in the mount.”
The scene of the transfiguration was memorable to them,
and they were sure of what they saw and what they heard.
They were competent witnesses too of these things, so that
others could be sure. But there was also the word of proph-
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ecy by which all that heard could be certified of these glori-
ous-tidings; and this prophetic word was confirmed and
made more sure in the hearts of the disciples by the light
that was shed on it through the fulfilment of the prophecies.
To this Word of God they should give heed as the heavenly
light that illumines the darkness which sin has spread over
the earth, until by the work of the Holy Spirit the truth in
Jesus makes all as clear as noonday and they behold His
face in the glory of heaven. For our certainty in regard to
the prophetic word rests on no fallible human ground. “No
prophecy of Scripture is of any private interpretation.”
The sense cannot be drawn from the reader’s own resources,
and cannot be explained by reference to the knowledge de-
rived from sources independent of the words and their con-
tents. Not even the prophets themselves could do this. St.
Peter, in another place, speaking of the salvation in Christ by
faith, says: -“Of which salvation the prophets have enquired
and searched diligently, who prophesied of the grace that
should come unto you, searching what or what manner of
time the Spirit of Christ which was in them did signify,
when it testified beforehand the sufferings of Christ and the
glory which should follow: unto whom it was revealed that
not unto themselves, but unto us they did minister the
things which are now reported unto you by them that have
preached the gospel unto you with the Holy Ghost sent down
from heaven.” 1 Pet.1,10-12. The time and the manner of
the time of Christ’s suffering and glory should be known when
the gospel should be preached with the Holy Ghost sent down
from heaven. Heshould make clear and thus more sure to the
minds of Christians “ what or what manner of time the Spirit
of Christ which was in them did signify,” the same Spirit of
God that was in the prophets being also in the apostles who
interpreted the prophecies “when the fullness of the time
was come.” The Holy Ghost is His own interpreter. No
private interpretatiorf can answer the purpose, because “the
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things of God knoweth no man, but the Spirit of God.”
“For the prophecy came not in old time by the will of man,
but holy men of God spake as they were moved by the Holy
Ghost.” The truth unto salvation is a revelation from God.
No man could know it of himself and no will of man could
produce it. The holy men whom God chose for the purpose
spake as the Holy Spirit gave them utterance. Therefore
these holy men could say of the tidings which they pro-
claimed to men, “Which things also we speak not in the
words which man’s wisdom teacheth, but which the Holy
Ghost teacheth.” 1 Cor. 2, 13,

Those men are mistaken who, in their perhaps well-
meaning but certainly ill-advised efforts to conciliate assail-
ants by making concessions, presume that not much depends
upon maintaining the inspiration of the words, if only the
inspiration of the supernatural contents be defended. Much
every way depends upon holding fast the truth that these
holy writers recorded the ‘words which the Holy Ghost
teacheth.” For in communicating truth the things and the
words are inseparable. If the inspired writers did not use
divine words in speaking and recording the divine truth
which they received, there can be no assurance that the
human form infallibly sets forth. the divine will and pur-
pose. The books of the Bible would in that case stand on a
level with the books of uninspired men who are diligent and
reverent students of Holy Scripture, and who fervently pray
for the guidance of the Holy Spirit in penning the results of
their studies. They too speak and write the word of God,
and their discourses too contain the power of God unto sal-
vation, because they contain the gospel. But the uninspired
teacher may err because he is not inspired, and his teaching
must be lested by the Scripture which is given by inspira-
tion of God and is therefore infallible, The difference lies
not in the matter, but in the form. Ministers preach the
Word, and souls are converted and saved by their preaching.
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It is God’s truth that they proclaim with God’s power in it
But their preaching is not the rule by which church doctrine
is to be tested. It is not divine in form, though it may be
in matter. Whether it is the latter depends upon its con- -
formity to the words which the Holy Ghost teacheth. These
contain the truth which God reveals to men for their salva-
tion, and to be sure of possessing the divine truth we must
be sure that we have the divine words in which the divine
revelation is made, and which alone can with divine infalli-
bility, set it forth.

Christians have therefore no reason to doubt that “all
Scripture is given by inspiration of God”; that the holy
men employed to write them “spake as they were moved by
the Holy Ghost”; that the truth recorded is given in the
very words which the Holy Ghost teacheth”; and that all
that is written in them is divinely and thus infallibly true.
“Beware lest any man spoil you through philosophy and
vain deceit.,” Col.2,8. Difficulties may suggest themselves
in regard to the doctrine of plenary inspiration. We pro-
pose in a second article to consider the most important of
these that have come to our notice. But the truth stands
forever plain, whether we can satisfactorily explain it in all
its bearings or not. Of true believers it must be said in all
time: “For this cause thank we God without ceasing,
because, when ye received the word of God which ye heard
of us, ye received it not as the word of men, but as it is in
truth, the Word of God, which effectually worketh also in
you that believe.” 1 Thess. 2, 13. M. Lov.

PARALLELS BETWEEN ST. PAUL AND LUTHER.

III.

In a former article the parallel traits between the great
Apostle and the brave Reformer with respect to teaching
and defending the fundamental doctrine of justification by
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faith were pointed out, and the harmony and agreement of
Martin Luther with St. Paul made plain to the reader. I
will now show that similar traits of agreement between
these two heroes of the Church of Christ are clearly evident
with reference to the doctrine of Christian or evangelical
liberty—the liberty wherewith Christ hath made us free.
Gal. 5, 1,

Evangelical liberty is the necessary consequence of jus-
tification by faith alone. Our Lord says (John 8, 36), “If
the Son therefore shall make you free, ye shall be free in-
deed.” And St. Paul declares (2 Cor. 3, 17), “ Where the
Spirit of the Lord is, there is liberty,” Christ has made us
free from the curse, the condemnation and the dominion of
sin, the demands and the requirements of the Levitical law
and the traditions and ordinances of men, by which they
would bind our consciences as though our justification de-
pended upon the keeping of these human traditions and
ordinances. That Christ has made us free from the curse,
the condemnation and the dominion of the moral law is
evident from many passages in the Scriptures. Thus St.
Peter affirms that believers are “made free from sin” and
that they have become “servants of righteousness,” ‘ser-
vants of God,” Rom. 6, 18, 22. Christ has also made be-
lievers free from the ordinances of the Levitical or ceremonial
law. When St. Paul addressed his countrymen, the Jews,
in their synagogue at Antioch in Pisidia, after saying that
through Christ forgiveness of sins is preached, he declares
that “by Him all that believe are justified from all things,
from which ye could not be justified by the law of Moses.”
Acts 13, 39. The apostolic Council at Jerusalem laid no
other requirements on the converts from the Gentiles than
abstinence from meats offered to idols, and from blood, and
from things strangled, and from fornication. Acts 15, 28.
29. The* Apostles did not impose upon the Christians
gathered from among the Gentiles the law of circumecision
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and other Levitical ordinances and observances. St. Pauj
faithfully followed the wise and evangelical decision of the
first general Council of the Church in teaching and practice,

In his grand Epistle to the Galatian Christians the
Apostle more especially became manifest as the wise teacher
and brave defender of evangelical liberty. Canon Farrar
says (Life and Work of 8t. Paul): “ What Luther did when
he nailed his Theses to the Cathedral of Wittenberg, that
St. Paul did when he wrote the Epistle to the Galatians;
It was the manifesto of emancipation. It marked an epoch
in history. It was for the early days of Christianity what
would have been for Protestantism the Confession of Augs-
burg and the Protest of Spires combined; but it was these
‘expressed in dithyrambs, and written in jets of flame;>
and it was these largely mingled with an intense personality
and impassioned polemics.”

St. Paul had founded a number of churches in Galatia.
After his departure some- Judaizing, pharisaic teachers crept
in among the Galatians and sought to bring them under
subjection to the ceremonial law and the oral traditions of
the elders. The tendency of these false apostles was “to
endanger thus the whole future of Christianity by trying to
turn it from the freedom of a universal Gospel into the bon-
dage of a Judaic law—to construct a hedge which, except at
the cost of a cutting in the flesh, should exclude the noblest
of the Gentiles while it admitted the vilest of the Jews.”
(Farrar.) The Judaizing teachers were successful in turning
away many of the Galatian Christians from the purity and
simplicity of the Gospel to “the weak and beggarly ele-
ments of Levitical ceremonialism, so that the Apostle saw
that he was obliged to issue an Epistle to the churches of
Galatia.

In the first chapter of this grand epistle the Apostle,

after having affirmed his apostolic authority, an authority
which he had received directly from the Lord and ‘ not of
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men, neither by man,” and having greeted the churches with
his apostolic salutation, expressed his astonishment that the
Galatians were ““g8o soon removed from Him that called you
into the grace of Christ unto another gospel: which is not
another,” (v. 6. 7.), but a perversion of the true Gospel. In
a solemn, awe-inspiring manner the Apostle declares him
accursed who would preach “any other gospel” than that
which he (Paul) and other true and faithful ministers of
Christ had already preached (v. 9. 10). As St. Paul had
formerly been a Pharisee and “ more exceedingly zealous of
the traditions of the fathers” than many other Jews, he
‘was especially well qualified to defend the Christian liberty
of true believers against Judaizing teachers, who were trying
to lead the simple-minded back to the bondage of ceremon-
ialism.

In the second chapter he relates how * false brethren”
secretly crept in among the Galatian Christians to spy out
their liberty which they had in Christ and bring them into
bondage (v. 4), but that he and other true believers who
prized their Christian freedom did not submit to the false
apostles, “no, not for an hour,” (v.5). In his zeal for the
defense of evangelical liberty, St. Paul earnestly reproved
St. Peter, “ because he was to be blamed,” as well as other
Jewish Christians, among whom was Barnabas, who ‘“also
was carried away with their dissimulation, (v. 11-15).

In the third .chapter the Apostle sharply and earnestly
reproves the “foolish Galatians” for suffering themselves to
be “bewitched,” led astray, deceived or deluded by the Juda-
izing teachers (v. 1). He says, “ Are ye so foolish ? having
begun in the Spirit, are ye now made perfect by the flesh ?”
(v. 3). He shows by the example of faithful Abraham that
righteousness before God comes through faith in Christ and
not by the works of the law, and that the blessings attached
to the promise made unto Abraham are given to all that
believe (v. 6-18). He shows that the law cannot give life,
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but that it is our schoolmaster to bring us to Christ that we
might be justified (19-24), and that “we are no longer under
a schoolmaster,” but that by faith we are children of God
and heirs according to the promise (v. 25-29).

In the fourth chapter the Apostle shows how under the
old dispensation the believing Jews were like unto minors,
but that under the dispensation of the Gospel they are
children of God and heirs with Christ, who can approach
their heavenly Father with joy and confidence (v. 1-7),
The Apostle again expresses his astonishment at the conduct
of the Galatian Christians in turning again to ‘“the weak
and beggarly elements” of ceremonialism, after they have
known God, or rather are known of Him, to their observing
“days, and months, and times, and years” according to the
Levitical law. He is 4fraid that he has labored among them
in vain. He appeals to his former coming among them and
preaching to them, when they received him “as an angel of
God, even as Jesus Christ.” He thinks of their former great
love for him, and in deep and sincere sorrow he exclaims,
“ Am I therefore your enemy, because I tell you the truth?”
He pours out, as it were, his whole soul for his “little chil-
dren” and desires that Christ may be formed in them again.
He longs to be present in their midst (v. 19.20). .He then
in a parable portrays the bondage of the law, represented by
Hagar, the bond-woman, and the liberty of the Gospel rep-.
resented by Sarah, the free-woman, and having shown that
only the children of the free-woman can be heirs of the in-
heritance, he concludes: “So now, brethren, we are not
children of the bond-woman, but of the free.” (v.21-31).

In the fifth chapter the Apostle draws the great conclu-
sion gathered from the preceding chapters. Because there
is not, yea, cannot be, any other Gospel than the one which
Paul had preached to the churches of Galatia, because the
righteousness that justifies in the sight of God comes not from
the works of the law, but from faith alone, for the sake of
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Christ’'s merits, because Christians are no longer under the
tutelage or guardianship of the Mosaic law, but under the
gweet influence of grace, because they are not servants under
the law, but willing subjects of Christ and children of God
and heirs of the heavenly inheritance, children of the free-
woman and not of the bond-woman, therefore they are free.
Evangelical liberty necessarily proceeds from justification
by faith alone and the conclusion (chap. 5, 1.) is perfectly
legitimate: ¢ Stand fast therefore in the liberty wherewith
Christ hath made us free, and be not entangled again with
the yoke of bondage.” Having been ‘made free by Christ,
we should preserve our Christian liberty.

But if believers suffer themselves to be entangled again
with the yoke of Levitical bondage, and to submit to circum-
cision as necessary unto justification and salvation, they
become subject to every requirement of the ceremonial law.
To such the Apostle says, “ Christ is become of no effect unto
you, whosoever of you are justified by the law; ye are fallen-
from grace.,” (v.4). It was not a matter of indifference to
yield to the persuasions of Judaizing teachers and give way
to them. Circumecision or uncircumcision are in themselves
indifferent matters. But if circumcision is taught and praec-
ticed as something upon which salvation depends, then is
not only the liberty of the believer put in jeopardy, but
what is more, the doctrine of justification is set aside and
Christian faith and hope are destroyed. In itself circumcis-
ion may appear as a very small matter, but when it becomes
the sign or symbol, the distinguishing mark of work-right-
eousness, it must be opposed to the bitter end, yea, utterly
abolished. “A little leaven leaveneth the whole lump.”
The Apostle expresses his righteous indignation against the
Judaizing teachers in such burning words as these: “I would
they were even cut off which trouble you.” (v. 6-10).

But the great champion of the liberty of the Gospel was
infinitely far from occupying an Antinomian position or
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advocating loose rules concerning the Moral law as the rule
of life and conduct of the regenerated. Christians dare not
abuse their liberty. “For, brethren, we have been called
unto liberty; only use not liberty for an occasion to the
flesh, but by love serve one another.” (v. 13). Christiang
dare not fulfill the lusts of the flesh. They must abstain
from its evil works and bring forth the fruit of the Spirit in
their lives. (See v. 13-26 and the 6th chap.).

Not only was St. Paul the brave defender of evangelical
liberty against the Judaizing teachers of his time, but also
against those false teachers, who mixed Judaism with heathen
philosophy, who taught for doctrines the commandments of
men, corrupting the pure doctrine of the Gospel of Christ
“through philosophy and vain deceit, after the tradition of
men, after the rudiments of the world, and not after Christ.”
Col.2,8. These dreamy seducers sought to beguile Christians
with a show of deep humility, with vagaries eoncerning the
worship of angels, with the ordinances of men (“touch not;
taste not; handle not”;) and with a display of human wis-
dom in will worship devised by men (Col. 2, 18-23). The
Apostle speaks of their followers in later times, as “forbid-
ding to marry, and commanding to abstain from meats
which God had created to be received with thanksgiving of
them which believe and know the truth.” 1 Tim. 4, 8.

As in the doctrine of justification by faith, so also in the
doctrine of Christian liberty Martin Luther closely followed
in the footsteps of St.-Paul. The papacy, under which the
former monk groaned so many years, was an intolerable yoke
of bondage, a cruel despotism, an insufferable tyranny.
Priests and monks taught for doctrines the commandments
of men and bound heavy burdens and grievous to be borne
upon men’s shoulders, whilst many of these pharisaical
taskmasters would not move these burdens with a finger.
But Luther was a sincere, an honest monk, “exceeding
zealous of the traditions” of the fathers of the papal
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Church. When by the grace of God the light of the Divine
truth shone upon his soul Martin Luther was made “free
indeed.” Then he longed to see others free. In the year
1520 he published that noble treatise, “On the Liberty of a
Christian.,” That writing was the proclamation of spiritual
emancipation, In this treatise he says: “A Christian is a
free man over all things and subject to no man. No external
things can make him pious and free, but the holy Gospel
only, and a strong, pure faith in God and Jesus Christ.
Through this a Christian is exalted above all things, and
made his own master. Nothing can injure his salvation;
everything must be subject to him and to his salvation.
Who can perfectly conceive the honor and the supreme
elevation of a Christian? Through his kingdom he con-
trols all earthly things; through his priesthood he controls
-God, for God does what he asks and wills.”

But on the other hand, a Christian is also a ministering
servant in all things and subject to every one. For he has
still another will in his flesh that would lead him captive in
sin, Hence he dare not be idle. He must labor with him-
gelf to expel his evil desires and to subdue his own body.
Nor dare we despise the weakness or the weak faith of our
neighbor, but must serve him in all things to his improve-
ment. Thus the Christian, who is a free man, becomes a
ministering servant in all things and subject to every one.
And at the close he says: “A Christian does not live unto
himself, but in Christ and in his neighbor: in Christ
through faith, in his neighbor through love. Through faith
he rises above himself into God; from God he returns
again among his own through love, and yet always remains
in God and in divine love.” (Rein’s Life of Luther, pp.
77.78.)

Not only did Martin Luther defend evangelical liberty
against Romish popes and priests and monks, but. also
against those ‘fanatical spirits whe were not in connection
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with the Romish Church, such as the Anabaptists and many
others, who taught for doctrines the commandments of men,
the new ascetics, the “sour-faced” saints of later times who
paid tithe of mint and anise and cummin and omitted the
weightier matters of the law, blind guides, who strained
gnats and swallowed camels, hypocrites, who gave their
alms to be seen of men and prayed, standing in the chief
places of the synagogues and street-corners, sour-faced saints,
who disfigured their faces that they might appear unto men
to fast. Of all this “new monkery”, which is radically
opposed to justification by faith alone and to evangelical
liberty the great Reformer says: “In due time monks will
appear again; not such as we formerly saw under -the
papacy, but other monks., The world will not have it
otherwise, but continues to paint the Christian Church as
an external, visible figure with a mask on its face and making
gestures. However the Church cannot be truly portrayed.
except with the Gospel, baptism, the eucharist, faith
and its fruits,” Of the fanatical Anabaptists he says:
“ Although the present Anabaptists will pass away yet
others will appear. In short, mockery will remain as long
as the world endures, although under new names and forms,
For all they that attempt to invent something superior to
faith and a common Christian life are monks and remain
such, although they do not all show the same manners, wear
the same kind of garments and conduct themselves alike.
It was indeed easy to beware of the old monks. But let us
now beware of the new ones, who, it is true, do not wear
cowls, but behave in an eccentric manner, make pretensions
of great devotion and holiness by looking sour, wearing
gray coats, and leading a rough life, who say, we must not
wear silk or satin and red or brown garments, even as the
former monk taught,—all of which is the same old monkery
either with or without the mask. Therefore the painters
have rightly hit the mark when they painted the devil with
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the cowl of a monk and his devil’s claws showing below, for
from the very beginning of the world the devil does nothing
else but deceive the world with monkery.”

What Luther termed * monkery ” is indeed nothing else
but obeying and observing the ordinances and command-
ments of men in order to obtain salvation. It matters not
whether this “ monkery ” is found in the Romish Church or
in so-called “Protestant ” sects—it is at all times and under
all conditions the enemy of evangelical liberty, the spiritual
liberty of the Christian. Yea, more, it is the foe of the
great fundamental doctrine of justification by faith alone,
because this ‘“monkery” substitutes the “lousy and stink-
ing works ” of self-righteous men (as Luther expresses him-
gelf in his own inimitable vigorous language) for the spot-
less righteousness and perfect obedience of Christ.

Because Luther was so firmly established in the doctrine
of justification by faith, therefore he was the brave cham-
pion of the liberty of the Christian over against all the ene-
mies of evangelical liberty. In his sermons and writings he
constantly taught and defended this priceless boon, as a
worthy successor and true spiritual son of St. Paul.

Since the days of the Apostles no teacher in the Chris-
tian Church has taught so clearly concerning grace and faith
and life and Christian liberty as Martin Luther. This fact
is readily admitted by many eminent authors. I cannot
close this article better than to copy an extract from a book
written by Julius Charles Hare, a distinguished modern
English theologian (born 1795, died 1855), who in 1811
visited Luther’s Patmos, the celebrated castle of Wartburg,
and there as he remarks, in a playful manner “saw the
marks of Luther’s ink upon the wall, and there took his first
lesson in the art of throwing inkstands at the devil’s head.”
Speaking of Luther explaining the Bible, Hare says: “ How
far superior his expositions of Scripture are in the deep and
living apprehension of the primary truths of the Gospel to

Vol. XI.—7
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those of the best among the Fathers! If we would do
justice to any of the master minds in history, we must com-
pare them with their predecessors. When we come upon
these truths in Luther, after wandering through the dusky
twilight of the preceding centuries, it seems almost like the
sun-burst of a new revelation or rather ag if the sun, which
get when St. Paul was taken away from the earth, had sud-
-denly started up again. Verily, too, it does us good, when
we have been walking about among those who have only
-dim guesses as to where they are, or whither they are going,
and who halt and look back, and turn aside at every other
gtep, to see a man taking his stand on the Eternal Rock, and
gazing steadfastly with unsealed eyes on the very Sun of
Righteousness,” ’ P. A