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"The history of the Church confirms and illustrates the
teachings of the Bible, that yielding little by little leads to
yielding more and more, until all is in danger; and the
tempter is never satisfied until all is lost. — Matthias Loy,
The Story of My Life

Matthias Loy was a zealous supporter of the Lutheran Confessions,
and to that end founded and edited the Columbus Theological
Magazine. Dr. Loy was Professor of Theology at Capital University
(1865-1902), President of Capital University (1881-90), Editor of the
Lutheran Standard (1864-91), and President of the Ohio Joint Synod
(1860-78, 1880-94). Under his direction, the Ohio Joint Synod grew to
have a national influence. In 1881 he withdrew the Joint Synod from
the Synodical Conference in reaction to Walther’s teaching about
predestination.

"There is not an article in our creed that is not an offense
to somebody; there is scarcely an article that is not a
stumbling block to some who still profess to be
Christians. It seems but a small concession that we are
asked to make when an article of our confession is
represented as a stumbling block to many Christians
which ought therefore in charity to be removed, but
surrendering that article would only lead to the
surrender of another on the same ground, and that is the
beginning of the end; the authority of the inspired Word
of our Lord is gradually undermined.

The Lutheran Library Publishing Ministry finds, restores and
republishes good, readable books from Lutheran authors and those of
other sound Christian traditions. All titles are available at little to no
cost in proofread and freshly typeset editions. Many free e-books are
available at our website LutheranLibrary.org. Please enjoy this book and
let others know about this completely volunteer service to God’s
people. May the Lord bless you and bring you peace.
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LEST WE FORGET.
BY PROFESSOR M. LOY, D. D., COLUMBUS, O.

When the Book of Concord was published in 1580 it
was prefaced by an address of the electors, princes and dep-
uties of the holy Roman Empire in Germany who were ad-
herents of the Augsburg Confession in which some important
principles were declared and explanations were made. Learn-
ing in literature and science has advanced since then, and
the opinion is prevalent that these principles have become
antiquated and must be regarded as obsolete. In the interest
of the Church of Christ and of man’s salvation this is deplor-
able. We say this not because the advancement of learning
is to be regarded as an evil. On the contrary, it is plainly
in accord with the creative plan of God that man, endowed
with powers of knowledge and thought, should not only
replenish the earth, but subdue it. Gen. 1, 28. What is
deplorable is not the advancement of learning, not even that
which has come to the surface as advanced science in oppo-
sition to the contents of the biblical revelation and as higher
criticism in opposition to the inspired character of the books
-of the Bible. The evil lies not in the learning, but in the
failure to utilize all its resources and scope and rightly to.

-apply it, and thus to institute and practice an abuse that
‘operates against the truth of God and the salvation of man.
‘Setting a partial truth against the whole, and claiming for
/it exclusive right as against the whole, cannot but work
‘injuriously. If sunshine and rain are blessings, it is right and:

Vol. XIX—1.
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good to recognize them as such, but it is spiritually disas-
trous to infer that we need no God who gives us the sun-
shine and the rain. And that is what the human heart in
virtue of its sinfulness is prone to do, and what science that
refuses to recognize God, and the higher criticism that dis-
regards supernatural revelation, is constantly doing. Is it
any wonder then that Christians who know the Savior and
His truth have no respect for such science and such criticism
with all its erudition?

The vast learning which our age has accumulated seems
to cast all the earnest and conscientious study of the Bible
by our forefathers into the shade. But it is necessary to
remind our time that all the learning and all the reasoning
of men, whether in the dark ages or in this nineteenth cen-
tury of enlightenment, has never saved a soul and has not.
the ability to save a soul. Mortifying and preposterous as
that may be to the proud conceit of these days of worldly
wisdom, it is the sober truth; and those who know the truth
will understand how it comes that pity for the narrawness
of scientists and philosophers and critics is mixed with a de-
gree of contempt for their superciliousness. Let us have
done with the notion that because the moon gives light we
need no sun, and that because science has learned a little
of the revelation which God gives of Himself in nature, that
is, in His work of creation and providence, we need no
supernatural revelation, and especially no revelation of His
merciful plan of salvation through the merits of Christ by
faith in His name.

To our fathers Jesus was all in all, and they were will-
ing to risk everything and sacrifice everything, that they
might be found in Christ and inherit the salvation which
He secured by His sufferings and death for all men. They
learned something from other sources than nature, and they
knew it with a joyous certainty and peaceful assurance
which, in the nature of mind and matter and their relation
to each other, is always lacking in the science that is falsely
so called but is always conceited and proud and presumptu-
oous in proportion to its narrowness and shallowness, and
therefore to the invalidity of all its boastful claims of science.
True science is always aware of its limitations, and when it
has made due account of what even nature teaches in regard
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to God and righteousness is always humble. It cannot but
confess that its readings of nature are imperfect, seeing that
this, so far as the revelation of God’s will is concerned, is of
the same nature as that of inferring an agent’s will from his
actions or interpreting symbols by human ingenuity. There
is more in mind than that which becomes manifest in action,
and reasoning from the latter to the power or disposition of
the former is likely to be fallacious. And when the blind-
ness of the human heart by reason of sin is taken into ac-
count, that reasoning concerning God and His will toward
men is sure to be fallacious, because the depraved and dark-
ened human heart is in a conditipn that, with all its intelli-
gence, can make due account neither of man’s sin nor God’s
grace in Christ, which are the essential factors in the prob-
lem. Science and philosophy, usmg all the knowledge which
‘¢an be drawn from the revelation in the world around us and
‘inn the intuitions of the human mind, knows no explanation
‘of the facts which present themselves in consequence of the
awful catastrophe in Eden, and knows no remedy for the
‘evil that is upon us, except in the delusive effort to save
ourselves from the wreck by the force of will. Man is utterly
helpless in the ruin which the fall has wrought, and his only
help is in the name of the Lord. But the help which the
infinite mercy of our God has provided in Christ — nature
knows nothing of that, and only the Bible, the book of super-
natural revelation given by inspiration of God, teaches it.
.-What in other ages was not made known unto the sons
of men is now revealed unto His holy apostles and prophets
by the Spirit. Eph. 3, 5.
- This Word that was given by inspiration of God, and
‘which solved the welghtlest problems of all human thought
and brought to the human mind the information wh!ch
neither nature around us or within us could teach, and with-
out which all the lessons of providence in past hlStOl‘\' and
present experience were and are unintelligible, our fathers
believed. That faith of the operation of God nerved them
v‘for every conflict. They believed, and therefore they spake.
It was not the uncertainty of science falsely so called, but
the assurance of faith that moved them, and therefore they
were ready to die, if need be, in witness of their faith. They
believed, and were not ashamed and not confounded.
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Ashamed of Jesus and His Word: what an amazing sug-
gestion to a Christian who knows the Savior of his sinful
soul and rejoices in the God of his salvation! And how
could they be confounded who put their trust in Him who
has redeemed us all and who is Lord of all and makes all
things work together for good to them that love Him! It
is needful that we remind Christians of these fundamental
things, lest we forget.

In such faith, not in reliance upon any human science,
whether much or little, Luther and his coadjutors entered
upon the great work of the Reformation. If science of the
works of nature in its present advanced stage, and of biblical
literature as presented by the higher criticism, had existed
then, what difference could that have made in the assurance
of their faith, which rested wholly on the supernatural reve-
lation of God in Christ as given in the inspired Word? That
made them certain, because the Lord spoke in that by words,
which are clearer than actions and symbols, and the Holy
Ghost, by the power of grace inherent in the words of reve-
lation, led them to the apprehension of the truth and enabled
them to embrace it by faith. Not by the power of their
own minds, which were just as incompetent for the work as
is the science and learning of our day, but by the power
of the Holy Ghost did they believe the truth revealed, and
were sure because God who never lies had spoken, and
because the Spirit of God enabled them to.believe the truth
which He revealed. The reformers had therefore not only
the better of the argument on natural grounds. They had
that. But this would never have made them the heroes that
they were. They were intent on saving their own souls and
the souls of them whom they were called to direct. Chris-
tians knew then, and know now, that this could be done
only by the power of the Holy Ghost who applies to lost
souls the salvation which is in Christ and in Him alone, and
which is brought to us only in the gospel that proclaims
His grace and exerts His power. The reformers were Chris-
tians in deed and in truth, and were therefore ready for any
hazard or any sacrifice; for they believed and were there-
fore sure that if they lost honor and goods, child and wife,
and even their lives in the struggle, they would win the vic-
tory and it would be well worth the price. What a triviality
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all those things are compared with the preservation of the
truth revealed from heaven, on which their own salvation
and the salvation of their children and their children’s chil-
dren depended to all generations! All honor to the heroes
of those days that tried men’s souls — rather all honor to
the God of our salvation who gave those humble Christians
the faith which could not otherwise than confess their Savior
and made them heroes in the struggle!
When their labors and sufferings are contemplated from
the standpoint of modern progress in natural science and
historic learning and philosophic reasoning, their whole
- work dwindles into a fanatical strife of opinion and a proud
" contention for superiority of men on the one side against
" men on the other. Nothing could be more natural than
“that the verdict of human reason on such a basis would be
“against the reformation. How could it be otherwise when,
“in the first place, it is assumed that the whole conflict is
“a'clash between human opinion and human opinion, and,
in the second place, between an obscure monk with his little
- following and a powerful hierarchy with its multitudinous
“adherents, some sincere and some sycophantic, some equip-
“ped with swords, but all intent on the destruction of the
~little flock that dared to question the invincible power of
“popery? Itisnecessary to remind the Church and the world
-that the question was not this at all, but that whether God
“or manshould berecognized as the rulerof heavenand earth.
-and therefore whether God’s Word or man’s notions should
. decide the destinies of man in time and in eternity. It is
“needful to remind men of this, lest we forget!

© Our controversy with Rome is the same now that it
~was in the days of the Reformation. Modern science, so
“far as it is manipulated by infidels, and modern learning in
“ biblical literature as represented in the so-called higher crit-
icism that ignores divine inspiration and seeks to hide its
- antipathy by emphasizing the so-called claims of the human
- side of revelation, which only means that God revealed His
~Word through the instrumentality of men, who were inspired
“for the purpose, comes to the aid of popery, though mostly
- inconsciously and often in outspoken though unintelligent
- and shallow opposition to Romish pretensions. Whether
~intentional, in unconcealed enmity to the Christian revela-




6 Columbus Theological Magazine.

tion, which sets forth the incarnate Son of God as the Savior
of the world and therefore recognizes no salvation by human
science and learning and effort and work, or unintentional,
in the sincere desire to uphold the legitimate claims of sci-
ence but contracted in its views because ignoring the larger
and more perspicuous revelation which the merciful Lord
of the universe has given in the Holy Scriptures of the Old
and New Testament, the trend of modern sciénce and philos-
ophy and learning and literature is not favorable to the Gos-
pel, and to the same extent and in the same degree in which
it is unfavorable to the gospel of the grace of God in Christ
it is, so far as it is willing to recognize Christianity at all,
materially an ally of the pope, that great and powerful
usurper of the throne of Christ, who ‘‘sitteth in the temple
of God, showing himself that he is God,” (2 Thess. 2, 4) and
who by the deceivableness of unrighteousness has brought
millions to recognize his usurpation. This has kept Roman-
ism a power on earth, and will maintain it as the Antichrist
until the judgment comes, “‘whom the Lord shall consume
with the Spirit of His mouth, and shall destroy with the
brightness of His coming.” 2 Thess. 2, 8. Our age has
little understanding for the fierce struggle of our fathers
against popery in the glorious days of the Reformation, and
therefore but little appreciation of the Reformation itself.
Were there not Christians under the domination of the pope?
Were not the Roman organizations Christian congregations?
Did not Luther and his co-workers bring strife and division
among these Christian people? And was not that a viola-
tion of the law of love and therefore a sinful proceeding
that made a schism amid strife and contention, instead of
conceding everything in the spirit of charity and in the pur-
suit of peace at every cost? Modern indifference that is
called tolerance, and carnal sentiment that is called charity
have difficulty to find any reasonable excuse for the Refor-
mation. Whether consciously or unconsciously they are in
league with Rome by their advocacy of misapprehended
human rights, which have a solid foundation in the divine .
arrangement of human relations, but which are utterly chi-
merical when the divine government is disregarded and the
sinful folly of man claims rights of reason and sentiment
against the God that made them and assigned them their
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“place and duties in the world. Our fathers, who knew not
; only what science and philosophy and history teaches, and
“knew more of it than many a modern scientist and devotee
“of higher criticism, with all their boasts of progress and
-advancement in this nineteenth century, but knew also the
revelation of the mind of God as written for our learning
in Holy Scripture, understood better and appreciated more
“wisely the things that belong to our peace. They believed,
‘and therefore they spoke. The Word of God, given by
. inspiration of the Holy Ghost, was their absolute guide, to
“which every power of thought and feeling and will must
“be subject, and to which in the faith which. He wrought
“every power of the soul was subject. They said in their
‘Apology, Art. 14: “Because the bishops will not tolerate
‘iis: unless we depart from the doctrine which we have con-
‘fessed, though before God we are bound to confess and to
intain this doctrine, we must let the bishops go and obey
God rather than men, knowing that the Christian Church
“where the Word of God is rightly taught. The bishops
“may see to it how they will give account to God for rending
‘and devastating the Church by such tyranny.” They be-
lieved the gospel, of which human science and sentiment
by nature knows nothing, and therefore they had the assur-

‘ance of faith against all human thought and feeling. We
‘also believe — God help our unbelief! — and therefore
-remind Christians of this feeble and flabby generation of the
‘truth in Jesus as revealed in Holy Scripture, lest we forget,
‘lest we forget!

The same faith which led and nerved the reformers
heir conflict with Rome directed them in their opposition
-to'errorists who, while they refused subjection to the pope,
‘were not willing to submit entirely to the Word. The con-
-troversy with them was the same in principle. It was not at
:all a question of opinion on natural grounds or of taste and
‘natural inclination one way or the other. They knew
‘enough of human science and philosophy, notwithstanding
‘their alleged inferiority in this respect to the scholars of our
_day in their great advancement of learning, to be quite sure
‘that their consciences could not be quieted and their con-
-troversy with error and sin could not be settled on the basis
~of nature. The world and all that is in the world could
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give them no peace in their intense experience of the earnest-
ness of the law and the terror of its condemnation. They
knew something more than this. God revealed His grace
in Jesus Christ our Savior, and they had learned the Holy
Scriptures in which this revelation is written. They believed
this word which was given by inspiration of God, and thus
had a knowledge and assurance which no human science
could give. That revelation gave them light respecting the
will of God as the revelation in creation and providence
were not designed to give it and could not give it. The
salvation of the soul from the curse of sin through the incar-
nation and work of the Son of God and the mission of the
Holy Ghost in pursuance of that work are no part of the
revelation given in nature, and are therefore not even
obscurely brought to the knowledge of man by the science
which confines itself to nature. But these things which are
the most essential for the accomplishment of man’s destiny
and for his happiness in time and eternity are clearly made
known in the Scriptures. Our fathers read the revelation,
and the Lord God, who in mercy gave it, graciously wrought
in their hearts by its supernatural power the faith which
accepts it. They believed, and therefore they spoke. The
Word of God, as a source of knowledge and assurance dis-
tinct from all human convictions and sentiments and tastes
resting' on natural grounds, made them certain of the things
which belonged to their peace. Hence they could just as
little make concessions to those who called themselves Prot-
estants when they refused to accept the absolute authority
of the Scriptures as they could to the Papists. It was not
the name, but the truth of God about which they were con-
cerned. The party that opposed the Romish claims but
would not accept the Lutheran confession was not refused
fellowship or rejected because of any difference of opinion
or taste. If some who accepted the truth in Christ as re-
vealed in Holy Scripture were induced to set forth that truth.
and to illustrate it and in consequence of a variant taste to
order the forms and ceremonies of worship in a different
way from theirs, that did not trouble them in the least, as
such differences do not trouble Lutheran Christians now.
What was it to them, and what is it to us, if there is diversity
of opinion and taste, of culture and custom among Chris-
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‘tians, so long as they are one in the faith which clings abso-
“Jutely to the truth spoken by God’s behest through prophets
“and apostles and written by mspnratlon of the Holy Ghost
‘in our blessed Bible, and so long as in the love which comes
“of faith they do not permit such human differences to disturb
“the divine unity of the faith? These differences exert some
“influence and therefore we cannot wholly disregard them.
“Christians are desirous of making everything tributary to
“the glory of their Lord and the salvation of the souls which
‘He has purchased with a price, and therefore cannot but
‘be anxious that this influence should be exerted to further
_the cause of truth and righteousness. But the truth is God’s
‘and stands securely on the revelation which God has given.
"These influences can affect only the individual souls in their
: relatxon to it, not the truth itself. That stands as the divine
“guide and regulative and correlative amid all the diversities
f opinion and taste and all the changes to which these are
ubject. What our fathers contended for and suffered for
ras not at all their peculiar opinions and tastes, but the
‘faith which was once delivered to the saints. That rests
‘wholly on the Word. Science and learning and education
‘and custom has primarily and fundamentally nothing to
“do with it. Nature does not and cannot teach it. It is not
-presented in the intuitions of reason; it is not furnished
by intuitions of sense; it is not given by the natural intui-
‘tions of consciousness. And therefore it is not inferrible by
“thought on the things around us or the soul within us. It
‘is given only in the Word supernaturally revealed in Holy
‘Scriptures. The acceptance of that, which is made ours
by {faith, is all that our fathers insisted on and that the
‘Lutheran Church insists on now. But that must be insisted
«on whether those who oppose or ignore its teaching call
ithemselves Catholics or Evangelicals. The name, though
ithis too has some influence in our thinking which we must
.not disregard, is in itself of small account, but the truth
‘revealed in Holy Scriptures, which gives spiritual light and
life, is everlasting and all-pervading in its import and its re-
‘sult. That must be maintained in its integrity as God gives
‘it in the Scriptures, that no man take our crown, and must
“be defended at all hazards, whether assailants call themselves
Jews or Gentiles, Catholics or Protestants. For it is no
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opinion or taste of person or party, or custom in which the
opinion or taste of nations had crystallized, that our fathers
felt called to maintain even at the sacrifice of their homes
and lives. That would have been penny wise and pound
foolish. They were.true soldiers of the cross to whom the
whole world was a trifle compared with the gospel on which
the whole world’s salvation depends. If the reader should
think we repeat too much, our answer is that it seems to us
necessary, lest we forget: lest we forget the main thing while
human sophistry and passion seeks to absorb us in accidents
that profit nothing.

This sophistry and passion lay hold especially of two
points in human nature which present its weakness to their
attacks. It is ignorant of the things that pertain to its peace,
but has the pride of reason and the sway of sentiment, both
of which are in league with nature as sin has darkened it
and perverted it. Hence reason and feeling assert them-
selves against the powers of grace, even when these have
entered the soul and become forces in its activity and fac-
tors in the outcome. “The flesh lusteth against the Spirit.”
In the nature of the case it cannot be otherwise, because
the powers of grace are introduced into souls which have
natural powers of intellect and sensibility and accordingly
of will that are adverse to all its aims and strivings. Hence
even among Christians there are antagonisms to the impulses
of the Holy Spirit, and the mind is moved by them and
seeks to justify them. If these are not resisted by the power
of the gospel as it has entered as a personal force into the
human soul, the result will be the same as in the natural
man. Human reason and sensibility will assert themselves
as regulatives, and the decision will of course be in favor
of nature as against the supernatural power and requirement
of grace. The conflict between nature and grace is the same
when the flesh wars in the individual soul against the powers
of grace and makes inroads upon its peace, as it is when
nature asserts itself against grace in general. The flesh in
the Church is the same thing as the flesh in the world, and is.
as much at enmity with God in the one relation as in the
other. The entrance of the powers of grace is a hindrance
to its work of destruction, but if the soul succumbs to its.
power that destruction will result notwithstanding the grace..
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Ze'proclamation of this grace by the gospel through the
emption of the incarnate Son of God avails nothing for
se who remain in their natural condition of sin and rebel-
“lion, and helps nothing where those who profess allegiance
“fo’ it succumb to the power of sin as that is in our nature
“and works death. Grace and nature are opposites, and the
~opposition is the same in kind, whether it appear in the
“antagonism between Christianity and heathenism, between
“Romanism and Evangelism, between Lutheranism and Re-
“formism, however great may be the difference in the degree
“ih which each asserts its power and produces its results
“under these varying conditions. What our fathers contended
for was always the salvation in Christ by grace as revealed
the word of the gospel, and what they contended against
ras always the claim of salvation by human power and the
owledge of salvation by natural light. And that is what
he Church of the Augsburg Confession means when she
peaks of the two fundamental principles of the Reforma-
on, that the sinner is justified alone by faith in Christ and
“that the Word of God alone is the rule of faith and con-
“science, and when she rejects everything that conflicts with
“these principles, even to the extent of refusing to fellowship
“those who persist, after instruction and admonition is given,
“in causing divisions and offences contrary to the doctrine
“which we have learned from the Scriptures, though they
“with us profess to be adherents of Christianity. Let us, in
“these times that need it much, return to first principles,
“lest we forget.

= That such a course must seem uncharitable to the nat-
-ural mind is evident, and Lutherans who look into the great
“questions underlying the practice of their forefathers can-
‘not be surprised at it. The conditions are such that they
“can reasonably expect to be reviled as selfishly exclusive and
- bigotted. If a heathen is just and generous in his dealings
‘with his fellow men, does he not merit our esteem as well
as a Christian? Why should we not then, if he desires to
“co-operate with Christians for the promotion of love and
“righteousness, welcome him to our fold? What we profess
“as the truth in Christ unto salvation is to him a subordinate
~matter, and he is willing to tolerate it for the sake of the
-Higher aim of making people good, in which he is heartily
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at one with us. Should not we Christians show ourselves
,equally large-hearted and magnanimous by embracing him
as a brother in the great interest of humanity, notwithstand~
ing his dissent from our peculiar faith in Christ and the.
gospel of His grace? That is the ground which all natural-
ism takes and cannot otherwise than take, and which there-
fore all the religionists of secret lodges that are based on
the so-called wider ground of universal humanity against
the particularism of so-called sect must of necessity take.
Considering their condition we <annot complain of this.
On the ground of natural reason they act reasonably — just
as reasonably as the philosopher of the Indies who never
saw ice and therefore hooted at every suggestion that im-
plied its existence or its possibility. But there are sources
of information that give our knowledge a larger scope. Is
it uncharitable to utilize these wider sources and this wider
knowledge? It is customary among the cultured to pity
those whose views of nature are limited, and to treat with .
scorn those whose narrow notions are asserted against the
discoveries of science in that field. Should it be a matter
of wonder if Christians, in their recognition of a light which
nature cannot give, occasionally felt a modicum of contempt:
for the science that is supercilious in its carnal rejection of
the truth of revelation and pronounces all the knowledge
which lies beyond its narrow horizon a. mere superstition?
The heathen may mean well in his natural sentimentalism, .
but the humanity for which he proposes to work will go
down in the destruction from which Christianity is designed
to rescue the human race, and Christians only stultify them-
selves when they yield to the clamors of humanity as against
the appeals of grace which would save humanity from the
death that is upon it and the everlasting death to which
it tends. It is well worth the suffering to which we must
needs be subjected in our advocacy of the cause of grace
in Christ, if here and there, as the promises of God assure us
will be the case, a soul shall be saved by our preaching of
Christ as the only Savior and our uncompromising insist-
ence on this truth of supernatural revelation, notwithstand-
ing the opposition of humanity in its carnal wisdom and
carnal love and the persecution to which it subjects us as
men who are as unscientific as they are uncharitable, The
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jen-is not at one with us in the main thing, which is
he alvation of the soul by faith in Jesus Christ, declared
rophets and apostles to be the Savior of the world,
eside whom there is no other name given by which we
suld be saved. He cannot be recogmzed as one of us in
: Church because, however good his intentions may be
‘to further the cause of righteousness and love with us, the
_b ghteousness at which he aims and the love which he prac-
;.Jt"lces are an entirely different thing from the righteousness
“which is of God by faith and the love which the grace of
;od works by faith, In light and in life nature and grace
- not the same, and believers in Jesus cannot walk to-
ether with those who reject Him. What fellowship hath
ht with darkness?
w0 But the case seems to many entirely different when the
arties concerned are all professedly Christians. It was not
.:agj‘ainst confessed heathens that our forefathers of reforma-
“tion days contended, but against people who professed to
‘be followers of Christ and even claimed to be better disciples
":of our blessed Master than Luther and his co-workers. It
E:does seem in reason that this makes a material difference.
‘Had the great reformer any right to create a division among
.the people of God? Let us keep in mind, first of all, that
“the matter in dispute was not one of phlloaophy and science,
‘of opinion and taste. It pertained not to the temporal, but
to the eternal interests of men, and involved the eternal inter-
_ests of all men — not only of the Evangelical party, but of
‘the Romanists as well; and not only of the party that pro-
essed to be Christians, but of the Jews and Gentiles and
ohammedans as well. It was a question that embraced the
Ivation of the whole human race, not of a society or a
‘sect. Nothing could be more radically wrong than the as-
- sumption that what Luther designed and what the Lutheran
-Church meant in its confession at Augsburg was the salva-
‘tion of a special party that had special wants and therefore
‘was to be saved in a spec1al way. By the grace of God the
‘Lutheran Church is wise enough and virtuous enough to
‘eschew any such particularistic and narrow notion. Trust-
/ing in the Word of God she never did want, and does not
‘now want, anything but the truth of God unto the salvation
‘of all men. Her confession is the declaration of that truth
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in Jesus as it is given in the Scriptures for the salvation of
all men. From that there can be no appeal, and in regard
to that there can be no concessions. It is the truth which
God has supernaturally given us by inspiration, and which
the Holy Ghost enables us to receive by faith. How could
it then be possible for any soul to relinquish this truth with-
out relinquishing its faith and with it the love for souls which
is born of this faith? The Lutheran Church is often spoken
of as a particular church, and the historical conditions are
such that she must consent to be treated as such, seeing that
she has never succeeded in drawing into her organization
all sincere believers in Christ Jesus, the only Savior of the
world. But never for a moment can she consent that her .
faith is the faith of a party that expects to be saved in its
own peculiar way, whilst other parties have other peculiar
ways of salvation that must be recognized as equally author-
ized by the Word of God and therefore equally effectual.
There is only one way of salvation, and that is through faith
in the Lord Jesus Christ, who has purchased us with His
own blood. Every other way is false. Whatever reason
or feeling or fancy or taste may suggest, or men under the
influence of these may maintain, to believers it remains be-
yond question that “there is none other name under heaven
given among men whereby we must be saved.” Acts 4, 12.
The reformation was not directed primarily against Gentiles
and Turks and Jews. It was a reformation of the Church
of Christ, not of a religion that lives and moves confessedly
outside of the pale of Christendom. All this is admitted,
and the opponents of the Church of the Reformation are
entitled to all the advantages which such an admission may
give them before the publicc. What then had the saving
grace in Christ alone and the authority of the Scriptures
alone in all matters pertaining to that grace, to do with .
dissensions among Christians? Nothing at all, as some
Protestants who are forgetful of the findamental difference
between nature and grace and of the sources whence the
knowledge of each is and-alone can be derived, and as some
Romanists who have fallen into line with naturalistic specu-
lations and corresponding devices either by carnal conviction
or Jesuitic design, are led to think and to act: everything,
as the Christian believer, who knows no way of escape from
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-o damnation of hell which he is conscious of having mer-
: ed:’but the redemption which is in Christ Jesus, and no way
“of assurance that this redemption avails for him but the
‘blessed revelation given in the gospel. How can any Chris-
‘tian wonder that a behevmg soul, trusting in the word of
‘Scripture and finding peace in the Savior whom it proclaims
and of whose salvation it certifies the soul by the power of
‘the Holy Ghost that is exerted in it and through it, is not
w1llmg at all to place this Savior and this revelation of God’s
trath unto salvation on an equality with human reasonings
‘and human opinions and human tastes! And how <an any
‘such a believer, having found peace in believing through the
grace of God in Christ, think it strange that there are Chris-
‘tians still in these days of enlightenment who are horrified
at the thought of having religious congresses on equal terms
with Hindoos and Jews, Mohammedans and Mormons, in-
‘stead of testifying to all of them, first and last, that there is
‘no Savior but Christ and no salvation but by faith in His"
‘name! And is it not marvelous that any such Christians
should think it unkind and ungenerous and uncharitable
‘when a brother takes offence at the fraternization not only
with Romanists and other errorists of the Christian name,
but even with Jews, whom ignorance often includes in the
census of the Christian Church? The fact that such things
are done is conclusive proof that the Reformers were right,
and that the Church of the Reformation is right, when they
adhered and continue to adhere to the one and only standard
'of the Holy Scriptures, whether those who oppose are Jews
or Gentiles, Romanist or Reformed. When all claims are
considered and all allowances are made, the truth still stands
out in bold relief that Christ and the Bible are our only
refuge and our only hope. Is there any other refuge and
any other hope when the truth in Jesus is assailed by those
who call themselves Christians? The reformers were called
to maintain and defend that truth in the interest of human
salvation. Could they make concessions to Romanists and
Reformed that they could not make to Jews and Gentiles?
The question was not one of a party of Christians against
another party of Christians equally sure of salvation, but of
the one way of salvation through Christ by faith in the
gospel given by inspiration of the Holy Ghost and setting
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forth the only Savior of the world. They maintained -that
against all the world, and it could make no difference to
them what those who assailed it professed to be. And that is-
the position of the Church of the Reformation to this day,
and by the grace of God will be to the end of time. It
is the conflict of Christianity against the powers of sin as
these are exerted by the devil and the world and the flesh;
and this means a conflict of the supernatural power of grace
as brought to lost humanity in Christ and revealed in Holy
Scripture against the natural wisdom and power of man
under the dominion of sin. Whether those who refuse to
accept what this revelation recorded in the Bible teaches
are nominally Jews or Gentiles, Christians or Mohammedans,
is not essential in this conflict, whatever difference of treat-
ment Christian wisdom might dictate in the different uses.
The denial that Jesus Christ is the Son of the Living God,
the Second Person of the Blessed Trinity, our Savior, is the
same when it is made by a party absurdly claiming to be
classed among Christian denominations as when it is made -
by a Gentile or a Jew; and the denial of the divine inspiration
of the Pentateuch or the Gospels and therefore of their abso-
lute authority as the Word of God who rules over all, to
whom all intelligent creatures must give account, and who
alone can save, is precisely the same when it is entered by
parties calling themselves Christians, as when it is entered
by a Hindoo or Confucian. The reasons for the denial are
sometimes different, the spirit of the denial is sometimes
different; but the denial is always the same. It is nature
asserting itself against grace, whether it be in the form of
reason or of feeling, whether based on traditionalism or the
results of science and philosophy, or whether it be the simple
and sincere utterance of the natural heart in its enmity to
God or the shrewd and deceptious cloaking of that enmity
in the garb of learning and of lore: it is still always the
same assertion of man’s natural power against the abounding
grace of God revealed for the rescue of man from the cor-
ruption of his nature and the damnation which this has
brought upon him. Man is lost in sin, and God alone can
save. How necessary that we be reminded of this, lest we
forget!
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"1t is claimed, indeed, that the controversy between
pr rofessed Christians is essentially different from the con
flict between Christians and infidels. The difference must
pe recognized, whether it be regarded as essential or not.
‘Those who profess to be Chnstlans are expected to accept
: somethmg which those who openly and expressly oppose
‘Christianity do not accept. It would be preposterous to
’vput forth a claim to membership in the Christian Church,
'if there were nothing at all to be urged as a support of that
‘cJaim. What is it then that gives any semblance of validity
‘to the claim as it is presented by those who deny the re-
'ﬂ_'demptlon wrought out by our blessed Savior and the reve-
ation given in Holy Scripture? The answer is not hard
to find. All the Arian and Socinian and Unitarian and
Universalist partles and all others of the same sort, recog-
nize Christianity as a great power for good, honor Christ
‘as a great teacher of that which is good, admit the force of
“His teachmg for the promotion of righteousness on the
‘earth, and lay stress on the fact that He died to make men
‘good. What they mean is that He was a teacher of right-
-eousness, and had the courage of His convictions even to
‘the sacrifice of His life in their confirmation, and thus real-
‘ized the idea of the poet that He reigned like the great
‘Aurelius and bled like Socrates. But neither the great Au-
relius nor Socrates were any better than, even under the
powers of nature, they ought to have been, and have not
‘the remotest claim to recognition under the powers of
‘grace, If that were all that there is in Christianity we
w0u]d assert the rights of humanity, and insist on the privi-
lege of choosing between Confucius and Plato, between
‘Hume and Chrlst But the controversy of Christians is not
at all between different systems of natural reason, but be-
tween supernatural revelatlon and all these systems as they
are originated by man’s fallen nature and supported by the
benighted reason of man under the power of sin as it reigns.
in that fallen nature. Whether the objection to the doc-
trine which the Holy Scriptures teach came from a Gentile
or a Jew, from a Romanist or a Protestant, the answer
must always be found in the Word, which reveals the grace
’of God. This gives us light where all nature is darknebw

Vol XIX—2.
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and is therefore helpless, and gives us life and energy where
all nature fails. Therefore when grace and nature come in
conflict with each other between Hindoos and Christians,
between Socinians and Christians, it is entirely the same
thing. Why should we make much ado about it whether
one that spits our Savior in the face calls himself a Jew or a
Christian? A Christian who- spits the Savior in the face,
though it may be under a misapprehension of a different
sort from that which actuates the infidel, is in no respect
materially different from the Jew or Gentile who also spits
in the Savior’s face. In both cases it is the power of nature
in its sinfulness asserting itself against grace.

‘But when erring Christians, moved by the power of na-
ture, oppose any portion of the truth which the Bible
teaches and the Church confesses, how then? It would be
marvelous if any person who has made a study of the sub-
je¢t with an adequate view of the material involved, came’
to the conclusion: that it is without all difficulty. The very
statement which we have made of the point at issue sug-
gests questions which a sincere love of the truth and of the
liberty which is born of the truth cannot ignore. Are-we
not begging the question when we assume that those pro:
fessed believers in Christ and the Gospel who deny a doc-
trine of our Lutheran Confession are erring Christians?
and that they are moved to such denial by the powers of
nature against the powers of grace? Might it not be that
the Romanists and Reformed parties are right when the
former condemn us as errorists or even as no Christians at
all, and many of the latter in our refusal to enter into their
union projects at least partially treat us in the same way?
Have not the Romanists a decided advantage over us in
their claim of an infallible pope who settles all human con-
troversies as the vicar of the Lord, and have not the Re-
formed parties, even so far as they do not follow in the wake
of popery and claim for their bishops and elders, their con-
ventions and councils, their assemblies and synods the same
authoritative power over faith and conscience, a superior
method of dealing with differences when they proclaim ab-
solute and universal liberty for each one to believe as he
pleases and to do what is right in his own eyes? Neither
the. scope of our article nor the limits of this periodical ad-
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"mlt of -a discussion of these and other similar questions
“that are presented in the various ramifications of the sub-

je

¢t. We cannot here traverse the whole field of theology
#i its bearing on the complex matter before us. QOur aim
“is only to call into remembrance some Christian principles
‘45 the Reformation has brought them to light, lest we for-
}:»'ge't — lest in these days of advanced science and advanced
“Romanism and advanced sectarianism and advanced relig-
‘jonism, we forget first principles. Romanistic notions
“about an infallible human arbiter in controversies of faith
“gnd conscience may commend themselves to some as the
“solution of a difficult problem; liberalistic notions of indi-
“yidual liberty under the general human right to think and
“do as each one assumes to be best, may commen.d itself to
_others as a better solution. But while Rationalists and Ro-
“manticists and Sentimentalists and Materialists, so far as

hey still incline to religionism of some sort, run to the one
“¢xtreme or to the other, so far as the tether of nature gives
hem scope, the simple Christian, who is conscious of the
jrath of God upon his sin and flees for refuge to the hope
before him in Christ, still finds consolation in the only
“Savior of the world by faith in His name, and clings to the
~word of the gospel of grace in Christ, whatever popes and
“poets, scientists and higher critics may say or sing or dem-
‘onstrate, and thus walks in the way of salvation as the Lu-
-theran Reformation has declared it and as the Lutheran
/Church continues to declare it, whether he has ever been
:led into outward mewmbership in the Lutheran Church or
‘not. For our present purpose we assume that Jesus Christ
‘1s the Savior of the world, that the revelation of the truth
“unto salvation in Him, and in Him alone, is supernatu'ral]x
“given to man by God Himself; that this truth is written for
sour learning in the Holy Scrlptures of the Old and New
iTestament; that these books are given by inspiration of
fGod.and are therefore as infallible as God Himself, whe
“speaks to us in the words recorded by His dictation and
: His authority; that this is a real revelation of the mind and
“will of God according to which we shall be judged on that
~great day when our crucified and risen Lord shall come
ragain in His glory for the consummation of all the affairs
.of this earth; that as such a revelation it is clear in its words
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and conveys the power to bring light and life into the souls
that are darkened by the fall and dead in trespasses and
sins; that ample provision has been made in the mercy of
God to render this revelation effective as a supernaturai
right and power in contradistinction to the light and power
of nature, so that it does not need and will not endure any
interference with it by the endowments of nature, whether
in the way of revising it or of interpreting it or of adding to
its convincing or converting power; that these Scriptures,
as a revelation in its whole import and its whole influence
on the human mind distinct from the revelation given in
nature, whether this be contained in the matter around us
or in the mind within us, shines by its own supernatural
light and works by its own supernatural efficacy; and that
the faith which it produces in the human soul is therefore
an assurance which is wholly independent of the light and
trust in the Word and in the Savior whom that Word de-
clares, without the least obligation to human science and.
philosophy and learning and criticism, which may all serve
to weaken it in its influence on the intellect and sensibili-
ties and will, and may serve to confirm it in the question-
ings of the human mind, but can neither create it nor pre-
serve it, because it is the gift of God in the order of grace
that is different from the order of nature not only in degree,
but radically different in kind. We cannot here enter upon
the proof of these propositions, ready as the Lutheran.
Church always has been and now is to maintain them
against all the world. For our present purpose we must
assume them as imebedded in the very life of the Chris-
tians whom we have specially in view, and whom we de-:
sire to remind of some fundamental things, lest they forget,

There are Christians who err. They err not by the
power of the Holy Ghost, who makes them Christians, but
by the power of nature that asserts its own wisdom and
exerts its own strength, as these are given in the order
of creation in distinction from the new creation in Christ
Jesus. They err so far as they depart from the revelation
of God’s will unto salvation as this is given in the Serip-
tures. This error may be of such a nature as to set aside
the light of grace by substituting the light of nature and
to reject the power of grace in Christ by depending for
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alvation entirely on the moral power of nature. But it
ced not be of such an exclusive character. A person may
y the grace of the gospel believe in Christ unto the saving
i the soul and still fall into error. He may err and still be
 Christian, as he may sin in other ways and still be a
“Christian. The reason of this as well as the fact is ex-
< pressly stated in Scripture: “This I say then, Walk in the
- Spirit, and ye shall not fulfill the lust of the flesh. For the
“flesh lusteth against the Spirit, and the Spirit against the
flesh; and these are contrary, the one to the other; so that
“ye cannot do the things that ye would.” Gal 3, 16. 17.
These and similar statements of Holy Writ serve to guard
gainst the two errors into which we are inclined to fall in
he treatment of this subject. The first is the inierence
hich reason is always ready to make from the conditions
iven, that if a person fails in any respect to do the will of
he Spirit he cannot be a Christian and has no right to
he consolation which the believing*soul finds in the Lamb
“of God that taketh away the sin of the world. We are sin-
“ners by nature and remain sinners under grace, and never
“on this earth attain a degree of holiness that would enable
“us to dispense with the article of our faith, and the con-
~‘solation and peace which it brings: “I believe in the for-
~giveness of sins” The second error into which we are
~naturally inclined to fall and which is just as emphatically
“refuted by the words of the Holy Ghost, is that error in
: doctrine, or error in life, in short, sin in any form, cannot
" be of any serious moment if a person can be a Christian
rand have the faith in Christ which is sure of salvation ac-
“cording to the promise of grace, notwithstanding the sin.
* We have already stated that we cannot, in the compass of
an article like this, follow the subject in all its ramifications,
and we therefore here enter upon an explanation neither
of the difference between errors that are inconsistent with
-faith in its organic foundation, which are the Scriptures of
thé Old and New Testament, and of the material or per-
“sonal foundation, which is Jesus Christ our Savior, and
of the dogmatic foundation as related to the Scriptures
and the Redeemer of the world whom they reveal, nor of
the difference between sins, including errors of doctrine,
“that result from weakness of the flesh notwithstanding the
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personal determination by the grace of God to walk in the
Spirit, and the sins, including errors in doctrine, which re-
sult from a personal adoption and approval of the preten-
sions of nature as it asserts itself against the dominion of
grace. We must assume that the readers whom we have
in view know and believe some things that are vital in the
subject before us. What to the Naturalist, whether Ra-~
tionalist or Sentimentalist, whether Stoic or Epicurean, may
be open to the charge of begging the question, is the ne-
cessary implication of faith in Christ as the only way of
salvation and as made known to us only through the super-
natural revelation given us in the Scriptures. We are not
writing for unbelievers; their case demands separate treat-
ment and requires consideration of points which nature
makes against grace, but which are definitely settled as
soon as the sinner finds peace in believing and are there-
fore not properly in controversy among Christians. They
know whereof they affirm, though that knowledge be not
derived from nature, whether this be regarded as embrac-
ing matter or mind or both, but from the supernatural reve-
lation in Christ and in the Scriptures. A person may be a
Christian notwithstanding the errors of his intellect and
his deviations from the mind of Christ as made known in
the Bible. This error and deviation may be unto death,
as it always is when there is no faith in Christ and in His
Word, or when they result in the expulsion of such faith
from the heart by personal wilfulness in opposition to the
word of Scripture or the motives of the Holy Spirit as He
works through the word of Scripture. But it need not
be always so, and is not always so in fact. And although
they sin in all their aberrations from the Scriptures that are
written by the Holy Ghost for our learning and guidance,
and the wages of their sin is death, just as it is in other peo-
ple and always is in all men and under all circumstances,:
these wages are always remitted to them that believe in
Christ, the Lamb of God who taketh away the sin of the
world; and to these always and under all circumstances.
He that believeth shall be saved: there is no condition and
no exception. All other questions that may arise regard-
ing the sinner’s salvation must lie within, not beyond this
divine decision; that is, the degree of our knowledge, or of
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: our feeling, or of our work — the degree of our holiness in
~ weneral — has nothing at all to do with our salvation, be-
“cause it has nothing at all to do with the validity and the
‘completeness of the redemption which God has effected in
_Christ Jesus, to which we can add nothing, whether by the
.'.fprocess of nature or of grace, and from which we can de-
“tract nothing by our individual sins, which all belong to
“the burden which was laid on the Lamb of God who taketh
f.ja-way the sin of the world. Any sin and every sin must
“¢ondemn us if we have no Savior; no sin can condemn us
it we flee to that Savior whom God has provided and who
by the grace of God is ours through faith. The Church is
‘the congregation of all those who by the faith which the
“Holy Spirit works in the soul are united to this Savior of
‘the world, and the churches are the external and temporai
‘organizations of these persons in their several localities un-
der the confession of the One Name that alone can save
“and the one rule of Holy Scripture which alone can give
‘us the knowledge and assurance of this salvation. All of
‘these children of God are such in virtue of their faith in
‘Christ Jesus and in Him rejoice in the hope of the glory
‘of God. But some err, and some manage to get into the
‘churches and command an influence there who are not
‘willing to renounce their natural wisdom and strength, but
“persist in them and thus succeed in corrupting whole
churches, notwithstanding the sincerity of many honest be-
lievers who are unable to comprehend and properly esti-
mate the import and danger of the error introduced and are
therefore incompetent to maintain the truth of revelation
as against their allegations and pretensions. Henge it
comes to pass that schisms and sects arise, and one demoni-
nation of Christians sets up its altar against another de-
nomination of Christians. It is very sad that sin thus as-
serts itself and hampers the work of the Lord. But what
shall we do?

The Lord’s will is very plain: “Have no fellowship with
the unfruitful works of darkness”; “a man that is a heretic
after the first and second admonition reject.” Eph. 5, 18;
Tit. 3, 10. Itisan evident lack of insight into the destructive "
and damnable nature of sin to urge that these and other sim-
ilar words of inspiration refer not to the works of the flesh
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‘in their less flagrant form, such as are possible even in
Christians who unwittingly and unwilfully err in doctrine and
life notwithstanding the light and the power which they
have by the Spirit of grace, but only to those embraced in
the statement: “For it is a shame to speak even of those
things which are done of them in secret.” Eph. 5, 12. To
such things sin will lead, if no restraints are laid upon it,
but need not lead even in heathendom when moral manliness
even in its crippled natural possibilities asserts itself, and
cannot lead in Christendom ‘because it would occur in a
Christian only by his fall from grace and relapse into his.
original state of natural corruption and disability. It is not
sin in this or that particular form and this and that particular
degree of flagrancy and heinousness as men variously esti-
mate it, but sin in its horrible enmity to God in any and
every form, conscious and unconscious, that is deadly and
damnable. The Christian who supposes that he is exempt
from the damnation of hell because his transgressions of the
law and shortcomings of its requirements are comparatively
so trivial that God does not range them under the category
of sin at all, seeing that his intentions are right and his works
of righteousness in pursuance of such intentions are many,
and largely overbalance any little defects that may become
manifest, is imperiling his own soul by his delusion and is at
heart a Romanist, whatever may be his religious profession.
He imperils his soul, because in proportion as he magnifies
his sinlessness and righteousness be minimizes the righteous-
ness of Christ and loses hold upon Him as the only Savior
from sin and deatn. He is at heart a Romanist, because the
distinctive element of Romanism as a Christian organization
is the assertion of human power on the natural basis of cre-
ation as against the power of God on the supernatural basis’
of redemption, and its consequent system of self-righteous-
ness with its human merit and human authority, as if these
would ever be, whether under nature or under grace, a sub-
stitute for the merits of Christ or the authority of God set
forth in the Scriptures and exercised through the Word
which is there written by inspiration for our learning. Sin
is the horrible thing which the devil in his fiendish wisdom
has brought into the world to defeat the loving purpose of
God to make His intelligent creatures sharers of His holi-
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ness and happiness, and any attempt to extenuate its deadli-
ness and borror and damnableness is only so much effort
“expended to diminish the effect and glory of our Savior's
rk who came to take away the sin of the world and destroy
he works of the devil. When men are once by the grace of
“5d led to see the utter wickedness and detestableness of
in, not merely as an inconvenience and as an impediment
n the prosecution of our designs, but as an infernal attempt
‘dethrone God who is love and deprive the human race
all the blessedness which His love has provided for us all,
y cannot think of it so lightly as to let any circumstances
r any conditions prevent them from pronouncing their con-
_demnation on it, approximating, according to the extent of
_their power, the unabridged and unconditioned condemna-
‘tion which God puts upon it. The Christian, if he is such in
‘reality by repentance toward God and faith in the Lord
‘Jesus Christ, condemns sin wherever it appears. Least of all
“does he make of himself an exception. Rather first of all
‘does he condemn the sin in himself, and in his personal
‘endowment with power from on high has so little sympathy
‘with his sinful nature that he not only refuses to fellowship
{it, but in accordance with the dictates of the Holy Spirit
‘crucifies it and mortifies the deeds of the body. But how
can a Christian condemn sin as it manifests itself in him
‘without condemning the same sin as it manifests itself in
‘others? And how can any one be indifferent to sin as it
manifests itself in others without being indifferent to the
‘same sin as it becomes manifest in himseli? The question
is one that pertains to each individual’s own salvation and to
‘the salvation of millions of souls purchased by the precious
‘blood of the incarnate Son of God. How then is it possible
that sincere believers in Jesus should treat it lightly and let
‘a heartless Rationalism or a maudlin Sentimentalism shove
aside the earnest teachings and remonstrances and admoni-
tions of the Holy Scriptures to make room for the wisdom
of the world as against the wisdom of God, for the charity
of nature as against the love which the Holy Spirit works
by. faith, and ultimately for nature in sin as against grace
in Christ and His righteousness? Such questions call to
remembrance some things of infinite moment that are but
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too often treated as insignificant even by professed believers.
in Christ, and we urge attention to them, lest we forget!

In the light of these things we hope that the ways of
the Lutheran Church will be better understood. In that
light let us read again what our fathers say in the Book of
‘Concord, not overlooking the 1mportant Preface to that
Book as published in 1580 We give an extract referrmg
to the point before us and beseech Christian readers to give
it the consideration to which the Spirit of grace moves, as
against the superciliousness and levity with which the flesh
is prone to treat it in the false wisdom and false charity which
nature inspires. It is there said:

“As to the condemnations, censures and rejections of
godless doctrines, and especially of that which has arisen
concerning the Lord’s Supper, in this our declaration and'
thorough explanation and decision of controverted articles,..
these indeed should have been expressly set forth, not only
that all should guard against these condemned doctrines,
but also for certain other reasons could in no way have been
passed by. Thus as it is in no way our design and purpose
to condemn those men who err from a certain simplicity of
mind, and nevertheless are not blasphemers against the truth
of the heavenly doctrine, much less indeed entire churches,
which are either under the Roman Empire of the German
nation or elsewhere; nay, rather it has been our intention
and disposition, in this manner, to openly censure and con-
demn only the fanatical opinions and their obstinate and
blasphemous teachers, which we judge should in no way be
tolerated in our dominions, churches, and schools, becanse
these errors conflict with the express Word of God, and that.
too in such a way that they cannot be reconciled with it.
We have also undertaken this for this reason, viz. that all
godly persons might be warned concerning diligently avoid-
ing them. For we have no doubt whatever that even in
those churches, which have hitherto not agreed with us in all
things, many godly and by no means wicked men are found,.
who follow their own simplicity and do not understand aright
the matter itself, but in no way approve the blasphemies:
which are cast forth against the Holy Supper as it is admin-
istered in our churches according to Christ’s institution,
and with the unanimous approval of all good men is taught:
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in: accordauce with the words of the testament itself. We
e also in great hope that if they would be taught aright
erning all these things, the Spirit of the Lord aiding
m, they would agree with us, and with our churches and
ools, to the infallible truth of God’s Word. And assur-
edly the duty is especially incumbent upon all the theologians
and ministers of the Church, that with such moderatlon as
is becoming they teach also from the Word of God those
who either from a certain simplicity or ignorance have erred
from the truth, concerning the peril of their salvation, and
‘that they fortify them against corruptions, lest perhaps while
the blind are leaders of the blind all may perish. Wherefore
by this writing of ours we testify in the sight of Almighty
d and before the entire Church that it has never been our
pose by means of this godly formula for union to occa-
‘sion trouble or danger to the godly who to-day are suffering
persecution. For as, moved by Christian love we have
‘already entered into the fellowship of grief with them, so
e are shocked at the presecutlon and most grievous tyranny
‘which with such severity is exercised against these poor men,
and sincerely detest it.”

How different is all this in its humble reverence for the
‘Word of God and its loving concern for the salvation of souls
‘in. the way which He has appointed, and therefore the only
‘way possible, from the self-conceited and flippant treatment
‘of doctrinal differences among modern uniomsts and their
;'zconsequent supercilious sneer at the charity that stands in
‘awe of the Divine Majesty, and is unattested by the senti-
‘mental feelings and whinings of nature in its self-conceited
‘opposition to the clear requirements of His Word. If it were
a matter of politeness and courtesy we might side with the
‘culture of our day against the unpolished methods of refor-
‘mation times; if it were a matter of learning in regard to
the created powers of nature, which were placed under man’s
dominion and which he was commanded to subdue, we might
‘side with the science of our day in its undeniable advance-
‘ment as against the limited learning of Luther’s day: but if
‘;lt 1s a matter of grace as agamst nature, of supernatural reve-
lation in Christ recorded in Holy Scriptures as against the
science of earth and air and sky, and the poetry of flowers,
and birds and stars, we desire to sit with our fathers at Jesus’

.ar
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feet and rejoice in the hope of glory which He gives by the .
Spirit, rather than to revel in the achievements of the natural-
mind that perishes in its sin with all its pride and pomp and
all its science and poetry. We are lost in sin, and have
everlasting death with all its horrors of banishment from :
God into outer darkness in prospect: what must we do to
be saved? That question no science of nature and no gush-.
of sentiment and no flight of imagination can answer, but’
is answered only by the revelation which the Spirit of God
gives us in the Scriptures. That answer our fathers by the:
grace of God appreciated and rejoiced in, and cordiafly -
confessed as the truth unto their salvation and the salvation
of all men. It was their only hope, and without the light:
of science in its earliest age or in the sixteenth or in the:
nineteenth century, which could afford no help whether they:
knew it or did not know it, they knew it to be-the only hope
of all the fallen world. The grace in which they found peace !
and comfort, was not meant only for them, but for all men, -
and therefore in their confidence in the Word which revealed
it they asserted it and confessed it as the way of the Lord
for the rescue from sin and death of all our fallen race. The:
truth which the Lutheran Church confesses is the truth re-
vealed in Holy Scripture for the salvation of all men, and-
our fathers, realizing this by faith, could recognize no other
way of salvation and make no concessions to religionists or
scientists or dreamers who devised some other way. And’
they could make concessions just as little to those who on:
principles of natural knowledge and feeling sought to con- .
form the words of Scripture to their natural data, as to those
who denied the reality and truthfulness of a supernatural:
revelation. Those who know what is written for our learning
in the Bible, though they know little or nothing of the won-:
derful discoveries which science has made — discoveries
which but too often miss the main truth which the higher.
criticism has made in its desperate efforts to reduce the’
authority of the Bible to a natural basis, — know more of the
truth unto salvation, though they be simple believers who:
make no pretensions to learning, than all the science and-
philosophy and scholarship that refuses to recognize and:
make account of the supernatural revelation given in Holy-
Scripture has accumulated in all the ages. Not nature, but’
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Bible makes us wise unto salvation; not the powers of
nature that may at best bring forth a show of good works
the natural mind and lead to a delusive conceit of their

t, but the powers of grace that work faith in the Lord
s unto the forgiveness of sins and purification of the
1+t rescues us from death and makes us heirs of efernal life.
To preserve and propagate this truth in Jesus unto the
aving of human souls that are all otherwise lost is the great
+k of the Church which Christ has purchased and sanc-

¥ . .
tified. If that great work is done it matters comparatively

fe what else is done or left undone. In proportion as that
+truth is promulgated and maintained, the Church will pros-
per, however much the flesh may complain of bigotry or
jcharitableness; in proportion as that truth is sacrificed
compromised, however much the flesh may jubilate over
! imaginary victory of liberality and charity, souls are
:'1rnperilled and the Church suffers. “Blessed are they that
r the Word of God and keep it.”

It is not denominational opinions or sectarian vagaries
t we have sought to impress on Christian minds, but
fJundamental truths in which all believers in the Lamb of
‘God that taketh away the sin of the world, and in the Holy
Scriptures by which He who is the way and the truth and
the life is revealed to sinners for their salvation, are equally
concerned. All the more because the current of the times
and the drift of thought is against them have we sought
to bring them to mind again and to stir up the pure hearts
of Christian people by way of remembrance — lest we for-
get, lest we forget! '

THE EPISTLE OF ST. PAUL TO THE ROMANS.

BRIEFLY EXPLAINED BY PROF. F. W, STELLHORN, D.D,,
COLUMBUS, OHIO.

INTRODUCTORY REMARKS.

. THE AuTtHOR of this Epistle, as shown not only by the
very beginning but the entire contents, is Paul, of whose
life and work the Acts of the Apostles in their second half
give us a vivid description. Tradition, too, is unanimous
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with regard to the authorship; and not even modern criti-
cism, with only one or twa solitary exceptions, has dared to
call it in question.

THE RoMaN CoNGREGATION, to whom the Epistle is
addressed, did not owe its origin to the immediate activity
of any Apostle. Later tradition, indeed, beginning with
Dionysius of Corinth (A. D. 170), ascribes its foundation to
Peter. But no trace of this is found in the Acts; nor in
Paul's Epistles. And whilst an argument based upon the
silence of a document regarding a certain event is not al-
ways conclusive, here it is so of a necessity. If Peter had
founded the congregation at Rome, Paul would not even
have written: his Epistle at all, since it was his maxim, as
that of the Apostles in general, not to preach the Gospel where
Christ was already named, so that he might not build upon
another man’s foundation (Rom. 15, 20). Least of all could
he have written what he did write 1, 5. 6; 1, 11-13; I3,
22 sq., looking upon the congregation at Rome as belong-
ing to his territory, and longing for many years to come to
them, to comfort and to strengthen them. And if Peter
had been connected with the congregation at Rome, or had
-even, as Roman tradition affirms, been bishop of that part
of the Church for years, Paul certainly would have men-
tioned his name, both in this letter to Rome and in the let-
ters from Rome that he wrote when a prisoner there. Noth-
ing has ever been adduced, or can be adduced, to invalidate
this argument. The Church at Rome, not founded by an
Apostle, perhaps, owed its first origin to those “sojourners
from Rome”, Acts 2, 10, that were eve and ear witnesses
of the outpouring of the Holy Ghost at the first Christian
Pentecost. The comimunication between Rome, then the
capital of the world, and Palestine was certainly such that
it would be something marvellous if the Gospel had not
been brought there at an early date. — Naturally, the first
members of the congregation are supposed to have been of
Jewish origin; but the fact that Paul, the Apostle of the
-gentiles, claims them as belonging to his territory (1, 5. 6.
13; 11, 13; I5, I8, 16; 16, 4; comp. Gal. 2, 7 sqq.), shows
that, when his Epistle was written, the bulk consisted oi
-gentile Christians.

TuE OBjECT of the Epistle is stated by Paul himself (1,
11-15; 15, 22-32): it was, to announce his coming to Rome,
and to prepare the congregation there to become the suit-
-able basis for carrying the Gospel westward, and hence to
supply what the congregation, because of its origin, lacked
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in the knowledge of saving truth. Thus this Epistle is the
most ‘systematic and complete of all the Epistles of St.
Paul a presentanon of the divine counsel of grace and
ation i its universality, and at the same time a vindi-
n of Paul's ministry and work.
Tae DATE anD PLACE of the composition of this Epis-
‘can be gathered from Acts 20, 2. 3; Rom. 16, 1. 2. 23;
Cor. 1, I4: it took place durmlg Paul’s stay at Corinth in
winter of A. D. 58-59; when navigation, stopped in
_winter, opened again, both, Pheebe and Paul could think of
: lea.vmg soo1.
DivisioN. I. INTrRocuUcTION (I, .I-I7), containing
alutation (vv. 1-7) and the introduction proper (vv. 8-15),
together with the subject (vv. 16. 17). — II. DocTRINAL
vPART (1, 18-11, 36): A. All men are shown to stand in need
of the mghteoumes.s of God, or justification (1, 18-3, 20):
the Gentiles (1, 18-32); b. the Jews (2 1-3, 20). B. The
essence and natural consequences of the righteousness of God
re: described (3, 21-8, 39): a. this righteousness, which is
plained dogmatzcally (3, 21-31) and hwtomcally (4, 1-25),
sures to us eternal life and salvation (5, 1- -21); b. its natural
ult is a holy life (6-8): he who is justified, has died with
rist unto sin, and hence no more serves sin (6); together
th, Christ he has also died unto the law that, because of the
sh, was to him only an occasion for smning (7); he lives
the S pirit who assures him of eternal salvation, notwith-
nding all temporal afflictions (8). C. It is shown that
he fate of the Jewish people is not in conflict with the doctrine
f the Epistle (9-11): a. it does not contradict the promises
God that recognize no human claims of any sort (9);
:b. the Je-ws themselves ave the cause of their rejection, by their
‘pertinacious unbelief (10); c. the promises of God, properly
understood, are also fulfilled with them (11). — III.  Prac-
‘TicaL PART (12, 1-15, 13): exhortation to modest humility,
‘Charity, obedience, holy lif¢ in general (12, 13); to correct
‘behavior in things indifferent in themselves (14, 1-13, 13). —
‘IV. ConcLusioN (15, I4-16, 27): justification of writing
(15, 14-21); hope to see them (vv. 22-33); commendation of
‘Phoebe (16, ‘1. 2); greetings (vv. 3-10); warning against
false teachers (vv. 17-20); communication of greetings (Vv.
:21-23); doxology (vv. 25-27).




32 Columbus Theological Magazine.

I. IntTrODUCTION: I.1-17.
A. Salutation: I. 1-9.

According to Greek and Roman fashion the writer of
the Epistle introduces himself by name, wishing joy and
happiness to those whom he addresses. Paul, however, al-
ways enlarges and amplifies, and Christianizes the custom-
ary form, as also the introductions of his other epistles
show; but nowhere he does this to such an extent as in
this case, where he has to introduce himself, explaining his
office, and his authority to address them. As Apostle of
the gentiles he uses, here as elsewhere, his Roman nane,
Paul (Acts 13, 9), designating himself the bond-servant of
Christ, the Messiah that has appeared in the per-
son of Jesus, the Son of Mary, since he, not only
in common with every Christian but also by virtue of his
special office, is devoted, soul and body, to his Master’s
service, and entirely dependent on Him. Then he also
mentions the special office that has been conferred upon
him by a legitimate call, viz., that of an apostle (Matt. 10, 2),
a man specially selected to bring the glad tidings of ‘a
God-sent Savior to sin-lost men (1; comp. Acts g, I5);
tidings whose saving contents God already in the Old Tes-
tament had announced through the inspired writings of His
prophets (2). Glad tidings these are, since they speak of
His only Son who, indeed has become a true man (Heb. 2,
14), a descendant of David (3; Luke 1, 27. 32; 3, 23 sqq.;
18, 38), but at the same time has a superhuman, essentially-
holy, Spirit-nature, according to which He is the majestic,
almighty Son of God, solemnly proclaimed as such by His
resurrection from the dead, this divine proof of His being
what He claimed to be (John 2, 18. 19), and at the same
time the earnest of our own happy resurrection, He being
Jesus in whom the Messiah has appeared, the Deliverer of
the human race from the power of Satan, sin, and death
(4; comp. 1 Cor. 15, 12 sqq.). And this divine-human Re-
deemer it is that has given Paul grace in general and in
special the office of an apostle to labor among the Gentiles
(Gal. 2, 7 sqq.), to cause them to submit to faith in Christ
(Acts 6, 7) as the ruling principle of their life, and thus to
promote the honor and glory of Him who has revealed
Himself as our Savior (5). And since the Roman Chris-
tians in their majority also had belonged to these Gentiles,
having by the Gospel been called out of their former idol-



The Epistle of St. Paul to the Romans. 33

and made the happy subjects of Jesus the Messiah (6),
{1l had not simply the right, but also the duty of doing
_what he could to bring them the Gospel more fully; and
ence he addressed this Epistle to them. In the very be-
ining now he wishes them, and all of them, being by faith
rtakers of God’s unspeakable love to all men, and being
‘made holy by receiving the holiness and righteousness of
‘Christ offered in the Gospel, first, grace, the foundation and

source of every good gift, and secondly, peace, peace with

God, and as a necessary result, true happiness and welfare
in every direction (Luke 1, 79; John 14, 27). And this
“sace and peace proceeds from God, who in Christ has be-
come our Father, and Christ Himself, who, appearing in
Jesus of Nazareth, by His vicarious life, sufferings, and
_death redeemed us from sin and the power of Satan and

iis made us His own blessed property. Thus God the
Father and the Lord Jesus Christ are equally the source of
r salvation and all that pertains to it (7). .

B. Introduction proper: 1. 8-17.

© In the first place Paul, as is his wont (comp. 1 Cor. 1,
sqq.; 2 Cor. 1, 3 sqq.; Eph. 1, 3 sqq., etc.), thanks God
“for what He has done for his readers, thus rendering unto
-God what is due Him, and at the same time predisposing
“his readers to giving heed to what he has to say. He gives
‘thanks to Ais ‘God, to that God whose happy child and faithful
“servant he is. He gives thanks through Jesus the Messiah
‘without whose mediation nothing on our part, not even our
‘prayers, can be acceptable to God, as we also, as a rule,
‘acknowledge in our prayers. And he gives thanks for all
“of his readers, being happy that he knows of no one whom
he need except. The subject and cause of his thanksgiving
-1 that their faith in Christ, as manifested by their whole
:life, was spoken of everywhere, intelligence of anything
remarkable spreading from Rome, the capital of the world,
o every part of it (8). And this he can in truth say of
-himself, since that God in whose service in spreading the
Gospel of Christ he is with his whole heart is his witness
“How unceasingly he remembers them, always in his prayers
.asking God whether it be not His will to grant him at last
‘the good fortune of meeting them (9. 10). For he has
‘a‘longing to see them, in order to be of some service to
them in ministering to their spiritual wants, so that they
‘may be strengthened in their faith (11) and he at the same

i Vol XIX—3.
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time may also be benefitted by being comforted and encour-
aged together with them in their midst by the exercise of
their common faith toward each other (12). But he wants
his beloved fellow-Christians to know that he not simply has
a longing to see them, but often already had formed the
purpose to follow out his desire, in order that, as Apostle
of the gentiles, he might prove himself a successful worker
also among them, being of some use and help to them
towards gaining the heavenly goal; that, however, he could
not carry out his purpose because of the more urgent need
of preaching the Gospel to those who as yet did not hear
it at all (13; comp. I5, 22. 23). Considering himself under
obligation, by virtue of his office, to preach the Gospel to
all classes of men, especially the gentiles, whether they enjéy
the benefits of Greek language and culture, or not, whether
they belong to the educated, or not (14): so far as his wil-
lingness is concerned there is nothing to prevent him from
performing his office also at Rome (15). For not even there,
at the capital of the world with all its splendor, riches, and
learning, will he be ashamed of the Gospel, since it contains
and offers what infinitely surpasses all earthly treasures,
the grace of God and the merits of Christ, and hence as a
means of divine grace, can do what no man or creature,
but only God, is able to do, namely, save man eternally;
and it can save every man, if he simply by faith receives what
is offered him gratuitously, whatever his condition otherwise
may be, whether by natural descent he be a member of the
Old Testament people of God, to whom Christ was promised
and sent in the first place, or not (16). For in it, and in
it alone, that righteousness is revealed and offered that,
because of God’s holiness and righteousness, every man
must possess who wants to be saved; a righteousness that
is only God’s since only God can bestow it upon man, and
that He sent His Son to acquire for all men; a righteous-
ness that on the part of man requires nothing but faith, faith
in Christ and His merits to receive it, faith to enjoy and to
keep it, as already the Old Testament teaches (Hab. 2, 4;
comp. Gal. 3, 11; Heb. 10, 38) that righteousness and life
are only by faith in the grace of God (17).,

v
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II. DoctriNAL Part: I. 18-XI. 36.

The Gentiles stand in need of the Righteousness of God.:
8-32.

S Without the revelation of the righteousness of God in
- y the Gospel there is only another, a terrible, revela-
_ tion; namely, that of the wrath, the holy displeasure and
_righteous vengeance, of God, the Almighty Ruler of the
_universe. This wrath, revealed in manifold punishments
mp. VV. 24 sqq.), is directed against, and extends over,
_aliithe sins of men that by a life in unrighteousness keep
_back from exerting itself, render ineffective, the knowledge
‘of God that they have by nature, whether these sins be
irected against God immediately, or against men (18). Such
knowledge of God every man has, also the heathen, be-
se God has revealed Himself to every one as far as He
(nown, and can be known, by nature, aside from super-
iiral, miraculous revelation (19). To be sure, His essence
h its various attributes in itself is invisible; but since the
reation of the world it can be seen clearly, being perceived
nd gathered from His manifold works. And this is the
“case not only with regard to His eternal, never-changing,
er in the midst of ever-recurring changes in all that sur-
‘rotinds us, but also with regard to His divine, superhuman
ature in general: reason, contemplating the works of cre-
_ ation, cannot but draw the conclusion that there is in exist-
“‘ence not simply an eternal power but also a supreme rational
eing wisely wielding this power. Where a man has not
is knowledge, he has lost it by hardening himself against
1anifest truth; for it was given every man by nature,
o that he might seek to know more of that
upreme Being (Acts 17, 27), or, in case he did not
1ake the proper use of this light of nature, have no excuse
). For, if he act as the heathen have done, he acts con-
ary to the knowledge of God given by nature, and hence
‘inexcusable. The heathen, indeed, though originally hav-
ing that knowledge of God, neither in general duly honored
Him nor even in particular thanked Him for the manifold
‘blessings received; but, as a punishment for their reckless.
onduct, they lost themselves in vain, deceitful notions con-
“‘cerning God, and their senseless heart, rejecting the true
- knowledge of God, became more and more the prey of the .
rince of darkness (21; comp. Eph. 4, 18). Thus, glorying
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(22), as is seen especially in their stupid idolatry, which con-
sisted in exchanging the worship of the majesti¢, eternal
God for that of supposed gods that were held to have the’
likeness of, or to dwell in, frail, mortal men or even animals
of various kinds (23). And their punishment was that God,
whom they thus dishonored, in just and holy anger withdrew
from them His grace, so that, following the vile lusts of
their corrupt hearts, they fell into uncleanness of the grossest
kind, and thus their own bodies were dishonored (24). For
they were men that exchanged the true God, as revealed
to them by nature, for false, fictitious gods, and gave the
honor and service due to the ever-to-be-praised Creator of
the universe to things created, as the heavenly bodies, the
elements, eminent men, and the like (v. 25). For this unnat-
ural religious perversion God gave them up to unnatural
moral perversion, a depraved religion being always followed
by depraved morals: in their vile, shameful passions women,
naturally the more modest sex, as well as men exchanged
the natural use of sex, in married life, to an unnatural one,

committing moral atrocities that we dare not even mention,

thus deservedly harvesting in the moral field the seed sown
in the religious (26. 27). And, in general, the heathen, not
deeming the true God worthy to be retained and possessed
in true, living knowledge, He, in just retribution, gave them
up into an unworthy mind, to do things that they them-
selves knew not to be becoming and proper (28). For their
whole life, in thoughts and desires, words, and deeds, was
devoted to sin in the most various forms, directed against
God and men, their fellowmen in general and even those
that ought to be the object of special love and affection
(29-31). And thus they acted, although by their conscience
(2, 15) they knew full well the just decision of God that those
who practice such things have nothing else to expect but
death in its various forms, separation from God, the only
source of true life and happiness, in time and eternity, and
still they did not merely do this themselves, under the
pressure of temptation and in the heat of passion,” but even
coolly and deliberately approved it in others — the very
depth of moral depravation (32).

V. 23. Man: as the Greeks and Romans; bi#ds, etc.: as the
Egyptians (Ibis, Apis, serpents). -

V. 29 sqq. Debate . strife, quarrel; whisperers: secref slanderers;
back-biters: in general; halers of God': evidently here, in this list of
sins, more fitting than Izaz‘eful {0 God, though this is the usnal mean-
ing; despiteful: insolent; covenant breakers : faithless in general.



Also the Jews Stand in Need of the Righteousness of
4. II. 1-IIL. 20.

. The Jews are Sinners just as well as the Gentiles, and
= hence also subject to the Wrath and Punishment of God.
- IL. 1-10.

~~ If the heathen, notwithstanding their ignorance and
ndness, deserved as it is, are without excuse for their
transgression of the will of God, certainly men that have a
petter knowledge and show this by judging the conduct of
‘the heathen, cannot lay claim to any excuse, if they also sin.
And this was the case with the Jews, possessiny as they did,
. ‘the supernatural revelation given through Moses: they espe-
Ity were given to judging and even despisine others who
did not enjoy the same privileges and blessings. By judg-
ng men of an entirely different condition they in reality
condemned themselves, since they as well were transgressors
i‘of the divine will, though not always in the same, gross and
¢oarse, form (1). And they as well as Paul knew that the
udgment of God is always based, not upon appearances and
- pretences, but upon the true facts, and hence must condemn
- those that themselves live in sin, however much they may
- tallc about, and judge, the sins of others (2). And, hence,
if a Jew expected to be the very person that would escape
‘the judgment of God, because he judged others, though he
“'was a transgressor as well, he was certainly greatly mistaken
(3); just as he would be mistaken if he supposed that the
“unspeakable kindness, patience, and long-suffering of God
- Gver against his sins, enjoyed up to the present time, could
“be regarded as sanctioning his sinful life and shielding him
# from the judgment to come, since that would be despising
i 'that kindness which is intended to lead a man to see his
own unworthiness and hence to turn to God in true repent-
i:ance (4). A man that would lay such a deceptive unction
. to his soul would, by thus hardening his heart against the
ove of God and remaining in his impenitent condition, at
“last find a treasure awaiting him entirely different from the
riches of divine kindness and patience enjoyed formerly, a
. treasure gathered by himself and for himself: on the day
“of final judgment when the holy wrath of God against all .
.:sin and iniquity, and His righteous judgment with regard to
--all men will be fully revealed, wrath and punishment will be
~his lot (5). For then God, whose dealings with men here
- on earth we very often cannot understand, will give to every
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one his dues, according to his works (6): eternal life and
happiness to those who, in the way appointed by God Him-
self, by His grace and power accepted in true faith patiently
continuing in a life devoted to His service, strive for glory
and, honor and immortality (7); but to those whose very.
nature is selfishness, careless of God’s will and the neighbor’s
needs, and who, therefore, disregard the truth revealed by
God and become obedient servants of unrighteousness
(comp. 1, 18), the fullest measure of His holy wrath (8).
This general rule applies both to the Jews and to the gen-
tiles, not only to the latter, but also to the former; yea, to
the former in the first place, since they were the covenant
people of the Old Testament to whom Christ and salyation
was promised and sent in the first place (9. 10; comp. Luke

12, 47. 48).

B. Not simply to have the Law, but to keep it, is what is re-
quired, also of the jews.: 1II. 11-2%

Both Jews and gentiles will be dealt with in accordance
with their works. For no respect of person, no regard to
the external condition of a man, no partiality is found with
God, the righteous Judge (11). Whoever has sinned, is sub~
jéct to punishment: if he be without the Law given through
Moses, or a heathen, he will also be punished without regard
to that Law, simply according to the natural law found
in his heart; if he be within the sphere and domain, in the
possession, of the revealed Law, this Law will be the normr
of his judgment (12). For not the hearing of the Law,
which was to be found with the Jews in their synagogues,
but the doing of it makes a man righteous in the judgment
of God (13). This, in a manner, also applies to the gentiles.
Certainly, they have not the Law given to Israel through
Moses; but when men that belong to them, in their natural
condition, unaided by supernatural revelation, do what the
Law requires, at least in part and externally, they show that
there is something in them that tells them what the Law

V. 8. Indignation and wrath: the former, 6py7, is active and
lasting, the effect and expression of the latter, Jvuds, which is the
emotional, passing anger, boiling up suddenly and subsiding soon.

V. Y. Zribulation and anguish: the effect of the divine indig-
nation and wralkh upon the soul, the sensible part of man, the former
from without, the latter from within.

V. 10. Glory refers to the appearance; honor, to the estimation
and condition; peace, to the relation between God and man, the
foundation source of all true happiness.
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c1ls the Jews (14). Yea, by their very actions they prove
hat what the Law requires, if not announced to them on
bles of stone, as it was to the Jews (Ex. 31, 18), is written
 jp their moral consciousness, even if by the fall and subse-
_quent sin this writing has lost a good deal of its original
clearness and legibility. That there is such a natural law
engraven in the heart of the heathen, is also, besides the
estimony of their external actions, testified to by their con-
© ocience, this divine judge of moral actions in the heart of
. every man, ineradicable, proof against every bribe, though
ot infallible, because dependent on the moral knowledge
of man. Also the thoughts that are called forth by the judg-
nent of the conscience and that among each other as a rule
cuse, sometimes also excuse and defend, the actions, bear
witness to the existence of a natural law in the heart (15).
And that conscience is active in this way, also in the case
of heathens, will become entirely manifest on the day of final
gment, when, what is hidden in the breast of man,
sriknown to his fellow-men, will be brought to light through
im who, as revealed in the Gospel, is appointed by God
te judge of the universe, the Christ who has appeared in
Jesus of Nazareth (16; comp. John 5, 27; Acts 17, 31).
 Thus every man will be judged according to his deeds,
~ the Jew no less than the gentile. A Jew, indeed, bears a
‘name honorable above all heathen names, indicating his
being a member of the people of the covenant; he makes a
aw, yea, the Law of God, the foundation of his confidence
-and hope, and glories in knowing and worshiping the true
God (17; comp. Eph. 2, 12); he is acquainted with the will
of God, being taught the Law, and hence is able to discern
between right and wrong (18); he also regards himself the
proper person to instruct others that do not enjoy the
same privileges with him, since in the Law he has that form
of religious knowledge and divine truth which it pleased
God to reveal in the Old Testament (19. 20). But if now he,
who is thus favored above the heathen and not rarely boasts
of it in a way that savors of self-conceit, does not do himself
what he teaches others, but the very opposite, does he not,
just by glorying in the Law and at the same time transgress-
ng it, dishonor God, causing the heathen to think lightly
and to speak reproachfully of a God whose professed fol-

(=K
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lowers and favorites act in such a way (21-24)? Conse-
quently his mere knowledge of the Law cannot exempt him
from the general rule that everyone will be judged according
to his deeds. Nor can circumcision shield him. It is, indeed,
of great use as the entrance, so to say, to the Old Testament
covenant of God with all its privileges and blessings; but
in reality it truly benefits only that man who lives up to the
conditions and requirements of that covenant, that is, keeps
the Law. If a man does not do that, on the contrary trans-
gresses the Law, he has, despite his circumcision, no more
share in the blessings of the covenant than an uncircum-
cised heathen (v. 25).. Hence, supposing, what never takes
place (3, 20), that a heathen without circumcision did live
up to the righteous requirements of the Law, he would
surely receive the same blessings as if he were a circumcised
Jew (26), and moreover show by his conduct how culpable
he is who transgresses the Law, although he enjoys the
privilege of having it in its complete, written form, and by
circumcision has been made a member of the people of the
covenant (27). For nothing that is simply external is decisive
in the judgment of God. To be a Jew and to be circumcised
merely externally is not what God wants, does not make a
true member of the people of ‘God (28); the correct condi-
tion of the heart, regeneration and sanctification of the soul,
brought about only by the gracious operation of the Holy
Spirit, and not by the mere outward letter of the Law, this
is necessary to receive the praise that decides man’s eternal
fate, the praise not of short-sighted, flattering men, but of
an omniscient and holy God (29). — Hence, the merely
external possession of the Law and of circumcision on the
part of the Jews is no valid refutation of the Apostle’s asser-
tion that they, being sinners, are subject to the wrath and
judgment of God, and hence stand in need of the righteous-
ness of God no less than the gentiles.

V.22, Commit sacrilege: robbing (heathen) temples is the
usual meaning of the Greek word (leposvléw), and the only one
that fits the context: the man who professes to have a horror for
idols does not scruple to enter their temples to rob them of their
valuables. That such a thing assured among the Jews, is apparent
from Acts XIX, 37, as also from Jewish writers, e. g. Josephus (Ant.
IV. 8-10). :



The League Status in the Church. 41

THE LEAGUE STATUS IN THE CHURCH.

BY REV, E. CRONENWETT, A. M., BUTLER, PA.

Opinions respecting the Luther League movement
_widely diverge; perhaps, because of lack or varying degree
of apprematlon of a problem involved: — its rightful call

and commission, place and standing in the Church — in-
cludlﬂg the pohty and policy of its measures and trend. In

laces — it carries by storm, elsewhere it meets with con-
servatlve reception — whilst some even seriously challenge
it In the domains of the General Synod and General
Council — where the League movement first took root and
rapqdly spread in inter-synodical interlacings — we find it,
‘however, a far different project than among us. How the
former is viewed by its advocates, what it is and is ex-
pected from it, is told in the published League Reports.
‘The motives assigned for the movement and the objects in
view were discussed at length in the earlier League con-
ventions. A digest of posmons taken and arguments ad-
duced from such earlier copies of the League Review as
are by chance at hand, shall here be presented, somewhat
in extenso, for full satisfaction from original sources.

I

THE LUTHER LEAGUE MOVEMENT AS INTER-SYNODICAL
FEDERATION AT LARGE.

- A. From a General Synod view-point as to its ultimate
trma’
~ DPertinent in this direction is an address delivered by
the Rev. J. W. Schwartz, D. D., at a Central League Con-
vention in Kittanning, Pa., in 1894. It affirmatively an-
swers the Question:

“Is the Luther League advisable ?”

The Rev. speaker, in part, said:

“As there are some of our own household of falth who
believe that a Luther League is not advisable, and give
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what seem very plausible reasons for so thinking, the fol-
lowing reasons are given for the opinion that a Luther
League is advisable.

“1, Because it serves to nourish a warmer love for
and a just pride in, our own denomination. . . . Thereis
no denomination that has so grand a history, so pure a
system of doctrine, so large a membership as ours has. . .-
No one can study with unbiased mind our record as to his--
tory and doctrine and fail to honor our Church for both. .

(13

2. Because by such a movement as this the different’
wings of our Church come to know and hence to have a.
kinder regard for each-other. . . . In such a convention:
as this we forget what divides us and think and talk more:
of what things we have in common. :
3. Because such an organization as this is a step to-
ward the unity of these various wings of our denomination..
Perhaps 1 should rather have said it is a practical illustra--
tion of the kind of unity we should look for. I am one of:
those who believe that it is neither practicable nor desir--
able that the different portions of our Church should ever:
come together in organic union. The things that divide
us are not so small that they can be lost sight of, nor so.
trifling that they can be brushed aside with a wave of the
hand. We have differed — may I say radically differed”
. We do differ still, and unless times and men:
change very much more than we have reason to expeci:
they will, we, and those who come after us, shall continue:

to differ just as radically, . . . Each is conscientious in
its tenacxty, and so it seems to me that there never will be
an organic unity of all these parts. . . . If that cannot be;

we can at least unite in this way — form a federation, a
league — and so find some common ground on which we
can stand and work together. This, as I understand it, is:
the aim of this movement. . . . Each one is just as much:
at liberty to have his own views of the doctrines or usages
of our Church while in the League as out of it. What we
want to accomplish by this movement is to show our
strength as a denomination . . . . without any one
compromising himself in matters in which he cannot yield.
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«4. Because such an organization is a step toward the
mtsr of the whole orthodox Christian Church. . . . I do
5t behcve that Christian unity will ever on earth assume
orgaﬂlc form. 1 believe that denominationalism — not
ctanamsm — shall continue to the end of time. But
here will be unity nevertheless. It will be an “ E plurl-bm
-"f'un’m — “distinct as the billows, but one as the sea.”

':.To' vard this consummation — Chrlstnan unity in one form
iiariother — the eyes of the Christian world are turning
e and more longingly as the years rollon. . . Now
‘a result can be very materially hastened by a move-
‘ment like this. When parts of the Church bearing the
"‘amé denominational name can meet and greet each other
;can fraternize — fe]lowshlp — there is here assuredly some-
thing done toward paving the way for a larger fellowship
' ;,the communion of saints’ — on a broader platform.
And this to my mind is a very good reason why a Luther
_eague is advisable.

- “s. Because this work of drawing closer together is
eginning at the right place — with the young. This or-
anization is préeminently a young people’s association.
is a League of Lutheran young Christian societies of
shatever name. And this is one of its most excellent feat-
s. When we become well advanced in life we are very
mly settled in our ways of thinking. Especially is this
e if these opinions were formed years ago in the midst of
bitter conflict. . . . If, as has been suggested, the
hings that divide us are too important to be given up, if we
annot agree, we can at least disagree in a friendly spirit,
‘and there is more hope of finding such a spirit among the
young people, or of begetting it, if it does not already ex-
“ist; than ‘among the older ones. For this reason a Luther
ague is desirable.”

B, The Lutheran healthiness of the argument and
se—as advocated — questioned.

1. The salient positions sought out.

This argument in favor of the Luther League, from a
“laeneral Synod view-point, starts in praise of our Lutheran
';;zhentave and reaches its climax in the glorification of uni-
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versal unionism. a) A wide denominational distinction is
made in favor of Lutheranism: “No denomination has so:
grand a history, so pure a system of doctrine, . . as ours
has.” “We can give answer to every one that asks us a:
reason for our being.” “What we want to accomplish by
this movement is to show our strength as a denomination.”.
Moreover, “We are not ashamed to let the world know that
we exist and for what we stand.” b) The fact is, however,
emphasized that, matters of import mark party lines be-
tween divisions in the Lutheran Church. “The things that
divide us are not so small that they can be lost sight of.”
The position is assumed that the differences are “radical,”

— “are too important to be given up.” Further we are in-
formed that “Each of the several parties clings tenaciously
to its own views of the questions that separate,” and that
“Each is conscientious in its tenacity.” Nevertheless,
though, “whilst we commune with each other about ous
.common heritage, we get clearer views of that history and:
doctrine and membership; and in this way our love for our.
Church is strengthened,” and though, “By such a move:
ment as this the different wings of our Church come t
know and hence have a kinder regard for each other” —
and notwithstanding the conflicting differences all around
— as burden of the plea, c¢) inter-synodical and inter-de:;
nominational union at large, under retention of divergent
.characteristic confessional distinctions, is unreservedly ad-:
vocated — and, as trending toward this goal, the Luthe
League is complacently commended.

2. The Trend defined.

Promising possibilities are seen lurking in this move
‘ment, “Because this work of drawing together is beginnin
in the right place — with the young.” This is pronounced]
“one of its most excellent features.” The policy is to]
“form a confederation, — a league — and so find a com-]
mon ground on which we can stand and work together.
However, the design is not that it shall be a Lutheran par-|
liament and training school in the direction of truer con-|
fessional discrimination and consistency. — For, “In such]
_a convention we forget what divides us and think and talk
more of what things we have in common; without any one,
compromising himself in matters in which he cannot yield.”
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ut it is tO be regarded as “A practical illustration of the
f unity we should look for”; “A step toward the

_qunity of the whole orthodox Chr1st1an Church”; “on a
: proader platform”; “an ‘E plurlbus unum’ — dlstmct as.
illows, but one as the sea.

«Toward this goal” — the argument continues —
«Christian unity in one form or another — the eyes of the
Christian world are turning more and more longingly as
the ears roll on. The churches are, beyond all question,
coming closer to each other, and while each one holds its
distinctive features of doctrine, government, or form of
service, each regards the other with a far more fraternal
spxnt than was cherlshed even so lately as half a century
ago.: Now such a result can be very materially hastened
movement like this.”

‘3. Direction of the Trend.

“There is observable drifting in our times among de-
-pominations, primarily — away from ancestral lines, and,
possibly, away from Scripture certainty. Where it 1s, here
and‘there, toward the kernel of the Word, it is toward the
t of our faith. Toward what sort of unity, however,
‘the drift, in general, trends, a few allusions will show. The
American Episcopal Church has virtually cast adrift its
thirty-nine Articles — as rallying-ground of faith — and is.
disposed to content itself with the Nicene Creed as sole uni-
fymg Confession of faith. This, together with the Scrip-
es, the two Sacraments, and — last, but not least — an
storic Episcopate”, is proposed on their part as basis of
arch unity. Aside from the definitions of the Nicene
ed and Monarchical Episcopacy — in what light Scrip-
e and Sacraments are to be viewed, and what is to be
d and taught as body of Christian doctrine, shall be left
open question. Among Presbyterians a loud clamor
heard for revision of the Westminster Confession of
aith — and comservative hesitation has been prompted, in
-part, not so much from desire to retain certain distinctively
hristian features, pointed out as objectionable, as from
pprehensiveness as to — revision once begun — where it
will end. Briggsism was felt to be abroad. Significant in:
_another direction is, that the bars against worldly amuse-
_ments are also somewhat let down among them; and this:
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likewise applies elsewhere. A portion of the Church, un-
der colors of the Unaltered Augsburg Confession, sails
wide of confessional Lutheranism. Prominent Methodism,
setting the pace, has long since left behind the evangelical
devoutness of a Wesley and points to doctrinal latitudinari-
anism as its distinguishing glory. Yes, the churches are
drifting. And where the popular drift carries the pulpits
with it — it is toward anything but scriptural theology.

A prominent religious journal from its view-point puts
it thus: “It is not enough to characterize general theology
as narrow, chaotic, antique, medizeval, and inefficient; we
must add that it fails in its representation of absolute truth,
and it does not properly symbolize progressive Christian
thought.” “Wanted — A theology of universalistic prop-
erties, adapted to all churches, all schools, all thought, all
men.” And — barring perhaps some “philosophic” and
“scientific” features of statement and form, the author of
the article cited subjectively opines that the M. E. Church
in substance has the desideratum — at least in a workable
shape. In general, the religious trend of to-day, as exem-
plified in “higher criticism,” so-called, and “advanced
thought”, is toward leaving both landmarks and anchor of
faith behind — and to sail out into the deep, untrammeled
by God-given helm, compass, or chart. The issue is openly
raised: how much of the Bible is divine thought, how
much human? Pilate’s question, reverberating down the
ages, finds echo in the schools of to-day: “What is truth?”
— Now, what part or lot has Lutheranism in such coin-
pany?

4. Religious Clubs versus the Church of Christ.

The conception of “Church”, on a popular basis, in
keeping with “twentieth century thought,” seems to be
hazily that of: “religious club”, embellished with sacred
symbols and practicing ancient rites, with platitudes for
doctrine, entertainment for worship, and unctuous suavity
as the lubricating oil of fellowship — in which however no
John the Baptist shall occupy the platiorm to shock sensi-
bilities or disturb consciences. Perhaps it is therefore —
anticipatingly — that churches are already somewhat run
on the lines of social clubs of religious usages and proclivi-
ties — much after the style of the lodges. Perhaps, also.
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: he effect of Baal-worship, permeating the churches, is
ng itself felt in the direction of popular “Church unity,”
ome common ground. Why not adopt the platform of
‘Masonry at once? That system of religion claims for
elf paramount “catholicity” and “obliges” the worshipers
atits altar “only” — “to that religion in which all men agree,
leaving their particular opinions to themselves.”* This
would enlarge the scope of fraternization to embrace all
“religious societies” — deistic and Christian. And, on the-
basis, what is to hinder individual identification,
rough actual membership, simultaneously and organic-
with several religions — the Church, synagogue,
ysque and lodge? “They all believe in a God!” — Why
narrow and bigoted in religion? — The world would like
know! We are told, from a broad and still broader view-
oint, that there is good in all churches — denominations
_ religions; all the good is not in one; all have points and
yund in common on a sliding scale, from Christ, and the
ible, to belief in God and the Ten Commandments; —
there is the common brotherhood of man!: then why
ot an open parliament of all religions — and federation,
aternization, inter-fellowship among all? A modern
rld Church-pantheon? Ah, whither?

5. The prestige of man in the Church over God.

© In all unionistic tendencies, the divine fades — the
human looms. As with the builders at Babel, unbelief 1s
at the bottomn — self at the top. Acceptable common
ground supersedes positive conviction, mass-federation ig-
nores faith’s distinctions, the arm of man supplants the fear
of God. Unionistic Church movements are never Christo-
_centric — ever Christofugal: in the direction of the wheel’s
spokes away from the center toward the felloes — toward
.the ever widening circle bordering the outer edge of lati-
‘tudinarianism. But, on the Rock of Ages founded, stands
the Church immutable — and immutably for Christ. Matt.
116, 16-18. In unionistic measures the Church of Christ.
divine in institution, character, and office, “the Church of
.. *Pree Mason’s Monitor — Webb, ed. by Rob. Morris. Chap. L
‘Concerning God and Religion; in “The Ancient Charges of Masonry
:gﬁ_';stlpugl’i,shed in 1723 under the authority of the Grand Lodge of
vagland.

©.ma
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the living God, the pillar and ground of the truth,” 1 Tim,:
3, 15, as bearer of the oracles and steward of the mysteries -
of God, Rom. 3, 2; 1 Cor. 4, 1, is made to sink into the back-:
ground; whilst visible church membership, chance incum- .
bency in office and pew, together with related or accidental :
social features, press to the front. “My sheep hear my "
voice” — but the ears of umnionists itch for popular ap-
plause. In this wise, unionistic Church-fellowship — man’s
overweening relation to man in the Church — overrides.
and buries out of sight the Church’s proper relation to the .
Lord in her fundamental attitude of humble, adoring hom-:
age to God in Christ — her spouse and supreme, sole Head,"
Thus unionism trenches on holy ground. When Church-:
fellowship — as fraternization between men — iniringes on
the Church’s fellowship, of faith, with Christ — or feal
soul-devotion to Him and His truth — then it approaches
the danger-line of Christ-denial — of installing man in the -
place of God. “He that loveth father or mother” — “son
or daughter” — “more than me is not worthy of me.”"
Matt. 10, 37. “Whosoever shall deny me before men, him |
will I also deny before my Father which is in heaven.",
Matt. 10, 33. Hence a scheme of federation that substi-:
tutes the fellowship of amity for the fellowship of faith is not :
in the mind of Christ — and merits Lutheran repudiation. -

6. Truth the Standard of agreement.

Yet, “Behold how good and how pleasant it is for.
brethren to dwell together in unity.” Ps, 133. “Endeavor--
ing to keep the unity of the Spirit in the bond of peace.”.
Ephes. 4, 3. Unity among brethren — unity of Spirit-rela-
tionship with God in Christ — indeed calls for correspond-:
ing fellow-relationship — fraternal love and peace — with:
man, among believers. But the latter must accord with:
the former — the former as intricate soul-basis of the lat-*
ter precedes. “Can two walk together except they be:
agreed?”” Amos. 3, 3. Divine truth is the Church’s stand-
ard of agreement. “We receive and embrace the Prophetic:
and Apostolic Scriptures of the Old and New Testaments:
as the pure, clear fountains of Israel, which are the only.
true standard whereby to judge all teachers and doctrines.”
Form. Conc. Pars. II, 1. “Thy Word is truth.” John 17,
17. “Execute the judgment of truth and peace within your-.
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y tes. ““Iove truth and peace” Zech. 8, 16, 19. Truth
ge God’S counsels precedes, condxtlons and cements the
ch’s concord of unity and peace.” “Sanctify them
hféﬁgh Thy truth.” John 17, 17. Except through the
: t;ﬁcatlon of the truth, there is no “communion of

. An unfortunate Simile.

. waever the Doctor in the course of his address avers:
ut there will be unity nevertheless. It will be an ‘E pluri-
bus unum’ — distinct as the billows, but-one as the sea.’
Is the simile apt? — For the purpose used it is as illusory
as the phantom-unity that lures the speaker, and to which
e fain would have it apply. His projected Church-union
1 constituted of radically discordant confessional elements
as to its mtegral denominational parts. The element of sea
and wave is one. The sea and its undulations, in the swell
and inter-coalescing of its common element, is 2 homogen-
body formed of like essential particles — crlobules of
salt-water. This is not an incongruous aggregation of inter-
mingled heterogeneous parts. The charming simile aptly
il strates genuine Church-unity, not its caricature — union-
ism. " In like manner the motto: “E pluribus unum,” as in
the American mind in our day applxed to our Common-
wealth — “Out of many one” —is also unfortunately used
by the worthy Doctor, as expressive of his species of union.
Our American Union is not a composite of heterogeneous
States; the States and the Union, in spirit, system, institu-
tions, are one. One Country and nation of homogeneous
civil principles and polity. Even so is the Church as king-
dom and fold of Christ intrinsically homogeneous. In Spirit
and in truth, out of every land, nation, kindred, tongue —
wherever found — the Church of Chrlst is one. “I believe
m one holy Christian Church.” Its unity-is faith-unity,
its:oneness is faith-oneness, in the Spmt with Christ; its con-
ditions of fellowship, agrcement in the truth. This Church-
umty is not unionism. Unionism is abortion. The scheme
proposed is unionism.

'8 Scriptural Unity versus Unionism.

‘ The argument of unity — even on specious basis —
carnes force Papal unity is specious — and unionism a
© Vol. XIX—4.
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snare. Both lure — blind and bind. When semblance im-:
poses, how peerless the divinely real. But where that, in
the ascendent, is accepted as substitute, this is discarded and
must wane. Thus Satan — as in Eden — in holy place
steals a march on God. And men delight in the delusion,
Let us away with imposture, and hold to what God proposes:.
“One body and one Spirit, even as ye are called in one hope:
of your calling; one Lord, one faith, one baptism.” Eph. 4.:
It is divine, genuine unity that St. Paul pleads: ‘I beseech.
you, brethren, by the name of our Lord Jesus Christ, that:
ye all speak the same thing, and that there be no divisions:
among you; but that ye be perfectly joined together in the
same mind and in the same judgment.” 1 Cor. 1, 10. That!
which St. Paul stipulates for the Church at Corinth applies.
to the Church universal. In this unity the Church is one.
In this unity those who are of the one holy Christian:
Church — in so far as they are of Christ — stand, and must.
continue to stand. This should be plain to all — and what
it involves, especially to divines — who would intelligently:
call themselves Lutheran. For to this Lutherans subscribe:

“The churches among us” — “teach, That one holy
Church is to continue forever,” which “is the congregation:
of saints [the assembly of all believers], in which the Gospel
is rightly taught [purely preached], and the Sacraments
rightly administered [according to the Gospel]. And to the
true unity of the Church, it is sufficient to agree concerning.
the doctrine of the Gospel and the administration of the
Sacraments. Nor is it necessary that human traditions, rites:
and ceremonies instituted by men, should be alike every-
where; as St. Paul saith: ‘There is ane faith, one baptism,;
one God and Father of all”” Augs. Conf,, Art. VIL. ;

9. Scriptural agreement in Doctrine the essence of
Church-unity. :

It is not a question of personal predilection that con-
fronts us. The point is, without “mental reservation” — “tdj
agree concerning the doctrine of the Gospel” — in the hon-
est sense and spirit of our Confessions. These Confessions:
are our acknowledged interpretation of the terms of unity,
and we, in keeping with this understanding — stipulated and
defined in our protocol, insist on it that, the prerequisite to
Church-fellowship is: “To agree concerning the doctrine.”.
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thlS is not a fellowship contingent on deferential sup-
ession Of discordant convictions — or an outward agree-
'+ nierely as to objective truth, “but it is prmc1pally a
wship of faith and the Holy Ghost in hearts.” Apol
ugs s Cont, Chap. IV, Art. VII. Thus faith, that is begot-
n of and abides in the truth, conditions brotherhood in
Christ.© “If ye continue in my Word, then are ye my
fhsaples indeed.” John 8, 31. All other fraternizing
Church-fcllowshlp without it honors not Christ and
proﬁts mot the soul. Such Christ-brotherhood in faith-
amty is  the burden of Jesus® intercessory prayer:
uThat they all may be one, as Thou, Father, art in Me
1:in Thee, that thev also may be one in Us.

7. This is not only possible, but must be fact even
pplied to us. And the spirit of yearning that is akin to
Jest ' pleading should dispose us to careful examination and
cOIISClCIlthLIS removal of that which, between us and Him
‘and among ourselves, therewith conﬂlcts Devout confer-
ences with this in view, as advocated by us, would be a step
int :nght direction. But, conniving in a policy that expe-
‘dzently ignores, seems — on the part of those who have
risen to its clearer apprehension — like twin to conspiracy
agamst truth.

‘10. Attainment and Responsibility.
~“There is no denomination that has so pure a system
of doctrine as ours has™ — this is the position taken at the
t of the argument under consideration. Does it war-
rant the trend of the address? The sequence is scarcely in
keeping with the premise. If we have attained to crystal
waters at the fountain-head should we recede to keep in
company with those who prefer to tarry where the stream
18 less limpid? — Were it not better for us and our children
and truer kindness to them, to beckon to our find and help
them climb higher? How shall men be expected to know
and*prlze the matchlessness of our pearl of great price if
we keep it buried?—the transcendent clearness of our light
if we hide it under a bushel? We serve not truth by courteous
Sllence What is salt worth if it savors not? Or, does our
“so pure a system,” after all, lie in what is synodlcallv and
mter—denommatlonallv common? If so, why vaunt? If not,
why laud abnormal relations to our discount? If the differ-
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ences even between us — as is stated — are “too important
to be given up” — are ‘“radical” — what of inseparable de-
nominational barriers? Even straws give indications. And
significant of the signs of the times is the finding that the
spirit of communism is most rife among those who have least-
to add to a joint stock. It is “Birds of a feather that flock
together.”

“Denominationalism” — the Doctor thinks — “shall
continue to the end of time,” — and he would fain have it
so; yet he hails with delight"the Luther League movement
as initial measure toward general inter-denominational fed-
eration. Now, though — in the providence of God — de-:
nominational separation exists, is this — in the design of
God — for the purpose of unionism? — Or is it not rather:
on this wise — that, true to conviction according to the
measure of truth realized, God would have the vanguard in
the lead of the rearguard? “Unto whomsover much is given,
of him shall be much required.” Luke 12, 48.

11. Apostolic Precedent and Precept.

If the Church of the Reformation be the banner-bearer
of the Gospel, let it stand by its standard of faith’s pureness,
and publish the truth in full to the world. This is Christian
duty. “Ye are a chosen generation . . . . that ye should.
shew forth the praises of Him who hath called you out of
darkness into His marvellous light.” 1 Pet. 2, 9. “What:
I tell you in darkness, that speak ye in light: and what ye":
hear in the ear, that preach ye upon the housetops.” Matt. :
10, 27. This was the course of John Baptist and of his and -
Christ’s disciples. Andrew, on the former’s testimony, hav-:
‘ing discovered Jesus, did not suppress the joy. “He first:
findeth his own brother Simon, and saith unto him, we have :
found the Messias . . . . and he brought him to Jesus.”:
“Philip findeth Nathanael, and saith unto him, We have
found Him of whom Mbses in the law, and the prophets,
did write, Jesus of Nazareth, the son of Joseph.” “Come, :
and see.” John 1, 35-46. On this wise the disciples as
apostles continued. St. John, 1 Ep. 1, witnesses: “That .
which we have seen and heard declare we unto you, that:
ye also may have fellowship with us: and truly our fellow- -
ship-is with the Father, and with His Son Jesus Christ. -
And these things write we unto you, that your joy may be .
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Whilst St. Paul solemnly protests: “I take you to
this day, that I am free from the blood of all men.
ave not shunned to declare unto you all the counsel
»  Acts 20, 26-28. To Timothy his charge is: “Hold
he form of sound words.” “Preach the Word, be instant
eason, out of season.” 2 Tim. 1, 13; 4, 2. “Moreover
't is required in stewards, that a man be found faithful.”
%k Cor. 4, 2- Consideration of policy, motives of courtesy —
res ct for man — will never justify unfaithfulness to God.

ecord

Shall we federate?

Shall we then, mindful of our high calling, responsibility,
* and the grace vouchsafed us, “earnestly contend for the faith
 was once delivered unto the saints,” Jude 3, and to
nd steadfastly stand by the apostolic resolve: “Where-
we have already attained, let us walk by the same rule,
mind the same thing,” Philip 3, 16, — or shall we
fy ourselves with intersynodical unionism, as advocated,
ettle down on a broad — and still broader — platform,
finally even the world itself will not object to fraternize
‘us? Shall we federate — and encourage our young
~ people thus to federate — or shall we pause? “Fools rush
in ‘where angels fear to tread!”

'13. Rehoboam’s Junior Counsellors. 1 Kings 12.

: Moses in grave affairs of Israel sets us this example:
“Gather unto me all the elders of your tribes, and .your
officers,” and again: “Ask thy father and he will show
; thy elders and they will tell thee.” Deut. 31, 28;
7. Ina grave Church-matter at Antioch, we read: “They
rmined that Paul and Barnabas, and certain other of
them, should go up to Jerusalem unto the apostles and elders
ut this question.” Acts 15. Have things in the Church
_reversed? Forthe guidance of a movement that holds within
- its folds the Church of the future — has the mantle of Elijah
_fallen on the shoulders of the junior laity? The solemn
_¢tharge: “O son of man, I have set thee a watchman unto
ie. house of Israel; therefore thou shalt hear the Word at
- mouth, and warn them from me,” Ezek. 33, is this now
¢dmmitted to the executives in chief of Lutheran Young
People’s Societies? Again the reiteration arises: whither
tend we? The Lutheran healthiness of the movement —
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its Scripturalness stands challenged. In commendation o
Abraham God approvingly said: “I know him, that he wj
command his children and his household after him, and the
‘shall keep the way of the Lord.” Gen. 18, 19. Be ours th
faith and fidelity of Abraham, the fellowship and approva
of God.

THE GREATER SIN.

BY REV. C. F. W, ALLWARDT, A. B.,, SHELBYVILLE, ILL.

The difference in yard-sticks and scales has worke
much mischief at all times. When the yard-stick and scalj
of men differ from that of God, the mischief done is all tiy
greater; it means usually great deception to man. T
same deed, measured and weighed by man, may be good
but measured and weighed by God is found wanting. Oui
measure and scale is not always a correct indicator.

Likewise in distinguishing between two deeds of th;
same kind men are liable to make the same mistake.
weigh and measure one sin and compare with another tg
find “the greater sin.” And but too often the idea undeﬁ
lying is that the greater sin is more damnable than the othet
Perhaps in many cases the greater sin is found on the panj
of the neighbor, and not of him that is weighing and makm
close distinctions. Perhaps in many instances it is a case {0
seeing very dlstmctly the mote in a brother’s eye and nd
the beam in one’s own eye. 3

It will not do to weigh in human scales the sins of peop I
with a view to finding the greater sin, against which by a
means war must be declared, and the smaller sin againd
which no crusade is necessary. It may be necessary to pread
against one more frequently, because it is a besetting sif
a sin which is so deceptive that on the face of it nothinf
dangerous is noticeable. It may then be necessary to-rais
the voice in special warning, so that the flock may wat?_
more closely the wolf clothed in sheep’s clothing. TI
watchman has more need of being on his guard against tH
lurking, sneaking enemy, than one that comes openly i
broad daylight. The latter everybody can see, but the fof
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Yet that would be no reason why there should
oyard to watch all enemies. All sins must be con-
7 and testified against, but when one certain sin
eatens to take the people unawares it becomes necessary
.ake special efforts to warn against that sin. Still from
it ‘must not be inferred that this is “the greater sin.”
We have in mind the criticism with which our treatment
secrétlsts frequently meets. There are not a few persons
o charge us with treating this as “the greater sin,” while
amst: ‘others we do not agitate with the same earnestness
d vigor. And it is so easy to put that construction on our
atment of such people, since in our constitution of the
ngreg -ation we make speaal mention of the sin of secrecy;
di rict synod earnestly 1mpresses upon all congrega-
duty of having that clause; in our pubhcatlons this
is frequently treated in spec1al articles — in fact,
‘instituted a regular crusade against this one sin.
ist be “the greater sin.”
obody will deny that there is room for a distinction
sins. The Scriptures make a distinction, but not in
way that one unpardoned sin is damnable, while
ier'is not. “He that delivered me unto thee hath the
eater sin.” John 19, 11. The expression “greater sin”
fready brands the sin of Pontius Pilate as great, and the
etter knowledge of the Jews and Judas and their hatred
nake fheir sin even greater Thus no one that sins is ex-

ten with many stripes and the other with few. The one
hxs master’s will, the other did not. There was a

es wasted are quite an item when God metes out jus-
: The sins of the learned then are greater because they
. spite of better knOWIedge Their sin implies greater
gmahce and persistence, hence it is more grievous. It is done
presumptuously, implies contempt of God’s word. Numb.
15, 30: 31. Some persons have spec1al opportun1t1es —
‘excellent, pious parents, everything in abundance, pious
?fnends have often been admonished to repent, and yet live
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and die as heathens. Their sin is greater than that of a poot
heathen child. A person in high office in Church and state
is apt to do much more damage with his sins, because hg
is watched by so many. One sins wilfully and designedly,
while another sins from weakness. One makes sin a praci
tice, the other makes piety a practice though he admits
that by reason of weakness he sins much. One has been
previously warned and instructed, his friends have often
pleaded with him, but all to no avail; while another, ignorant
of the facts in the case, takes a -foolish step unsuspectingly;
Evidently there are differences here. But none of these sins;
though surrounded by mitigating circumstances, is exempt
from damnation.

To rate sins by outward appearance is equally as bad
Murder and murder may be two different sins, inasmuch
as one is provoked and the other cold-blooded. Theft and
theft may not be the same thing — the one being a vicious
habit, while ‘the other is the result of poverty, hunger and
cold. The one is a habit, the other is an accident. The
one betrays a morbid mind, the other a mind relatively better,
The one, though we pity him, also disgusts us, while the
other receives a full share of our pity. Humanly speaking
the one is a hopeless case, while the other may reform.

But take these and other sins away from persons, and
away from all kinds of circumstances and regard them with:
out reference to their effect upon the community, take sin,
the transgression of ‘God’s law, and we can not make those
distinctions. Who could single out “the greater sin” from
‘a long list? Lieing, deceiving, cursing, swearing, drunken-
ness, gluttony, perjury, neglecting the means of grace, failing
to support one’s family, etc,, all are damnable sins. As
soon, however, as you put them together with persons and
circumstances they may differ. .

Sin is damnable — it is denying the faith. A father
who fails to provide for his house, “hath denied the faith
and is worse than an infidel.” 1 Tim. 5, 8. Likewise, if he
train not his children up in the nurture and admonition of
the Lord, allowing them to grow up ignorant of the way
to salvation — the same has also demed the faith. “To do
good and to communicate forget not; for with such sacrifices
God is well pleased.” Heb. 13, 16. But whoever is not
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__ these things displeases God; to believe in God and
nﬁis lease Him is, however, a contradiction. Displease
and your act 1mplxes that you have denied the faith.
, is dearer to your heart than God. The thief loves his
nder more than God, the drunkard his strong drink, the
his lust, the avaricious his mammon, and so on.
d is not secretism a denying of the faith? Men who have
txme “for the Church, no money, no love, have all these
for the lodge, which does not acknowledge the need of Christ
ihe Savior, nor does it confess faith in the triune God, besides
iany other things. It must be remembered that sins of
mission are just as damnable as sins of commission. “To
hum that knoweth to do good, and doeth it not to him it is
s ‘TJames 4, 17.

What will we do with the denials of these charges?
e-men are ever ready to deny. They know the secret
orkings, since they are inside, at least they ought. Yet
any do not see the error of their way. The drunkard

Sht to know from experience whether it is injurious to
‘be given to excesses. In spite of all his experience, he fails
‘it until it is too late. When he has wasted his sub-
, wrecked his mind, (lestrOyed his digestive organs,

‘power is so completely demorahzed that he can offer no
resistance. Not God’s servant, but the slave of sin! Only
divine grace accepted by faith can help him.

o The adulterer is in the same boat with the drunkard.
Similar is the case of the gambler, who feels most deeply
-offended when you charge him with dishonesty. He has had
an understanding with l‘llS playmate and if the latter loses,
‘he has no right to complain. In these and other cases, we
ot listen to the testimony of such witnesses, because
‘evidence against them is strong and convincing

A sad thing! — so many ministers are in the lodge and
help: to ]ustlfy it. And strange to say, people will accept
‘the r opinion on the lodge, when on -any other question they
would not do so. A Lutheran (?) lodge-man may be heard
as saying: “Rev. Z., the Baptist minister, sees no wrong
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in the lodge.” Will he give the same weight to Rev. Z!
opinion on Baptism, Lord’s Supper or Predestination
Surely not. But why single out this one sin and ask Rey
Z.’s opinion, when in all other questions his opinion count
for naught! But such a pastor will no doubt have to answe
for ¢ the greater sin.” Not because he is a secretist, by
because by virtue of his office and the confidence repose
in him, he is leading so many astray.

It does not surprise us, that the above method is put
sued. It is not new. The thief does not go to the saip
to obtain an opinion regarding his crime. The Pharise
does not compare himself with one who is good and aboy
reproach, but with the publican. His glory is that he j
better than other men, notably the publlcan Had he sough
the distinction of bemg as meek, sincere and self-sacrificiny
as John the Baptist or even Christ, and thus admitted “tha
he had not already attained, neither were already perfect;
Phil. 3, 12, he would have been commended for it. How
-ever, he sought honor among men, and Christ's words f
his case: “How can ye believe, which receive honor on
of another, and seek not the honor that cometh from Go
only?” John 5, 44. And St. Paul seems to have the sam
fault in mind, when he writes: “But let every man proy
his own work, and then shall he have rejoicing in himsel
alone, and not in another.” Gal. 6, 9. As long as yo
always notice that you are a little better than one who i
evidently not far advanced in holiness, you can have m
real rejoicing, as there surely js no great progress. Wha
joy and comfort is there in the fact that you are not as ba
as you might be?

Surely this must be the source of so many fatal distinc
tions. Forgetting that sin is sinful under all circumstanct
has led many to make the distinction. Remembering thi
sin is sin as round is round, we will more readily avoid th
dizzy height of pride from which so many have fallen. I1
judging others be charitable, and put the best constructiol
on everything. In judging our own sin let us be seven
and consistent so that no loop-hole is left for any “pet sins:

Yet does it not appear as though we proceed wlt!
greater severity against the secretist than against any oth€
vice? Does not many a drunkard, thief, perjurer and othet
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:g..,f;a;»l ly good name, because the church harbors hin.x,

the pious, honest, generous member of the lodge is
sded? .
anting that to some it may thus appear, we deny that
theactual stateof affairs. The Church must have posi-
vidence before it can charge any person with profanity,
rice, drunkenness, dishonesty or any sin. Yes, before
case ever can come before the Church, it may have been
ded in accordance with Matthew 18, 15-17.
It is not unusual for people to talk about Mr. W. having
Jorie so and so. Ask them to come along to reprove Mr. W.
| they have many excuses. Of course, they do not wish
stir up any quarrel; they would not have Mr. W. know
¢ they said anything. Of course not. So it might happen
t the individual members would be well enough informed,
for this or that consideration the matter does not come
yr trial, as no plaintiff and no witnesses appear. Without
trial it would be unjust to condemn him. When a
1’0'1,11"5_”tl-1c lodge, appears in parades, displays the charm
he lodge, there can be no doubt as to his guilt. Here
‘we have no suspicion, lacking proof, but here everything
 plam.

Secret societies are not mentioned in the Bible, just as
gmal?-fs:in is never mentioned. Yet the matter is all there.
“he Scriptures clearly teach original sin, as well as forbid
1e methods and objects of secret societies. Hence the atten-
on of the people must be called to them especially. If
hey were not secret, their work would be better known.
Their secrecy calls for special warning. Drunkenness, pro-
mity, worldliness, desecrating the Sabbath, despising the
’ of grace, absence from the public worship, adultery,
iling tosupport the Church, lieing, stealing, secretism, what
telligent Christian would dare single out “the greater sin’’?
efore God all are bad. Repent! Believe! That is the only
emedy, the only way to salvation. If you will not do that,
ou deserve to be put out of the Church, for you are no
nger a member in Christ’s body, while you are nourishing
d cherishing any sin in your breast. Membership in the
Church does you no good. And if the Church knows your
11 and' impenitence, and yet grants you all the privileges

ta member in good standing, that congregation or church

i

<
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becomes partaker of your sin, and God will 1eqmre
accounting. “Be not partaker of other men's sins.” 1 Ti
5, 22; 2 John II.

TERTULLIAN AS A PHILOSOPHER,

BY REV. J. C. SCHACHT,

Tertullian’s place in history is one of great enimen
Among his contemporaries, he unquestlonabh occupies t
highest place. In intellectual ability, in devotion to ¢
cause of Christianity, and in meoral purity and fervor,
had few equals among all the Fathers of the Church. %
contributions to Christian literature give evidence of |
extensive learning, and unabating zeal in literary labo
Harnack says that he created Christian Latin literatu
that it “sprang from him full-grown, alike in form and su
stance, as Athene from the head of Zeus.” As an apologi
'he proved himself an intellectual athlete, dealing his anta
onists many unexpected and crushing blows ;—as a Christi
he was rigorous, uncompromising, and puritanical. Mot
principle seemed to have completely triumphed in him, |
conduct was so completely determined by moral rules as.
deprive his life of much of the tenderness of saving gra
and Christian geniality. As a theologian he was, in t
main, scriptural, with a strong bent toward the law; and:
a philosopher, he was often contradictory, but withal origit
and penetrating. And although much of what he wrote:
philosophical subjects is not above criticism, yet it is €
dent that he was not a tyro at the business. And considi
ing that he was decidedly unfriendly to all philosophy,
<can not help wondering that he was so apt at philosophizit
He has given us a number of works which evidently belo
to this class of literature. And his “Treatise on the Sou
from which I have collected the few thoughts in the follo
ing pages, is by no means the least important of these.

It is very natural to have the desire to know the opl
ion of a great man on a great subject. We are just now W,
nessing the spectacle of the world devouring the “Memo



© Tertullian as a Philosopier. 61

narck” warm from the press. And I for one have
ith as much eagerness and interest the words of the
ertullian on the soul, though written nearly seven-
aturies ago- )

The question of the nature of the soul upon which a
eal of energy has been wasted by both heathen and
tian philosophers, also engag_ed the attention of Ter-
. But he wrote on this subject solely in the interest
ealogy and not to advance the cause of philosophy.
Word of God was his only fountain of knowledge, and
ade bold to attack every theory which seemed to him
inimical to this Christian truth. He even ventured to
swords with such formidable opponents as Plato, and
ot incorrect to say that very often the victory belongs
stullian. Philosophy itself he regarded as the mother
‘heresies, and the philosophers as “patriarchs of here-
though he admits that they occasionally discovered a
b dent, just as a laboring ship in a storim, when
oundaries of sky and sea are lost in confusion, some-
stumbles on a harbor. But no man is able to solve
uestions of philosophy except he who has had instruc-
on from the Lord, “and that which is learned of God is the
and substance of the whole thing.” His estimate of
osopi;y;" he has vigorously expressed in the following
. :He says: “Whatever noxious vapours . . . e¢x-
- philosophy, obscure the clear and wholesome
“of truth, it will be for Christians to clear away,
ttering to pieces the arguments which are drawn
inciples of things — I mean those of the philoso-
1d by opposing to them the maxims of heavenly
at is, such as are revealed by the Lord; in order
the pitfalls wherewith philosophy captivates the
then may be removed, and the means employed by her-
shake the faith of Christians may be repressed.”

-But let us inquire a little more minutely into some oi
theories which Tertullian held to be true beyond dispute.
been said that his view of the soul is almost, if not
; Iy;q@terialistic; and when we read some of his state-
ts pe haps we can not altogether deny the correctness of
on. It is true, in all his writings, especially in his
‘ this subject and also in scattered remarks
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throughout his other works, he contends that the soul j
corporeal. “The soul,” he says, “is endued with a body
for if it were not corporeal it could not desert the body,
And the fact that he uses as an argument to establish hj
theory, tHe interaction of soul and body, which materialist
regard to this day as the best evidence of the correctness ¢
their theory, seems to lend additional weight to this chargy
He says that things corporeal and things incorporeal hay
nothing in common as to their susceptibility. ‘“‘But,” H
continues, “the soul certainly syrnpathlzcs with the body an
shares in its pain, whenever it is injured by bruises, axj
wounds, and sores: the body, too, suffers with the soy
and is united with it (whenever it is afflicted with anx1et)
distress, or love) in the loss of vigor which its companio
sustains, whose shame and fear it testifies by its ow
blushes and paleness. The soul, therefore, is proved (?) &
be corporeal from this intercommunion of susceptlblhty.
Itisa foregone conclusion with him that between two eg
tities, unlike in their attributes, interaction is 1mp0e.51b1”
And since our senses, whose veracity can not be impugned
testify that there is an intercommunion between soul aj
body, therefore the soul must be of like substance with tiy
bodv :

Evidently Tertullian realized the difficulty, experiencd
by human thought, of bridging over from the material
the spiritual. But this difficulty did not worry him along
it is vexing the philosophers even to this day. And man
theories, such as a “pre-established harmony,” “occasiod
alism,” and the like, have been proposed to remove it. Am
I do not hesitate to assert that considered merely .as th
cries, Tertullian’s had about as much value as the other id
ventions. But a little reflection brings out the fact th
neither the corporeal soul of Tertullian, nor the solutlonb'
other philosophers, explain the reciprocal influence of i
two entities. If it were true that the soul is corporeal, tt
would by no means simplify the problem. The action §
one material thing upon another is just as mysterious:
the action of body upon spirit, or of spirit upon body. 4
this point Hermann Lotze correctly says: “If we obseri
the motive power of a machine and the way its compone
parts work on each other, we believe we understand it
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ec use our intuition has in this case attained a view
outs things about it. On further reflection, however,
= cwef that we do not understand the two conditions
ch the action of all machines depends, — namely,
ohesion of the solid parts and communication of mo-
It is evident that Tentullian has made no special con-
ﬁon' o the fund of philosophical knowledge with his
of a corporeal soul.
But the statement that Tertullian was a materialist after
Fag some modlﬁca.tlon When we compare his ma-

e even going so far as to say that “the brain
,ught as the hver secretes bile.” This conclusion

pf -oundly dependent upon the physical organism.
what 'Tertulhan regarded as an mcontrovertlble argu-

as'anbmcontrovertlble argument for the non-existence
But l‘ertulllan never demed the exwtence of

the Scripture feign the statement a'bout the limbs
if these had no existence.” The soul, he con-

hich is incorporeal can not be confined and
1 any way. An mcorporeal soul is not capable

are capable of havmg such expenences

deed, when one reads these words, it is difficult to
ape th impression that Tertullian could not conceive the
lity of a thing without defining it in terms of matter.
W much of this was due to his lapse into Montanism, I
Il not attempt to decide; but it is a significant fact that
th of the soul’s corporeality is especially prominent
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in the words he wrote after his adoption of that heresy. It
is pretty certain, also, that he would accept nothing incon-
sistent with “the new prophecy.” “Nothing,” he says,
“ought to be received which does not agree with the true
system of prophecy, which has arisen in this present age.”
From this it seems that Montanism was his rule by which
everything else was measured and judged, and that the in-
fluence it had upon his thought was greater than some stu-
dents are willing to allow. And it is worthy of note that he
does not always use the same language in speaking of the
soul. In his Apology, speaking of the restoration of the
body, he says, that it too must appear; “for the soul is not
capable of suffering without the solid substance; that is, the
flesh.”

But though his philosophy be faulty, his ability as a
defender of the faith will ever be recognized. His writings
furnish abundant evidence that he understood every system
of philosophy. And he possessed the rare ability of en-
tangling his opponents in endless self-contradictions, thus
holding them up to ridicule and contempt.

But, though his philosophy be faulty, his ability as a
defender of the faith will ever be recognized. His writings
furnish abundant evidence that he understood every system
of philosophy. And he possessed the rare ability of en-
tangling his opponents in endless self-contradictions, thus
holding them up to ridicule and contempt.
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The Jews, indeed, have an Advantage over the Gen-
tiles; but it does not consist in not being Sinners as
well as these: 1II. 1-20.

©* From the statement of the apostle in the preceding sec-
‘tion that the possession of Law and circumcision can not
“shield the Jew against the charge of being a sinner and
‘hence in need of thé righteousness of God just as well as
‘the gentile, some might draw the inference that then the
Jew had no advantage whatever over against the gentile,
tor, to put it in a different form, that circumcision as the rite
‘of admission to membership in the Old Testament Church
‘of God, was not of any use. Hence, the apostle puts that
inference in form of a question in order to refute it (1).
:In what way soever you may view the difference between a
Jew and a gentile, the former has a great advantage. The
‘apostle, however, mentions only the principal point, namely,
‘that the Jews were entrusted with the revelation of God
‘previous to the appearance of Christ — an advantage so
‘manifest that it needs no proof (2). To be sure, in part,
‘and even as to the majority, they did not prove faithful to
is trust, not believing nor obeying the Word of God re-
ealed to them ; but that certainly cannot invalidate the faith-
ilness of God who kept His part of the covenant made bz-
tween Him and the Jewish people and treated them as His
people. (3). Here, as in every case, God must be acknowl-
edged to be faithful and true, whilst man always more or
léss proves to be the contrary; as also the Scriptures state

Vol. XIX—5.
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(Psalm 51, 6), that God will always be found true in His
words, and will always come out victorious, when men, so
to say, go to law with Him and would charge Him with not
having kept His word (4).

But now another objection might be raised: if our
unrighteousness, as manifested in our faithlessness over
against God, serves to set forth in a clearer light the right-
eousness of God as appearing in His faithfulness, is not
God unjust in punishing us for this our unrighteousness?
So only a man can reason when he speaks of God as if He
were like one of us (5). For how could God be the Judge
of the universe, as every Jew acknowledges Him to be, if
He did not judge righteously, in accordance with the moral
character of the actions, and not according to their acci-
dental results? (6). For if the faithfulness of God is mag-
nified to His greater glory by my very faithlessness, the
only reason that also I, notwithstanding this fact, am con-
demned for that faithlessness, must be that God is a right-
cous Judge, moved by no secondary, so to say, selfish, con-
siderations, but merely by the strictest regard for truth and
right (7). And that is also the reason that Christians do
not do what already in the times of St. Paul they were slan-
derously charged with, viz.,, commit what is bad in order
that something good may result from it; for a man acting
on that principle is justly condemned, since he not simply
sins, but even virtually makes the holy and righteous God
an abettor of sin, by acting as if He sanctioned such a
course (8).

If now, after all these considerations, the question is
put, whether the Jews, with whom, for the sake of making
his statement less offensive to them, Paul expressly classes
himself, have a preference and advantage over against the
gentiles, the answer must be, that this is not the case in
every respect. However great were the privileges of the
Jews as the Old Testament people of God, this certainly was
not one of them that they were not sinners as well as the
gentiles; for in the preceding sections the charge was
made and proved by Paul that all men, without any excep-
tion, whatever their nationality, descent, and external con-
dition may be, the Jews no less than the gentiles, are under
the bondage of sin (9). And this is not a new-fangled no-
tion of Paul’s, as the Jews might only be too ready to as-
sume; it is a truth expressed already in many passages of
the Old Testament, where it is stated that all men, without
any exception, in general are devoid of righteousness and
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“sinful (10-1z; comp. Psalm 14, 1-3; 353, 1-3); that they
“are, in particular, transgressors of the second table of the
‘Law in word (13. 14; comp. Psalm 5, 10; 140, 4; 10,7)
“and deed (15-17; comp. Isa. 59, 7. 8); and this because
“the fear of God is not what guides and rules them (18;
“comp. Psalm 36, 2). Now the Jews knew as well as Paul
“that whatever the Old Testament Scriptures (¢ »duvs, the
"Law, used synecdochically; comp. John 10, 34; 12, 34; I5,
©25; 1 Cor. I4, 21), say, both in contents (2éyet) and form
(Aarel), is also to be applied to those to whom the Old Tes-
“tament revelation, as the sphere of their activity ( T
‘vépw), was given in the first place, to the Jews. Conse-
“quently, that is also the case here, especially since the ex-
‘pression is general, not limited to the gentiles. And thus
“tlie Scriptures speak, that no man may dare to justify him-
“self before God, but that every one, also the Jew, may ac-
mowledge himself subject to the punishment of a right-
ous God (19). For in the judgment of God it is not pos-
ible for any natural descendant of Adam (edpE, flesh, comp.
ohn 3, 6) to be declared righteous, if the norm be the Law
“for since the fall the Law cannot be the means of justifica-
on and salvation, no man being able to fulfill it, but it is
“intended to bring us to a correct knowledge (¢niy wats) of
ur sinful condition and thus lead us to long for a Savior
20; Gal. 3, 24).

THE RIGHTEOUSNESS OF GoD DEscriBep (IIT.
21-VIII. 39).

The Righteousness of God Explained Dogmatically:
[ 21-31.

Now, as things are according to the preceding explana-
ons, the righteousness of (od, procured by Him and need-
d. by all men, has been made manifest without the instru-

V.11, Understandeth : has divine wisdom, knows and practices
hat is conducive to his eternal welfare. Secketh after God: makes
im the object of all his desires and intentions (Heb. XI. 6).— V. 12.
niprofitadle : doing nothing to the honor of God and the welfare ot
1. (Matt. XXV. 30).—V. 18. Open sepulckre : breathing forth cor-
tion and death, causing harm and perdition. 7The poison of asps.:
rare deceitful and treacherous, not meaning what they say.—V.
:dre in their ways: they cause them wherever they go.—V. 17.
[Hey have not learned to live peaceably with their fellow-men and to
:do'them good.
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mentality of law and works; a righteousness not altogethet
unknown before the appearance of the Christ, since it has
the testimony of the Old Testament (21; comp., as to the
matter, I, 17; 4, 3 sqq.; as to the expression, Matt. 11, 13;
John 1, 45), a righteousness, namely, that God alone be-
stows, through faith in Jesus the Christ, and that exists
and is intended for all that believe. Yes, it is intended for.
all, if they simply accept it by faith; but it is also needed
by every one. For in this respect there is no difference be-
tween men, whoever they may be: all stand before God as
sinners, and therefore are without that glory that only the
holy and omniscient God can bestow, and that He must be-
stow, if man-is to be truly and eternally happy, the glory of
‘being righteous in his sight and judgment (22. 23). And
whoever is declared righteous by God, is so without any
merit or worthiness on his part, by the mere grace of God,
by means and in consequence of the redemption that is
found in the Messiah Jesus, and that was brought about by
the ransom that He paid for our deliverance from sin and
all its consequences (@z0ditpwo:s), namely, His vicarious
life, sufferings, and death (24). For He is the one whom
God set forth and exhibited as the means of propitiating His
holy anger at sin, a means to be appropriated by faith and
having its propitiating- power in the blood of Christ shed,
as the crown and climax of His vicarious work, for the re-
mission of our sins. And this propitiation God Himself
procured in order to prove His righteousness notwithstand-
ing His love and mercy. For in passing by during the
times of the Old Testament the many sins that were com-
mitted and that were not punished because of the forbear-
ance of God, although as yet no atonement had been made
for them, He might appear unrighteous, indifferent to sin;
but now He has shown forth His righteousness, at the time
of Christ, by making Him the propitiation for the sins of
the whole human race, from the fall of Adam to the last
hour of this earth, so that now God must be recognized as
righteous, punishing sin as it deserves, and at the same time

V. 25. For the remission &c.: literally, Because of the passing
by (o1 s mdpeaty, mot elc Ty dgpeaw) of those sins that had
taken place, had been committed, before 1n the forbearance of God.
The change of the propositions (eis &vdecSer in ver. 25, mpog &ud.
in ver. 26) does not change the sense; the second simply takes up
again the idea expressed by the first (comp. éx and dud in ver. 30, &x
originally devoting the source, §:¢ the means).
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can justify every sinner that by faith in Jesus, his Re-
- deemer, has come into a new relation to God (25. 26).
g If this, then, is the way, and the only way, to be justi-
‘ fied and saved, where can glorying and boasting on the part
‘ of man come in? There is no room for it. And this, be-
‘ cause not a rule that requires works, but one that requires
" faith, obtains here, and faith is simply the God-given hand
" that accepts and appropriates grace (27). For we cannot
“but draw the conclusion from the foregoing exposition, that
“the justification of man takes place by faith, without any
“jnstrumentality or mediation of works required by a law
}"(28). If this were not the case, God, in the true sense of
-this term, as a loving, merciful Father, could be the God of
/'the Jews only, since they alone have the Law as the revela-
fon of the holy will of God in its complete, reliable form,
:'which is the necessary condition of adequately fulfilling its
equirements. But God is also the God of the gentiles, who
:do'not have the Law in that form, if we are not to suppose
Hat there is another God for these, since God-given reason
émands that also they must have a God that made them
1id cares for them. There is, however, only one God, who
1 justify all men that permit Him to do so in the same
d only possible way: the Jews by no other means than
aith, and the heathen by the same means (29. 30). —
Jut does not this doctrine of faith as the only means of jus-
- tification on the part of man altogether do away with the
.aw, even in so far as it is the expression of the unchange-
ble will of God as to the conduct of man? By no means;
ather the Law is established, its use and importance is
de manifest, and its fulfilment possible, by this very doc-
_tririe: in no other way can the Law be of benefit to fallen
nan than by leading him to repentance and thus to Christ
ho has fulfilled the Law perfectly for all men and gives to
{l 'those who in true faith accept Him as their Savior His
pirit and power so as already here to begin at least to ob-
ve the Law and in the world to come to fulfill it perfectly
‘and that is the doctrine of the Gospel (31).

The Righteousness of God Illustrated Historically:
1-25.

If, as has been shown in the preceding chapter, justi-
ﬁCat,iQn is not by works, but by faith alone, then also Abra-

‘1. The question of this verse is rhetorical, equivalent to the
1, Abraham has found or obtained nothing. Flesh =own
natural powers. Kura gdpra is best construed with edpyzfuae; if



70 Columbus Theological Magazine.

ham, the father of the people of the Old Testament covenant,
did not by his own powers and works obtain or merit any-
thing before God as to his justification and salvation (7).
For, if in a certain sense it can be said that Abraham was
justified by his works, it was, indeed, not in his relation
to God; and, hence, the cause for glorifying that he may
have, can only be such with reference to men to whom he
proved himself righteous by his works (2; comp.
James 2, 21 sqq.). For the Scriptures clearly ascribe his
justification to his faith, which, because of the grace and
promise of God that it apprehended,.was imputed to him
as righteousness, so that he had no righteousness of his
own to offer (3). For whenever a person obtains something
through his works and merits, hence as his due, we cannot
speak of a gracious imputation (4). To him, however, who,
without any reliance on his works, places his reliance and
confidence in God who justifies a man that in himself is
not what he ought to be in relation to Him, but by faith
rakes his own the merits of Christ, this very faith is im-
puted for righteousness (5). Of this also David is a wit-
ness, who, inspired by the Holy Ghost, pronounces that
man happy to whom God imputes. righteousness without
any reference to works, simply forgiving his transgressions
of the Law and covering his sins with the righteousness
of Christ (6-8; comp. Ps. 32, 1. 2). And this happiness
of justification does not presuppose as a necessary prere-
quisite the fulfilment of the Law on the part of the person
that is to be justified; for Abraham was justified before
in and by circumcision he had been placed under the Law
and made a beginning of fulfilling it (9 sq. ; comp. Gen. 15, 6;
17, 10 sqq.). Circumcision was simply a sign that he re-
received as a divine seal of the justification he already had
by faith; and thus, in accordance with the intention of God,
he became the father of all believers, both of those that
have not been circumcised, and also of those that were
circumcised, but also have followed the faith of Abraham
hefore his circumcision (11 sq.). Hence faith is the only

construed with 7év mpomdropa 7pdy, the answer to the question
would be, Not justification by works. Others translate the verse in
this way: What then shall we say? T'o have found (= that we have
found or obtained ) Abraham, as our spiritual forefather, according
to the flesh (= by anything external, e. g., circumcision, observance
of the Law)}? The answer would simply be, No. This, however,
‘seems to us a somewhat unnatural construction and explanation.
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~ divinely-ordained means of receiving the grace of God; for
" neither Abraham nor his descendants received the promise
to inherit Canaan, the type of the kingdom of God and all
its blessings, through a law and its works, but simply
through a righteousness embraced by, and imputed to, faith
(13). Nor can 1t be otherwise; for if the inheritance had
been promised to those that fulfill a law, faith would be
without all contents, an empty, hollow thing, as the promise
would be void and invalid (14). For the divine Law, which
obtains here, since man after the fall can only transgress it,
can but bring about the wrath of God and thus hinder the
giving of the inheritance ; but where a law and its fulfilment
* 1s not the condition of receiving the inheritance, there trans-
- gression of the Law cannot, of course, excite the wrath of
" God and thus hinder the fulfilment of the promise and the
“bestowal of the inheritance (15). The fact, therefore, that
“justification and salvation is of faith-and hence of grace,
“since faith is nothing but the hand apprehending grace,
“'makes the promise sure to the whole spiritual seed of Abra-
“ham, not only to those that were members of the Old Tes-
“tament people of the Law, but also to those that are his
children simply by faith; and thus all Christians, also the
“former heathen, have him for their father (16), according
“'to the promise (Gen. 17, 5) and the judgment of God in
“whose faithfulness and power to give him a son he trusted
~{17), all appearances to the contrary notwithstanding (18),
“his own age and that of his wife not being able to shake
" his faith (19). On the contrary, without giving way to any
“‘doubt or unbelief as to the fulfilment of the promise, he
“rather grew in faith, thus giving to God the honor firmly
o believe that He will and can do whatever He has prom-

V. 12. Toic before o-&-ugzarmgv according to grammatical rules
hould be omitted ; it is put for the sake of emphasis, to denote the
lass that alone is meant.

V. 17.  xardvavre ob émicrevsey 9eod == zatévavtt tod $<0d @
rigrevoey (a somewhat unusual attraction or assimilation) must
e construed with the last clause of the preceding verse: not before
men but before God, in His view and judgment, they are Abraham’s
hildren. The first clanse of v. 17: xafdg — ge is parenthetical.
18: “Who believed against hope ” (in opposition to any hope that
.himan reason could warrant) “on the basis of hope” (viz, that hope
. which the promises of God inspired). *“To the end that he might
~ become " (according to the intention of God). Comp. Gen. XV. 5.
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ised (20 sq.). Hence his faith, because of the promised
grace that it apprehended, was imputed to him for right-
eousness (22). And this was recorded in Holy Writ not
only in order that the mode of his justification might be
known (23), but also, that we and all Christians might
know that we can be justified only by placing our confi-
dence in Him who has raised Jesus from the dead and thus
proclaimed Him our Savior (24). For God gave Him over
to death in order that He might atone for our transgres-
sions, and raised Him from the dead that we might have
a Redeemer indeed, whose atonement has been accepted
by God, and thus be justified by faith in Him (25).

The Righteousness of God [nsures to us Eternal Sal-
vation. ‘
A. The Dogmatical Proof: V. 1-11.

The natural consequence of justification is peace with
God who has been reconciled and propitiated through Christ
our Savior (1), to whom it is also owing that by faith we
have been permitted to enter our present state of grace
(dayszapev, the Perfect, denoting a past event having last-
ing effect); and hence we can also rejoice in the hope of
the future glory that God possesses and will bestow upon
his children eternally (2). But not only in this hope do we
rejoice, but also in the afflictions that as Christians we have
to bear, since we know that, if we bear them in the right
spirit, they will lead to an increase of that hope by making

V.20. Eis v énayyeriuv: with regard to the promise.

V.24, Méldee: according to the good and gracious will of God.

V.25, “For our justification”: If God had not raised Jesus
from the dead we could not be justified; for that would be a proof
that Christ had not fully atoned for our sins. A perfect atonement
could not but resnlt in a resurrection; and thus the resurrection had
to precede our justification.

V.1. We have peace (&zopev): the majority of the old manu-
scripts avd translations read: “Lef us have peace (¥ywps))” In
connection with the preceding words this, according to the Greek
expression, could be translated: “Let us then be justified by faith
and in consequence have peace with God.” But the reading fol-
lowed by the Authorized Versiow fits best in the context which de-
mands that the having of peace be stated as a fact resulting from
justification. Hence the external testimmony here must yield to the
internal.
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us patient and persevering, tried and approved (3 sq.). And
this hope does not put to shame by proving futile and
unfounded ; of this we are assured by the blessed experience
we have in our hearts of the unspeakable love of God for
us sinners, an experience vouchsafed to every believer by
the Holy Spirit, who works and accompanies faith (5). For
what greater love could God have shown us than to let
His Son, at the proper time appointed by His wisdom, die
for us who did not, and could not, do anything for Him,

ea who were His enemies (6) ? For there is scarcely a
man, that would die for a righteous person (dtzafov), con-
forming his life to all the requirements of law, whilst for
his benefactor (t0d aya$ed) perhaps some one might under-
‘take to die (7). Then, most assuredly, the great love of
God for us is proved beyond all doubt by His Son’s dying-
for us, when we were not even righteous, much less persons
that had done anything for Him and His glory (8). How
‘much more, then, can we be sure of our deliverance from
‘eternal punishment, since now we are justified by means
of Christ’s vicarious death (9). And if Christ through His
‘humble death reconciled us to God when we were His
enemies, how much more can and will He save us eternally,.
‘since He is living in divine majesty, and we are reconciled
to God (10); yea, not simply are reconciled and hence free
from punishment and fear, but can even boast of the true
God as our heavenly Father, through Christ to whom we-
“owe our present reconciliation, the earnest of our future-
‘perfect salvation (11).

B. A Historical Illustration: the Parallelism between
Adam and Christ: V. 12-21.

: According to what has been set forth in the preceding-
‘section, remission of sins, life, and salvation have by one

V.6. "Ert . . . &, if the true reading, supported as it is by
the best manuscripts, is emphatic: * For Christ a/ready, when we
‘were still weak.” The reading el ydp, conjectured by some (“/or i
Christ, etc.”), would cause an anacoluthon, making necessary the
supplemeunt of the apodosis that after the insertion of v. 7 had to be
omitted, which apodosis is found in a different forntin v. 9 (comp.
vv. 12 sqq.; Gal. IL 4 sqq).

V.9, "Ev @ aluart: in Christ’s blood, and in it alone, is found’
‘the atoning power that is the prerequisite of our justification (Heb..
IX. 22; VIL 26 sq). ’Opyjs, comp. IL 8.
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man, the divinely-appointed head and representative of
mankind, Christ Jesus, been obtained for all men; just as
through one man, Adam, the natural head and representa-
tive of the whole human family, sin and death in all its
forms, spiritual, natural, and eternal, entered the world, and
were transmitted, from parent to child, to all men, since in
Adam, their ancestor and head, all his descendants were
contained and represented. As Adam is the natural head
.and representative of the human race, who did what he did
as such for his whole posterity and transmitted his condition
and nature to all those that by natural birth have him for
their head: so Christ by divine appointment is the spiritual
head and representative of mankind, who did what He did
as such for all of them and transmits it to all those that by
spiritual birth through faith have Him for their head (12).
That death originally and primarily is the result of the first
sin of Adam as the source and representative of the human
race, is seen from this that up to the promulgation of the
Law through Moses death ruled over all men, even infants,
though up to that time among the many sins of men none
was found that, like Adam’s first sin, was a transgression
-of a divine command to which the penalty of death had been
appended ; and God inflicts no punishment that He has not
threatened for the transgression of an explicit command-
ment of His. Hence, that men have to die, is in the first
place the result and punishment of the sin that they have
committed in and through Adam, their ancestor and repre-
sentative. And hence, also, the first Adam is the type of
‘the second, of Christ, who likewise is the head and repre-
sentative of the human race (13 sq.). So there is a like-
‘ness between the fall of Adam and the gracious redemption
of Christ, in this namely, that both are representative, both

V.12. The sentence begun here is not completed; but it is taken
-up again in V. 18 and then cowmpleted. Also the last clause of V. 14
-indicates what is to be supplied. ’E¢’ & = &m} todTe §r¢: on this
{ground) that:—because. This is the sense in which Paul always
-uses this expression (comp. I. Cor. V. 4; Phil. III. 12; IV. 10), and the
-only-one fitting here. [ldursg fiuaproy, namely, in and by that sin of
Adam. That this is the sense becomes evident from the reasoning
in the immediately succeeding verses. In itself the Aorist fraprov
-could, of course, refer to the personal sinning of Adam's posterity,
as is the case IIL 23; for the Aorist does not only express one
momentary action of the past, but also “a series or aggregate of acts
wiewed as conslituting a single act” (Burion).
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have taken place for all men. But there is also a difference
‘between the two: in Christ we have regained more than we
lost in Adam. In the first place, we can be sure that the
grace of God, who sent Christ, and the gracious gift of
Ch1 ist, the second Adam, who hved suffered, and dxed for
mankind, will more than balance that one unhappy act of
the first Adam, saving the many that by Adam’s sin have
become subject to death (15). In the second place, the gra-
cious gift of Christ is not of such a nature as if it had been
.occasioned only by that first sin of Adam and were to atone
merely for that. Christ did not atone for that one sin only,
but for all the sins of men that have followed it, so that
through Christ’s atonement we have the remission of all
-our sins, original and actual, justification ‘instead of con-
. .demmnation (16) And this is the case because the abound-
" ing grace of God and the abounding gift of righteous-
- ness “obtained by Christ are far O‘reatLr than the sin of
~Adam: they have an intensive and thereforc also an extens.ve
- superiority over the latter. Hence life will most assuredly
“reign where formerly death reigned, if only Christ and His
ments are accepted by faith (17). Thus, then, as the con-
" sequence of Adam’s fall was the condemnation to death for
“all men, so the consequence of the righteousness acquired
“'by Christ is justification unto life for all men (18). For
“as Adam’s transgression of God’s commandment made all

. V.14, Kal &zt z7Ad.; “also over them,” &c, not only over Adam.
My, the subjective uegatmn, implies that we are apt to suppose the
J-contrary.

: V.15. ’Ev ydp:re belongs closely to dwped, characterizing it as a
‘gift that has its only foundation and source “in grace” Thus the
-grace of God and the grace of the man Jesus Christ are put side by
side as the efficient cause of our redemption; aund that such a grace
“can he predicated of Jesus Christ makes His gift, his vicarious life,
“sufferings, and death, so effective, as the gift of the God-man,

V.16, T¢ awtny,;a scil. &ydvern, or darév; 85 Ev4¢, namely, Adam;
e moiddy rdpaztwpdrwy, either, fram mcmy z‘respasses, or from
“trespasses of many (zoAdi» masculine and dependent on rapanrtw-
Tpdrwy); el zavdzpipa . . . el Suxalwpa, scil. dpdveto: came.
5 V.18, “Evigin both cases must, in accordance with the preced-
ing verses, be regarded as masculine, not neuter, referring in the
.first place to Adam, in the second to Christ: “ Through transgress-
“ion of one . . . through act of righteousness of one.” Eic xard-
CAptpa . . el Suradwary scil. a-:‘{;‘m has turned out unto condemna-
gtlou and justification. El¢ mdvrac aw?pw-mu; in both cases to be
:mnderstood objectively: for all men there is condemnation and justi-
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men sinners, so also Christ’s fulfillment of the Law acquired:
righteousness for all men, so that, if by faith they accept
Christ as their head and Savior, they will be justified (19).
And this is not changed by the Law that came in between
Adam’s fall and Christ’s redemption ; for it was introduced
not as a means of justification and salvation, but to give
an opportunity and occasion to sin that is in man to mani-
fest itself the more by transgressing the Law, so that sin
could be known the better and thus cause man to look for-
a savior; and where sin thus has become abundant, divine
grace in Christ has shown itself still more abundant, con-
quering and covering all this sin (20), in order that just as
sin exerted and manifested its dominion and power in death,
bringing it upon all sinners, so divine grace -might exert
and manifest its dominion and power through Jesus, the
Christ and Savior of men, by the righteousness obtained
by Him that opens the door to eternal life, everlasting com-
munion with God, the source of all happiness and blessed--
ness, to every man that in true faith accepts it as his owmn:

(21).

fication; the former in Adam and his transgression, the latter in
Christ and his fulfillment of the Law. The subjective and final con-
dition and lot of every man depends upon his relation to Christ: if’
he does not by faith recognize Christ as his representative and sub-
stitute, his relation to Adam, by natural descent, determines his.
eternal fate, brings upon him everlasting damnation as the ultimate
result of the inevitable reaction of a holy and just God against sin;
if by faith he appropriates what Christ has procured for all men,
God imparts it to him personally and individually, regards and treats.
him as holy and righteous. By raising Christ from death God pub-
licly declared His atonement for all the sins of the human race com-
plete and perfect; in other words, He justified Christ, pronounced
Him free from all the sins that as the representative and substitute:
of all men He had taken upon Himself. But the justification of
man’s representative and substitute is necessarily man’s own justifi-
cation, provided he recognizes and embraces the representative and.
substitute as his own. The justification of all men in Christ may be:
called objective, or universal, or potential; it becomes subjective and:
personal, or actual, by faith only. That there is a difference between
the universal justification in Christ and the persomal by faith is
manifest from the next verse where the Future tense (zaraaroi:%;m,y-.
-nzc) is used of the latter over against the Aorist (x ceoTdinoay)
describing the result of Adam’s disobedience which in itself made
every man a sinner personally and individually because of his
natural connection with Adam.
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FINAL REVISION OF THE ENGLISH TRANS-
LATION OF LUTHER'S SMALL
CATECHISM.

ADOPTED BY THE JOINT COMMITTEE OF THE
GENERAL BODIES.

INTRODUCTORY.

In the year 1888 the president of our Synod, the Rev.
Dr.M. Loy, received a commmunication from Dr.H.E. Jacobs,
the Secretary of the Joint Committee on Liturgies, com-
posed of members representing the United Synod of the
South, the General Council and the General Synod, in
which our Synod was invited- to participate in arranging
.a uniform text of Luther’s small catechism and the Augs-
burg Confession. This letter was submitted to Synod and
the committee to which it was submitted recommended to
Synod that we accept the invitation and appoint a commit-
tee to work with the others. See Eng. Min. of 1888, pp.
14 and 18 Synod expressly reserved the right to sit in
judgment on the desired uniform translation before it could
be considered the text to be used. See Eng. Min. 1888,
p. 19, Ado.
The committee of our Synod has been represented at
every meeting of the general committees. In all, four meet-
ings were held; two in Philadelphia, Pa., and‘two in
Wernersville, Pa. The effort has been made to present a
translation of the catechism that would be faithful to the
text and spirit of the original, and at the same time do jus-
tice to the idiom of the language into which it is rendered.
The reports of the committee in the minutes of 1892, p.
103, and of 1894 p. 138 and 139 show that a final effort was
‘made. As our committee was not fully satisfied, it proved
‘the case with members of other synods, and the committee
. was called together again on Sept. 13, 1898, in Werners-
“ville, Pa., and the whole catechism, with the exception of

‘the Preface was gone over with the greatest care. All the
--objections and suggestions before the committee received
:-due consideration. It appears to me that almost every
suggestion that could be advised, on all points where one
“'might desire the text to be ‘different, was before us. They
“were voted on in turn, and that -one remained which in the
~judgment of the committee was the best. Take any point
. ‘that may not appear to suit you. I.et ms illustrate by the
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shibboleth of the ten commandments. The text runs: “we.
should fear and love God, and”; this was decided in the
third meeting after every effort had been made to retain
the one in present use among us, and no less than ten other
forms had been suggested, tried and found wanting. In
the late meeting an effort was made to replace the one adop-
ted by another; but after adopting another and feeling re-
lieved that we had gotten over a great mountain, we were
glad to return to the one as it stands now.

The same can be said with most other changes. The
work was carefully done, and every thing weighed as it
deserved. The position and action of our Synod will have
due weight in the ultimate acceptance or rejection of the
labors of this committee. As a member of the committee
I never got a written suggestion on the translation from
a member of Synod. Theréfore on the final action I could
be guided only by the advice of Dr. Loy given to me before-
hand, and by my own judgment. I therefore joined in the
action of the committee: Resolved, That we adopt this re-
vision as in the judgment of the committee the best that
can be made, and that it be printed and reported to the
General Bodies.

It is hoped that our brethren will be pleased with the
final work and that Synod will act in the matter and assist
in giving force to the efforts of the committee.

- E. G. TrESSEL.

I. THE TEN COMMANDMENTS.

In the plain form in which the head of the family
should teach them to his household.

I am tHE LoRD THY GOD.

THE FIRST COMMANDMENT.

Thou shalt have no other gods before me.

Thou shalt not make unto thee any graven image, or
any likeness of anything that is in heaven above, or that is
in the earth beneath, or that is in the water under the earth;
thou shalt not bow down thyself to them, nor serve them:
for I the Lord thy God am a jealous God, visiting the in-
iquity of the fathers upon the children unto the third and
fourth generation of them that hate me; and shewing
mercy unto thousands of them that love me, and keep my:
commandments.
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Ques. What is meant by this?

Ans. We should fear, love and trust in God above all
things.

THE SECOND COMMANDMENT.

Thou shalt not take the name of the Lord thy God in
vain; for the Lord will not hold him guiltless that taketh
his name in vain.

Q. What is meant by this?

A. We should fear and love God, and not curse,

i swear, conjure, lie or deceive by his name, but call upon his
* pame in every time of need, and worship him with prayer,
* praise and thanksgiving. ‘

THE THIRD COMMANDMENT,

Remember the Sabbath day to keep it holy.

Six days shalt thou labor, and do all thy work; but the
;:-'seventh day is the sabbath of the Lord thy God: in it thou
“shalt not do any work, thou, nor thy son, nor thy daughter,
sithy man servant, nor thy maid servant, nor thy cattle, nor
“thy stranger that i is within thy gates: for in six days the
“Lord made heaven and earth, the sea, and all that in them
i'is, and rested the seventh day; wherefore the Lord blessed
the Sabbath day, and hallowed it.

Q. What is meant by this?

o A. We should fear and love God, and not despise
“preaching and his word, but deem it holy and gladly hear
and learn it.

THE FOURTH COMMANDMENT.

Honor thy father and thy mother, that it may be well
with thee, and thou mayest live long on the earth.

Q. What is meant by this?
A. We should fear and love God, and not despise our
parents and superiors, nor provoke them to anger, but

honor, serve, obey, love and esteem them.

THE TIFTH COMMANDMENT.

Thou shalt not kill.

Q. What is meant by this?

A. We should fear and love God, and not hurt nor
arm our neighbor in his body, but help and befriend him
very bodily need.
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THE SIXTH COMMANDMENT.

Thou shalt not commit adultery.
Q. What is meant by this?

A. We should fear and love God, and live chaste and
pure in words and deeds, and husband and wife each love
.and honor the other.

THE SEVENTH COMMANDMENT.

Thou shalt not steal.
Q. What is means by this?

A. We should fear and love God, and not take our
‘neighbor’s money or property, nor get it by false wares or
false dealing, but help him to improve and protect his prop-
-erty and living.

THE EIGHTH COMMANDMENT.

Thou shalt not bear false witness against thy neighbor.
Q. What is meant by this?

A. We should fear and love God, and not falsely be-
‘lie, betray, backbite nor slander our neighbor, but excuse
‘him, speak well of him, and put the best construction on all
‘he does.
THE NINTH COMMANDMENT.

Thou shalt not covet thy neighbor’s house.
Q. What is meant by this?

A.  We should fear and love God, and not craftily seek
'to gain our neighbor’s inheritance or home, nor get it by a
show of right, but help and serve him in keeping it.

THE TENTH COMMANDMENT.

Thou shalt not covet thy neighbor’s wife, nor his man
servant, nor his maid servant, nor his cattle, nor anything
‘that is his.

Q. What is meant by this?

A. We should fear and love God, and not estrange,
“force or entice away from our neighbor, his wife, servants
wor cattle, but.urge them to .stay and do their duty.
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Q. What does God say of all these commandments?

4. He says: I the Lord thy God am a jealous God,
siting the iniquity of the fathers upon the children unto
e third and fourth generation of them that hate me; and
ciowing mercy unto thousands of them that love me and
ep my commandments.

Q. What 1s meant by this?

A. God threatens to punish all who transgress these
‘nmandments, therefore we should fear his wrath, and do
thing against such commandments. But he promises
_grace and every blessing to all who keep these command-
_ments; therefore, we should love and trust in him, and
gladly do according to his commandments.

II. THE CREED.

In the plain form in which the head of the family
1d teach it to his househould.

THE FIRST ARTICLE.

Of Creation.

I believe in God the Father Almighty, Maker of heaven
éarth.

Q. What is meant by this?

. I believe that God has made me, together with all
. tures; that he has given and still preserves to me my
~body and soul, eyes, ears, and all my members, my reason
“and:all my senses; also clothing and shoes, meat and drink,
. house: and home, wife and child, land, cattle and all my
oods; that he richly and daily provides me with all that I
or this body and life, protects me against all danger,
guards and keeps me from all evil; and all this, purely
it ‘of fatherly, divine goodness and mercy, without any
merit-'or worthiness in me; for all which I am in duty
bound to thank and praise, to serve and obey him. This
18 most certainly true.
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THE SECOND ARTICLE,
Of Redemption.

And in Jesus Christ his only Son, our Lord; who was
conceived by the Holy Ghost, born of the Virgin Mary,
suffered under Pontius Pilate, was crucified, dead and
buried; he descended into hell; the third day he rose again
from the dead; he ascended into heaven, and sitteth on the
right hand of God the Father Almighty; from thence he
shall come to judge the quick and the dead.

Q. What is meant by this?

A. 1 believe that Jesus Christ, true God, begotten of
the Father from eternity, and also true man, born of the
Virgin Mary, is my Lord; who has redeemed me, a lost
and condemned creature, purchased and won me from all
sins, from death, and from the power of the devil, not with-
gold or silver, but with his holy, precious blood, and with
his innocent sufferings and death; in order that I might be
his own, live under him in his kingdom, and sérve him in
everlasting righteousness, innocence and blessedness, even
as he is risen from the dead, lives and reigns to all eternity.
This is most certainly true.

THE THIRD ARTICLE.
Of Sanctification.

I believe in the Holy Ghost; the holy Christian Church,
the Communion of Saints; the forgiveness of sins; the
Resurrection of the body; and the Life everlasting. Amen.

Q. What is meant by this?

A. 1 believe that 1 cannot by my own reason or
strength believe in Jesus Christ my Lord, or come to him; ..
but the Holy Ghost has called me by the Gospel, enlight- .
ened me with his gifts, and sanctified and preserved me in @
the true faith ; even as he calls, gathers, enlightens, and sanc-
tifies the whole Christian Church on earth, and preserves it =
in union with Jesus Christ in the one true faith; in which i
Christian Church he daily and richly forgives me and all =
believers all our sins, and at the last day will raise up me:
and all the dead, and will grant me and all believers in:
Christ everlasting life. This is most certainly true. =~
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III. THE LORD'S PRAYER.

' In the plain form in which the head of the family
uld teach it to his household.

Our Father who art in heaven.

Q. What is meant by this?

- A. God would hereby tenderly invite us to believe
he is truly our Father, and we are truly his children, so
- we may ask of him with all cheerfulness and confi-
ce, as dear children ask of their dear father.

THE FIRST PETITION.

allowed be Thy name. o
“Q. What is meant by this?

The name of God is indeed holy in itself; but we
n this petition that it may be hallowed also among us.
How is this done?

When the word of God is taught in its truth and
ty, and we as the children of God, lead holy lives, in ac-
nce with it; this grant us, dear Father in heaven!
e that teaches and lives otherwise than the word of
eaches, profanes the name of God among us; from
reserve us, Heavenly Father! ‘

THE SECOND PETITION.

"hy kingdom come.
What is meant by this?

- The kingdom of God comes indeed of itself, with-
prayer, but we pray in this petition that it may come

. How'is this done?

When our Heavenly Father gives us his Holy
0 that by his grace we believe his holy word, and
ly here in time, and in heaven forever.

’

THE THIRD PETITION.

Lhy will be done on earth, as it is in heaven.
Q What is meant by this?
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4. The good and gracious will of God is done indeed
without our prayer; but we pray in this petition that it may
be done also among us.

Q. How is this done?

A. When God defeats and hinders every evil counsel
and purpose, which would not let us hallow God’s name nor
let his kingdom come, such as the will of the devil, the
world, and our own flesh; but strengthens and keeps us
steadfast in his word and in faith unto our end. This is
his gracious and good will.

THE FOURTH PETITION.

Give us this day our daily bread.
Q. What is meant by this?

A. God gives daily bread indeed without our prayer
even to all the wicked; but we pray in this petition that he
would lead us to acknowledge and receive our daily bread
with thanksgiving.

Q. What is meant by “daily bread?”

A. All that belongs to the wants and support of the
body, such as meat, drink, clothing, shoes, house, home,
land, cattle, money, goods, a pious spouse, pious children,
pious servants, pious and faithful rulers, good government,
good weather, peace, health, order, honor, good friends,
trusty neighbors and the like.

THE FIFTH PETITION.

And forgive us our trespasses as we forgive those who
trespass against us.

Q. What is meant by this?

A. We pray in this petition that our Father in heaven
would not look upon our sins, nor, on account of them, deny
our prayer; for we are not worthy of anything we ask,
neither have we deserved it; but that he would grant us all
through grace; for we sin much every day, and deserve
nothing but punishment. And we on our part will heartily
forgive and readily do good to those who sin against us.
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THE SIXTH PETITION.

And lead us not into temptation.
Q. What is meant by this?

©" A. God indeed tempts no one, but we pray in this pe-
‘tition that God would guard and keep us, that the devil, the
‘world and our flesh may not deceive us, nor lead us into
‘misbelief, despair and other shameful sin ‘and v1ce, and,
‘though we be thus tempted, that we may still in the end
‘overcome, and hold the victory.

THE SEVENTH PETITION.

But deliver us from evil.
Q. What is meant by this?

- A. We pray in this petition, as the sum of all, that
olir Father in heaven would deliver us from all manner of
vil — in Pody and soul, property and honor — and at last,

'en the hour of death shall come, grant us a blessed end,
d graciously take us from this vale of sorrow to himself

heaven.

[For Thine is the kingdom and the power and the
glory for ever and ever.]

AMEN.

Q. What is meant by this?

A. That I should be sure that these petitions are ac-
ble to our Father in heaven, and are heard by him; for
imself has commanded us so to pray, and has promised
ear us. Amen, Amen, that is, Yea, Yea; it shall be so.

"v THE SACRAMENT OF HOLY BAPTISM.

In the plain form in which the head of the family
Id teach it to his household.

Q. What is Baptism?

.. Baptism is not simply water, but it is the water
ehended in God’s command, and connected with
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Q. What is that word of God?

A. That which Christ our Lord spake in the last chap-
ter of Matthew:  “Go ye and teach all nations, baptizing
them in the name of the Father and of the Son and of the
Holy Ghost.”

il
Q. What benefits does Baptism confer?

A. It works forgiveness of sins, delivers from death
and the devil, and gives everlasting salvation to all who be-
lieve what the words and promises of God declare.

Q. Which are those words and promises of God?

A. Those which Christ our Lord spake in the last
chapter of Mark: “He that believeth and is baptized shall
be saved; but he that believeth not, shall be damned.”

IIL.

Q. How can water do such great things?

A. It is not water indeed that does it, but, the word
of God, which is in and with the water, and faith which
trusts this word of God in the water. For without the
word of God, the water is simply water, and no baptism.
But with the word of God, it is a baptism, that is, a gracious
water of life and a washing of regeneration in the Holy
Ghost; as St. Paul says, Titus iii, 5-8: “According to his
mercy he saved us, by the washing of regeneration, and re-
newing of the Holy Ghost; which he shed on us abundantly
through Jesus Christ our Savior;- that being justified by
his grace, we should be made heirs according to the hope of
eternal life. This is a faithful saying.”

Iv.

=

A. It siguifies that the old Adam in us should, by
daily sorrow and repentance, be drowned and die, with all
sins and evil lusts; and again a new man daily come forth
and arise, who shall live before God in righteousness and
purity forever.

Q. Where is this written?

A. St. Paul says, Rom. 6, 4: “We are buried with
Christ by baptism into death; that like as he was raised up
from the dead by the glory of the Father, even so we also
should walk in newness of life.”

Q. What does such baptizing with water signify?
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How PeoprLE SHOULD BE TAUGHT TO CONFESS.

Q. What is Confession?

A. Confession embraces two parts; one, that we con-
ess our sins; the other, that we receive absolution or for-
giveness from the pastor as from God himself and in no
wse doubt, but ﬁrmly believe that through it our sins are
orgiven before God in heaven.

Q. What sins should we confess?

=

A. Before God we should acknowledge ourselves
- guilty of all sins, even of those which we do not discern; as
““we do in the Lord’s Prayel But before the pastor we
~ should confess those sins only which we know and feel in
v"-'foul hearts.

Q. Which are these?

=

. A. Here consider your station in the light of the Ten
Commandmeuts whether you be a father, mother, son,
laughter, master, mistress, servant; \whether in these rela-
jons you have been disobedient, unfaithful, slothful;
vhether vou have wrouged any one by word or deed;
‘whether you have stolen, neglected, wasted aught, done any
sharm

V. THE SACRAMENT OF THE ALTAR.

. In the plain form in which the head of the family
'should teach it to his household. .

Q. What is the Sacrament of the Altar?

=

0 A. Tt is the true body and blood of our Lord Jesus
%Chrlst under the bread and wine, instituted by Christ him-
self for us Christians to eat and to drink.

Q. Where is this written?

A. The holy Evangelists, Matthew, Mark and Luke,
gether with St. Paul, write thus:

“Our Lord Jesus Christ, in the night in which He was

trayed, took bread; and when He had given thanks, He
brake it and gave it to His disciples, saying, Take, eat; this
1s: My Body, which is given for you; this do in remem-
brance of Me.

‘ “After the same manner, also, when He had supped, He
took the cup, and when He had given thanks, He gave it to
them, saying, Drink ye all of it; this cup is the New Testa-
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ment in My Blood, which is shed for you, and for many, for
the remission of sins; this do, as oft as ye drink it, in re-
membrance of Me.”

Q. Of what use is such eating and drinking?

A. It is shown us by these words: “Given and shed
for you, for the remission of sins”; namely, that in the sac-
rament forgiveness of sins, life and salvation are given us
through these words. For where there is forgiveness of
sins, there is also life and salvation.

Q. How can bodily eating and drinking do such great
things?

A. It is not the eating and drinking, indeed, that does
it, but the words which stand here: “Given, and shed for
you, for the remission of sins.” These words, together
with the bodily eating and drinking, are the chief thing in
the Sacrament; and he that believes these words, has what
they say and mean, namely, the forgiveness of sins.

Q. Who then receives this sacrament worthily?

A. Fasting and bodily preparation are indeed a good
outward discipline; but he is truly worthy and well pre-
pared, who has faith in these words: “Given and shed for
you, for the remission of sins.” But he who believes not
these words, or doubts, is unworthy and unprepared; for
the words, FOR YOU, require truly believing hearts.

THE IYLEAGUE STATUS IN THE CHURCH.*

BY REV. E. CRONENWETT, A. M., BUTLER, PA.
II.

A, The League an interdenominational Fedevation al
large — from a General Council view-point.

1. A judicial Opinion.

The League Review of July 1895 reports the proceed-
ings of the Pennsylvania State League in convention at

*In the article “The League Status in the Church” of the
February number of the Columbus Theological Magazine there
were three typrographical errors, viz.: Page 45, five lines from be-
low, instead of “Christian ” read ** distinctively Calvinistic features.”
Page 48, nine lines from below, instead of *‘intricate” read “in-
trinsic soul-basis.” Page 52, second line from above, instead of
‘“inseparable " read “insuperable demominational barriers.”
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. Reading on June 25 of that year. From this we learn that
! the Hon. Judge G. A. E. delivered the address of welcome,.
‘in which he said: “I observe from the constitution that
" the League is of that comprehensive kind that ignores the
" differences that exist between different synods of the

Church. * * * There was nothing accidental about the

League. It was the natural growth of the Church, and its
- success was due to the fact that the Church was ready for:
it.” Accordingly, this inter-synodical federation grew spon-
 taneously from congenial soil — and by its fruit we may
“know the tree. However, the Honorable Judge remarks:
“There are those in the Lutheran Church, as well as in all
‘others, who delight to find fault with every step towards.
dvancement which the Church takes, simply to have some-
ing with which to contend. But, generally, the Church
: well pleased when all differences can be overcome, and
the Church moves on as one body.”

» This -is nalve In this w1se objectors are as readily
: dlsposed of as “the differences,” by serene]y ignoring them
2 “and the Church moves on as one body.” But the differ-
“ences are thereby neither resolved, nor are objections an-
wered. Those who object, because of the differences, are
libly assumed to “find fault” —“simply to have something
ith which to contend.” A lucid judicial comprehension
the situation, truly. St. Jude, of contrary mind, says:
It was needful for me to write unto you, and exhort you
1at ye should earnestly contend for the faith which was
e delivered unto the saints.” Jude 3. His Honor, judg-
- from the reported address of welcome, sees the step-
ards the Church’s advancement lying in the opposite
irection. It is here that we differ. And this our ground
~objection will not let itself be thus summarily brushed

The Argument of Orgaﬁization and Spontaneity.

Next in order, on above occasion, and introductory to-
he address of the day on “Young People’s Societies, their
and their Abuse,” the speaker, Rev. F. F. F., dwelt
me length on the League at large, and on this subject,
part, said: “We are living in an age of organizations
conventions. Not only in our own State and nation,
hroughout the civilized world, individuals are banding
her for a common cause with a common aim. * * *
among the most successful and progressive organiza-
f this character I place in the vanguard the Luther-

s

e. * * o What a marvelous 1'ecord it can show!
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It has sprung into existence as if by magic. * * * It has
advanced almost like a tidal wave. * * * If you ask me
for my proof or illustration of its success, my answer is,
Look around you. * * * Some may still shake their
hieads in doubt and question the wisdom of this movement.
But its wisdom has been already abundantly justified. Its
wondrous growth proves its genuine need.”

<

3. Isthe point conclusive?

Does phenomenal spread in a movement evidence its
wisdom, justify it — prove its genuine need? Let a few
tests answer. In Genesis, Chapter 2, we read: “And they
said one to another, Go to, let us make bricks, and burn
them thoroughly. * * * And let us build us a city, and
tower whose top may reach unto heaven; and let us make
us a name, lest we be scattered abroad upon the face of the
whole earth.” And they all fell to. Here was a popular
.movement, spontaneity and spread, mass-organization and
action, all in a trice. What does it prove? The Crusaders
(r1th and 13th centuries) convulsed Europe, carried off the
flower of its chivalry to the Orient and so fevered the masses
‘that 30,000 French children with two successive bands of
‘German hoys and girls of 20,000 each thronged forth to
wrest the holy city, as if by a miracle, from Moslem hands—
‘to miserably perish or be yet more miserably enslaved. That
tidal wave bore yeoman, knight and child before it, leaving
wretchedness, bleaching bones and nameless graves in its
wake, It had sentiment for it — did it have God’s sanction?
Within the memory of our sires “New measureism” rushed
resistlessly through the land, sweeping doctrinal instruction
-out of the churches and the anxious bench system in, leav-
‘ing barrenness in its pathway — was it the wisdom of God?
Dio Lewis’ Women's Crusade craze, within our own recol-
lection, storming saloons with prayer from the curbstone,
started as from spontaneous combustion and leaped like
wildfire from place to place — did that establish its sound-
ness?

The Reverend speaker, instancing the might of concen-
trated force, said: “Take the social world with its different
-orders, associations and fraternities. How thoroughly
organized they are! How they rally in mighty conventions!
‘"Their compact organization is largely the source of their
power.” — Yes, if any movements have the characteristics
of spontaneity and spread, these orders have — does it
prove their need? A year or two ago, a national rally of
Young People’s Societies from all parts of the Union met
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in overflowing convention in San Francisco, at cost in trav-
eling expenses and hotel fares of thousands upon thousands
of (lollars They fluttered their ribbons, saw the 51ghts and
had a good time, but what was thereby accomplished “For
Christ and the Church”? “Let not him that girdeth on his
harness boast himself as he that putteth it off.” 1 Kings
20, 11. There have been blossoms of promise that ripened
into apples of Sodom. In the light of past experience, and
knowing that the harvest is characterized by the sowing,
“Some may still snake their heads in doubt” and question
the policy and polity of this movement. Its “wisdom’ has
not "been already abundantly justified,” nor does “its won-
drous growth” prove “its genuine need.” The establish-
‘ment of this point requires other evidence.

4. What it is—aund what it is not.

We are told by the speaker: “Not only have we organ-
ized into congregations and conferences and synods, but
what is more pertinent to the subject, into young people’s
societies. And among the most successful and progressive
-organizations of this character I place in the vanguard the
Luther League. * * * It is essentially and distinctively
a Lutheran organization, composed of Lutheran young
people. It is not a legislative body, but is devoted to the
interest and welfare of the Church of the Reformation. It
 works in the Church, for the Church, with the Church. It
© -consists of a band of Christians leagued together to rally for
. the right. It stands firmly and unequivocally on the Unal-
. tered Augsburg Confession. * * * Though young in years,
it has come to stay. What it lacks in experience is more

i than counterbalanced by its fervent zeal and glowing enthu-

+ siasm. It is full of bounding life and activity.” This may

= be rhetoric, rhetoric however is neither theology nor logic.

This federation, accordingly, is not the Church visible,
tangible and responsible, as autonomously organized into
congregations, conferences, synods — hut “a band of Chris-
tians leagued together,” “‘composed of Lutheran young peo-
ple” — that from within the Church extends beyond con-
-“gregation, conference, synod, and draws into its trans-syn-
"zi_'odlcal influence from every side the youth of the fold. “It
-works in the Church, for the Church, with the Church” —
:but as seli-constituted factor over the which as organization
i and its work the Church has not the supervision. It roots
“in the congregation, but is not as body at large amenable
:to it. It stands in an abnormal independentistic relation of
‘emancipation from the Church to the Church — inside,
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alongside, outside and beyond the Church. Though of the
Church, to whom it owes existence and prestige and whose
ground it occupies, it ignores the Church’s distinctive con-
victions, as held by the home congregation and synod,
Knows no forum in the Church whose findings it should
respect and acknowledges accountability for whatever it
may choose to do or not to do — to none. “What it lacks
in experience is more than counterbalanced by its fervent
zeal and enthusiasm. It is full of bounding life and activity.”
Then, no matter what warped tendencies, through zeal with-
out knowledge, in keeping with the spirit of its abnormal
relation and polity, it may as Church within the Church
entertain and develop — it is logically beyond the Church's.
control, and we are significantly told — “It has come to.
stay I”’ — Let pastors, churches, synods, who may fancy that
they can at any time put a firm hand on the lever of such
movement, once grown to might as extended popular organ-
ization, beware — lest they heedlessly have called into being
a “Frankenstein” to their sorrow.

5. Not “‘legislative,” but trend-directing.

“It is not a legislative body, but is devoted to the in-
terest and welfare of the Church of the Reformation.” And,
pray, who is the better judge of what is to the Church’s
highest interests and true well-being, youth—or their sires?
The Preacher said: “Woe to thee, O land, when thy king
is a child.” Eccles. 10, 16. ‘““Is counsel perished from the
prudent? is therr wisdom . vanished?” Jer. 49, 7. “The
interest and welfare of the Church of the Reformation” —
the Church distinctively of the Word —is not best con-
served by a policy that brings to the front the counsel of
the junior laity in the councils of the Lord to the disparage-
ment of the deeper penetration of those of riper judgment.
The serious work and contention of the Church militant
“against principalities, against powers, against the rulers
of the darkness of this world, against spiritual wickedness
in high places” (Ephes. 6, 12), calls for other and 'sterner
discipline. “Not a legislative body”! — Said one who
knew: “Let me write a nation’s songs, and I care nét who
makes its laws.” “Not a legislative body” — but one that
ignores the “legislation” of the Church and fosters a spirit
that throws conservative confessiorial distinctiveness to the
winds.
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6. Confessional subscription — what it involves.

“It stands firmly and unequivocally on the Unaltered
Augsburg Confession.” — Yet it ignores the very spirit of
that Confession, which witnesses distinctively as between
truth and error and has regard for Christ’s faithful witnesses
to the truth and endorses their testimony. Moreover, in
particular, Article XIV of the Augsburg Confession, to
which unequivocal subscription is claimed to be made,
“Concerning Ecclesiastical Order —or Church Govern-
ment,” pertinently declares: “No man shall in the Church
publicly teach * * * except he be rightly called [with-
out a regular call].” All Lutherans know that the “rightly
called” constitute the Church’s public ministry and are
_officially vested with the functions of Church-government—
“to take care of the Church of God.” 1 Tim. 3, 5. “Take
‘heed * * * to all the flock, over the which the Holy
Ghost has made you overseers.” Acts 20, 28. Consistent
subscription to the Augsburg Confession hence requires
intelligent submission to the Lord’s order in His Church:
‘“QObey them that have the rule over you and submit your-
“selves.” Heb. 13, 17. The Lord Himself provided for the
scare and furtherance of the interests and well-being of His
“Church in His own wise way. ‘“‘Ile gave some, apostles;
‘and some, prophets; and some, evangelists; and some,
“pastors and teachers; for the perfecting of the saints, for the
“work of the ministry, for the edifying of the body of Christ.”
“Eph. 4, 11. 12. These His appointments He intends shall
‘be respected in the business of His kingdom. “Are all
‘apostles? are all prophets? are all teachers?” 1 Cor. 12, 29.
“No man taketh this honor unto himself, but he that is
“called of God.” Heb. 5, 4. And the Lord stipulates cer-
‘tain qualifications necessary for His specially commissioned
$pokesmen: “The things that thou hast heard of me among
many witnesses, the same commit thou to faithful men,
:who are able to teach others also.” 2 Tim. 2, 2. “Apt to
teach * * * not a novice.” 1 Tim. 3,2. 6. “Be not many
‘masters.” James 3, 1. Indiscriminate public teaching, re-
“forming — shaping the trend of affairs in the Church, is,
‘accordingly, not in keeping with faithful subscription to the
onfession or with Scriptures.

. Whence then — and be it seriously considered —
hence the authority that exempts a doctrinal training
chool in the Church at large, under the form of an inter-
ynodical churchly federation of the junior laity, from the
_supervision of Church government? Whence the “regular
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call” that places such irresponsible body into position in
the Church to give cast to the confessional trend of its rising
membership? What of unequivocal subscription to the
Unaltered Augsburg Confession, of devotion to the interests,
and welfare of the Church of the Reformation, of fervent
zeal and enthusiasm, of bounding life and activity, of work-
ing in, for, and with the Church, of staying qualities and
wisdom that has been abundantly justified — of an abnormal
factor in the Church, which from point of departure to final
issue—as rooted, knitted, surreptitious might—can logic-
ally have but one significance for the Church — domination
by absorption, or disruption.

B. Sequence of aggressive Obtrusion of the Abnormad
on the Church.

1. General Principles.

Prophesying without a call, and surreptitious position
and power in the Church is the abnormal. A wrong rela-
tion anywhere subverts the right relation. And as a line,
departing at a tangent from the direct course between two.
points, gets farther apart the further it proceeds—so aber-
rance from that which is right will increase in proportion
to its persistence. Such a cause in the Church, bent on
having its will, can only resist lawful restraint wrongfully,
and with illegitimate means. Furthermore, the spirit of
aggressive aberration, whilst it antagonizes the rightfully
normal, brooks “no antagonism.” Again, the more the
radically abnormal has intrenched itseli, the more difficult
its dislodgment, the more serious the resultant agitation
to the Church—the greater the inevitable schism of invari-
able adherents to error. It behooves us therefore to be
foresighted — the more so, since insipient departure from
the normal, at the first, seems so trivial—so very trivial,
that they who take note of it and give warning are usually
derided for their pains. Yet are they justified in the end.
There are correct principles governing Chiurch polity and
Church extension as well as morals and faith. Violation
of these must work disaster.

2. Special danger from Combines.

In the private cure of souls dealing is with individuals
aside from the multitude. And in disciplinary cases, or-
dinarily, there is consciousness in advance in the lapsed of
isolation, of being detached from others by defection ; hence,
more or less defined, a feeling of standing or falling alone.
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Such conviction of self-incurred ostracism favors approach.
Far otherwise is it in case of leagued wrong doing—es-
peciaily so when the error is not in subjective intention but
in the character and attitude of the combine. Those in
federation stand not alone, there are others and possibly a
respectable company who stand by them. Though ap-
proached as individuals—there is a counter influence of
members at their back. In their turning from identifica-
tion with associated defection, there is practically testimony
borne, reflection cast on those holding out in the wrong—
hence untowardness to face, perhaps odium to brave. Is-
sue in such case is not with an isolated conscience, but with
one abetted in the wrong—virtually with the fiat of organ-
ized might in its power over the soul. With such, and es-
- pecially with those who are imperiously in the lead, honor
. is not seen in manly surrender—but in arrogant defiance.

3. 'The spirit of the day.

i The spirit of emanicipation from wholesome restraint,
“and lack of piety for that which is holy—is in the air.
. License in the guise of liberty grows brazen. “By the grace
“of God, King”—has become the butt of gibes. Rome’s
- prelates alone yet signally command reverence—and that
: from venal considerations of policy on the part of the Pro-
“testant, business and political world. The elders that
“rule well, especially they who labor in the Word and doc-
- trine, instead of being counted worthy of double honor, are
“in a fair way of being retired. People are getting tired of
“being tutored by preachers and will not stand it any more,
~we are told. Precocity is quick-fledged and chafes at irk-
“some trammels. This may be seen in illustrations from the
ilife. Exempla docent.

4. How it works.

» You are a pastor, and presumably prudent. There is no
“young folk’s society in your congregation, but you have
“in your flourishing church a live Sunday-school, probably
“two if your fold be German and English, and all your young
“people, grown and small, within reach are in its depart-
:ments. Some of its older members conclude there is room
+for a Young Folk’s Society—else probably the Y. M. C. A,
-the Epworth League or Christian Endeavorers may switch
ithe young Lutherans in. They tell you so, and at the same
‘time state that a few of them are at work on a constitution,
win fact, have it about finished, saying: “We think, it will
-be a good thing—don‘t you?” You reply, “That depends
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on what you propose!” And you see that they are nettled.
Now an old-time elder would say: “Why, the pastor
should outline that!” But we are living in an age of Kin-
-dergarten-prayer-and experience-meeting-departments in the
churches. The junior laity want to try their hand on
their own hook in public church matters. That’s the milk
in the cocoanut. They might efficiently and honoredly
work on the pastor’s staff as his aids, but that were in a
measure in a subordinate position and under supervision,
-as at Sunday-school and not up to the times. That would
‘not be a modern young folk’s league.

On some evening some six or eight young men of the
congregation from the age of 21 to 35, several of them
perhaps married, come to your study with their work. It
is an elaborate document, built on the framework of a col-
lege literary society with by-laws in detail. Some of the
committee may have been at college. The plan provides
for the customary officers, critics, editor, weekly Bulletin
—with quéstion-box department to be answered by the
pastor; essays, declamations, debates; stated lectures by
the pastor, or at his option waiving it, by some other min-
ister of Synod. The pastor is recognized, ex officio, as
‘honorary member. At this point you will call special at-
tention to the supervisory character of the pastor’s office
over all departments in the congregation, whereupon the
words are inserted “and advisory”; besides, there is an
emergency stipulation requiring the pastor’s advice to be
sought. His occasional presence in the Society is requested.
“"The superscription over the whole, giving it imposing front
reads thus: The object of this Society shall be: “The pro-
motion among its members, by mutual co-operation, of
literary culture, temperance reform, social purity, and all
‘Christian graces, and especially of a more extended knowl-
edge in and of a closer attachment and devotion to the
work, history and doctrines of the Evangelical Lutheran
‘Church.” o

Such is not quite your ideal of a churchly training
'school for the young people, or junior working department
‘in the congregation. Your suggestion of courses of histor-
ical, doctrinal, practical studies and work under the pastor,
is considered to be too far in advance of the young folks
~—mnot catching. “They must first be educated up to it”—and
‘that is promised to come “after a while”. This is what
‘now is wanted. And thinking that young people must not
always be too seriously taken, you acquiesce in the project
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“uag a literary society in the Church, that takes into its scope
‘the discussion of churchly topics”; but, you explicitly con-
dition, “the discussion of doctrinal matters on the floor of
the society must take place in the presence of the pastor,
even as the doctrinal discussions in District Synods also
take place in the presence of the President of Joint Synod.”
The young people are rallied, and you drop in at the close
of the session, to find a state of general chafing unto the
verge of bad temper, under the lash of the impetuous man-
agers, who insist on immediate adoption and subscription
of Constitution and by-laws. You are recognized by the
" chair and remark, mollifyingly, that nothing will be lost
by further discussion of the objects and principles involved
‘" “and tension is relieved. On your going out after ad-
‘journment, you are excitedly assailed by one of the “charter
“members”’—that had you not put your foot into it and in-
“terfered—the constitution would have been adopted. You
- learn that your future presence at this stage is—on the part
“of the managers—"“not expected”. However, you are ex-
“pected at a distance to be serviceable, and requested from the
~pulpit to co-operate and fill up the ranks of membership.
~If you do not, umbrage will be taken. You accordingly
“publish the organization of the “Literary society” in the
‘congregation and cordially invite attendance at its meet-
“ings. The young people heed their pastor and hear the
“following: , _
Society Bulletin. Vol. 1. No. 1.: “This is most

“emphatically not a literary society. The literary feature
“is" but the channel chosen to carry out a noble work; but
‘it is not the object, nor is it the end—it is the means. If
“you entertain that fallacious opinion dispossess it at once,
Jand if outsiders hold it disabuse their minds promptly.
“Never permit it to be called a literary society in your hear-
ving. We have a higher, a better, a nobler purpose. Recog-
‘nizing our responsibility to God and Church and brother,
“we have united to do the best our circumstances will allow.
“Don’t let anybody think we intend to do the work for which
ithe Church was divinely appointed! Not much! We have
itoo much common sense to begin a tower of Babel which
“must end in confusion.”

- You will profit by the correction. And you have
arned something. There is here the freedom of the press,
nd it will be used according to the inclination and judg-
ient of the editor. The Bulletin is in position to reply to

Vol. XIX~—17.
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the pulpit, and to scathingly score real or fancied sins or
foibles of the congregation as well as take note of current
events in general—or in facetious way: there is thus censor-
ship—self-constituted—exercised ad libitum over pastor and
fold : .

Society Bulletin: “In ‘Unum’s’ paper in the current
number a startling fact is stated in that “‘When Holy Writ
runs contrary to one’s wishes or is opposed to popular prac-
tice’ it is ‘suppressed or interpreted of doubtful meaning.’
In nothing is this plainer exemplified than in the popular
drinking practices of this congregation. * * * What does
God’s Word amount to in comparison with whisky and
beer? -How many Lutherans have decided in favor of
drink? No, that is not the question. How many have not?
To hide the inconsistency of Christian profession and the
use of intoxicating beverages when the latter give so much
offence in this country the Scriptures are perverted and
certain texts stretched like gum elastic. Out with such
hypocrisy.” — Such unfounded, wholesale onslaught on
your congregations is outrageous.

Society Bulletin: Madam N. N.’s “lecture in the Pres-
byterian Church a few weeks ago is everywhere spoken of
as simply grand. It is only another illustration of the men-
tal quality or superiority of the ‘weaker sex.—By the way,
that woman spoke from a pulpit, and actually up to this
writing, the pulpit has not yet gone to pieces!” (1 Cor.
14, 34; 1 Tim. 2, 12.)

Here is now an organization within the Church auton-
omously moving forward in its own grooves that must be
reckoned with in its corporate capacity. As members and
officials of that body the parishioners in it stand in an
abnormal relation to the pastor. Under their constitution
and laws they feel that they have fancied rights and license
of movement with which the pastor must not interfere.
Though he is advisory member, his advice and caution is
irksome just where required. They who would lead, have
need to be led. Will he try to counteract by anonymous
contributions to the Bulletin, dealing with general prin-
ciples — his positions are perverted in reply. The spirit
of inflation is not open to instruction. The membership
at large is in the hands of the managers. These stand
between the pastor and his younger flock, and interpose
-diplomatically by means of parliamentary tactics. Mas-
terful minds are not slow in knowing their opportunity.
‘Through shrewd praise, some of the youth come to think
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iell of themselves and their trainers — and fond parents
“are won over. Position of dominance in the Church lures,
“and there is strong temptation to reach out further and
‘in bad faith to climb higher.
You have seen in-family government a disposition to
“elbow authority aside — and you see here a similar trend.
‘You know somewhat too the mettle of the parties before
5;3&011, and you do not court an issue. But you are well aware
‘that it pivots on certain conditions — and you seek tactfully
‘to divert lines drawing closer together and threatening to
jmpinge. Hence you improve frequent opportunity to clear
“up underlying principles to the leaders in this movement,
“and, as invisibly at the helm, to guide aright. Perhaps you
 too deferential. They knowingly understand and
“seemingly acquiesce — but practically manifest no disposi-
ion to yield in aught the vantage ground gained. The
‘feins are slipping from your hands and others are acquir-
ig control of the situation. With you it is the Lord’s
‘catise, with them a matter of prestige. Meanwhile accord-
‘iiig to request you embarrass not the younger folk by your
ssence during their ‘performing — and thus by the way
re kept out — and as desired attend only during recess
d the reading of the Bulletin, for which you furnish your
“quota of literary material. Under such arrangement it hap-
1s one evening during recess that you are approached
-one with the suggestion: “It is about time that we
having a lecture.”” You prefer to leave that yet for a
ile in abeyance, till — on being pressed for a reason —
. character and trend of the society clear up somewhat.
his chafes — as though that were not plain! Ycu point
“the editorial: “Not a literary society — nor a society
:church-work” — what then? Until this clears, vou
/ish a lecture postponed.
You have another conference with the same party that
- ing after session in your study. To illustrate that this
.Society is not a legislative body in the Church, neither con-
gational meeting, Church council or Church commit-
ou refer to a motion during the previous meeting pro-
tding ushers for Sunday evening services, which the chair-
: of the evening tabled for want of jurisdiction. “But,”
eply testily is, “we did not appoint ushers.” You say
know it, however — if the society were to attempt to
ppoint, it certainly would be exceeding its jurisdiction.
hen the query: “But we can by resolution request some
‘the members to volunteer as ushers? You say, what
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has the society to do with that matter? Do you not see
that such course would simply be circumvention? Finally
he admits he sees it. Above all you demand the right spirit,
he avers that it pervades their action. During the week
you learn that on that evening after recess on motion of
this very party, just before he came to your study, the
society both acted as above in the usher matter and re-
solved to have a lecture. Your judgment and wishes or
counsel as “advisory member” count as naught with certain
ones who by twos and threes and more drop in to ascertain
your position — run straightway — go and do as they list.
You may wish to move cautiously, but have now an aggres-
stve force at your back in such combine that is bent on
making you move to their time. The note of invitation
to lecture is handed you by the Corresponding Secretary
at the opening of the next meeting. Under “Reading of
Letters” you rise to answer, but desire first to know what
position in the Church and relation to pastor and congre-
gation this body claims to occupy? And to make the drift
tangible you ask the Chair: Did this society at the last
meeting pass a resolution touching ushers for the Sunday
evening services? The Chair: Such a resolution was
passed. Pastor: By what authority did this society act in
this congregational matter? The Chair: Whose duty is
it to usher? Pastor: Ordinarily, unless Council appoints
others — the deacons. The Chair: Then I think the
deacons of this church have been shamefully neglecting
their duty in this respect. Pastor: That touches the point
in question: What jurisdiction has this society in congre-
gational matters — and right through its Chair to pass,
judgment on the congregation’s officers? Corresponding
Secretary: I rise to a question of order, Mr. President,
this discussion is out of order at this place. Pastor: Then
I propose that this be made the subject of a regular discus-
sion at the next meeting. It is carried by unanimous reso-
lution — the several leaders, however, not voting. On
motion the regular debate and reading of the Bulletin at
the next meeting are dispensed with. “All things come
to him that waits.” Now you finally find opportunity in
regular manner to confer with your young parishioners
as a body on this subject, and you have no doubt as to
the issue with them.

What's up? Saturday evening, after 9 o’clock, and
the young folks flocking into the basement of the church?
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A hurried extra session of the society has been called. You
“are not long in doubt. The Corresponding Secretary brings
you a bulky document purporting to be an answer to your
question of the previous evening. It is written in ink by
one of the managers and signed in pencil by the Secretary.
Tt says in conclusion: “We want no antagonism” — and
“desire to know whether you will now deliver “the desired
lecture or not? As the society is still in session an immedi-
ate reply is requested.” This recalls to you the import
-of certain remarks — seemingly playfully made on the floor
-of the society: 1f the pastor does not wish to lecture we
tcan invite someone else. You see the drift is to im-
“port some one else over your head. You ask, Why
this move? Was it not last night resolved that we discuss
‘this matter on next Friday evening? Corresponding Sec-
‘retary: Not next Friday — “next meeting,” this 1s the
‘hext meeting. Pastor: Shame on you for such subterfuge!
‘You know better. Were Bulletin and debate not dispensed
‘with on next Friday evening for this purpose? Go, tell
‘the society, I shall answer in person on next Friday even-
‘ing. This, against your advice, results in a joint meeting
‘of the Church Council and the society — and not without
‘turbulence or turpitude — but at its close in a formal reso-
Jlution on the part of the latter that the pastor shall be
‘recognized as pastor on the floor of the society. On this
.basis and within limits of its constitution the society is
then recognized. It has however become evident now, that
one in the council of eleven is playing under cover with
‘certain parties in the society, who have consolidated in
‘get purpose to dety and come off with flying colors. The
“spirit of depraved moral sense and insolent vindictiveness
in persons of their standing and years is a sad commen-
tary on the innate propensity of man brought to bay in
‘the wrong and wanting in grace to confess it.

2. You have a soul-searching talk with the abetting Coun-
i¢il member, and remind him of his duty toward misguided
‘youth, toward the congregation, his pastor, his. conscience
‘and God. Heis Trustee and Secretary. At the next regular
‘Council meeting he reads minutes into which he has intro-
‘duced a subjective judgment of his own, which is elimi-
nated. And the question arising as to the force of the
‘society resolution, the Council declares its sense to be, that
‘the society stands under the guidance and supervision of
‘the pastor. The one dissident voice objects and appeals
from this interpretation to Synod. The Council at once
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forwards the appeal to the District President and requests
a committee. Meanwhile this member goes about and
foments bad blood. You meet him and two adherents at
his house and show them in his presence that his represen-
tations to them are untrue. They profess astonishment and
admit that they too meant the society resolution in the
sense of the Church Council interpretation. :

Active opposition seems to narrow down to less than
a half dozen — perhaps initiatively to three, the original
source of trouble, but these cloak their machinations under
the garb of the society and make it their plea and tool.
Your stand, on the basis of the XIV Article of the Augs-
burg Confession, remains, that only in the position of pas-
tor’s aids can the young men or such organization in the
Church engage in indoctrinating instruction or public re-
formatory work among the junior membership of the con-
gregation — and this 1s unstintedly branded un-Lutheran,
heterodox, popish. On your next appearance at the meet-
ing of the society you are frigidly ignored, the Chair on
adjournment calls on one of the members to pronounce
the benediction — and the society organ pumps away at
you, as follows: ,

Society Bulletin, March 18: “All Christians have the
right to use the Word of God for the conversion and edifi-
cation of others. Popery, with its priest-craft, would rob
the Christian of his possessions and deny him his God-
given right. Against all Romanizing tendencies, which
limit the use of God's Word to a select class, let the Chris-
tian take a firm stand. It is usurpation the most wicked.
Earnest souls should not be deluded by the sophistry of
men, who seek to magnify themselves by enslaving others.
The inalienable rights of Christians are great, and let no
man wrest them from you.”

Society Bulletin, March 25: “ “To err is human, to for-
give divine” Some errors of judgment and life are often-
times excusable on their very face, because the motive that
prompts them is not evil. But what shall be said of errors
which originate in malicious intent—when men desire, to
satisfy some grudge, or wish to rise in the estimation of
the people by defaming and putting others down — who
would rather see the whole world prostrate if only this
would elevate them. This is wickedness without excuse
and shows want of Christian principle, lack of true man-
hood and absence of nobility of soul.” To signally em-
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phasize foregoing and following the reader turns from the
chair and with defiant mien addresses you.

Society Bulletin, April 1: Valedictory of retiring edi-
tor: ‘“We have had much to endure because of our active
connection with the Society, much unjust reproach and
abuse from a source where only support was looked for,
yet we trust this injustice, this suffering may yield as yet
a pleasant tale to tell. If we learn thereby to endure bravely,
to bear patiently, suffer heroically, we will have acquired
a very important part of a thorough education for life.
Freedom of thought, freedom of conscience, freedom of
worship, freedom in education and in progress all along
the line of moral and material elevation is a glorious legacy
bequeathed to us through Luther, and one the society will
ever cherish as long as it is worthy of bearing his name.
‘And this is what we hopefully see in its future. If we
realize what this involves and adopt such a standard for our
‘actions we can afford to work for the society no matter
who opposes it. If what we contend for be good, we can
afford to practice it no matter who fails or denies. If any
man can say aught against our work let it be done
‘squarely.”

: Provocation seems to be designedly given to incite
‘to unguarded resentment—for the purpose of turning a
‘sensation into capital. But, pending investigation by a
‘synodical committee, you possess your soul, assured that
‘their overwelming confidence, who exceed all decent
‘bounds, shall collapse, when they find their pastor’s posi-
‘tion after all to be but genuinely Lutheran. To the next
‘editor of better mind, you again furnish desired material.
‘In his hand the Bulletin is closed to offensive communica-
‘tions. Attendance has, however, somewhat fallen off, and
‘a special program is proposed to draw to the exercises
:members of the congregation. At the next meeting, and
ithe following, the committee reports “progress.” Man-
‘agers have the matter in hand, and pastor and society alike
‘are kept in the dark. Finally a committee waits on you
‘to invite the congregation to the open meeting of the so-
“ciety and asks you on the occasion to open and close the
‘exercises with prayer. It is to be a Luther evening, with
-eéssays, recitations and orations. Incidentally the com-
littee remark to each other that the Church would be so
‘much nicer to decorate. You are asked who has authority
.over the Church. You say, ordinarily and for regular pur-
poses—the pastor. In his absence the entire Church Coun-
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cil, which with the Minister, according to charter and con-
stitution, are as a body custodians' of the Church, whilst
the three trustees,.as such, are simply a committee on re-
pairs and legally executive under instructions only, but not
controllers of the use of the Church and can grant no per-
mission in this direction. You tell them that this their
entertainment must be held as first contemplated in their
regular place of meeting, the ample lecture room of the
Church, where even Synod found it pleasant to hold its
sessions. But, if the society desires the use of the Church
for the occasion, you will, on request, call the Council and
present the matter ;—however, you frankly state, you think
it will be to no purpose.

No request comes, and you announce the Young
Folks entertainment for the lecture room. You are neces-
sarily out of town a few days and on your return find the
Church decorated and the general public through the pa-
pers, and several literary or church societies of the place
by note, invited to a pubilc demonstration in the Church.
You learn that members of the committee that had waited
on you, instead of reporting to the society that evening,
afterwards went to the trustees, and showed their program
with your name on it to two of them, and when these saw
your name there they thought not of objecting—the third
trustee was the opposing member of the Council, who also
actively participated in the decoration. One of the two
trustees immediately expostulated when he discovered the
deception and withdrew his consent. He received reply: “If
the trustees had no authority to give permission, they may
fight it out with the Council among themselves; we have
got the Church, and are going to use it.” It leaks out that
to use the audience room had been the plan of the man-
agers from the beginning. »

It is too late to convene the Council, besides—you do
not want a public scandal. The public, the Church, and
even the society as a body, know nothing of the masked
struggle, growing tenser between insurrection and order.
You send a note in protest, stating that you will not invoke
the benediction of God on such procedure. This imme-
diately brings the secretary, who, on learning the situation,
begs you not to let the unconscious body at large suffer
because of the manipulation of the ringleaders. And the
consideration puts another phase on the situation. You
finally reply: If the president and certain other two, speci-
ally implicated in this matter and in the late offensive ar-
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ticles in the Bulletin, against which the society, however,
raised no protest, will drop in as they come to the enter-
tainment and give you their hand in silent acknowledgment
and pledge of better mind, you will absolve the past and
take part. The secretary answers, ‘““That is right—I shall
see them, but do not believe they will do it.” They do not
come, and you remain away.

Meanwhile the dissident Council member, preeminent
at large in synodical circles, sends the president of synod
a lengthy letter of distortion whose purpose is but too evi-
dent, and that official remits it to you for your inspection.

. Your answer in return is your diary of events as they de-
‘ yeloped. Moves and counter moves follow, finally a mu-
. tually selected synodical committee investigates. Instead
“of following documentary proceedings—or indeed discov-
“ering the salient facts in the case—it occupies itself largely
“with attendant side-issues, but final]ly centralizes on the
‘‘basis of the matter,—the position of pastor and council,
-“that the society stands under the guidance and supervision
“of the pastor which is now feigned by the managers in
“.chief to have been the sense of the society resolutions from
“the first. As this is your sine qua non, and the leaders
-.of the opposition now seem to acknowledge its correctness
“—you submit to the hopeful view of the committee, and
~are glad that an imminent rupture of the congregation is
voided. By solemn pledge and signature on this basis
he past is buried, and peace in future guaranteed. You
ave one more personal interview with the manager in
‘chief of the young men. It is brief—but to the point. You
emind him that God has given him gifts to lead, but that
hese must be sanctified by the grace of the Holy Spirit
‘and subject to God’s appointed order and direction—and
““he will prove a right hand to his pastor, a pillar of the
hurch and a blessing to all over whom his consecrated
nfluence extends. But add: You have a strong fault—
ou will have your way though it break your neck. Do not
herefore ever again attempt to lead without your pastor
r in antagonism to him ; if you do—mark my word: ‘“You
7ill prove a curse to St. M’s Church!” He sacredly pledges
is. hand on honor that he will not again antagonize.

You are sick at heart and weary, and your Council con-
erately send you off for a three weeks rest. Ere you re-
irn, the senior member of the investigating committee is
old by the second manager in chief, but prime source
all trouble, that the result is not satisfactory to them.
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And while yet away you get intimation of trouble brewing
afresh. On your first day at home the secretary of the so-
otety brings you two notices, one in German, the other
in English—a large page each, to read next day from the
pulpit. It announces that the society before adjournment
for its midsummer vacation had appointed a committee of
ten to perfect plans for a picnic six weeks hence that should
exceed in appointments and demonstration anything yet
held—and to which pastor, congregation and the two Sun-
day-schools are most cordially invited. You ask: Is this
intended to take the place of our customary annual Sunday-
school picnic? Answer: “Why, we thought, if the society
holds one maybe the Sunday-schools will not want to hold-
one. But if they as usual, you reply, do want to hold one?
and add: You must not seem to want to forestall. Besides,
a six weeks notice is not necessary. I shall not make this
announcement to-morrow,—shall first let the Sunday-school
act. There is room for both. Or if the Sunday-schools
waive theirs, the field is clear for you and your move is
not subject to reflection. The subject of a Sunday-schoo}
picnic is on the other hand broached by others and ac-
cordingly you at the close of the German morning Sunday-
school state the question thus: ‘“‘Shall we have a Sunday-
school picnic, or not?” On motion it is referred through
the children to their parents. A murmur of disappoint-
ment runs through theis ranks. Some had been comforted
with the hope of one—when the pastor comes back. You
say: Children, do not be disappointed—for even if there
be no Sunday-school picnic, the Young Folk’s Society will
hold one later on—and you will all be invited and can then
go. Sunday morning comes again, and with it a com-
mittee to represent the afternoon English Sunday-school.
The picnic matter comes up. Our dissident Council mem-
ber at once opposes it. You say make a motion. He
moves to have no Sunday-school picnic this yéar, because
the society will hold one. The motion is lost, and a reso-
lution is carried to hold such picnic as usual. At this said
party grows furious. You say: ‘‘Rather than have ill-
feeling on account of a picnic let us have none,” He
promptly rejoins—"“and the society shall have none either”
—and you dismiss the matter and the school.

As on Sunday previous, you are not present at the
afternoon Sunday School. You are called away by official
duty. On your return you find the children dismissed,
but the teachers and older classes in convention. About
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tenths of the society members are there. They have
cord been discussing picnic. One is wanted.
the chair — and the two oldest members of
he society move and second that a joint picnic be held —
~.afidithat 2 committee of six from yhe Sunday Schools and
ociety be appointed to arrange it. One of the movers
giir friend and former antagonist. The motion is carried,
with but one dissenting voice, and you are asked to name
he committee. You select two from each Sunday School
“and — as a matter of prudence — leave it to the society’s
‘committee of ten to select two of their number. The meet-
ing adjourns, and you thank God and take courage. It is
the first orderly discussion among the young people, in
yéﬁf‘fpresence, and reasonable arrangement of their own
Secord — since the society movement began. Old time
othods seem to be returning. However, you notice in
he ‘evening that, for the first time in such conspicuous
‘manrer, certain eight or ten are absent from divine service.
Next evening as the committee meets the society’s ap-
sintees of ten announce that they have not been authorized
y. the society to arrange for a joint picnic, and as the
ociety has adjourned for the summer they decline to act.
On’that Monday morning, May 1, the adverse Council
member had already been out on the street with a paper —
- declaring: “The preacher must go!” It is found the chief
manager within the society, who had pledged himself not
again to head antagonism, and who led in the proposal for
a joint picnic, is now also active in soliciting 'signatures.
They have overreached themselves.
A committee of elders waits on both, warning them
| to desist. Not regarding the admonition, they are formally
. cited before the Church Council, and in open session tried
~and’ found guilty as indicted. You adjourn the Council
‘ifora week before passing sentence. Meanwhile with a
iigenior elder you make one more effort — lasting half a
“day— with these two. They affirm their antagonism is
..mot:: personal.  But, as the congregation enjoyed such
- dnprecedented prosperity during the past ten years, they
-think under a new pastor now it will take another bound
i forward and lead all the churches in town—however add:
. Perhaps, though, your position is right after all. You seize
~on: the mqdus vivendi, and they pledge to again stand
_shoulder to shoulder by you as at first, and at once to
.right matters with those whom they misled. At the next
- Council meeting joint report is to be made of readjustment
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and peace. You are content that you prevented precipi-
tate Council action.

But — on the day and evening prior to the Council
meeting you accidentally learn that the President and Vice-
president of Synod will be present on the morrow. What
for? And who called them? A letter, subscribed by par-
ties of similar name to those of Council members, implored
them, for God’s sake, to come as the pastor was rending
the Church! And a telegram followed bidding them come
without fail. The letter was written before above settle-
ment — the telegram went afterward, and both with com-
plicity on the part of these two. The officials of Synod and
the pastor, named by the opposition on the first investigat-
ing committee, appear in open session, and though surrepti-
tiously called, you give them the case. The official verdict
strikes home. To wit: Such machinations in the congre-
gation must cease, and this abnormal combine in the
Church as primal source of all the trouble must be dis-
solved. Instead, if a society be desired, the confirmed
unmarried youth of the congregation should be organized
on a churchly basis under the pastor. The judgment is
at once carried into effect by resolution of the Council —
notwithstanding the threat: If you pass such resolution
you will drive us out of the Church. It is the.beginning
of the end.

The society, that is such as still adhere, though by its
constitution subject to the action of the Council, forthwith
withdrew its effects and itself from the church and sought,
through meetings and fetes at the homes of sympathizers
and by personal solicitation, to bring under its influence
other youth of the fold. Next the nucleus of opposition
separately by letter notified the Council that henceforth
they will not attend the public services of the congregation
or support its treasury, so long as present incumbent is
pastor — because they cannot conscientiously endorse his
course, and they at once settle dues. The Council promptly
accepts the situation as renunciation of church-membership.
This is scarcely what was expected. They seem to have
judged that they and those whom they influenced to stand
by them should count more than a pastor. Council also
resolves and has it publicly proclaimed from the pulpit,
that membership with siich apostate combine — still con-
tinued as the original society — is incompatible with
church and altar-fellowship or membership with the congre-
gation. This draws the line — and cuts off supplies. The
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“full reflex effect of their formal notification seems not to
‘have been soberly weighed. Now even pompously inti-
“mated recourse to law is shut out — by their own act.
Realizing their position as outside of the Church, strenuous
‘efforts are made at home and abroad to have thf: case
“reopened — aiming thus in legal effect again to reinstate
“themselves into membership and be able to continue the
“fight from within. They are informed that their case has
‘been closed — it will not be reopened; but on tangible
“evidence of amendment the Church will be ready to hea
“them. ‘
:’ Amendment is not their purpose— but dominance
“and the triumph of victory. They have had their day. They
“have run through the entire gamut of villainous expedients
“from public insinuation as to mental aberration—to charges
“6f heterodoxy and vituperous calumniation of the pastor,
nd have failed. Yet their turpitude fails them not. You
proach the one who was in the Chair when you sought
nformation touching society action in the matter of ushers,
nd who was thereby in frame of mind to be turned against
ou, who was then turned, and ask: What personal reason
‘he had against’ you since the first adjustment for signing
‘the paper requiring you to resign? He promptly replies:-
‘None whatever.” Then why did you sign it? He says:
To tell the truth about i, I was mixed up with the others
£in the matter from the befinning, and felt myself in honor
jound to see them safe through with it.” You find another
{rawn away, who in no wise had been connected with the
ociety but was associate of the second leader, and have
“a'talk with him. He finally says: “Reverend, I so enjoyed
“your sermons that, you know, I scarcely missed an English
rvice for years, and am sorry I did not have this conversa-
You hopefully say: “Now you see things
1'a different light?” e answers: “Yes, but it is now
«too late!” — He remains under influence of the venom
tilled.  Other cases are similar. Those in complicity
m held as under conspirators’ oath. And the manipu-
ors shrewdly timed their tactics to the manner of party
1om they approached. When they dared not be open —
ey insinuated. Had they antagonized uncovered by a
ciety they could have done but a minimum of harm.
True to the last in the cause begun their dying blast,
were, is a note of defiance. We read in the public
press an account of the society, now dwindled to about
and a half dozen members, on occasion of a banquet

o
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held to celebrate its first anniversary. In this they say:
“Cotta Society was organized one year ago among the
young people of the Church, and for a while all went well,
but opposition to it arose and the society had a turbulent
time for a while, but always remained firm and strong as
an organization, and now that the members have breasted
the storms throughout the year and see brighter days in
store for the society, they feel proud of the success they
have attained, of the flourishing condition of the society
and of the outlook for its future.” — It was not yet dead.
Such spirit dies hard. It yet led a forlorn battle against
Christ’s appointments in His Church — but from without.
The wreck of souls it made will appear on the Great Day.
Thus it works. And this is the logical sequence of the

abnormal aggressively obtruding itself — in the form of
anarchic confederation within the congregation — on the
Church.

5. Additional pointers.

And our experience is not an isolated example in this
direction. The like spirit crops out elsewhere. When the
constitution for the Central Luther League of Western
Pennsylvania was formulated, the pastor who gave it final
revision inserted a safety clause — making the pastor of a
local society, ex officio, delegate, with those elected, to
the Central League. Already at the next convention a local
society presented a motion to amend by substituting for
“ex officio” the words “if elected.” The amendment did
not carry — but the effort thus to amend shows the trend
toward emancipation from pastoral supervision in com-
bines in the Church. That constitution, however, can be
so amended and will be — if the requisite number so elect.

When a few years ago the General Assembly of the
Presbyterian Church coenvening at Pitisburg, Pa., was
about to take note of the Christian Endeavor Society in
their midst and deliberate on bringing it into harmony with
Presbyterian Church polity, the committee in charge, so
the daily press reported, was cautioned — on account of
the strength of the organization and the prominent connec-
tion of its membership. It was found that there was strong
adverse sentiment abroad on the subject — and umbrage
threatened to be taken at anticipated action. The report
was deferred — and probably modified, if at all presented.

If a local society, detached from extraneous federation,
and subject in its organic law to the congregation, under
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abnormal conditions becomes unmanageable — how will
the Church hope to cope with an abnormally constituted
inter-synodical league at large that is principially beyond
its supervision and control?

THE THEOLOGY OF THE GERMAN
UNIVERSI‘TIES.

"BY REV. PROFESSOR GEORGE H. SCHODDE, PH. D.,, COLUMBUS, O,

: Both fortunately and unfortunately German theological
thought, as this finds its expression in the researches of the
niversity teachers of the Universities of the Fatherland,
las in recent years become a most powerful factor and force
i the development of Protestant scholarship and theology
iroughout the world. To a great extent the Germans have
“become the teachers of the Protestants everywhere in refer-
nce to all newer developments and newer methods, man-
érs and results in scientific research. This influence has
:been limited to the domain of abstract thought and scholastic
‘investigation; in other departments in which the German
_ Christians excel, e. g. in certain fields of practical work, such
as Inner Missions in all of its ramifications, their influence
the outside world has been practically nothing. Indeed
ven the Germans themselves as a rule are willing to accede
the English speaking religious world the palm in relation
all kinds of practical work, even there where the German
thod of dealing with certain practical problems is su-
rior and more Biblical than that of the more or less Re-
ormed type of church ideals that prevail in England and
rica. Thus, e. g. the German theory and practice of
ssion and evangelization is decidedly more Biblical and
r in its evangelical trend and tendencies than the more
1usiastic but often erratic and not always scriptural man-
rs of the English peoples; yet the Germans are content
cknowledge a superior charisma of the English in this
pect and the latter perfectly willing to receive this
wledgment. There can be no doubt in the case that
1f the German Christians had at their disposal the sums which
~the English can command for church purposes and could
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develop somewhat more of the tact and practical wisdom
combined with the energy characteristic of the Anglo-Sax-
ons, German Christianity, with their deeper insight into
Evangelical principles, would more effectively and success-
fully solve the practical problems that fall to the lot of Chris-
tianity. Naturally this would be true only of the positive
elements within the German Church, who alone have been
and are doing the work of the Church — for rationalists
always have been and are yet completely unproductive in the
fruits of righteousness — would maintain the ascendency
in the world of German religious thought and life. As mat-
ters now stand the leadership and most successful results in
the great practical departments of Christianity, especially
in the missionary field, must be credited to the English-.
speaking Christians, but this is not for the reason that they
represent a better type of Christianity than the Germans.
To the latter, however, without doubt or debate belongs
the leadership in the lines of scholastic research and scholar-
ship. No one fact attests this better than the attendance
of foreigners, espec1allv of Americans, at the German Uni-
versities. These strangers are sitting at the feet of the
savants of the German Universities literally by the hundreds.
While the influence of German ideas and ideals in the depart-
ment of abstract and pure scholarship is very marked in
every domain and department it is particularly so in theol-
ogy. In some other fields, such as natural sciences and
mathematics, the scholars of other countries, especially of.
England and France, have all along been at least the equals "
of the Germans, it is a recognized fact, that in theological
~esearch, especially in the independent investigation of the
original sources, in the fearless examination and criticism’
of the traditional teachings and tenets of earlier generations,
and in the determined apphcatlon of the hlgher principles
of scholarship, namely the search for truth on the basis of
objective methods and complete impartiality and with no
regard for consequences, the Germans have been the most
consistent and persistent in the Protestant world. In this
feature lies the strength and the weakness of German theo-
loglcal scholarship. The highest ideal of this scholarship is:
its scientific character, i. e. a rlgld vigorous and mdependent
search for the truth on the ground of original research in
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the primitive sources. The watchword in University circles
is “wissenschaftlich,” which in theology is often practically
set up against “kirchlich.” It is thought the correct thing
that claims the theological and Biblical problems can be in-
vestigated by the same canons and the same principles of
logic that would be satisfactory and sufficient for scholastic
investigation in other fields. Qur old theologians made it a.
chief demand that theology should be a “habitus practicus™
made possibleonly by the influence of the Holy Spirit. Only
a regenerate mancould according to their ideasinterpret the
Scriptures or understand Christian theology. In this regard
the demand made on the theological scholar was higher
than that made on the student in any other department of
research. And this for the best of reasons. The facts and
data, the ideas and concepts with which the theologian, who
_draws his interpretation and his material from the revealed
:word of truth must deal, do not fall within the world of
‘thought natural to man. As little as a five-year-old child
. can understand a system of philosophy or of metaphysics, so
‘little can an unregenerate man appreciate the truths with
“which the theologian must deal. Only he who through the
"Holy Spirit has been enlightened and made to see and to
“hear and understand the things that are foolishness to the
‘natural mind and heart is able to deal with them intelli-
~gently, fairly and justly. Of the three conditions that
‘made it possible for a man to bé a theologian according to
“Lutheran ideas, namely oratio, meditatio, and tentatio, the
‘last was by no means the least; and experience of the great
‘things of God revealed in the Scriptures must be regarded
“as the sine qua non of a Christian theologian.

. This is the factor which modern German theological
holarship to a great extent ignores. Theology is for the
erman savant an object for critical analysis and the con-
ruction of hypotheses and theories exactly as are the facts.
f history or the phenomena of the fauna and flora of the
orld around us. Hence not faith and a knowledge by prac--
cal experience of the things with which theology deals,
ut a keen intellect, shrewd discrimination, vivid power of
-Imagination and especially a sharp power of combination of
facts and data for the construction of new hypotheses and of
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innovations are considered as the chief requirements of a
proficient student of theology. An unbeliever, if he possesses
the proper mental endowments, may be just as successful a
Bible critic as the outspoken believer in the truth of revela-
tion.

This theological principle, or rather absence of principle,
is strengthened by a canon of scholarship that has brought
great good but also great harm in the ups and downs of the
theological thought of Germany. Only he is regarded as
a scholar — or at least has the best claims to it — who
produces something new, either in correction of an old error
or in the production of a new truth, real or imaginary. The
ambition, almost frenzy to produce new results, new theories,
new hypotheses, is most marked in German scholarship,
especially in theology. Not even the best compiler in the
world can lay claim fo the title of a scholar, no matter how
useful and necessary such compilations may be, but only he
who is an original investigator. In the nature of the case
then, especially in the case of young University docents, who
can expect promotion and an appointment to a salaried posi-
tion only by attracting the public eye to their attainments
and achievements, German theology abounds in innovations,
often more noteworthy on account of the novelty than their
plausibility or even possibility. It is not at all accidental
that Germany has been the fountain head of the modern
critical school of Biblical research. Here is the field in which’
the production of new hypotheses was the easiest thing in
the world; and this is the reason too why one set of theories
is crowding the other into the background. Even many of
the positions taken by those autocrats of modern Biblical
research, Wellhausen, and Kuenen, have been superseded
by other skilful combinations that appeal more strongly to
the expectant imagination of the radicalism of the day. In
this respect the history of German theology is an interesting
commentary on the natural trend and tendency of their schol-
arship. Some thirty years ago the Baur School of New
Testament criticism, which practically undermined the entire
N. T. literature and its theology, ruled as absolutely in the
‘German Universities as does the Wellhausen reconstruction
scheme of Israel’s history and religion now. The indications
are at hand that the days of the latter school are also num-
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bered, and the only question is as to 'what kind of critical
innovation will be destined to take its place.

The status of the German University teacher favors this
indepedence and this propensity to develop theories utterly
destructive even of the fundamentals of Christianity. He
is an appointee of the state and not of the church, and the
rank and file of the church, as little as the authorities of the
church — who again are appointees of the state — have a
voice or vote in selecting the men who are to act as Univer-
sity teachers in educating the future generation of pastors
-and preachers, or have they any control over them or their
doings after they have been appointed. No church can
depose a theological teacher because his teachings are heret-
ical and even directly contrary to the official confession of
the church of the state which has the control of this Univer-
sity. Inthe UmverSIty of Tiibingen there is at most a single
man in the theological faculty who represents the confes-
sional status of the Wiirttemberg church, which recognizes
the Augsburg Confession, to support which also the theolog-
ical professors must give their promise when entering upon
their duties, while the other five theological professors are
all outspoken adherents of the new critical and destructive
theology of the day, at the head of them the venerable
Weizsiacker, who even denies the resurrection of Christ as
an historical fact. And yet only the government and not
the church can do anything to remove such dangerous men.
Naturally being thus free from all restraint or oversight or
"control except that of the state — which has only political
_interests to watch, German University theologians are all
‘the bolder in the enunciation of new views and radical inno-
‘vations that are destructive of the very fundamentals of truth
-and historical evangelical Christianity. The theological
‘savant does not always recognize this feature and charac-
‘teristic of his teachings, since, as a general rule, the theolog-
‘ical men of the Universities are not in touch and tone with
‘the practical work and needs of the church but are book men
‘and find their world in their libraries, in which they live

‘and move and have their being. Their work frequently
‘makes the impression that they regard the Scriptures not as
‘revelation from God to man given for the purpose of show-
ing him the way to salvation, but rather in the light in which
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a student of anatomy, regards a corpse on the table before
him, as an object for dissection.

. Quite naturally this spirit is not found in the same de-
gree nor is it consistently carried out at each of the twenty
universities of the Fatherland. There is no lack of God-
fearing theologians at German universities, although they
are all more or less touched by the spirit controlling Ger-
man scholarship in general. There are very few among
them who will consent to submit absolutely to the Word
and will not claim for themselves to a greater or less exten:
the privilege and the right to sit in judgment on this Word
and even go behind it to judge of its reliability and truth on
other basis and grounds than that it is the Word. There is
but one university man in Germany for whom even the
elaim is put forth that he still believes in a verbal inspiration
of the Scriptures, and that is Nosgen, of Rostock; while
there is not a single Old Testament professorship who be-
lieves in the Mosaic authorship of the Penteteuch or that
Isaiah 40-66 was written by the great Prophet himself or
that Daniel is authentic.

The status of the various universities is different in this
regard. Positively Lutheran in the historic sense of the
word and as understood in America, there is not a single
university in Germany, not even Rostock, although this,
the smallest in attendance and in the corps of its professors
comes nearest to it, as Mecklenburg, of which it is the in-
stitution, is quite pronounced in its Lutheranism. Next
comes Erlangen and Leipzig, particularly the former, al-.
though according to the constitution of that institution one
or two of the professors must be adherents of the Reformed
confession. The - confessional status of the professors of
the theological faculties of the University, depends on the
tone and trend of the government. If this is liberal, the
appointments to the theological chair will be apt to be the
same; if this is conservative, the professors will be apt to
be chosen partly on account of the positive character of
their convictions. That to a certain extent at least the
general character of the churches which constitute the pro-
vince or the country of which the various universities are
the higher institutions of learning, is quite natural, although
this consideration is not the dec1sive factor. Thus, e. g.
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Hanover is, according to the laws of its church government,
distinctively Lutheran, and in 1866, when the province was
annexed to Prussia, the Union state of this kingdom, in
which the Lutheran and the Reformed churches are united
as one organization was not introduced into Hanover but
the old Lutheran consistory was retained, yet at Gottingen,
{he University for this province, there is not a single repre-
sentative of orthodox Lutheranism in the faculty, although
there are a few, such as Knoke, who holds the chair of
practical theology, is pronounced is his envangelical and
positive teachings. Again the appointment of only positive
men to the faculty at Greifswald is attributable to two causes,
namely the positive character of the churches of Pomerania
and the fact the Prussian government wanted by this pecu-
liarity to establish a faculty that would attract the students
of positive convictions, from the country who otherwise
would go to Leipzig or some other non-Prussian Univer-
sity. Other facts in reference to the appointment of theo-
logical professors show how much prudential policy and
not the conviction as to the spiritual needs of the Church
are the decisive factors in making such selections. When
several years ago the radical position of quite a number of
leading theological professors on the subject of the Apostles’
Creed showed to what extent the very fundamentals of
Christian dogmas and doctrines were denied by these men,
. aroused the conservative element throughout the church
- to fever heat, the government thought it wise to appoint
. to several of the hot-beds of this radicalism, such as Bonn
- and Marburg, one or two extra men, who had the reputa-
i tion of being conservative and positive in their convictions.
:+ The government never dreamed of deposing those from of-
- fice who were ready to overthrow the essentials of fact, but
: its appointment of conservative men merely meant that both
' the tendencies (Richtungen), the liberal or radical and the
' conservative were alike entitled to representation in the va-
- rious theological faculties, so that the singular phenomenon
s presented in in some universities that in one audience
oom a professor will teach the divinity of Christ, while in
he very next room his colleague may teach that this is not
he case. But as “Lehrfreiheit” or liberty of teaching what-
ver he regards as the fair conclusions of his investigations
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is considered the dearest treasure of the German University
this condition of affairs does not at all seem strange to those
who make the appointments and control the universities.
While the government makes the choice of professors, the
names of candidates are submitted by the faculty where
the new man is to enter. Generally one of these is selected,
so that the new colleague may be congenial to his asso-
ciates. Qccasionally the government ignores their recom-
mendation and makes its own selection. This was done
in the case of the conservative appointees at Bonn and
Marburg, and the new men have evidently found their new
positions anything but beds of roses. They are popularly
known as “Strafiprofessoren,” i. e. professors appointed as
a punishment to the radical members who have secured
control of the teachings of the University.

In the other Prussian universities, such as Berlin, Bres-
lau, Konigsberg, etc., as a rule critical tendencies prevail,
although the positive element is not lacking. Professor
Seeberg, a pronounced Lutheran from Erlangen, lately went
to Berlin as the representative of conservative scholarship,
where Baettgen already fills the Old Testament chair as a
similar type of a scholar. Leipzig is by no means the Lu-
theran institution that is was when Kahnis, Luthardt, and
Delitzsch attracted hundreds of theological students to that
school. Even the new Ritschl school with its pronounced
rationalistic teachings has found favor in Leipzig. The
most popular faculty is that of Halle, where there are a num-
ber of positive men; and the same good attendance at Tii--
bingen is to be attributed to the same cause. In general the"
institutions where there are positive Christian and Evan-
gelical teachers according to German ideas on this mafter,
there is also the greatest attendance; while at such institu-
tions as Jena, Heidelberg, and Giessen, where radicalisin
and rationalism predominate, the attendance is scarely morc
than a baker’s dozen. This is owing to the fact that the
great bulk of the German churches is much more positivé
than are the majority of the theological teachers. German
Christianity as a whole is positive and conservative, al-
though not as pronounced in its confessionalism as the
American Lutheran Church regards as demanded by the
rights of historic Lutheranism. But the German churches
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as a rule have little sympathy with the radical teachings and
the universities, and the existence of this chasm between the
church and the official education of the pastors is one of
the living and burning questions of the German church that
yet wants a solution. Whether any solution except the
separation of state and church is possible, the future alone
must show.

At any rate, German University theology has its strong
and its weak sides, its attractive and its dangerous features.
Just at present the weak and the dangerous features are in
the ascendency manifestly. We can and must admire the
independent research and the fearless investigation and the
thorough examination of first and prime sources which
characterizes German theological scholarship; but must de-
plore the fact that the subjective tendencies of this research,
the radicalism that marks it, the refusal to heed the Word
and listen to this as a last court of appeal, the establishment
of the standard of “wissenschaftlich” as the ideal of scholar-
ship deprives the fine features of the method and manner

_ of scholarly research of many of those features that would
- make them useful to the church and to the cause of the
- kingdom of God on earth. When German theologians once
~ again learn to heed the Word as the greatest of German
- theologians, Luther, did, then with their fine scholarship
“ they will be able to perform a wonderful work for God and
- His Church.

MEDICAL MISSIONS.

i, BY REV. CHARLES A. SCHAEFFER, A. B.,, HARTFORD CITY, IND.

. Whenever and wherever the Church follows the Lord
~and His ways, she will not fail, but will succeed in her ef-
forts. The Lord Jesus has done all things well and His
“ways and methods of bringing souls to Himself can not be
improved. The Apostles performed their duties as He com-
anded them and He therefore could work with them and
onfirm the word with signs following. The rapid progress
~of the foreign mission work during the last fifty years is
~ due very much to the fact that the missionary boards and
 the missionaries have learned to adopt one of Christ’s meth-
ds of gaining the sympathy and hearts of those to be saved




120 Columbus Theological Magazine.

from the power of Satan. They are now making greater
use of the powers to heal the body and thereby gain the
healed to listen to the preaching of the gospel. The pri-
mary object of the Redeemer’s work was to save souls from
damnation, but this did not exclude the healing of the body
of its infirmities. The restoring of the deaf, the dumb, the
palsied, the lame, the blind, etc., was to be one of the proofs
of .Christ’s divinity and Messiahship. He said unto the dis-
ciples of John who came to ask Him whether He was the
promised one: “Go and show John again those things
which ye do hear and see: The blind receive their sight, and
the lame walk, the lepers-are cleansed, and the deaf hear,
the dead are raised up, and the poor have the gospel
preached to them.” Many souls were drawn to Christ and
brought to faith by Him healing them or their relatives of
some bodily ailment. The wages of sin came also upon the
body and the Savior therefore sought to destroy also this
work of the devil. The Lord gave His twelve disciples
power against unclean spirits, to cast them out, and to heal
all manner of sickness and all manner of disease, and gave
them the command to use these gifts and powers. These
powers were to prove to the people that their message had
the stamp of divinity and truth and were to move the peo-
ple to give attention to the gospel of Christ. He has in a
similar manner bestowed upon Christians the knowledge of
the human body and its diseases and of the medical quali-
ties of herbs and minerals.

The foreign missionaries therefore are wise and right
in not neglecting the bodily welfare of those to whom they
desire to teach the way unto eternal salvation. The adopt-
ing of the systematic medical work in our foreign mission.-
fields is conceded to be one of the most blessed and fruitful"
helps to this sacred cause. A noted authority on missions
says: ‘“No one department probably has been more aggres-
sive or opened more fields hitherto closed than this. It de-
veloped into a distinct feature with the establishment of the
Edinburgh Medical Missionary Society in 1840. Since
then the advance has been rapid, and in 1893 there was a
large force of medical missionaries in every field.” It is
then only about 60 years since this department of foreign
missions has taken a systematic form. Before that time
very few, if any, regular physicians and surgeons were sent
to foreign mission fields, and no hospitals and medical dis-
pensaries and colleges were established-in heathen lands.
The number of all these has rapidly increased. “In 1849
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there were 39 medical missionaries in all lands, of whom
not one was a lady physician. In 1894 the number of med-
ical missionaries is stated to be 400, of whom 8o are lady
physicians.” A few years ago only a few missionary soci-
eties were willing to employ physicians, but now almost all
are. In Chicago a home for medical missionary volunteers
has been established and the number 0f such volunteers is
increasing every year. This is certainly encouraging, for
as a rule not much piety prevails amongst medical students.
It has been advocated to establish a medtcal college in New
York in which young men and women should be trained for
the mission work.

The men who are engaged in caring for the medical
wants of the heathen are of the most learned and successful
physicians. Besides this they are men of most noble Chris-
tian character and of a sacrificing spirit.

“Among medical missionaries, there are at least two
abroad who are the peers of any physicians and surgeons
at home. One is Dr. Geofge Post of Syria, who has per-
formed more major cases of surgery than probably any man
abroad; and the other is Dr. Kerr, of Canton, of whom the
U. S. Consul General in that city remarked that he under-
took cases that Philadelphia surgeons would not risk, and is
the peer of any living surgeon, and has treated three-quar-
ters of a million of patients. Both of these men could
command an income of at least $1000 a month, and they
get little more than that a year.”

To give an idea of the number of hospitals and dispen-

- saries_which are being established ifi heathen lands we will
“cite the number of those in China. “There are in China 100
“male and 50 female physicians, 150 male native medical stu-
dents and 30 female students, 71 hospitals treating many
‘thousands of patients, and the physicians attending yet
.other thousands at their. homes and 111 dispensaries, in
hich over 22,300 patients are treated About $70,000 was
pent in medical work last year — 18g6.”

: The churches should put forth greater efforts to in-
“crease this department of forelgn missions, for the need is
igreat and the benefits are many and paramount. In hea-
‘then lands where sin and vice are uncontrolled we find the
_greatest suffering and the worst forms of diseases. Their
“mode of living, their superstition, their lack of knowledge
f the human body and of medicines, their horrible and re-

~pulsive remedies and their cruel treatment of the sick, make
sickness amongst them hundredfold worse than amongst us.
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The native Chinese physician locates the intellect in the
stomach and the greater the rotundity of this part of the
body the greater the mental greatness. ‘“Many of their
favorite prescriptions are compounded from.the dried car-
casses of snakes, insects and ground bones of the tiger or
other strong animals, while it is a mark of filial devotion for
a child to cut pieces of flesh from his or her body, cook
them and give to parents who are afflicted with disease.”
Amongst many heathen the sick are believed to be possessed
by demons and their bodies are sometimes pierced by needles
in order to locate the evil spirit. Their remedies are far
worse than their maladies and many die rather of the cruel
treatment than of the disease itself. To relieve the heathen
of bodily suffering is alone sufficient reason for us to pray
and work for medical missions. The need is great, be-
cause there are comparatively few physicians, hospitals and
dispensaries in heathen lands. It is said that in China there
is only one physician to each 2,500,000 of the population.
In the United States there is one physician to every 600
people. The need of women physicians is great, for in
some heathen lands a male physician would not dare to visit
a woman and the women have few opportunities to hear the
gospel. Women alone can make known to them the.salva-
‘tion which is in Christ Jesus.

It is wonderful how the medical work opens the doors
to the gospel.  Dr. Post of Beirut says: “You take the Bible
to the heathen, and they spit upon it, or burn it, or throw it
aside as worthless and harmful. You preach the gospel to
him and he may regard you as a hireling who makes preach-
ing a trade. He may meet your arguments with sophistry,
your appeals with a sneer. You educate him an:d he may.
change from a heathen to an infidel. But heal his bodily
ailment in the name of Christ, and you are sure at least that
he will love you and bless you, and that all you say will
have’ to him a meaning and power not conveved by other
lips.’

While the patient is waiting in the reception room of
the dispensary or the hospital, the gospel of Christ is taught
to him. He knows that the Christian physician has greater
power to heal him than any of the medicine men of his
own people,and being anxious to be healed, he will willingly
listen to the gospel, while under other circumstances he
might turn a deaf ear to. the missionary. A missionary
writes: “I have known what it is to preach in the streets,
and the markets and the holy mountains, where pilgrims
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congregate in the temples, and in all manner of places; but
I do not know any place where ‘preaching is so enjoyable
to the preacher and so profitable to those who bear him as
in the waiting room of a mission hospital.” The unselfish
and sacrificing work of the Christian physicians disarms
the heathen of his prejudice and proves to him that the
religion which can accomplish cures of dreaded diseases
and which can move men to sacrifice time, money and even
their lives for those by whom they are despised and often
persecuted must be a religion superior to theirs. It was
so in the time of Christ and the apostles.

It is really true that in many cases God has made
Medical missions the key of opening the doors locked to
the gospel. Korea was opened to Christianity by Dr. Allen
. saving the life of the nephew of the reigning monarch. This
. Christian physician found the young man wounded and
| bleeding while the native “surgeons” were trying to stop
. the bleeding by pouring melted wax upon the wound. He
- quickly applied his skill and saved the life of the dying man.
" The king learned of it and declared that he must have such
“ surgeons and medicines in his country. He soon founded
“‘a hospital and placed Dr. Allen at the head. Before long
.- Christian preachers and doctors were conquering this
= country for Christ. Dr. Valentine was in Jeypore and made
' a formal call upon the ruler. He was told that the ruler’s
" wife was very sick and that the native physicians had given
her up. He offered his service and was contrary to
“custom permitted to see the sick woman. ‘“When she was

“'restored to health the husband said to Dr. Valentine:
‘What can I do for you’? He said: ‘Let me preach the gos-
. -pel here’. The Maharajah said: ‘If you stay here and be my
- private physician I shall be glad’. He said: ‘But I am a
_missionary of the gospel’. (No missionary had previously
~been allowed to settle in Jeypore, that great stronghold
. ‘of idolatry, perhaps one of the greatest strongholds, in
““Northern India). The Maharajah said: ‘But you will be
‘my private physician, will you not?” He replied: ‘Yes,
_ but only upon one condition, that you allow me to preach
- ‘the gospel from one end of the province to the other with-
_out let or hindrance.” The Maharajah agreed and Dr. Val-
entine remained at Jeypore for fourteen years and now
.the U. P. Church has a large and prosperous mission there.”

. The medical missionary can invariably secure a hearing
.and has excellent opportunities to tell the benighted heathen
‘of the salvation in store for him. Even in the Turkish em-
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pire medical missions are breaking down the bulwarks which
have so long kept out the Christian army of missionaries.

This is another department of mission work in which
our syond has not yet engaged. The church must foster
this work too, if she is to be faithful to her Lord, who has
given the command: “Heal the sick, cleanse the lepers,
raise the dead, cast out devils; freely ye have received,
freely give.” We certainly have the men and we have the
means. Who of our synod shall be the first man to offer
his service as physician and surgeon to the heathen?

1. THESS. 4, 3-8.

BY REV. G. DILLMAN, A.M., FOSTORIA, O.

The above passage of Holy Writ is an admonition to
personal holiness, and a warning against fornication and
adultery. These sins against the sixth commandment were
very common among the Gentiles, and hardly considered
disgraceful. Converts to Christianity must look upon them
in a different light and avoid them, else they can not progress
in holiness, to which they are called.

“For this is the will of God, even your sanctification,”-—
sanctification in the narrow sense, your personal holiness,
and progress in the same. This is God’s will. “Ye shall
be holy: for I the Lord your God am holy.” Lev. 19, 2.
“That ye abstain from fornication,” which the heathen
allowed and encouraged, and which, if indulged in by believ=
ers, would prevent their sanctification and frustrate the will
of God in regard to them. We cannot live after the flesh,
and at the same time become holy. “Now the body is not
for fornication, but for the Lord; and the Lord for the body.
And God hath both raised up the Lord, and will also raise up
us by His own power. Know ye not that your bodies are
the members of Christ? shall I then take the members of
Christ, and make them the members of an harlot? God
forbid. What? know ye not that he which is joined to an
harlot is one body? for two, saith He, shall be one flesh.
But he that is joined unto the Lord is one spirit. Flee forni-
cation. Every sin that a man doeth is without the body;
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but he that committeth fornication sinneth against his own
body. What? know ye not that your body is the temple
of the Holy Ghost which is in you, which ye have of God,
and ye are not your own? For ye are bought with a price:
therefore glorify God in your body, and in your spirit, which
are God’s.” 1 Cor. 6, 13-20.

How can a Christian, knowing that his body is the
temple of the Holy Ghost and is to be raised up at the last
day, join his body to an harlot and become one body with
her? What kind of a temple and resurrection-body would
that be? Surely not “a glorious body,” but a polluted one,
fit for the everlasting fire. ‘“Whoremongers and adulterers
God will judge.” Heb. 13, 4. “Be not deceived: neither
fornicators, nor idolaters, nor adulterers, nor effeminate, nor
abusers of themselves with mankind, nor thieves, nor covet-
ous, nor drunkards, nor revilers, nor extortioners, shall in-
herit the kingdom of God.” 1 Cor. 6, 9. 10.

“That each one of you know how to possess himself of
-his own vessel in sanctification and honor, not in the passion
of lust, even as the Gentiles which know not God.” Among
the Gentiles who know not God, social morality is very lax,
marriage is unfashionable and avoided, and the passion of

. lust seeks satisfaction in fornication. A Christian man who
- knows God and His commandments dare not do so. He
. must respect the state of marriage, and not seek to gratify the
- sexual passion outside of it. He must know how to possess
 himself of his own vessel, that is, of his own wife, and live
~with her in the holy and honorable estate of marriage, not
“ in heathenish and brutish free love, which looks upon every
emale as a lawful prize. “To avoid fornication, let every
man have his own wife, and let every woman have her own
usband.” 1 Cor. 7, 2. — “To possess himself of,” is a cor-
ect rendering of ktasthai, from ktaomai, “sich erwerben, ver-
chaffen, gewinnen”; ‘“to get, acquire, obtain, provide.”
kenos, “a vessel; spoken of a wife, 1 Thess. 4, 4; 1 Pet.
,7." The passage, 1 Pet. 3, 7, is as follows: “Ye husbands,
~.In like manner, dwell with your wives according to knowl-
“'edge, giving honor unto the woman, as unto the weaker
essel.”
. “That no man transgress,” or overreach, “and wrong
is brother in the matter: because the Lord is an avenger
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in all these things, as also we forewarned you and testified.”
No Christian man shall transgress the sixth commandment
and be an adulterer, reaching after his brother’s wife, and
wronging his brother in the matter. The sixth command-
ment is the protection of our brother’s or neighbor’s wife;
woe to the transgressor and adulterer! “Whoremongers
and adulterers God will judge.” “The Lord is an avenger
of all these things.”

“For God called us not for uncleanness, but in sanctifi-
cation.” God called us from heathen uncleanness, from for-
nication and adultery so common among Gentiles, to Chris-
tian holiness. God’s people shall be a holy people. This
is especially true of those who minister in holy things. The
minister of the gospel must be a clean and holy man, not -
a fornicator or adulterer. “Be ye clean, that bear the ves-
sels of the Lord.” Isa. 52, 11. The stories which come
from our new possessions, concerning the immorality of the
priests and friars, remind us of the tlmes of the Reformation.
But let Protestants also, who think they stand, take heed,
lest they fall. Can we, as a nation, teach the Cubans, Porto
Ricans and Philippinos purity, chastity, and a high regard
for the holy estate of marriage? Hardly!

“Therefore he that rejecteth, rejecteth not man, but
God, who giveth His Holy Spirit unto you.” The fornicator
and adulterer rejects and despises God, who called him to
holiness, and who gives us the Holy Spirit for the purpose
of cleansing the heart, subduing the sinful passions, and
effecting our sanctification. Such rejecters of God and His
Word, and destroyers of the Holy Spirit’s work, may well
tremble in view of the coming judgment. “Whoremongers
and adulterers God will judge.” “Flee fornication.” Seek
sanctification. “This is the will of God, your sanctification.”

NOTES.

ONE of the most interesting and instructive phases in
the religious ups and downs of Germany is the ‘earnest
efforts put forth by the representatives of liberal theolog-
ical thought to reach an understanding and a “modus
vivendi” with the conservative thought of the Protestant
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Church at large in that empire. It is a fact recognized at all
sides that there is a chasm between the innovation spirit
that characterizes the theology of the universities and the
old fashioned theology of the masses of Protestant Chris-
tianity in Germany. The bulk of German Protestantism is
evangelical and conservative, in both pulpit and pew, and
this fact explains among others the protests, loud and long,
‘that have been heard in recent years against the destructive
tendencies as represented chiefly at the university centers
by the theological teachers. The latter are recognizing the
necessity of trying to bridge over the chasm and have re-
cently adopted various methods for effecting these ends.
One of them has been the establishment of the so-called
“Ferien” or vacation lectures, especially in Bonn and
Konigsberg, where pastors were wanted to spend their va-
cation listening to lectures by theological professors on the
newer types of theological thought. The method has not
proved a success, partly on account of the small attendance,
and partly on account of the excitement caused by the rad-
ical character of these lectures. The Meinhold-Grofe con-
troversy in Bonn originated in this way. Another method
has been for theological professors to meet with the clergy
of a state or province in synodical convention, in confer-
ences, and co-operate in such general church work as the
Gustavus Adolphus Society, the “Inner Mission” cause, the
Protestant “Bund” and the like; but this method too s
proving only a partial success, the representatives of the
‘newer theology finding much opposition in the ranks of the
“clergy at these conventions. At the late General Prussia
Synod, where the universities were officially represented
“by some of their best men, these were steadily opposed in
‘their positions and numerically outvoted. Journalism has
“been employed for the same purpose. The “Christliche
~Welt” of Leipzig recognizes it as the object of its existence
‘to make liberal theology palatable to the general cultured
~Christian reader. Only a few months ago a theological and
 literary journal on a somewhat large scale was begun for
_this very purpose, namely the ““Theologische Rundschau,”
-edited by Professor Bousset, of Géttingen. In the intro-
“duction to the new monthly the editor says that the chief
_end of the journal would be “to bridge over as much as pos-
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sible the great chasm that has gradually been formed be-
tween theological science and the practical ministry.” It
is interesting in this respect to notice that such efforts at
peace ever eminate from the liberal ranks and never from
the conservative. The former are willing to permit the lat-
ter to live and labor, if only the latter will consent to allow
the former the same privilege. In the German Church at
large the liberal type of theology is on the defensive and
feels this keenly. This is itself a significant sign.

BisLE students have reasons to be satisfied with the
number of valuable aids which are being put at their dis-
posal just now. The great Arglo-American Hebrew dic-

‘ tionary, prepared by Professors Brown, Driver and Briggs,
is progressing slowly, but is a masterpiece of careful schol-
arship and in nearly all respects will more than take the
place of the Thesaurus of Gesenius. About one-half of the
lexicon has been completed. The third volume of Konig’s
Hebrew “Grammatik” treats of the syntax and supplies an
actual desideratum. It is the first Hebrew syntax on a
large scale published, the best up to date having been the
revision, by Kautzsch, of Gesenius’s well known grammar.
Considering that the lack of preliminary detail researches
made the preparation of a Hebrew syntax even in our day
and date a venturesome undertaking, the work of Konig,
at least as far as the material is concerned, is deserving of a
warm welcome. Like so many otherwise excellent pro-
ductions of German linguistic scholarship, such, e. g. as
Dillmann’s “Zthiopische Grammatik,” in reference to form
this new Hebrew syntax could have been better. Its use,
however, is enhanced by a copious index. New Testament
research too will profit materially by the thorough revision
of the standard “Grammatik” of Winer, now being prepared
by Professor Schmiedel. This, too, when finished, will
practically be a grammatical thesaurus and thus not at all to
be classed with the meritorious but rather meagre N. T.
grammar published a year or so ago by Blass, the Halle
Hellenist. The new Winer is published in pamphlets. The
first half, covering the entire subject of forms and the syn-
tax of pronouns and nouns, has already been issued.
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THE CHARGE OF NARROWNESS.

BY PROF. M. LOY, D.D., COLUMBUS, O,

I.

We Lutherans are accustomed to the scorn and con-
tumely of the world. We would not be true Christians if
we were not. Enemies beset us on every side and attack
us from every quarter. We are used to it. But that does
not mean that our intellect or our hearts are closed against
all presentations of truth and righteousness and love that
-may come from opponents. We hear them and heed them
and weigh them, and reject them when they are found want-
ing. The latter is what so often proves an offence. Those
who maintain the error have no pleasure in its condemna-
tion, and often no love for those who are constrained by
truth and righteousness to pronounce it. They retort, and
at least in some cases wreak their wrath, by charging us
with narrowness. Sometimes they mean by this that our
:hearts are not broad enough to love wrong equally with
right, about which we of course care as little as when we are
charged with narrowness because we do not love the odor
‘of a skunk as we do that of a rose. Sometimes they mean
“that if we had more knowledge and more grace we would
~think differently. That is a more serious affair. Narrow-
‘ness is then a charcre which it is difficult to answer. When
‘we are told that we do not know more than we ought to
~know or that we are no better than we ought to be, how can
“a modest Christian do otherwise than at once and in bulk
-admit the job-lot impeachment? Or when in a controversy
_the allegation is fired at us that our opponents' have more
;<Iearmng in their heads and more love in their hearts than
~we, what shall we say? It may be so, and -seemingly we

Vol. XIX—9.
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ought to fall, though we are neither hit nor hurt. The
charge of narrowness is often very convenient, and is one of
the favorite sophistries where sound argument fails.

But this is not designed to assert that it is always ille-
gitimate. It would not prove so effective if there were
nothing at all in it but falsehood, and bitterness, and desper-
ation that seizes any pretext to ward off the shame of defeat.
Not the falsehood, but the element of truth that is in it ap-
peals to the judgment of the community and serves to entice
to its acceptance, error and wickedness and all. That is
what makes error so dangerous in the Church, because so
seductive. Naked infidelity and bold scoffing at revealed
truth, however strongly it may appeal to man’s unregener-
ate nature, never appeals as effectually to the mind of
church people as the false doctrine sugar-coated with scraps
of revealed truth and rendered palatable by pious phrases.
The truth in its power and its beauty’is so apt to hide the
lie in its impotency and ugliness from the view, and all the
more so when the learning and love of the errorists are
humbly and charitably conceded, as it is rightfully expected
of Christians. They admit that they do not know every-
thing and that their love is not perfect. They would not
be intelligent believers if they did not admit it. But every
person who reflects at all, even if he is not a Christian, per-
ceives how illogical the thinking is which assumes that this
admission is the concession of the point in controversy. We
may err: that is human, and neither we nor others are ex-
empt from this infirmity that sin has brought upon our na-
ture. But that is not at all the point in dispute between us
and infidels, nor between us and errorists who profess to be
Christians. As far as that point is concerned we concede
everything and want no controversy. If opponents in their
estimation have mightier intellects and broader learning and
larger love, we can only praise the Lord that He has given
great gifts to men, and deplore the unwise and unhappy use
which they have made of them in setting themselves against
the good Giver. We distinguish, as in the gift of intelli-
gence He has taught and required all men to distinguish,
between things that are different. If a man knows much
and does little, he does not amount to much. And so if a
person has great abilities and vast learning and grand oppor-
tunities, and with all his gifts only produces error, which
even the least gifted under the control of sin could produce
just as well, he certainly is not a majesty that could set all
rational thinking aside and command absolute submission.
The question in controversy always remains the same, who-
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ever may be biggest. The charge of narrowness when we
insist on right and truth is stupid on the face of it. For the
question is not who is greatest, but who is right? And that
question cannot be decided by the authority supposed to at-
tach to human greatness, least of all when the interested
party claims such greatness for itself and denies it to others.
That your neighbor thinks himself bigger and better than
you and on that assumption concludes that he is right and
you are wrong, is a very cheap way of settling the dispute.
You may not be willing to debate that irrelevant point with
him, although it would be easy to show that his presumptu-
ous self-exaltation and irrelevant logic detracts not a little
from his asserted magnitude of mind and virtue. It is
enough for a Christian to see and to declare that this cheap
process does not settle the question of righteousness and
truth, which are not dependent on the greatness or littleness
of creatures, but on the mind of the Creator. Even in mat-
ters of money, which are comparatively of small account as
to the values involved, the principle of right is maintained
against all pretensions of superiority or inferiority in other
respects. When a man has a claim for a day’s labor against
another, it is a matter of indifference whether that other is
a king or a scholar or a mechanic; he asserts his right, and
the debtor only makes a fool of himself by asserting that he
owes nothing because he has more authority, and knows
more, and owns more, than the poor laboring man who
_wants his wages. The poor laborer may in all these re-
L spects admit everything that is claimed, but he cannot see
how that should change the case, and continues to assert his
- right and demand his money. His reply to all subterfuges
and sophistries is: You are higher in society and more
learned and more wealthy, and I am poor and unlearned and
- may be narrow in thought and influence, but you owe me a
+day’s wages and I want it. He adheres to his right, and
“will not be diverted from this by silly irrelevancies, which
“might confuse and mislead him if getting his money were
‘not so important a matter to him and his family. Much
“'more is the insistence on truth and righteousness a matter
.of great concern to theé sincere and earnest Christian, who
~knows that his own and his fellowman’s welfare in time and
-‘eternity depends on the revelation given us in the Bible.
“Others may be more. learned and more. charitable in their
;own estimation, and theassumption, as regards persons judg-
_ing against persons judged, may in humility be conceded;
- but the point in question is truth and righteousness. After
~all concessions are made, the question still is, who is right
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in regard to the matter in dispute? Proud and self-con-
ceited and fatuous assumptions settle nothing.

Both for the sake of completeness of view and of safe-
guarding against misapprehensions, another aspect of the
matter seems to demand notice. When those who oppose
us, whether as Christians in general or as Lutherans in par-
ticular, put forth the claim that they have superior learning
and higher love on their side, we have expressed our readi-
ness to make concessions on that point. We do this for the
twofold reason, first, that Christian humility never makes
great pretensions of superior grace, much less of superior
natural endowments and laborious acquirements, and thus
never has the impulse to oppose the claims of others in this
respect, and secondly, that whatever may be the gifts and
attainments of opponents, this has nothing to do with the
decision of the questions in dispute about the way of salva-
tion, which can be settled by no authority.of man, however
learned and great, as against his fellowman, however illiter-
ate and little. In the questions of truth and right no human
authority can be decisive. LEven when it is recognized that
a certain probability is established by the fact that superior
learning favors a scientific tenet or superior piety favors an
ecclesiastical practice, nothing is decided and the question
is still open. It is only fair to admit that those who are
most learned on the subject under consideration are most
likely to be right, and that in a question of Christian life
those who have most love are most likely to he moved in the
right direction and into the right course. Probabilities thus -
arising may legitimately be taken into account and accepted
for what they are worth. But their value can never reach
beyond securing attention for the cause presented through
respect for its advocates, and it is sheer sophistry to urge
them as arguments against the force of plain proofs on the
other side. The authority of great names may be cited in
favor of murder when honor is thought to be at stake, as
the authority of great names may he cited against the Bible
and the Savior. There may be a difference of opinion as
to what are great names, and to some the authority in ques-
tion will seem of higher worth than it can to others. But
in the most favorable aspect the authority could only induce
an intelligent mind to examine the case, supposing that this
presents any new aspects which have not received due con-
sideration in the previous study of the whole subject. It
can never do more than this, because rational souls want
proof of propositions which are not self-evident and which
they are asked to accept, even when authority has led them
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patiently to bear; it cannot even do this when the cause for
which it contends is based on a principle which has already
been examined and rejected as fundamentally false. Rea-
sonable people must not be expected by other rational beings
to be such fools as to examine anew the grounds on which
they believe daily bread to be needed whenever a crank de-
nies such necessity and gets a great name by the sophistry
which supports his denial. “What fools we mortals be” is
illustrated in the case of the ''Christian Science’ craze,
which has neither Christianity nor science to support it and
which, if it were at all a consistent system of thought, would
be constrained by logical necessity to deny the need of daily
bread, and thus greatly widen the scope of ‘“‘social reform.”
It may seem narrowness to the advocates of such science
that Christians shun the folly and scientists laugh it to scorn,
but there is no wrong in their treatment and no help for it.
That two and two make four is settled for everybody, and
that Christ is the Savior of the world is settled for Chris-
tians; and if it is not settled for everybody, so much the
worse for them. Isit a duty that we owe to our fellowmen
to stop and consider and put our certainty into abeyance,
whenever some authority may venture the statement, that in
some other planet two and two may not make four and that
in itself this conviction may not be true after all? And is
it the requirement of fairness to admit that perhaps we have
no Savior; that He whom by the grace of God we adore as
our blessed Lord and Redeemer, in whom is all our comfort
and joy in the present and all our hopes of happiness in the
future life is no more than a good man, if He ever existed
at all; and that the Holy Scriptures, which we have re-
garded as the Word of our God, and whose communications
we therefore believe, is only a human fabrication? Reason
forbids us to concede that two and two could make five, or
any other number but four, and faith forbids us to concede
that there is any other name under heaven given us by which
we could be saved from the sin and death that is upon us,
but that of the name which is above every name — the
blessed name of Jesus. Is it not hence as clear as sunlight
that certainties of the human mind can not be surrendered
when great names are mustered in opposition, and that the
‘charge of narrowness is an entirely relative matter that has
little meaning when the range and scope are not defined?
‘An imbecile cannot see what the intelligent person sees, and
the infidel cannot see what the believer sees. The judgment
‘of each will be according to the scope of his vision. The in-
telligent person will therefore seem a fool to the unbeliever.
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And when authorities are mustered on the one side or the
other, something else than their name among the circle of
their adherents or the crowds that may be gathered around
them must decide. The right and the truth is not dependent
on human opinions or majorities, but upon the Word of the
Lord, which is the norm of the final judgment. Narrow-
ness consists in not taking all into account. It is worth
while to look into the matter, and endeavor to ascertain
whether the narrowness is not really on the side of those
who raise the charge against us.

Considerate readers will observe the difference between
the question, whether an individual who claims to know
more or have more than his opponent, and the other ques-
tion, whether his principles and sentiments tend to make
wise and better men and have shown their greater power
in the superior scholarship and philanthropy which they
have produced. If an infidel confronts a Christian, or a
Romanist confronts a Lutheran with the sweeping argu-
ment: I am more learned than you, and therefore know
better, and I am more largehearted than you and am
therefore right — you are narrow in head and heart and
therefore wrong: what shall the humble Christian say?
Only this: I am not a good judge as to which of us is the
greater, and am perfectly willing that you should be, though
your claim by no means proves it; but that is not the ques-
tion between us, and on the question that is in debate I
have reasons for my contention which I humbly beg you to
hear, even if you are the better scholar and better philan-
thropist. The only claim that is thus humbly put forth,

while.in the interest of peace all the opponent’s immodest.

self-laudation is allowed to pass, is that the point in dispute
is within the compass of that narrowness which is charged
against us, and that we are therefore not presuming to

speak on a subject of which we know nothing and in which.

the love which is in our hearts has no concern. The con-
cessions made cannot -settle the question at issue, as the
claims themselves cannot settle it; if they did, humility
would not make the concessions. ,Therefore in the second
question presented it does not make them, as it has not
the reason to make them which moves the Christian in
regard to the first. If an infidel or an errorist asks me
whether he is not my superior in learning and in love,
in view of the limitation of my learning and the insuffici-
ency of my love to execute the perfect will of my loving
Lord, I have little to say in reply, especially when I con-

-
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sider the prevailing difference of view in regard to the
matter involved. Let the opponent have all the comfort
that there is in the proud conceit of himself, so long as
he does not by such folly injure the cause of righteousness
and truth. But when he asserts that his party of infidels
or errorists have absorbed all the erudition and all the
charity that exists in the world, and that he and the like of
him are the people, and wisdom will die with them, we
as rational beings can make no concessions, because we
have no reason for it, but have abundant reason to repu-
diate and resist such proud presumption, which is at once
ungodly and unmanly. Then it is not a question as to your
bigness or mine, but as to the research and the thought
and the love to God and man of the different parties. We
cannot concede that infidels have all the science and all the
philosophy and all the learning and all the philanthropy
of the world on their side, although they naturally have
much of it, seeing that Christianity is not a product of
nature and the natural mind does not favor it and cannot
rationally be presumed to favor it. Neither can we con-
cede that errorists in the Christian Church have all the
advantage in this respect, although they certainly have
much of it; seeing that our corrupt nature of necessity
favors everything that gives honor to this nature and helps
it to maintain itself, and of course opposes everything that
tends to humble it and to exalt the grace of God unto
salvation in Christ our Lord. We do not propose to mus-
ter the forces of Christianity against those of the enemies
of Christ, and the forces of thé Lutheran Church against
those of erring churches. That does not lie within the
scope of this article. But we do maintain, and, if it should
be demanded, declare our willingness to furnish the proof,
that Christians are in no respect inferior in scholarship and
philanthropy to infidels and errorists, and that Lutherans
ate in no respect inferior to erring Christians who oppose
them. In this regard we make no concessions, and see
no reason why any Lutheran should make them. It is a
false modesty, and therefore a modesty that is not in har-
‘mony with Christian faith, and accordingly has its foun-
‘dation only in the flesh, when infidelity is admitted to have
“all right thinking, and sectarian error all sound reason on
‘its side. We can admit the advantages which the flesh
‘has over the Spirit, because in the human race the flesh is
“universal and the Spirit is the possession of only a little
flock; but we cannot admit that this proves anything in
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regard to the question of intellectual or moral superiority.
The proof of this must be furnished by facts, not by par-
tisan bias and prejudice, which in the last analysis is only
a form of self-laudation that gives no honor to any person
or party.

In all this discussion we have not lost sight oi another
element in the case, though we have not brought it fully
into view. We must now lay proper stress on it. Narrow-
ness is relative, and alleged breadth may therefore be very
narrow. One may see only the things in the valley in
which he lives and know nothing of people beyond the
mountains: he may be narrow enough to think that beyond
them there are no people. Another may know that this
globe is large and that a variety of races dwell on it, who
has no knowledge at-all of such creatures as we who write
and read this article: he may be narrow enough to make
no account of us in all his thoughts. A third may have
a larger knowledge of the nations of the earth and its
inhabitants, and unfortunately have not the least knowledge
of the destiny of mankind, and no idea of the future world,
and of our existence beyond these clods and heartbeats.
The first is evidently narrow; but if the range of his vision
includes the duties which man owes to his fellowman, is not
his a larger view than that of the man who recognizes the
fact that there are people living beyond the mountains,
but practically sees only the circle in which he moves, and
finally only himself as the center of that circle? -And if
another has a wider geographical and political range and
includes a larger number of tcopics in his consideration,
is he not narrow when he refuses to take into account the
final result in the consummation of all things? One may.
be very narrow in one respect while he is very broad in
another, and one may be very broad in one respect while
he is extremely narrow in another. These are relative
matters, and the consideration of them must induce reason-
able people to see that there must be some standard of
judgment other than the.mere natural knowledge, or na-
tural feeling, or natural force of the individual will; and
that any combination of persons agreeing on the basis of
natural knowledge or sentiment or volition cannot, by any
authority that human reason could recognize, decide the
questions which the human soul wants decided before it
can have peace. The authority that decides is above hu-
manity, which all ought to see when once human intelli-
gence perceives how all is wrecked by sin.
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But it is this sin that makes the trouble between us
and the skeptics and infidels who oppose the Church of
Christ in general, and the errorists who oppose the Evan-
gelical Church of the Reformation in particular. The main
question that always recurs is whether the human mind,
which is made for truth and righteousness, is in a right
condition to accomplish its creative destiny. Infidels can
not appreciate this question. To them it does not occur,
and therefore can cause no trouble. Of course as it seems
to them their reason is all right, because in the nature of
the case to it the exceeding sinfulness of sin cannot be
apparent. And when controversies recur between us and
errorists, the reason of our common humanity asserts itself.
‘That this reason of ours belongs to our nature, and that our
nature has suffered greatly by the fall, is not brought
impressively before the consciousness, because, in the first
place, man in his sin tries to appear just, and, in the second
place, there is much in his corresponding action that seems
just and accordingly tends to mislead.

Our contention therefore is that the mind of man can
not reasonably be regarded as the ultimate rule and standard
of truth. ‘He may err, and his error may be fatal
‘Whether he has erred is not decided by the possibility of
error. The question must be open for examination, whether
he has erred or not. But that always presumes a standard
beyond the powers of our own reason. To that we must
finally appeal. Such a standard is found only in the Word
-of our God. Our judgments and our tastes and our feel-
ings have no rights as against such a standard, because it
is the foolish appeal of the creature against the Creator, of
‘man against God. No human reason in its normal state
‘can otherwise than repudiate such palpable folly. All that
it can do to maintain its appearance of reasonableness in
-its opposition to the truth, as the divine standard estab-
lishes it, is to deny that there is a God, or that He has
‘given any revelation of His will, or that the Bible sets forth
ithat revelation, or that man can have any certainty of its
scontent and meaning. Large room is thus left for infidel
-and heretical denial and .evasion.

Atheists can make a plausible argument against us by
enying that there is a God, and that accordingly there is
-any authority over them as rational beings who are capable
-of judging and deciding for themselves; and when we
appeal to the innate principles of our nature, and to the
“history and experience of all peoples, to show that only the
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fool can say or hath said in his heart, there is no God, they
can adduce another plausible argument against us by claim-
ing their individual sufficiency and denying the authority of
other men, whether of the past or the present, to hold it
over them. That they are against God and man weighs
nothing in opposition to the assumed supremacy of their
own will. With loud boasts of breadth they charge us with
narrowness when we try to confine them within the limits.
which God has fixed for His creatures and within the
bounds of reason, with which He has endowed the human
race, and for whose dictates man was designed to have
respect. Our wider scope, which comprehends not only
the individual, but all humanity, and beyond the doings of
men looks at the government of God working out His pur-
pose in the creation and the creature, to such cramped and
contracted specimens of humanity seems narrow!
Another class is constrained to admit that there is a
God, but denies that He has given any other revelation of’
Himself and of His will than that which creation, or at most
this in connection with His providence and the history of
His creatures, furnishes. The thoughts of God are to some
extent declared in the things which He has made, and the
mind of man finds noble employment in the endeavor to-
read these thoughts. Would that scientists generally ap-
preciated their great calling and learned more intelligently
to labor for its accomplishment! But when they deny that.
this is all that God wants us to know and all that we can.
know of His will, their eyes are holden and their outlook
is contracted. What a pity, when the circumstances are
such as to spur on to a wider view! But when we, who are-
made acquainted with a larger and more perspicuous revela~
tion, express our faith in the supernaturally uttered will
of the Lord, they charge us with narrowness, because we-
recognize the broader and deeper wants of the soul and
look through nature up to nature’s God, and desire more-
light and gladly use it when the Lord of all the earth, -
seeing our need of it, in mercy gives it. Our narrowness. =

consists in our refusal to shut our eyes when the light =

shines, and our offense is that we refuse to share the lot :
of those who sit in darkness and thus to refuse them- our- =
sympathy. i
A third attempt to fasten the charge of narrowness on
us pertains to our acceptance of the Bible as the mmeans
of communicating to us the revelation of heavenly truth and:
the bearer of the light which we need. Again a plausible:
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argument is made, because again there is an appeal to
human nature, whose power of proof is recognized, but
whose corruption, because of which that power is in various.
respects invalidated, is overlooked or denied. Suppose that
there is a God, it is argued, and that a revelation
from Him is needed to give us light and guidance in our
life on earth, is it not palpable narrowness to confine that
revelation to the one Book, when there are other books that
claim to be such a revelation, and myriads of people who
accept them? In the nature of things we Christians are
at a seeming disadvantage in such a debate: first, because
the question is so complicated that a large number will
always be incapable of finding their way through the en-
tanglements; and secondly, because that which is finally
decisive can be appreciated only by Christians. We do not
desire to conceal the concession to infidels which this ap-
parently involves. Behind the cloud of dust which they
have raised they may claim a clear spot on which they
stand, while all else seems obscure. But is it not really
. because the strip of land which they occupy is so narrow,
-and because their view is so contracted, that the large ter-
“ritory which is beyond it is hidden from their eyes? And
“yet we make some concessions. We do claim for the Bible
. that it is the only revelation which God has given to man,
~and thus with a seeming narrowness set it against all pre-
“tended revelations as alone authoritative; and we admit
that not all men have faith, by which alone this claim can
:be fully appreciated and established, and thus with a seem-
+ing narrowness comprehends in our view only a portion of
‘the human race. We cannot here enter upon an elucida-
Ztion of the very complex subject. But in view of the fact
“that no other religion puts forth the exclusive claims char-
~acteristic of Christianity, that no other book provides for
:the pressing needs of all humanity as does the Bible, and
- that the fundamental want of peace for the soul in the pre-
’sent and in the prospect of the future is met only by the
-Gospel of Christ, is it not deplorable narrowness to exclude
n -earnest consideration of the Gospel truth, which
‘reaches far beyond the narrow thoughts of men and the nar-
ow confines of time into the broad realms of eternal truth
nd everlasting bliss? Christian narrowness is only the
readth of the truth that makes men free and gathers them
ito the broad realms of eternal glory.
o Still, in the fourth place, & further effort is made to
press the impeachment of narrowness against us. It comes.
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not from infidels against Christians, but from Christians of
one denomination against Christians of another. As Chris-
tians are charged with narrowness in their opposition to
infidels, so Lutherans are charged with narrowness in their
opposition to errorists. Like the others, against whom we
earnestly contend for the faith once delivered to the saints,
they too are able to give their charge some plausibility.
Are there not others besides Lutherans who are Christians,
and have they not as good a right in the world and in the
church as the Lutherans? And is it not shamefully narrow
on the part of these to make Lutheranism the final test?
That makes an impression. But let us not take fright and
become confused. We are acquainted with that kind of
rhetorical argument. Is it not shamefully narrow to set
up Chri'stia.nity against the judgment of the world and make
it the final test? If our eyes are good, we can see that
this proves nothing. The decisive question remains un-
touched by all such suggestions and intimations, captivating
to some and injurious to others, but in no case promotive
of truth and righteousness. The Lutherans have experi-
enced enough of human- sin, and of the grace of God in
Christ pardoning all and crowning us with blessings not-
withstanding all, to be modest in everything that pertains
to ourselves and to make no great pretensions to wisdom
and righteousness as realized in the individual. We are
therefore ready to make concessions in this respect to any
person or party that desires it and presents any ratloqal
grounds for the desires. Not accidentally, but just because
they are such, Lutherans are not disposed to claim or assert
personal superiority. In their mind it is not impossible
that Romanists and Protestants who reject Lutheranism
are more learned and more self-denying than many of their
brethren in the Lutheran Church. Sincere C hristians
understand that. But to a mind intent on truth this settles
nothing. If a ‘man who denies that Christ is the Savior
of the world knows more and does more than I, must I,
with the recognition of this, admit that Christ is not his
Savior and mine? Q, my Rcdeer;ler, no! He is my Savior °
for all that. Some are indifferent about this truth, and
some deny it. But it is the eternal truth of God notwith-
standing, and is therefore that according to which, in the =
final consummation, the decision that settles all accounts. -
forever shall be made And if another man, though he be
a Christian, and I acknowledge him to be, in recrard to his

devotion to the truth as he understands it, a more devoted
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man than my work can justify me in claiming to be, denies
my portion of the truth which the Gospel sets forth and
which has by the grace of God become precious to my soul,
can his learning and his selidenying proof of his sincerity
make the Word of God of none effect ? To adhere to that
Word will seem narrow to many, but it is the Word of the
Lord, according to which the whole universe is governed
and by which all intelligent creatures shall be juclged.
Upon the subordinate questions that must be taken into
account, this is not the place to enter. But there is nothing
in them all that could change God's demand of righteous-
ness and God’s provision for the salvation by grace in
Christ of sinful creatures who lack it, as is the case with us
all. We Lutherans do not trust our own reason; all the
more do we trust the Word, which gives us light on matters
beyond the scope of reason, and which makes sure in things
pertaining to the soul’s eternal destiny. It makes us sure,
for by the grace of God we believe what it tells us. That
is generally head and front of our offending. The devil
and the world and the flesh are of one accord in their renun-
ciation of all that lies above the sphere of nature and in
the subsequent rejection of all grace. The reason is plain.
“The natural man receiveth not the things of the Spirit of
God ; for they are foolishness unto him : neither can he know
them, because they are spiritually discerned.” No doubt a
colony of blind people would, if a man who sees came
among them, pronounce him narrow in maintaining the
truth of his intuitions and reflections against the' seemmglv
wide experience and judgment of the whole community.
: But he sees all the same, and has no reason to put out his
‘eyes in order to escape the charge of narrowness, especially
“as to him it is so easy to see where the narrowness really lies.

How difficult it is to refute such a charge is thus ap-
‘parent. It has implications which Christians have no mind
‘to resent, but of which their enemies make capital. How
‘can we answer the railing accusation that our opponents
‘have more learning and more love than we? Those who
‘make it cannot understand how the knowledge of Christ,
‘which an unlearned child of God may have, is superior to
‘all the science which man’s study of nature, with all his
learning and all his logic can reach, and how, with all its
‘seeming narrowness in excluding the whole world of
}_human endcavor in thought and w1ll as an efficient cause
.in working out the eternal blessedness of our race, it camn,
‘as it mcludes time and eternity, be the broadest of all ob-
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tainable learning and the widest of all possible human
charity. Nor can we, with any hope of convincing them,
urge that we have a source of knowledge and of power
which they do not possess and the lack of which renders
their whole contention narrow. The difficulty is the same
as that of showing the blind man that things are not as they
seem to him. Nay, it is greater; because the blind are
easily brought to acknowledge their blindness, while the
natural man is not easily brought to admit the things which
lie beyond the earthly vale in which he lives, and to recog-
nize the narrowness which prevents his outlook into the
human possibilities provided and presented by grace. In-
deed it is taken as an insult when we suggest that men of
miraculous learning do not see what any Christian believer
sees without such learning. And so to the narrow we must
be content to seem narrow.

‘THE EPISTLE OF ST. PAUL TO THE ROMANS,

BRIEFLY EXPLAINED BY PROF. F. W, STELLHORN, D.D,,
COLUMBUS, O.

‘THE NATURAL RESULT OF THE RIGHTEOUSNESS OF Gob, orR
JustiricaTION, 18 A HoLy LiFe: Chapters VI-VIIIL.

He who is Justified has Died with Christ unto Sin, and,
hence no more Serves Sin:Ch. VI.

A. The Justified have Died with Christ unto Sin: Verses
I-11. :

If where sin has become abundant, grace still more has
‘become abundant (v. 20), it might seem as if the conclusion
(¢ 08y %podpev) could correctly be drawn that we should,
or at least might, remain in sin, in order to give grace an

Vv. 8 sqq. Baptism is, in the nofmal state of the Church, the
normal means of regeneration, or of bringing a man into that inti-
‘mate connection and union with Christ that makes him a Chris—
‘tian (John 3, 5; Matt. 28, 19). As such it is the means and source
-of justification on the one hand, and of sanctification on the other. -
In the present section of our Epistle baptism is regarded in the .-
datter respect, viz. as the means and source of samctification. This -
-presupposes justification, but is not identical with it. In justifica- =
tion God mputes to us the merits of Christ, or His righteousness; :
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_opportunity of becoming abundant (1). But that would be
" an impious, blasphemous inference (x3 yévotro), and at the
same time would be in contradiction to the whole state and
nature of a Christian; for how can a man that by death has
severed all his former relation to sin, still live in sin? (2).

Now to every one that doubts that a Christian, that is, a
justified person, is in this very position, this can be clearly
proven by his baptism (3 dyvosite: or, if you do not see
“this, do you not know?). Baptism puts a man into the most
7 {ntimate connection and union with the triune God (farrifery
“glg: Matt. 28, 19), hence also with Christ and His vicarious
“saving work, above all with His death, the climax and crown
vof this work, so that he has done and suffered what Christ
“did and suffered in his stead. DBut Christ died to do away
“with sin, to take away not only its guilt and punishment but
“also its rule and dominion; and so every Christian has with
- Christ died unto sin to do away with it in every respect, to
“’have nothing any more to do with it, to escape both its fatal
‘consequences and its polluting service (3). From this it
“follows (oov) that by baptism we have also been buried
with Christ; for burial is the natural result and at the same
time a proof of death. Whoever is buried, is surely re-

sanctification God makes us righteous by giving, nourishing,
ind preserving to us a new life. Baptism is the divinely-appointed
means for kindling faith and giving to it all the merits of Christ;
and thus it is also the means and source of justification and sancti-
fication. For justification can only take place, and surely takes
ace, when the merits of Christ have been appropriated by faith;
“‘and sanctification can only take place, and surely takes place,
- .where faith and, inseparably connected with it, the Holy Ghost
~‘dwells in the heart. — With regard to the form of baptism our
présent section does not determine anything; for it does not teach
hat baptism by its form signifies and symbolizes, but what it does
and. gives as the divinely-appointed means of bringing man into

doinot rest on immersion as the necessary form of baptism, though
ey may refer to it as the then usual form.

V. 2. Ofrewss: we that are such persons as, etc.

V.8 When Christ, as the representative and substitute of the
‘whole human race, died on the cross, all men died in Him and
th Him objectively. When a man is regenerated in and by bap-
; the normal means of regeneration, this objective death of
ist, as the atonement for his sins and the meritorious cause of
lgst;ﬁcation and salvation, becomes his own, is imputed to him,
ﬂ‘itqugh faith, whose kindling is identical with regeuneration. But
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moved from his former life and connection. So -our burial
with Christ that has taken place by baptism into His death,
has totally and entirely put an end to our connection with
our former sinful life: that is its import and meaning. But
just as Christ did not remain dead, but was raised from the
dead by the majestic power of God to live a new life, a life
in which He no more sustains His former relation to sin, no
more bearing it and suffering for it: so we Christians by
haptism also have become partakers of Christ’s resurrection
to a new life, so as to be enabled, and at the same time
hound, to live a life altogether different from our former,
sinful one (¥ zacviryte {ywis: 4). For if by baptism we
have come into such an intimate connection with Christ that
His death has become ours also in this sense that we have
died spiritually as he has died bodily, we shall surely also be
partakers in His resurrection, rising spiritually as he rose
bodily (5). And of this we can be the more sure since we
know by our own experience that in and by baptism, or by

in and by regeneration man also dies swbjectively, spiritually, dies
unto sin as his lord and master, becomes a new man, not only ob-
jectively, in the judicial view of God who imputes to him the
merits of Christ appropriated by faith (justification), but also sub-
jectively, in himself (sanctification). “flgor: all who; no exception.

V. 4 Eig vov #dvuzuy:  best construed with zob Jurtioparog,
as in v. 2 with 3a=xtiei¥puey; and not with suvsrdgyues in the 4
sense of: into death as our state and condition = so that we now
are (spiritually) dead.

V. 5. Literal translation: For if we have become grown together
with the likeness of his death, certainly we shall also be of his resur—
rection. That which is like unto Christ’s death, namely, spiritual-
death, has become ours so intimately as if we had grown together
with it; i e., in and through baptism we have really and actually
died spiritually, as surely as Christ has died a natural death for us.
This the Apostle says, presupposing, as he can because writing to
Christians, that baptism has been received in the proper spirit, viz.
by faith. In the last clause of this verse it is not necessary to sup—
ply anything: to be of Christ’s resurrection means to rise (spirit—
unally) as He has risen (bodily). Still, it is perhaps better to supply.
from the first clause the words “grown together with the likeness”
before “of his resurrection”; the likeness of Christ’s (bodily) resur-
recton is, of course, our spiritual resurrection. The Future tense
(d06uetu) does not, in this connection, refer to something (the
resurrection of our body) that will take place at.some future time
(at Christ’s coming for judgment), but, here as so often (comp.
3, 20. 30), denotes a rule that always will hold good.
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._.l-;egeueration and conversion, our inl;om,‘ sinful nature has
‘peen crucified, put to death in a similar way as Christ’s
‘humble body was crucified, in order that our body, in so far
‘3s it has been an obedient instrument in the service of sin,
“might be abolished and destroyed, so that we might no more
‘be slaves of sin (6). For he who thus has died, is justified
“from sin also in this sense that it can no more rule him as
‘his master (7). And if we thus have died with Christ, we
“are sure that we shall live a new life, just as He does (8),
‘knowing that Christ after His resurrection no more in any
“sense is in the power of death (9), since the death that He
“died in consequence of having become our representative
“ajid substitute, being a perfect atonement for our sin, sev-
“ered His former relation to sin once and forever, so that His
‘present life is a life simply in relation to God, and no more
fo sin (10). And in conformity with this life of Christ

V. 6. Zuvesravpdidy, scil.tg Xpiore: when by baptism we come
: the most intimate union with the death that Christ suffered for
‘us; by regenerating faith appreciate Chrlst’s atonement as our own,
‘theri- we die spiritually, or our old man, our sinful nature, is cruci-
“fied: “The body of sin” is by some (e. g. Philippi) understood as

ature is in the possession and under the dominion of sin (comp.
v. 12y, just as 7, 24 speaks of “the body of death”. The whole
‘context represents us, our sinful nature, as dying unto sin, not
inas being annihilated or abolished. “Body” (¢@p«) and “flesh”
(odpé) differ as the organism differs from the material of which. it
consists; here, in connection with the service of sin, evidently the
armer term is the more appropriate.
V7. 0 dmoMavdy cannot in this connection refer to physical
since by it no man, in any proper, biblical sense, is ‘‘justi-
in the context it naturally refers to the spiritual death spoken
fore and afterwards. deduxaiwrue armé: is justified from, is
pron@uﬁ'ced just so that he is free from sin in every respect, from
“its dominion as well as its curse. }
- 'Vi8. To be understood in the same way as vv. 5 and 11. The
matter: is so important that the Apostle expresses it in different
lUtszcOopey: we believe, are confident, trust. We can be
nd are sure, that God will never do only half of what is to
done.: “We shall also live” (suvsi7jroues): the Future tense to
be. nderstood as in v. 5.
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after His death, we as Christians, being united with Christ
(& Xpwre ’Iyeod ), all appearances to the contrary notwith-
standing, are to consider ourselves as having nothing what-
ever to do with sin, living solely for and in the service of the
true God (11).

B. Hence the Justified no more Serve Sin: Verses 12-23.

If we Christians by baptism have with Christ died unto
sin, it necessarily follows that, although whilst we live in
this mortal body we cannot altogether be free from sin, yet
sin must not rule over us so that we obey the sinful desires
that cling to every natural descendant of Adam until death
and manifest themselves in and through the body (12). Sin
evidently would have such a rule over us if we were in the
habit of placing (raptordyvere, Imper. of the Present) our
members in its service as weapons to act and fight against
the good and righteous will of God. Hence, we are not to
do that, but at once and forever to place (repastijsare, Im-
per. of the Aorist) our whole person into the service of the
true God, as it becomes those that are (@ s<¢) no more dead
in sin but living a new life with Christ; and then we shall
also ‘place our members into the service of God to promote
His righteous will against all His and our enemies (13).
And this we can do, at least make a true beginning, since,
if we really are Christians, sin will and can no more be ous
ford and master; and this because we, as such Christians,
are not under the rule of the Law that, indeed, on account
of our flesh, can only call forth the sin that is in us (comp.
7, 5 sqq.), but under the rule of grace that gives us all that .
we need also in this respect (14). ;

But again (comp. v. 1), it would be a false and per-".
nicious inference to conclude that, if we now are under the :

V. 12. “Reign” (Bastdevérw, be king and ruler) is emphatic.
The “mortal body” (Swyr@ emphatic by positipn) cannot but be’:
subject to sin; for death and sin go together (comp. v. 23; 5, 12).
“Thereof” (abrod) refers to “body”: the sinful lusts make the body
their dominion and tool..

eousness”, that bring about and further unrighteousness. “Sin”:
is regarded as a king (v. 12), intent upon extending unrighteou!
ness, the negative of the will and law of God. “Instruments’
{weapons) “of righteousness”, the very opposite of the “instruments
of unrighteousness.” :

V. 14. “Sin”, emphatic; we have a different master (xvptetic
== dorat xHptos), o
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dominion of grace, which takes away and forgives sin, and
not under that of a law which forbids sin, we may commit a
sin whenever we feel like it (15). For every one knows
that a man cannot but be the obedient servant of him to
whom he is in the habit of offering himself as such an obedi-
ent servant, whether, indeed, this master be sin, which ne-
cessarily leads to death, or obedience to God and His will,
which results in righteousness (16). But we, together with
- the Roman Christians, ought to be thankful to God that our
" servitude to sin is a thing of the past, and that with a willing
~heart we have become obedient to that Gospel type of doc-
“trine preached by Paul and his faithful colaborers and suc-
~cessors that by the grace of God we have been led to em-
“brace (17); and that thus our allegiance and obedience has
‘been changed from sin to righteousness (18). For man,
‘as a finite being,. owes and yields allegiance and obedience
‘to some one: he is not, and cannot be, sovereign and inde-
endent of all authonty and lordship, but must be the sub-
nissive servant, the very slave, of some one, either of God
nd righteousness, or of Satan and sin. So strongly the
\postle expresses himself, taking a figure from the relations
f human life, viz., bondage or slavery in order to impress
n all-important truth upon his readers who, like all Chris-
ians, because of their sinful and weak ﬂesh, are very apt
overlook and forget it. For, viewed from another,
‘equally correct and important, side, what Paul calls servi-
ude and bondage of rlo-hteousness, is true liberty itself.

V. 15. ‘Apaptijocwusy, Aorist, of single sinful acts; 6mé vduoy

oo ydpw: the rule of a law or of grace extends over us

Ywd C. acc.).

V. 16. llaptordvere, Present, denoting a habit; jjroc emphasizes
‘Ymaxoy, as dpaptia, is personified.

"Hre is emphatic: it is no longer the case; dryxoloare,

tered the state of obedience. .Br v rapec?or?r, e Thmoy, by as-
m'ulatlon and attraction for L ‘-u-rw els bv ..apct?o:‘)rre “Unto

‘ f rms, e. g. heathen and Christian, legalistic, or Judaistic, and
<evangelic, or Pauline.
‘18, Ty dezatostvy, dative of relation: unto righteousness.
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What the Apostle means is, that just as in our former, unre-
generate, state we willingly made our members submissive
servants of sin, this moral defilement of ourselves and trans-
gression of the Law of our God, so as to bring about this
transgression in fact: so now as Christians we should wil-
hncrly make our members submissive servants of righteous-
ness, so as to bring about a holy life (19). In our former
state we were submissive servants of sin, and thereby were
free and independent in one respect; but what a liberty and
independence that was: freedom and independence from
righteousness and all its blessed consequences (20)! And
what the natural result? Things and conditions of which
now we are rightly ashamed, since their final outcome is
nothing but death, spiritual, natural, and eternal (2x). But
now, having by the grace and operation of God had our con-
dition entirely reversed, so that our allegiance and obedience
is transferred from sin to God, the result is a holy life al-
ready here on earth and the final outcome eternal life and
happiness in the world to come (22). For death in all its
forms and stages is the natural consequence and reward of
sin, just what it merits and deserves; but eternal life and
happiness is the free and unmerited gift of God for all those

V. 19. ’Avdpbrmivoy iéyw: 1 speak (something) human, use an
expression taken from human life. dodie: as also sometimes,in
classical Greek dvddoc is here used as an adjective of three endings::-
slavish, servile, subject. 'dzadapaia (sin with regard to ourselves)
and avopia (sin with regard to God) the personified principle; the:.
second avopin the concrete reality. ‘dyrasuds sanctification as a'
state and condition. :

V.20. Tj duxawainy, dative of relation: with regard to nght
eousness (comp. ver. 18).

V. 21. The question is where the point of interrogation is t
be put, whether after rérz, or after dratayiveade. In the forr
case the translation would be: “What fruit, therefore, had yot
then? (Those things, vadra) on account of which you now
ashamed”; in the latter: “What fruit, therefore, had you then (o
those things, Tedtwy) on account of which you now are ashame
And in this latter case the implied answer of the rhetorical questi
would be: None, fruit then being taken in the good sense on
The former punctuation is to be preferred as most natural. -

V.22 1@ %5, dative of relation (comp. ver. 18). 14y zdpxo
Spdv: that fruit or result that is peculiar to, and distinctive of
men that are in such a state and condition, viz. submissive servant
of God, delivered from the servitude of sin. :
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that by faith receive the promised Messiah in the person of
Jesus as their Redeemer and Savior (23). -

CHAPTER VIL

A. With Christ the Justified have Died unto the Law that
Proved only an Occasion for Sinning to them: Vv.
1-13.

In the preceding chapter, v. 14, the Apostle had stated
“ that a justified man is no more under a law, but under grace.
“In the following verses he had then met a false and danger-
“ous conclusion that might be drawn from that statement.
“Now he proceeds to prove this statement to such as might
:-'not be willing to admit its correctness. They all, his breth-
“ren in the faith (1, 13), are well acquainted with the law

V. 23. . ’0¢'dvia a soldier's pay or wages (comp. Luke 3. 14; 1
iCor. 9, 7); a sinner by his (actual) sin serves sin (as a ruling and
domineering principle) just as a soldier serves his master, and
accordmgly gets from sin a soldier’s pay. 'Ev Apiste Incop: in

im this life is found, as He obtained it for mankind; and who—
ever is in Him, or in communion with Him, by faith. receives and
joys it.

V. 5. Flesh (¢dp&)is the designation of man that distinguishes
m from all other rational beings, God and the angels, he being
the'only one that has flesh, or a body (comp. 6, 6).. Hence it could
‘tised of him even if he had not fallen, as we see, e. g., from John
4 where it is said that the Word became flesh, and where as a
atter of course the idea of anything sinful must be excluded. But
e after the fall man as the natural descendant of Adam and Eve
ts only as a sinful, weak, and mortal being, and this also be-
: les manifest in and through the visible part of his nature, the
. body as the organism of flesh, the word flesh as a rule designates
_him-as such a sinful, weak, and mortal creature. This is especially
se when with man flesh is opposed to spirit, the latter then
noting the new principle of life that in regeneration has been
nted in him by the Holy Spirit; whilst flesh denotes his old,
connate sinful nature that rules and governs him before regenera-
nd even until death clings to him and retards him after by
e¢ration the new principle has been introduced as the ruler
and ‘governor of his life.

V14, Spiritual: comp. v. 5. Carnal: the word used here in
riginal (adpxevog) is stronger than the usual one (sapxexds)
-fotmer denoting the material. the latter simply the gquality:

c dmg to his inbred nature he is flesh, has not simply somehow
acquired the quality of flesh.
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and its principles, whether, as former Jews, it be that of
the people of Israel or, as former Gentiles, that of the law-
renowned Romans; hence he can appeal to their own legal
knowledge. It tells them that the Law can be binding on
a man only as long as he lives (1). This is shown by the
case of a married woman that by law is bound to her hus-
band only as long as death does not intervene (2), so that
she can be considered an adulteress only if she marries an-
other man whilst her first husband is still among the living
(3). This proves that death changes the relation and does
away with the obligation imposed by the Law. As already
shown in the preceding chapter, the death of Christ is at the
same time also the death of that man that by faith is united
to Christ as his Substitute and Savior. But this death of
Christ was also a death unto the Law to which Christ had
subjected Himself in our place and for our benefit, fulfilling
it for us by His life and atoning for our transgressions of it
by His death; and thus after His death He is no more un-
der the I.aw: He has done with it as He has done with sin.
Hence those that have died with Him, also have died unto
the Law when Christ’s body-hung on the cross; and this
has the effect that they are no more under the Law, that it
is no more to them the, impossible, way to salvation, but that
now they have become the subjects of an entirely different
Lord and Master, who is able to save them, as He has
proved by His resurrection (1, 4). And only in this way
can they live a life that really is what it should be, a life in
the service and to the honor of God (4). Such a life was
not possible in their former condition when their flesh, their

V. 1. Népos, without the article, law in general: ¢ vépng,
with the article, the law applying here, the divine or Mosaic.

V. 2. Ty {aovre has the emphasis; 04derar, Perfect: is in the.
state and condition of -one bound; ¢ vépec rol 4vdpds: the law
bindiag her to the hunsband. .

V. 3. ’Eav ypévyrar avdpt ixépp: if she have become (a wife)
unto another man. ‘ i

V. 4. “Qq¢re: The inference to be drawn from vv. 2 and 3 is:
the general rule stated above, viz., death changes the relation and
does away with the obligation imposed by the Law. It makes
therefore, no difference which one of the two parties concerne
has died. Hence the Apostle can, in his application of that gen-
eral rule, say that we have died, and not the Law. and hence are
free from the Law, whilst in vv. 2 and 3 the woman, who had #o
died, is said to have become free from the law binding her to he
husband, namely, by the death of the latter.
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connate sinful nature, ruled them; for then the natural pas-
sions that manifest themselves in a multitude of sins, and
that were simply aroused by the Law, were active in their
members so that whatever they did was sinful and hence
could only lead to death, the wages of sin (5; comp. 6, 23).
‘But now, having died with Christ, we have also died to the
Law in which we were held as in a prison; and thus we now
can serve God in the new life wrought by His Spirit, instead
of serving sin in the old life under the Law that, being
simply an external commandment, could not:change our
heart and give us new life (6; comp. 2 Cor. 3, 6).

From what has been said above some one might think
himself justified in drawing the conclusion (comp. 6, 1) that
the Law itself must be sin, or immoral in its very nature ; but
this, again, would be an unwarranted inference (comp. 6, 2).
How can the Law, the expression of the will of a holy and
righteous God, be sin? Hence, that cannot be what the
Apostle means. What he intends to say is rather (a21d),
that the Law is the means, and the necessary means, for fal-
len man of coming to a true knowledge of his sinful state
and condition (comp. 3, 20). That was Paul’s experience,
and that is the experience of every Christian. No man un-
derstands his own sinful nature who does not know coveting
or lust, that is, who does not know that already the imagina--
tions, the thoughts and desires, of the natural man are evil,
sinful from his youth (Gen. 8, 21). But this St. Paul, as
every man, would not have known if the Law had not taught
him that to covet is forbidden (7). By this commandment
sin, which since the fall dwells in the heart of every man,

‘ was aroused, and just because it is forbidden, excited every
“kind of lust in his heart, whilst before this sin in a manner

V. & In the flesh: in its sphere and dominion; 7a &td Tob
5fwi,u,ou, scil. Jdyra: they that were, or existed, through the Law,
“were called into activity by it, Members: comp. 6, 13.

- V. 6 drotavivres & & ratstydueta: having died unto that
(tobTer to be supplied before # &) in wlich we were being firmly
:'held (Imperf. of zaréyw), namely, the Law. Others understand
‘our sinful condition, as the Law has already been mentioned in
“the first clause and understanding it here would involve a tautology;
but the second clause adds the new idea of the Law as a prison
(comp. Gal. 8, 28). “Qars JovAshery: so that we can and shall serve
(dere c. int). N ’

© V.1 T¢ydp: for also, for indeed (r¢ simply adds something
“intimately connected with what precedes, ydp states that it is the
“reason of the latter).
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had lain dormant and inactive (8). He knows, namely, of
a time, the time of his childhood, when he was unconscious
of the Law; but when the commandment not to covet (v.
8) came to his consciousness, sin unmistakably manifested
its presence and life (9). In consequence he fell deeper
and deeper into spiritual death and condemnation; and thus
the commandment (v. 8) and the whole Law that in itself,
according to the will of God, is the way to life, revealing,
as it does, the will of God as the indispensable norm of a
true and happy life, proved itself to be the way to death for
him (10). For sin, being aroused by the commandment,
deceived him, as it did our first parents and still does every
man, misusing and perverting the commandment into an
occasion for sinning and pretending to be the way to happi-
"ness; and thus the commandment became an instrument and
means of death (11). Thus it becomes manifest that the
Law in itself is not siuful (comp. v. 7), and that, on the
contrary, the commandment (v. 8), as every part of the Law,
is in perfect conformity with the holiness and righteousness
of God and the true happiness of man (12). Hence Law
and sin are not identical. But are perhaps Law and death,
so that what is good and beneficial in itself, has at the same
time by its own nature become the cause of the greatest evil
to the individual sinner? That would be a preposterous
conclusion (comp. 6, 2). Strictly and accurately speakifig,
not the Law is the cause of the sinner’s death, but sin abus-
ing the Law and perverting what in itself is good into the
cause of the greatest evil; which, in the providence of God,
must serve to let sin manifest itself in its worst form (13).

V. 8. 4w tfic ¥vroldijc, expressing the means, is best con--:
nected with xacypyrjsare (comp. v. 11. 13); with dgopuiy Aafodea.:
a similar idea must be supplied. ' i

V. 9. “Eyé 8¢ over against sin (comp. v. 10); v, Imperf;,
denoting duration and condition: I was living, whilst sin wa
dead. A

V. 10. Eépédy uor: was found with regard to me. After s
{wrjv and elc Sdvaroy the participle vdra can be supplied: the firs
expression denoting the original purpose, the second the actua
result. )

V. 12. Holy: the opposite of sin; just: in accordance wif
what ought to be; good: beneficial. e

V. 13. @dvaroc: death, by way of